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CHAPTER THIRTY SEVEN

SVAPNA-SHATA-RUDREEYAM (2)

afasama

Vasishta spoke

HY G JeASTATISTHAAT YU] Agd HhEATATGET: Tehfaeataterento: | (62.01)

Raaghava! I will relate to you a story that happened long ago.
Listen to what happened to a ‘wandering religious mendicant (Parivraat/Bhikshu)’, who engaged himself
in reflecting in his mind!

[The story starts with a Jeeva who is a mendicant.

He lives in a world made of his students and other devotees; lives on alms; and is revered by all.

He was some random Jeeva who was living a life of the ascetic, but had many subtle Vaasanaas within his mind.

He decided to get rid of them through the power of contemplation that he had mastered.

Whatever this Bhikshu conceived while in contemplation, instantly that became his experience in his mind.

This Bhikshu, even as he is seated in his meditation room, instantly shifts off to another existence, like you enter another world
when you start dreaming in your sleep.

Ordinary Jeevas are forcefully thrown into Vaasanaa-fields and other life-existences (with death-illusion), and thus finish off
the Vaasanaas, and have no control over their life- existences. They move from life to life without any identity, and as some heap
of Vaasanaas only; but this Bhikshu wanted to avoid all these uncontrolled Vaasanaa-states of life.

He decided to finish them all off, in the Bhikshu-identity itself, and attain the fulfilment of the ‘realization Vaasanaa’ also,
while in the contemplation-state itself.

Thus, he moved from one life to another in this manner, fulfilling each of his Vaasanaas one by one, in the few hours of
contemplation itself, and at last realized the Aatman in the final level of Rudra-identity.]

AR R-HEIHE]: HATCIIIHAICWR: [T Faeqagror eTudcaf@d feaa] (62.02)

Once, there was a great religious mendicant. He was always engaged in contemplation practices.

He spent his days performing the ascetic duties related to his station of life.

(He was adept in the practice of many types of meditation-practices.

He had not mastered the destruction of Vaasanaas, but had mastered Chitta-Vritti-Nirodha, the cessation of thoughts.)
FACYIATHYE AEd Tod &7l Ifcaeadedy] deald eocdidedd dif<idare | (62.03)

His mind was purified by the regular practice of contemplation; therefore, whatever his mind reflected
upon, he instantly was in that state, like the water rising instantly as any wave.

hefdcd FATUTATRAIsTAsgHY): hRcaReaarara Taraaed: harhad| (62.04)

Once, after his contemplation-hours, relaxing in his seat, he started to reflect as to, what meditation-
method he should practise at that time, and was seriously absorbed in those thoughts.

(Stuck to the life of a Bhikshu, he had a subtle wish to know what the ordinary men enjoyed in the world, as pleasures.)
IE Reaaar siran gfadafafa sad: daaeany ofiend graeasiagiadrd | (62.05)

Just to amuse himself, he decided that he will meditate upon the mental state of the ordinary people
(who have no knowledge of the Scriptures, and have no self-control).

sfa Iftecy IalsT RYd hReRicdl TUegaeIaacaNARvTddsFedd | (62.06)

Having thought like this, his mind stayed with some other identity of an ordinary man,
by discarding the previous vibration (as the Bhikshu-identity),
like the water taking a new circular-pattern (discarding the previous one).

dd RARTY §d ATHACHASAT acisTAA TEAT HlehdienIdTEAdH| (62.07)

Immediately the ‘Chitta-man’, out of love for himself, invented randomly a name for himself as
‘Jeevata’ the living one.

[The new Jeevata did not remember his ascetic identity; but had his own memories of his birth and growth in that world
as Jeevata; and lived a wayward life without any discipline.

Where was this Jeevata-world?

It was inside the mind of the ascetic, like a dream is inside the mind of the sleeping person.

However, it was not dream-like; but was a real world with real people, like that of the Bhikshu.]
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Siael ISRy § FItIgeuiAl FIATAAAIN HIEATRIGIANTAY| (62.08)

That dream-character called Jeevata wandered happily for long in some road inside the city built in his
Jeevata dream-world.

d9 Ui udl #Al HIIT: USRE JAT| Nerdd T¢ gE: Gedu "afAgAT| (62.09)

He got drunk in a liquor shop, and became intoxicated like a bee by the lotus-honey, inside the amusing
meditation of the ascetic itself. He fell deep asleep in a drunken stupor; and he had a dream there.

[The first Samkalpa of the Bhikshu was still working, and the next dream rose up from inside the mind of the Jeevata as another
world of another person, as another Vaasanaa-unfoldment.]

I gl faucd TSI RAUTIHATT Hueddl R germeaiia@ad | (62.10)

Like travelling to another country in the mind, the Bhikshu had another dream, in that dream of Jeevata.
He dreamt in that sleep, that he was a Brahmin who was very learned, and who was happy and content
by attending to his regular study of the Scriptures.

[Maybe, the Bhikshu had a deep admiration for the Brahmin way of life, and that Brahmin-Vaasanaa took hold of his Jeeva
now. This Brahmin also had his own memories of his birth, growth and studies, in a real world with real people. He lived a
highly disciplined life; was contented with his studies and the performance of his duties as ordained by the Scriptures.]

(The life went on in his Brahminic way of life, for long.)

Pelidcd TEoTABEcagcdURITEAT Fealededagiadisaranad ga:| (62.11)

One day in his long life, the learned Brahmin became very tired by the day’s work and fell into deep sleep
at night, with all his Brahman-conduct dissolved inside, like a tree stays dormant inside the seed.

e sTIURIcTaT TAT FTHdcdHAATHTA |

This Brahmin had a dream; and saw himself as a chieftain of a province, which was another real world
with real people.

[Inside the mind of Jeevata was the drunkard’s world; inside the drunkard’s mind was the Brahmin’s world; and inside the
Brahmin’s world was the chieftain’s world, with his own memories of birth and growth there.

Each identity had no memory of the previous one, like you do not remember what Jeeva dream-world you were in previously,
before the appearance of the Jeeva-dream of yours which you are experiencing now.

For the Bhikshu, in each life-course, though there were regular sleep and dream sessions for these new identities, when any
dominant Samkalpa of the Bhikshu took over, that turned into another life-existence.

The ‘Bhikshu-meditation state’ was the support for all these life-existences. ]

(Then, the next Vaasanaa of the chieftain took over now.)

oS o

 HH: PcleR: BAITIEATAGAT HURTGISIAT FATH hepedordUTiole]

erfordl SeTqRuT qegiaor adifddl (62.12,13)

The chieftain someday, after a satisfying meal, fell into deep sleep; and saw himself as a king in his
dream, where he ruled the Earth enveloped by all the directions, and was caressed by hosts of pleasures,
like a creeper by the clusters of flowers.

b Fefdequ: TIEy: GeauredfAdied: qUaTafasmar: Taarifda HRoT| (62.14)
That king who was very sturdy and strong in the body, was fully satisfied, and fell into a peaceful sleep,

with the ‘future action of his enjoying pleasures and performing the duties like charities’, resting inside
him, like an effect sleeping inside the cause.

[A man’s actions for the next day stay dormant in his sleep-state as the ‘seeds’.

His previous existence as a Brahmin made him charitable towards the Brahmins in his present life as a chieftain. Whatever
emotions rise in you as compassion or hatred are also formed by the lingering Vaasanaas of a previous existence only.

Never have the illusion that what you are is because your own speciality; understand that all your actions and thoughts are just
some seeds of the long past sprouting as ideas or conduct. The Jeeva is just a chained animal dragged by the Vaasanaas; not
even a thought he can own, unless a Vaasanaa allows that also.]



HURIEAIHTA It LB TcdATAead JaThIRATeATH AsoRIcaiAdIiGdd | (62.15)

Like the appearance of flowers due to the moisture hidden inside the body of the tree, the king now in his
dream, (because of his desire for the heavenly pleasures), saw himself as a heavenly damsel who was
blameless in beauty (though entertaining many).

a1 geEl Aasear el Mereunrdr Feficadica il ERAddcdiadEgdr (62.16)

That heavenly damsel, once got tired by her amorous sports and fell into deep sleep.
She dreamt herself to be a doe, like the waters appearing in a new circular-pattern.

T N eI FefRAfedgdr gl T &6 doellcd FAFATHRZGHTCATA | (62.17)

That doe once became heavy in the eyes and fell asleep and saw herself as a creeper in her dream,
because of the long-drawn habit of desiring the fresh grass.

fAs=sf gueafed wad Rdeasrad: Teel Al T Ad-TAVTHETSA | (62.18)

By the nature of their mind, even animals have dreams of what they see and hear.
The memories in the mind (even if based on instincts) never die out!

Al 9Hd TATYSUheIUcodRiied] decardeiareTeldaedariael| (62.19)

The doe became a creeper giving out flowers, fruits and leaves in her dream, and (spreading out wildly
in the bowers of the forest-garden) was a charming sight in the ‘creeper-house of the garden of the Forest-
Goddess’.

( A forest was there already as her abode with other trees and birds and animals already living there.
The creeper for some time, experienced deep sleep, in the dense state of inertness, in the dense Taamasic state.)

e EATSPBRETITATSAT AU - Hidedl FHE oTadHCH: | (62.20)

With the Vaasanaa still alive like the unborn sprout which is inside the seed, she saw clearly, herself

getting cut off, with her deep inner consciousness.
(Chit is present even as the essence of a plant-life; and this was the dream-chain of the ascetic who was the original dreamer of
all these dreams. That is why, the creeper as the inner witness consciousness saw herself getting cut off.)

Hidchiel JYAET ol Todl Tl HJHT Gy FareA HAY FRIA] (62.21)
After experiencing a deep sleep of dense inertness of Tamas, she saw herself existing as a bee.

yeue! faserTy o defelareddl Uy ¥ $oarg aeoiftad deds:
raframREdgradcngd #AY HAHYATY HhldeoldaTayg| (62.22,23)

The six-footed bee wandered in the forest among the ‘forest-creepers covered by pearl-like buds’
and the ‘blossomed lotuses’ with their ‘hovering bees sucking the honey from the flowers’,
like the handsome man moves among - the ‘girls covered by the pearl-garlands and bee-like eyes on

their lotus-faces’ - tasting the honey from the bud-like lips of his beloveds,
g 93d TSIl g8 [aaareT: Fafaca I afa Iar FTsaaRkfUl (62.24)

Infatuated by the taste of honey from the lotuses, he became addicted to the lotuses, and remained
always stuck to the lotus-stalk. Sometimes, attraction appears even in the inert brains!

dTATSIIH ATt aRATR—d ITeT: WITEgaraida el S[FAT US| (62.25)

Then some elephant came near the lotus to crush it!

Sometimes the fools make effort, only to destroy the beautiful things!

Aol AfGr g FH AT F WCUG: Il Gedlec’ NfeRa Yulcaarat| (62.26)

The bee got crushed along with the lotus, and got mashed up like the black grain stuck to the plant that is
getting mashed in-between the teeth when eaten by animals.

IR ARUTAIBIGRUTAIRHTIATT GeiicATTATAIGHATR dadfadd| (62.27)

The bee, by looking at the elephant, and having only the elephant in the mind, saw himself as an elephant
that was intoxicated and violent.

YERATRIFHR I1ST: Wid UuTd & JAGATS e FIR 3d Sfadh: | (62.28)

One day, the elephant fell inside a dug-up hole, which was deep like the hollow of the dried-up ocean;
like a Jeeva falling inside the Samsaara-hole which was empty and dense with ‘darkness that was thicker




than the iron chains that binds one (tamoghanaghane).
(He was chained (Ghanebhyah); and became a slave, like a Jeeva chained by attachments to the world.)

IHd TedAl T ASTURAclecIdh:, Hal AGadaial guilda (29)
He became the favourite of the king, and was trained to kill enemies in the war.
He was always intoxicated with the flowing rut.

faemeR:, FarReffAfEaor: Aistaguaat, fAdafaafacasar sha sareafa| (62.30)

Once when he was moving at night, in a battle that was going on at night, he was pierced by long swords
and thirty sharp daggers, and died; like the Jeeva dissolving in the Self, and losing his identity by getting hit
by the winds of discrimination.

TR UCHFHET AT [ AT ol I VS EAHAFITHT G ol HATIHG TN | (62.31)

Seeing the bees in front rising from the head-regions of elephants, and being habituated to them
by having them on his cheeks always, he again became a bee.

QIHAT geTeldll YeRIEATCE UTlell, gedsll & ol araaraeiae:| (62.32)

Wandering among the forest creepers, he again became a lotus.
Bad habits cultivated by Vaasanaas are difficult to renounce for the ignorant.

7 eRagUhled: g TqUidl I3 TPITREEacaT a4g doedd: | (62.33)

Again, he was crushed by the elephant’s foot and got mashed up.

Because of the sight of a swan close by, he became a swan now.
(Dreams continued one after the other, changing as per the dominant agitation of the mind of the previous dream.
The previous identity was forgotten, and the new identity was held on to, as if it was the most precious life ever lived.)

This swan, after moving through many more wombs like this,
(He went through some eighty five births like this and - )

PelraggiRed: Haral faser &1 (62.34)

again became a swan and wandered with many other swans.
areredTicHdT Hidcregrdad! AT a9 G d¥dled: Uusddtedd | (62.35)

Hearing about the swan-vehicle of Brahmaa, the desire to be that swan developed in the mind and
became dense as a Vaasanaa, like the peacock-essence inside the egg, as mentioned previously.

¥ dfeded! TReddl T¢ SAMAYUITEd: dodiedgduTTsslld: TTeaRE:| (62.36)

Carrying that wish deep inside the heart, he died infected by diseases and germs. Because of that

wish, he became the swan belonging to Brahmaa, with those particular qualities (Saarasa).

[A Jeeva steeped in ignorance cannot even aspire for a better life other than what is immediately desired, or what immediately
looks powerful, or what is constantly is with it.

Even desires are not properly made; that is the curse of ignorance!

An ugly man wants just to look handsome, a hungry man wants just a full meal, a weak man wants just a strong body,

a lonely man just wants a family-life, a poor man wants just possessions; and so on.

Such worthless desires which are like the grass shoots seen on the edge of the rock by the foolish deer, lead one through
countless life-states. If even a smallest desire can produce a world-dream, imagine the amount of worlds that can be

there, as your desire-line itself.]

dAdaddfadehdd aemd: Fafddr [aarddiihanaeded: IqH: Euall

There in Brahmaa’s world, he was well instructed in the ways of liberation.

Soon he lost interest in the pleasures of the world. He became liberated.

What more would he attain other than the body-less liberation along with Brahmaa himself, after the
end of his Yuga!

(But the end was yet to come; his Vaasanaas did not end there!)

fadreTAadl (62.37)
Think about this!




 FalfOEe iy 38 TaqX @I dRzadaferidreeemeaid oo™l (63.01)

That bird again once saw the Rudra in Rudra’s city, since he was fortunate enough to play with the stalk of
Brahmaa’s lotus, in his status of Brahmaa’s vehicle, since he was used as a vehicle to go to Rudra’s world
by that Brahmaa.

a7 ey Talsgfata Afar ufafdeaaarcet aifida & [fFaan (63.02)

There, he decided that he should become a Rudra!

Instantly like getting reflected in a mirror, he became a Rudra!

TEHAIAYETT A dedTsl drd! 309 Uaadi Teoeggaedad JAT| (63.03)

Now being endowed with Rudra’s form, he discarded his Taamasic form of the swan, like the fragrance
abondons the cluster of the flowers, and goes along with the wind.

T Tl TeHdel aeer Io=adr dFd: Raquen: Turnfearisan] (63.04)

That Rudra happily lived there engaged in the works of Shiva’s city as the ‘Master of all the Ganas’
(attendants of Shiva).

(He had ‘Saaroopya Mukti’; he was a copy-form of the real Rudra. He had the liberation with the same form as that of Rudra; but
not the powers of destroying the Tri-world, only the knowledge and wealth of his will be same as the original Rudra.)

[As a fulfilment of a Vaasanaa, you can live as a Shiva’s form in some Kailaasa; but you will not be the original Shiva
who rose out of the Brahman -state directly. So, if hundred Jeevas aspire to become Rudras, then hundred Rudra-worlds
can rise up as their kingdom with appropriate Jeevas inside them.

Dream can be any sort; so any dream is possible for any Jeeva-state.]

TEECATAAATTATHD AT TAT FTIAAY T GeAledHURI TR T&AT| (63.05)

Since Rudra was endowed with excellent knowledge of everything, he saw all that happened in the past,
from when he was an ascetic.

fRTaRuTi=TaY: | HITdIEdGl 3ar FIHADed FATATAJAATTEAT: | (63.06)

He, as a Rudra had access to all knowledge, and feeling surprised by the hundred dreams of his,
pondered within himself and knew himself as Brahmaa, the First one.

[The Bhikshu’s ‘endless dream sessions ended’, when at last in some dream he woke up; and in that dream he was a Rudra.
Rudra was a more powerful character than all the other dream-characters; and had the knowledge of the self also; so his world
was more stable, and he did not dream any further.

It was as if Rudra through delusion had dreamt all these characters!

Was Rudra, the Bhikshu’s dream character? No! Rudra was the waking state of knowledge!
Was Bhikshu in Rudra’s dream? No! How can the awake person have any dream?
Then why all this? Just the illusory state alone appears as such paradoxes!

Everyone you see as others, and also yourself as the ego, are all dream-characters of Chit!

All the dreams exist at once for Chit. If “you’ a dream-person realize now, then all the dream-characters vanish off at once,
as if there was not any dream at all!

Where is the world, once you wake up?

After waking up as the self, can’t you see all the others as just some probable state only, of yourself?

Who dies, who lives? No one! Nothing but the self alone is there, as all, like the dreams dreamt by one Chit!]

g AT
Rudra spoke to himself
3rel o fafer #aRa aar feufastieer
Aha! Amazing! This Maayaa is spread everywhere deluding the entire world.
FAYATT AU HLIFAY TR
Though not existing, she is there like the reality of the mirage-waters seen in the desert!
(How I have gone through so many lives in the few hours of the meditation done by the ascetic-identity!

Each life was real, and experienced as a prolonged life starting from birth itself. How amazing!
All these identities are not real like the characters seen in the dreams. Amazing that I had dreams within dreams like this. )



sfa UgH 3m A
Who was I first of all? Ah, I remember it all!

(Now, after the realization of the Truth, I know that the Chit alone is the source of all.
Chit alone had become all those minds and their dreams.)

Ratsg Raar a: adauaadIIITEiaHTaaTd | (63.07,08)

I alone as the Chit had attained the state of the Chitta; and I alone was the ‘knower of all’ by conceiving

all the inert objects of the world that were made of the elements, sky etc, and was all that was there.
(I was the ‘manifold seer-seeing-seen states’ of all those worlds.)

Teoodl YAl Sl HIdeaATRI>old: hieATIGHdcHd THAREHATSTHT: | (63.09)

(From beginning-less time, as a Jeeva, I went through many varied births and)

once I found myself in some random Creation, and by a random chance (after many births),

I stayed as some Jeeva, a coloured picture (as some name and form as revealed by some Vaasanaa-
dominance)by the contact of the subtle and gross elements;

as a Bhikshu who was endowed with dispassion, who was adept in the contemplation practices, and

who was unaffected by the pleasures of the world.
(That Bhikshu-identity had no Self-knowledge; but was capable of concentrating on anything he liked and forgot everything else
in that process.)

daraaasdd aft: TRAERoN dersfagferamrr aar @Afa #maa:| (10

FIHTNYHAG TCIFATHARATIGT JTHT AlsedIfFaEcTercdied AAAGAA| (63.11)

He used to sit in the lotus-posture, controlling all the activities of the body and Praana (avayava-bandha);
and meditate on any deity without getting disturbed in his posture or mind-state, as an amusement.

Since he was adept in such practices, he had suppressed all other thoughts in the same manner, and

meditated on other identities without any other thoughts of the original ascetic-identity disturbing them.
(His specialization of ‘contemplating on anything by suppressing his own mind into silence’ continued in all his future
experiences.)

THACH AN AT ¥l Vg FAGFHA deell cIola AGrel NdHTIF] ATTTH| (63.12)

The nature of the mind shines always as that to which it is habituated!
The creeper, which has absorbed the action of the summer into it completely, will be still dry even if

the waters of the spring-season enter it!
(Though the Bhikshu had reached some level of contemplation and dispassion, when he playfully entered another identity,
more worldly Vaasanaas enveloped him leading him towards more identities of harmful nature.)

¥ fHegsiiael ¥Hcdr SlegoNoarde: dy ey aHH Ttaa Adiferen| (63.13)

That mendicant became Jeevata, and being filled with many new Vaasanaas, kept wandering in

many more body-identities, like an ant going through many holes, when lost inside the ant-hill.
(One cannot destroy the Vaasanaas by fulfilling them, since if one Vaasanaa is destroyed another will rise in its stead
instantly, as happened with the Bhikshu. The best way to destroy the Vaasanaas is to develop disinterest in the world,
through natural dispassion and the discrimination about the real and unreal nature of things.)

HcATA TGTHBATCHISURTTCG STTHY HATHTITIUATE dordiad add| (63.14)

Since he highly respected the Brahmins, he found himself as a Brahmin-state.
When the thing that is there (Bhikshu-state as a drunkard) and the thing that is not there (Brahmin-

state), both oppose, the stronger one wins.
(Though he was a mendicant, the Vaasanaa for the Brahmin-state was stronger, and his mind took over the identity of a
Brahmin the moment he let it loose.)

AAeddrearal Ay Tadafeddr ardacas @ 9id: Beld#Atd aied| (63.15)

Since the poor Brahmin always thought about the ‘wealthy rulers of the regions’, he became a subordinate
ruler. When the water gets absorbed uninterruptedly, then it becomes a fruit in the tree, later on.
T YHBIUN hejcdlcalsHaee]u: Heprdhadl el FLETcadmard &l (63.16)

Since the subordinate ruler performed many charitable acts, he became a king ruling a vast kingdom
because of those merits; and again this king desired the pleasures of the heaven, and so he became
an Apsaraa (heavenly damsel).




el Tt |1 Il T@enfer q3g araarHee gud Sieqyl (63.17)

Coveting deer-like restless eyes, she became a doe. Aha! It is indeed a wonder that the Vaasanaas of
the deluded beings become the means for more sufferings!

N O gd Raedr g3g e odr 3raeddwria oad dfdarssgdadd &l (63.18)

Since the mind of the ascetic was active inside the doe, the doe became a creeper in the forest and
later got cut off from that life too, as an inevitable happening.

ed: GATRIIET R cIAATHTS TsURIHTAHET del dGIaHTIdr| (63.19)

Since the inner mind was always exposed to the presence of the bee, the creeper-identity got suppressed
and she (creeper) saw herself as a bee.

FARUTEGRETCHIIITY HIfAT AT : UIHTH ATHGIAGHAT| (63.20)

Later, after the experience of getting crushed by the elephant’s foot, the mendicant went through many
more identities, one after the other, forcefully pushed by the Vaasanaas.

AT og: AIsgHe 8|
After hundred such lives, I am standing here as Rudra.

HARAHARIFH TIAAATEHA TaAcTed IR

FIRRUIHAY TarcaeATaddededcaeanedd JRaA:| (63.21,22)
In this grand show of the world, which is just a produce of the mind, I have wandered enough in various
jungles of this Samsaara, with a deluded mind, believing them all to be real.

HIEATRCHT Il cag Slacerds: HIEARIGHRUAT: HieAfRgguiay:,
T Tda Hcal Aeqdhes I aRuT: gRON Cedediel GRIARTHAT ITd:| (63.23,24)

I was an ordinary person named Jeevata in some Creation, and an excellent Brahmin in another Creation,
and a king in another; I became a swan in the lotus-groove; an elephant and a deer in the Vindhya forests!
In this manner, I attained such a state trapped inside the body-machine controlled by the mind.

3T IGHEHITOT TYIRMATA & FHAN AT Ao [GaaReane =,

AH JUAAG UleFafelcd&d WIcUard,
deaeTTiaadT $&1 Helcd Aoadiena: HAFATsTAfahad, a9 sereddl,
T UF URhalls$ar: Wiod: TIEeATd| (63.25,26,27)

Thousands of years, hundreds of Yugas, countless days and seasons have passed, from when I slid down
from the Supreme state, in the first Creation-process;

and the qualifications that had been developed and inculcated in the mendicant’s life for achieving the
Self-knowledge were transgressed again and again;

and the ‘state of Brahmaa’s swan’ was reached at last!

However, the very same practices of the past, reached the ‘state of Rudra’ and fructified,

by the attainment of Knowledge!

TEHITl I VAT SNIEAGATIEAd: HIScAedAEATY dHAIIUTdid | (63.28)

The intense practice of Self-knowledge done by the Jeeva without any break, will follow him for sure!
even after thousands of births.
(3cTed 3RA - extremely worthless life-existences)

(When the Vaasanaa-line thins out after many life-existences, then a far-away seed of knowledge-practice done even for a few
days in some Jeeva-state in the long past, fructifies somehow somewhere.
Nothing goes waste in the knowledge-practice, even if the result is not immediate.)

AT AR B ACATYHIAT HYH Ha=ATarar Saea Afdadd| (63.29)

By chance, like a crow causing the Taala leaf to fall, sometimes by the chance-contact of a Knower,
the inauspicious belief held on to by the Jeeva, gets removed.

I AV el T Ufd Urhal ITHATIITE STJEIHAAETA| (63.30)
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He understands that he must cultivate good Vaasanaas by the continuous contact of the Knowers, and
strives hard to change himself for the better, by ‘removing the wrong type of worldly Vaasanaas (Haatu)’
(and developing the required qualities of a ‘Mumukshu’).

JTARFIEIASSTH Jod SelecisiU T ScEItisade it deafecaHaal (63.31)
If a man is constantly striving hard for reaching some goal with full involvement in even the ordinary
things, or if he is dominated by some desire or attachment towards the people or objects at the time of

body-death, he experiences those very same things in another life-existence as a waking-state or in the
same life as in dreams, as real, even if they are not real in essence.

[If even the ordinary Vaasanaas are powerful enough to reach their fulfilment somehow in some Jeeva-state, why not the
Vaasanaa for liberation?

Why then cannot a seeker reach the goal of self-realization, if he strives hard, making that alone as his life’s sole mission?
Any effort directed at a goal becomes fruitful, if one strives hard.

Ordinary men perform worship of deities, take to ascetic practices, try their level best to attain the ordinary happiness of life, and
go through joys and sorrows because of their attraction towards the objects of the world.
Even they will also fulfil their Vaasanaas in another existence, if not in the same.

Any slightest like or dislike of yours will instantly push you towards another dream-existence instantly.
Death is just a picture seen by others; you cannot die ever; since Chit (self) will always exist as your mind-content, till you
destroy the mind completely.

As long as the Vaasanaas are alive, there is no getting out of life-experiences.
True victory is in conquering the mind and keeping it without any agitation of want or no-want.

Look around you; and analyze what is it that you are attached to, and what you feel averse to.
Those very people and things will be your world-experiences a million times even, if you do not clean your mind of its
attraction and repulsion towards people and objects.

Be careful lest any smallest attachment land you up in another dream instantly!

And, the world-dreams can be of any sort; Taamasic, Raajasic or Saattvic, depending on the dominant nature of that thought.
Understand that the world objects and people are unreal; all are just the dream-characters connected to another dream-character
called ‘you, the body-entity’.]

BHAAVANAA - BELIEF IN THE REALITY OF THE WORLD-PHENOMENON

(Bhaavanaa - Belief in the realness of the world alone makes one aspire for various goals of heaven and other things,

in anticipation of joy.)

dacdfrare a7 g @ sefa srae

When any action is performed for attaining some goal (attaining heaven or any other higher position in
life) as connected to the non-self, through proper methods also, the fruit obtained is an experience of pain-
mixed joy only.

ACATETAATHTGA STT:| (63.32)

Therefore, not having any such ideas connected to the non-self (Abhaavanaa of Bhaavanaa) is alone

considered as success, as leading one away from all harms.
(The belief in the reality of the world exists because of the absence of Aatman-knowledge.
No one bothers to probe within to find that real self which is constantly watching all this, as ‘I know’.)

HITAT FAATCHT SRISsATATT TRATA AAATHIFAR edAbcaidtarsg:| (63.33)

This Bhaavanaa alone makes one see the self as the body; and the unreal alone spreads out as this

huge world-phenomenon, like a small sprout spreading out like a huge (thorny) bush.

(You believe in the body’s birth and death as your birth and death, like an insane person who thinks he is the costume he wears,
and will not let go of it.

The belief in the reality of the world alone, rises as your unreal world of people and objects, centered on the body-identity.
When analyzed in the proper way as guided by the Scriptures, the reality seen in the world gets destroyed fully.

Nothing is left back as any trace of the world, since nothing was there before the analyzing process also.)
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HTaAT JegAToiT F fhfafde g & o fIaa wafq deHAvTeaEg a:1 (63.34)

If this Bhaavanaa is analyzed, then nothing here remains left back as real, and nothing exists also;
therefore, enough of this delusion for us!

HATY STETAEATEY STAEATHIRIEAUTad FHAGAAAD ATSARITAAE] : 1 (63.35)

This delusion has risen like the colour seen on the empty sky; just the ‘not-seeing it as real’ through
the practice of Vichaara is enough to clean out this delusion for us.

(What matters if the world is experienced also; it is just some unreal phenomenon revealed by the mind.
1t is after all, the shine of the Chit-self alone. It is all around caressing the mind as it were.
Let it be there as an amusing factor only!)

IFAIRGHINT W TG ool ddd digaiery fhfRear a aRksafdl (63.36)

Since this ‘Bhaavanaa’ existing in the form of the Jagat, of the nature of non-existence,

though existing only as the superimposed reality is pleasing (soothing) also (like the colour of the
sky is also pleasing only, even if it is not real),

and it is just for amusement only; she will not do any harm.

(I have come through so many lives starting from that of the ascetic, who was also just some Vaasanaa-state rising from
his previous existence. 1 will bestow Knowledge to all my previous identities and will absorb them all into me.)
T aH ARG AT R AFIE HFIIMAThEAd d8d ThaFded| (63.37)

Therefore, I will make all those Jeeva-entities rise up along with their worlds, and observe them.
By bestowing the correct knowledge to each one, I will join them all as one.

afasa

Vasishta spoke
(Where was the world of Rudra and where were the worlds of Bhikshu and others?
All the worlds were inside the Bhikshu’s dream-world; Rudra was in the Chit-state which contains all the worlds within
itself; therefore, there was no going or coming, but was an instant appearance in those worlds, with the Chit itself
shining as the Rudra-entity.)

sfd "y sgisat d of gaond & I3 fReiiderey: gu: od sa f&ud:| (63.38)

After pondering like this, Rudra left the Rudra-world and went to that world where the mendicant
(Bhikshu) was staying inside his hut, asleep like a corpse.

quRcary d fHe] I99 Adad T ASAAE TEAR THERCATHA HAA| (63.39)

He woke him up to life by calling him and gave him the Knowledge proper.
The mendicant immediately remembered his delusion.

TEHATCHATAATANFI SHaeTieHd aar arurefaraameisiu @ fRsyfdeaa a3t (63.40)

He saw Rudra as his own self who had become Jeevata at first. Though he should not be surprised
by this, being the self of all, he was still surprised as the Bhikshu-identity.

AT TeEadT fRegaacy Saq: Fary shacaar RgredmaonT| (63.41)
Then both the Bhikshu and Rudra got up and left that world of Bhikshu.

They went to Jeevata’s world which was in some remote corner of the Chit-space.
(Where do all these worlds of the Bhikshu exist? Nowhere! Dreams do not exist in any solid space as such.
Even our worlds, which are our dreams, do not also exist in any solid space as such.)

THREE AS ONE

o Tgde Icdl degld ey AvSH faud deql aed

They both entered (as described in Leelaa’s journey in space) -

that particular Earth-pedestal (Bhuvana), that island (one of the seven),

that Mandala (pathway of heavenly beings),
that country in that Mandala (Vishaya), that house (tat) -
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d o UafiaE GH EAdHEE Sided 20,
and they saw him clearly like the sword held in the hand -
that Jeevata who was unconscious and sleeping, and who was lying like a corpse;

TARIcar agTd UHed HaqfAy,
with the lustre of Rudra (his power) (Prabhaa) filling up the entire area of Jeevata’s perceived world

(BhavaBhoomi), they both with the sole purpose of waking him up (Bhaavam),
stayed there invisible to the people of that world (VapuH sthaapayitvaa);

d vared fARteany A ddad T

(just by addressing him once), they both woke him up , made his mind become conscious once again,
and enlightened him;

THRUITEEUTET TG ailac [HEeh:,

then the three forms of Rudra, Bhikshu and Jeevata (the drunkard) became the single form of Rudra;
drrdedtstaggra fafeardr scafafesdr: ao:

though realized, they were surprised like the unenlightened; yet were not surprised (as the single self);

JeuTifeddr: RAGATRT 3a &TUTH| (63.42 to 45)

for a moment, they remained stunned to silence and appeared like painted pictures.

HUNDRED AS ONE
HY SOHN T W FafIceAIATT HEUd TATHARANY TRHTHIHHHA| (63.46)
Then, all the three of them, went to another corner of the Chit-expanse,

to the world (of the Brahmin), which had come into existence because of Jeevata’s dream,
and which was noisy because of the surrounding populace.

d I Had Iear degid dod HUSel fAvd dod d AH UIgEd STeIvmerda| (63.47)
They both entered (as described in Leelaa’s journey in space) -

that particular Earth-pedestal, that island, that Mandala (pathway of heavenly beings),
that domain (Vishaya) in that Mandala, that village (Graama), that house of the Brahmin (tat).

fau ge): g derFdiad I HUs JEd srervdm afgsiiaida fEAaH| (63.48)
They saw the Brahmin asleep (and unconscious like a corpse).

His relatives were sitting all around the body.
The Brahmin’s wife was holding his neck and crying as if her life was lost.

d gy RIS AT ddad I doediEd dgdistied AIAEAITAfaEA AT | (63.49)

(Just by addressing him once), they woke him up, made his mind become conscious once again, and
enlightened him.

Now, there were four of them with the same identity inside, but different forms outside.

They who were one yet many, were highly surprised, and wondered about it all.

HY FIHRERhRGIT Afdd R AFed FJuEaR FATHIGIHAI (63.50)
Then, all four of them entered another corner of the Chit-expanse containing the world of the subordinate
king, which was beautiful and filled with many pleasures of various sorts, everywhere.

I A TTEREACEIT @ FUSe HFHed EYAT Jol TAFHUSHA

i 3 ; S - - fQI'gFHH .

Pl PRITT T FHZRIANT §H USTAPHACIEY TAE g P>deTH | (63.51,52,53)

Then, they entered that Bhuvana, that Dveepa, that Mandala, and saw that house, where the intoxicated
chieftain shining with the golden hue, was lying on a bed that was soft like the lotus, tightly embraced

by a beautiful golden-hued woman, stuck to her bosom like a honey-sucking bee sleeping with the female
bee in the hollow of a lotus; surrounded all over by pretty women like a tree enveloped by clusters of

blossoms; staying in the centre of lighted gem-lamps like the gold decorated all around by many precious
stones.
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d g AASANe] Iddr Addd T o] dedisddh AIAEAITATIEHAAT: | (63.54)

(Just by addressing him once), All four of them (in their Aativaahika bodies) woke him up,
made his mind become conscious once again, and enlightened him.
They, who were one yet many, were highly surprised.

HY T VAR SHHETT fqaed T dadaaAq=aryg He: FARAAYI (63.55)

Then, they went to the world of the king and woke him up to life by addressing him.
They wandered many worlds, in the mind itself, waking up all the Jeevata’s dream-identities, one by one.

UCT d SeRde TEdl 99 TT o FATSIIHAS]T FEOMHAH ATHA| (63.56)
Then, at last, they all reached the world of Brahmaa’s swan which wanted to be Rudra, and then all
of them became hundred excellent Rudras.

RUDRA, THE SUPREME FORM OF CHIT
(All the worlds end up in these Rudras only,; and when realized, all the worlds will dissolve off! Rudra is the one who stops
others crying, the Supreme state of knowledge which dissolves the worlds through the dissolution state of knowledge.)

T Al geece R vhauAas &4
They all had single identical consciousness but different bodies; endowed with different actions of their
own; one form, yet shining as many Rudra-forms;

JURAART TS0 deoddAY [AraruiReaa

those Supreme forms of Rudras are hundred in number, are one with the Chit-essence inside;
are bereft of all the sheaths of Anna, Manas etc;

gaaaREdaiey ffud adaafceddd| (63.57,58)

they each have the world connected to them; stayed as Rudras of those worlds; and remained as the
essence of all the worlds as the Chit.

[If this is a dream within dream, then Rudra also is a dream-character only; so, how did those worlds of Rudras become real?
Though the Bhikshu experienced these life-states as dreams, it was not like the dreams or successive life experiences of
ordinary people. He just got rid of all his Vaasanaas, by fulfilling them in his meditation-state itself, with the firm idea that
the liberation-Vaasanaa should win; and he attained it in a Rudra-form.

By his Samkalpa, all those lives had turned real, and he knew himself as all those Jeevas in his Rudra-state.

He was their Creator, and so had the obligation to rise them to his level of knowledge.)

ERRGeAdlAE Hied TH FAelfed & vageger fafg Far ufaafEara#| (63.59)

(VPGS - HIFRTGHARHA - Bee-world of Rudra)
Rama! These are the ten Rudras of hundred forms in hundred Rudra controlled worlds.

This world is the eleventh of them.

(Each Jeeva rises at every moment with so many unfulfilled wants and attractions.

Every Vaasanaa of his rises as a world of its own, filled with people and objects, but each ‘Vaasanaa-Jeeva’ is not aware of
the other Jeevas who rose up as his Vaasanaa-divided words; but this Rudra knew all of them.)

A Asfha: @ Shava TOR: Faefa &

That world which is around each Jeeva, rises as that world he sees as his particular Vaasanaa-fulfilment.
(His other Vaasanaas are experienced in the same life-continuance, or in a different life-continuance.
Jeeva is just a chain of various experiences, and has no identity;, Vaasanaa alone creates the Jeeva-state as some_form-entity.)

dAUGET: Shdtem: Ugfed & TTERHA| (63.60)

The crowds of ignorant Jeevas in those worlds of Vaasanaa-fulfilment, do not see each other,

and are not aware of each other

(because the Jeevas are not individuals having rebirth,

but are just different Vaasanaa-processes that rise as some varieties of pastes of varied flavours that are
produced inside the perception-grinder that runs non-stop).
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fAerfed & AAIgEEagam sa arivyt

Those who are enlightened in their minds,
know all the Vaasanaa-fulfilment stages of their ‘realization path’, as varied existences,
like the waves of the ocean are known by the ocean.

HUGETE] T-ATAIABT ATASITEYAT: | (63.61)

The unenlightened ones remain like separate clay lumps (which remain separated),

absorbed in their own world-happenings (and just keep dissolving and forming again and again as the
‘Vaasanaa mud-lumps’, with no memory-line to connect their various life-existences).

TUT GacAgIedrq cdedicd Hidelecdd aUT Yegl shdtar fAuRcaicadecaed| (63.62)

The waters of the waves mix with each other because of the fluidity staying as their common essence.
Similarly the crowds of enlightened Jeevas can see the other mind-worlds of theirs, because of the
Chit-ness that is common in them.

Udhded dd FER SN Rl Fdcdd caqedn: egaficeddr:| (63.63)

In this Samsaara, which rises for each Jeeva privately, the heaps of Jeevas are actually unreal, but appear
as if real because of the Chit-Dhaatu (Chit-element) staying as the common essence of all.

[The moment you make your mission of life as self-realization, and strive hard for it making it your sole purpose of existence,
your individuality becomes fixed; and whatever Vaasanaa-blockages rise up and break down, you will be aware of them all,
because of the Chit already shining as the fulfilment of the Moksha-Vaasanaa.

Chit-realization is the search for the self which always ‘knows’.

A man who is after this self, is already in this self-state; and has only the job of getting rid of his other worthless Vaasanaas.
A sincere seeker also has the power of Samkalpa, like the Bhikshu, if the self-state alone is his goal.

He slowly develops dispassion, gets rid of the lingering Vaasanaas, and attains the self-state as this or some other identity;
but his memory-line will stay in tact, and he will know his path of self-realization as made of continuous travel-experience
through various dreams, like the Bhikshu.]

JISTET HAETTATH JAT FH: FIMATAIGerd dada e (63.64)

Wherever the earth is dug, there and all, the empty space-expanse alone is there.
Wherever the world gets removed by enlightenment, only the Chit which is everywhere, remains
there as left back.

[Chit-ness is in all the Jeevas; and a Jeeva who strives for realization knows his path of many existences because of ‘that

Chit’ alone. In this world-existence risen separately for every one, the crowds of Jeevas appear real though unreal,

because of the presence of the Chit-principle everywhere.

For example, let us say, you dig the ground to see what is inside, like searching for Brahman in this perceived.

The more you dig, the more the expanse of empty hollowness appears; the more you analyze, the more the expanse of Chit gets
experienced. Shivam-state is something where the hole is completely hollow; and Chit alone remains left back there.]

(For the ignorant, the world made of elements alone is real; and for the realized ones, Chit alone is real.)

FAYT=THTA JAIHaes & 9% qdqder Red 997 faadl (63.65)

When in ignorance, you experience the divided objects as made of five elements here; so also, the principle
of Chit, the essence of all the beings alone, exists everywhere, when you are a Knower.

JeoTaA>otdT gay el AH Tdsedd J&dd

The statuette carved into different forms on a tree, or a rock or a hollow structure,
is seen as those limited (antakam) shapes only,

(though the statuette is not different from the tree or the rock or the hollow).

decarean aur Rfa sofceads | (63.66)

The Jagat stays in the Chit in the same way (as that only) as one with it ,
(though seen as if divided by forms).
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(Why the world gets seen in the Chit?)
A W g I Joollcedd HPRUTHAIST Yedcdd JAT dAH:| (63.67)
The world stays as the perceived phenomenon in the unperceived pure Supremacy, without a cause,

without consciousness (reaction-free), like the emptiness in the sky (where emptiness alone is termed
as the sky).

[You cannot ask why the sky is empty; so also, you cannot ask why the Chit shines as the world.
World exists for the ignorant because of ignorance.
Remove the ignorance, then there is no question of the world at all!]

[T ded egaeyl AaTEcaded, Ied IR o TG TEIHe| (63.68)

The limited vision of the world (like the statuette seen in the rock), is the bondage of the perceived.
Liberation is ‘not having such a vision’.
Somehow understand the Truth, by following any method you favour, and be steadfast in it.

ol gegAtelt deardgAcADt A e, IS TUT I (63.69)

Creation, non-creation; bondage, liberation; cognition, non-cognition; all stay undifferentiated from
the witness-consciousness as the self within you, when the understanding dawns in you.

Practise whatever method suits you (and attain the Knowledge of the ‘already attained self”).
(The Bhikshu had mastered the silence of the mind, but had only some subtle Vaasanaas blocking his path to realization.
He removed them through his contemplation-practice itself.)

[Liberation is to know that it is already attained.]

HATIAET T AT BT HETAT

What difficulty is there in not seeing that which is not there at all?
ool Teured graaany] fafg dadql (63.70)

Understand that the state which is attained by remaining silent (by the absence of the agitating mind)
stays as ‘already attained’!

[The world is what you conceive it to be; stop having this conception; then the world cannot be there, for sure.
That which is ‘seeing’ alone is left back, when the ‘seen’ is destroyed through Vichaara.

You are not attaining anything new by Vichaara; but whatever is wrongly understood gets removed.

The true self (‘I know’ state), is always there as a support of this wrong understanding also.

Self is always attained only; you need not search for it; stop searching and remain silent; it alone gets left back.]

T AGAATAICH AGSINAGALT

Anga (Dear one)! That which exists as only the cognition-state, indeed vanishes when it is not cognized!
dged deara

That (witness-consciousness) which is aware of the cognition stays as already-attained!

IfeE degaAradl (63.71)

Practise whatever method suits you, and attain the knowledge of the already-attained self.

NFRRAAYFHE: Theal I JUT R vardgeATT vard fal Tggeeaad| (63.72)
RaghuNandana! The Jagat exists in the Chit, like the movement of the wave in the ocean.
The difference that is seen is ‘only that much’ (as seeing the ocean as the waves).

[The concept of beginning and end belongs to the concept of the world only; the Reality-state is not inside any space or
time boundary; it is just the ‘know’ inside you which knows the space and time measures.

‘The knowing’ cannot be inside the time or space; it is always there as the ‘real you’ inside the ‘false you’.

‘Real you’ alone supports the ‘false you’ also.

‘The knowing’ alone is the world that gets ‘known’ as the world.

“You as the knowing-state’ cannot be contained inside a frame of place and time.
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You ‘know’ all that happens in the Jaagrat; and that is how you write the life-story through the mind.

You ‘know’ all that happens in the dream-state; and that is how you remember the dream-events.

You ‘know’ that nothing happened in the deep-sleep state, because you knew of ‘nothing’ in that sleep.

Where and when were you absent at all? How can you be restrained in time and place?

How can that which supports the mind in its idiotic conceptions of birth and death, itself get born or die?

How can the screen which depicts the many existences of the Jeeva as born and dead on its surface, itself get born or die?]

CRIPTOEARUY Hog il Suerel  CRIrar 3fedl STchiardr:| (63.73)

At the beginning of the world-perception, ‘time, space etc’ which were not in Brahman, were later
conceived, and perceived as such in the world filled with actions; and the time and space measures with
the illusion of objects exist in the Supreme, like the waves in the ocean-waters.

AR Beafecafaana daced ded,

The shine of the Chit itself, as the ‘knowing’ shines forth as the entire perception state of the three worlds.
faeaaa Ra: wawy,

The ‘knowing’ is the nature of Chit.

The Jagat-state is established in the ‘word with meaning’ (Vaak) only, and these various sounds with
meanings heap up (Upoha) to form a messy entanglement of divisions.

WRIledaaeeg fd: WcAT| (63.74)

When all the sound-forms dissolve off, there is left back, only the auspicious state of the Supreme Self.

[World-reality is the knowledge of information shining forth as the knowledge-state of the ego.

Ego itself is an information concocted by the mind; mind itself is another information that gets concocted by itself.

The true self, the Aatman which knows all this information as ‘Bodha’, is not an information that can be known and described. It
just is as the witness of all information, as the subtle indescribable state of ‘I know’ and ‘knows the ego and its world’,

non-stop through all the three states of Jaagrat, Svapna and Sushupti.

It has no name or shape; but ‘knows’ that, the ego (I) knows all the names and shapes.

It is not located in any place or time; but ‘knows’ the time and place locations as seen by the ego.

It ‘is’; and the knowledge of the world shines forth as real or unreal.

It alone is; and the world ‘is not’ when the Aatman is realized.

Chit and Jagat are one and the same in meaning and concept.

The world is there, and the knowing-self is there as their knowing-state.

World is just an ego-based information content.

Aatman, the true self shines forth as the ego-based information content.

Though as Chit, it stays as an enormous amount of information of all states of perception, the ego-entity can have access to
only a tiny bit of information from the birth of a body to its death.

This limitation of Bodha develops the fear of death, rebirth, after-worlds, identity with the body etc.

By ignoring the limited information received by the mind, if one can stay as the source of all information only, and not receive
any information produced by the mind as real, then the limitation vanishes and the quiescence-state alone is left back.]

e Td e Ueeredieiiel o dereal,

These two terms - ‘Samvedanam’ (‘knowing state’ or Chit) and ‘Sarva’ (all that is ‘known’ or the Jagat)
which sound differently and have different meanings , are never different at all ever.

dregFad ¢ sfd AifRdif:

It is not proper to say that wave and the water are two different things (though they are different sounds
with different meanings).

TJEI=TaET feaead gl (63.75)

Such a misunderstanding is there, only in the state of ignorance,

(not in the state of Knowledge)!
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[Chit shines through ‘ignorance’ as the reality of the perceived world; and through ‘Knowledge’ it shines just as itself,
bereft of the perceived world.

The differences and divisions alone define the world-phenomenon, which is solely supported, only by the variety of
sound-structures referring to the variety of shapes, and are accumulated as heaps of information only.

The ‘Shivam state of Chit knowing itself” transcends all the sound-forms, and is beyond description.

The ‘knowing and the known’ cannot be different, and are the same.

There is only the ‘knowing self ‘and the ‘known world’.

Through ignorance, the world gets understood as real; that is all.

Through ignorance, the false ego, identified with the form, rises as the self.

The ego is actually non-existent, and is just a set of ideas maintained by the mind-process.

Remove the ignorance through Vichaara; then, self alone is left back as itself.

After this realization, whatever is seen as a world-scene, does not affect the Self-state in the least, like a rock is not affected
by the splashing waves.

The ‘knowing’ is the ‘known’; ‘Chit’ is the ‘world-shine’;

These two states are not different, and are just two different sound-forms referring to the same thing,]

EI G

Rama spoke
STaCSTRITIENAT EAEIAT HAR HETEaTARION el fohAad: TIH| (64.01)
Hey Muneeshvara! What happened to the dream-bodies Bhikshu, namely Jeevata, Brahmin and others, and
the swan and the others?
(The worlds of Jeevata and others had become real by the contemplation power of the Bhikshu, and did not dissolve off like

the dream-worlds or the Vaasanaa-worlds of the ordinary beings. Though they were all realized, their worlds and people
were still there in tact. The bodies were still lying in those worlds of theirs. So, what happened to those bodies?)

afasam

Vasishta spoke

TAUT He HHI UYET: €9 Ta o
All of them became Rudras along with the main Rudra and were enlightened, since they were all the same
entity in essence.

e TEEaRT TEiRm: g RUdn:| (64.02)

Every one of them saw the world of the other; and remained happy in the Rudra-identity;
(since they were endowed with different minds, and had to dissolve off their minds in their own way).

del $GUT AT ARHAIGIFT JATEAT TARMEATHT HFARTEATT o UAT: Gei:| (64.03)

The first Rudra after observing the Maayaa (strange phenomenon) that had risen, sent all of them to their
own worlds again.

g AT
Rudra spoke
TSy fs TATH TF HeredT helFdh: Hidchlel HH HIIeHTBRIFISAY| (64.04)
All of you go to your own worlds; enjoy your lives with your spouses for some time, and then return to me.
HITCTY HSAT I IO HCYIHUUT: Tl ALl AEAFAEACI UGH| (64.05)

Later, you will all be Ganas (attendants) as parts of me, and adorn my city. After the MahaaPralaya, (as the
dissolving of all the minds in Self-realization), we will attain the Supreme state.”

afagara
Vasishta spoke

gcgercdl HITATIgEdl Hlseal e,

After speaking these words, Rudra vanished from their midst.
(They were all now with the Rudra-identity and, with that as their identity, they lived their earth-life accordingly,
as JeevanMuktas, and after the proper realization of the self-state, will become the Rudra-Ganas.)
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e THAREETTE TG0 ACIATIAT| (64.05)

(e — TEAFARET, HEAAH - s, ACIH - AarddedledIreldna)

Inside that state of the witness-consciousness of the Rudra-world, their separate worlds rose up like
dreams in the waking-state.

Tg: FaRUG dsf Slacsmevned: Taderd: T &g &TaRcary dlerd:
Tgellh FATHTE HiAsAfed oNaar:, herfReealfd Teded TRBIBRBINTT:| (64.06,07)

Jeevata, Brahmin and others returned to their own worlds.
They will live with their spouses; after some time return to Rudra’s world; and will become excellent
Ganas. Sometimes, you can see them in the forms of stars in the sky, as their world-states.

AT

Rama spoke

R DRI SNACHTRIVIEY: $hY FIIHI:, Hhourd o FeIdTl (64.08)

All of them - Jeevata, the Brahmin and others were just the forms imagined by the Bhikshu.
How could they become real? Where can reality be there in the imagined objects?

afarsara

Vasishta spoke

[Whether you conceive a world through a proper conception, or are caught in it as a Vaasanaa-field, both are not real in essence.
Any world-perception of anybody through ignorance or through knowledge, is unreal only, in essence.

At all times, ‘That’ alone remains as the very essence of all that is seen in the world-dream of the ignorant, and also that which
is perceived through conception by the Great Knowers.]

(How do Knowers attain what they conceive as real, and not the ignorant?)

Thouacad] RT?T, Iol Thegdcadi

The reality seen in the conceived world is Chit-reality only (Amsha).

Renounce the belief in the reality of the conceived world.

(Anything conceived appears real because of the Chit-essence that supports it.)

T Tealied deadlied Icl: Fdlcd dcucd| (64.09)

That which is not there is not there at all; because that state of Chit is the essence of all.
(Whatever world is superimposed on the Chit-Reality, is unreal only.)

T T Iod heWRddiadd JadT faaa a3 Gdare dglcdAdd | (64.10)

< TRIATCHTT|

That which is seen in the dream (as the world-experience for the ignorant) (because of the Vaasanaas)
and that which is seen through conceptions (by the Knowers) (as their conceived worlds),

it (the perceived state) stays as that only, at all times, as the essence of Chit, as that particular state of
place and time.

IcdT SMea JAT SRMEATe] Tged ITTcHTCHh AT o I3,
aar At [aar a7 F J8ad] (64.11,12)

When one has to move to another country, the other country cannot be reached from this country,
without gathering information about the route (gati), direction etc.

Without the attainment of Knowledge, the conceived experience is not attained in the ignorant-dream of
the ignorant.

(If you want to reach another place, then the other place can be reached only by the knowledge about the route etc.

A Knower who has solved the mystery of Creation, knows how to conceive without the taint of the Vaasanaa.

But, an ordinary person, who is caught in the Vaasanaa-flood, has no knowledge of anything, and therefore,

what he conceives is not obtained.)
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FIART I Iy TgATARIcTd RaAr dearaifd FdicAcagastdd| (64.12,13)

Everything that is a possibility is already there in the treasure-chest of Chit.
Whatever the Jeeva conceives, in whatever way, Chit becomes that object of perception, in that very
manner without a flaw (whether it is conception of a realized Yogi or the delusion-dream of the world

caused by the Vaasanaa-unfolding).
(Then, why does the conception fail for the ignorant one?)
(How can one see all the Vaasanaa-states at once, like the Bhikshu?)

Hhel: TATADECASIT JIT T GAATCAT| (64.14)

Dear Rama! Listen as to, in what way, the conception as a dream, becomes the reality (for a Knower, and
not for the ignorant).

WAFIHAMFT a1 dded T9ad |

This power cannot be attained without intense practice and contemplation.

Aui g AarfaeAeed: Bfodn: fyan: ad gd7 ueafed a Id: daed:| (64.15,16)
Shankara (Shiva) and others see everything everywhere.

For them, the visions attained by Yoga and Knowledge are always in the fructified state.
(You cannot believe in the reality of the world, and also have the power to control your conception.)

SCHINA IE AT HehloUd HAT AT TATHIHA F UTCAGHIATHATA| (64.16,17)
If I am ignorant, then the object in front of me has not been attained by me as I conceived,

because being attached to two objects at the same time (without single minded ascertainment),

both conceptions get destroyed without fructifying as perceptions.

(For the person who believes in the solid reality of the Jagat, how can any conception fructify?
The ignorant conceives as the ego-entity;, a Knower conceives as the Brahman itself.

The dream-entity cannot conceive the dream; it is part of it.

Only a person who has woken up can conceive the dream also, like a Brahmaa.)

a4 @ffidad siAGAsed Rfeeafd faion Hgd Teoed: Uealcga’ G| (64.17,18)

Everything (even ordinary Siddhi) that is conceived, fructifies for a person who has single-minded

ascertainment. Who can reach the north while moving towards south only?
(But, if you do not know what is north or south, and are confused, how can you reach any direction?)

Hheurdua Hheurdfsaaread, JTEATAuRY AT ATsaaad| (64.18,19)

Only those who are intent on conceiving with ascertainment, can get the result of their conception
(as apart from what is experienced in front of them).

For those, who are intent on seeing what is in their front, that only gets attained!

(Even when studying this Knowledge-text, if you just read it as a religious past-time, and still believe in asceticism,
temple-visits etc, you get neither of the results as achieved. Only if the single minded absorption into the Knowledge
revealed by the text is maintained, then you can attain the Nirvaana-state like Rama.

Otherwise,you are neither here, nor there!)

IHUEY FREEEY T: HeboU UTHTHATSTA dGMATAD [ABcdTHTATTRR—IGEIH | (64.19,20)
When the mind is absorbed in what is in front (and is unable to withdraw his mind from what is in
his front), even if a person wants to attain what he conceives,

then, because of the lack of single-mindedness (and his wavering nature), both get destroyed!
(The ignorant man is continuously in the state of agitation, and does not have the single-minded state of the Knower.)

dEACHIATABATZEISNAT FGdl UTCH HellcHAT ofetd T H TUTEAA:| (64.20,21)

Therefore, through single-minded absorption, the Bhikshu-Jeeva attained the state of Rudra;

and staying as one with the Chit state as the essence of all, whatever was conceived by him as Rudra
was attained by him remaining in that all-knowing state.

fRaTHBTSaEd Ut doolilcqUFudicd I AT Taellaed dd:| (64.21,22)

The Jeevas conceived by the Bhikshu are all different; their worlds are also different.

They all do not see each other, being without the knowledge-state of Rudra.

IUGET: Yolded Sial Sialedafae: dfeeoane] deur qgaurT o 38 (64.22,23)

Jeevas that were produced here were ignorant and were highly ascertained about their differences.
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By the will of Rudra, they are of his form and also of multifarious forms.
st [IUTeRIsE TTeTe TA1fAE Ulsd: ScABIAdThed TeledlsEal fharEadt| (64.23,24)

‘I will be a Vidyaadhara here’ ‘I will be a learned man here’; such thoughts become fruitful.
The story of the Bhikshu is an example of how it happens.

Uehcd o dged o Al UiUscadd a1 ddcd HeUed T SRADIel(shaThar:
JeTehTeldel Bhe] TRUMEATATAT: | (64.25)

One-ness and many-ness; foolishness (by desiring worthless treasures and powers) and intelligence;
Deva-state and mortal-state; all these a Jeeva can attain with suitable space/time surroundings at the
same time, through concentration and meditation.

MDY : FIRYATANTEIEADBRATIAT HAedTMedgeh™d TIHTAISET TIHTI: | (64.26)

Since the Jeeva is endless by nature (as the Self), he is endowed with all powers.

But since he is identified with only a single body, he is capable of working as that body only, and
has limited power.

Endless powers, and limited power, belong to him as his nature, by the nature of Chit.

giaeT: gaaEsfearad RegcH:

Though blossoming as thousands of binding worlds with their heavens and hells, and withdrawing

all these worlds through dissolution-process, the Chidaatman is not cruel (ahimsra)

(such world-creations and their destruction does not taint the Supreme Lord with any fault of violence

or cruelty); (because, all this happens because the Jeevas desire it to be so; and the fulfilment of their wants
alone is made possible by the power of the Supreme Lord)!

Ifeeafd aeEarse Seq: HUgd TIAH| (64.27)

Rama! The Jeeva attains whatever he wants with the suitable space/time surroundings by himself.

T GUTTGRTAGABTATBATRA: AT NN [A8ecTeaT IT T 3¢ IHT HINT1(64.28)

The Yogis and Yoginis create world-experiences in chosen time and place boundaries, and by their own
conceptions remain, here, there and wherever they want; and go through the enjoyment of the desired
experiences at their own place or in different places, donning desired forms.

TEAACADT: |
Such events have been observed many times.
Faart e faseadur HIGIsHad, (29)

‘Kaartaveerya’ remained at his own abode; yet frightened everyone by making his form appear in front of
everyone (by the power bestowed on him by Sage Dattaatreya).

Vishnu remains in his Milk-Ocean bed; yet is born as a man on this Earth (many times).

gy Iifed fasecar Affar AR, (30)

Though remaining as a group of Yoginis in their own world, these Yoginis go to the Earth to partake of
meat and drinks in their own conceived images.

nsh: EgaHA fas=arfa gendHdeT,

‘Shakra’ (Indra) remains seated in his throne in the heaven; yet goes to the Earth to accept the offerings in

the Yajnas.
JANAARDANA

Teads Hafad dAT aIEAeTdea: (31)

To destroy fourteen thousand Raakshasas, Vishnu will take thousands of forms in the battle (as in
Rama’s incarnation), and become one again (as Vishnu).

JUTT QAT $BIAT ARSI A1fd deetels,
To bless his thousands of devotees he will take a human form (as in Krishna’s incarnation).

Th Hed Hdid
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One form will become thousand in number (in the courtroom of Duryodhana, when revealing
VishvaRoopa).

dAT IV FAGA: IRMadRATeAGed sttt ffafd, (32,33)

and this Janaardana will stabilize the Jagat by the sport of descending down many times, with just a
bit of his essence.

Tch: BledTaeHIol Jeddhra AT (64.29 to 33)

He and his spouse enjoy each other’s company taking thousands of forms at the same time, within a
wink-span.

T o fHedEcpeUl Sacseuney: Fgfdeldld: FaHbheuqdl adr:| (64.34)
In this manner, Jeevata, Brahmin and others who are the ‘conceived Jeevas of (the ignorant) Bhikshu’,
went to their own conceived worlds, by the conceiving power of Rudra, who was one with the Chit-self.

9 Heredr IR WS QY dd: I0TdTHTGH eded TAEIfed FuReaar:| (64.35)
There, (in those worlds of theirs) they will enjoy their own lives for long; will return to the city of Rudra,
become Ganas (attendants of Rudra); and stay with their own people (of Rudra-worlds).

AT Upoodabedediody T60T HIhHHRA]TDY
ATy T dal Rauaay faaruiisaaRaA oremrd I:| (64.36)

They will wander along with Rudra, in the gardens of Kalpa-creepers with blossoms of precious stones,
in different Creations, in many worlds of Shiva, and in the Vidyaadhara-worlds, saluted by all the Devas.

[Can you, who are reading this story of the Bhikshu also attain such Rudra states?
Why not? Are you not also the Chit-state in essence?
What blocks your path towards such higher lives?
Your own desires and attachments to the people and objects of your tiny life-story!
How can the blind frog that is attached to his muddy hole under the ground, ever aspire to become the eagle floating in
the huge sky-expanse?
There is this tale of the saint who was an ardent devotee of Vishnu, where his wife was an ordinary person attached to
home and family. Once when he decided to renounce everything and walk away, he asked his wife jokingly,

“The chariot for Vaikunta is waiting; will you join me?’ The wife who was washing her pet buffalo diligently, refused
saying, she had no time for such silly travels. And the sain went off in search of his Lord; never to be seen again!
Aren’t we all busy in washing our own buffaloes! How can we aspire to become Rudras!
Bhikshu climbed the chariot of single minded concentration, with the only goal of self-realization as his end.
And turned into a Rudra!]

| FTCATEET FATHA I
SVAPNASHATARUDREEYAM ENDS

afasara

Vasishta spoke
SUTEl JAT o THEIOT AR HA: o,
What the Bhikshu experienced is just a minuscule experience of his Vaasanaa-fulfilment states,
in a deluded-state that was based on his past actions of other lives;

UIAHAY GUeRpeal URATA| (65.01)
but he experiences them as if they are separate from him, by staying in the contemplation-state as a
Bhikshu (but knew them all in another identity as Rudra).

FIEITHESGET HideAad Ul wacda
For every appearance of a Jeeva, the various types of life-experiences rise up one after the other;

the Jeevas forget the previous existence when they enter the new-life existence;
and their forgetfulness is known by the name of death.
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(The Bhikshu experienced them all, without the forgetfulness of death, but as a continuance of dreams only.)

RIgremereodarpfa adT| (65.02)

Chit alone is the essence of all Jeevas, in whatever they come to existence; the Chit-expanse itself rises as
those forms as per their past actions and Vaasanaas.

[After the so-called death of the body, the Jeeva instantly forgets its past life; finds itself in a new identity and starts living that
life, unbothered about anything else. He need not start his life from birth to death, but rises as a Vaasanaa-state only of any
age or any form; the birth and growth are usually memories only that are produced and maintained by the mind.

The life which appears is based on the good or bad results of the actions of the previous lives and the predominant Vaasanaas
that fill the mind at the time of death. Each life is completely separated from all its other lives.

As shown in the Bhikshu’s story, each Jeeva is different from the other, and is not aware of the other lives.

This goes on till the liberation-Vaasanaa appears in the mind, and the liberation is attained.]

GUFHAPARATT TITcHAT HARWUSH T T HAl STex]: JUFEITATAATHBHA| (65.03)

The ‘Jantu’ (mortal creature) when dead,

experiences a tiny piece of the world (as the most dominant state of a particular Vaasanaa) separated from
all others (other Vaasanaa-fields),

like experiencing a dream-state within oneself (according to its own Karmas, the results of past actions and
the accompanying Vaasanaas).

[Every Jeeva goes through the experience of death-forgetfulness, and continues in another life-existence, without remembering
his previous existence, as depicted in the Bhikshu’s story.

A Jeeva can at once, exist as many Vaasanaa-fulfilment states as varied life-existences.

A Jeeva is not an individual entity but is just a chain of experiences only.

As long as there is ignorance, there is just a succession of experiences only with some ‘I’ with a name and form.

If realized, the individuality is maintained like Rudra, and one can know the entire world as his Vaasanaa-states, and everyone
as himself, like Rudra knew of his other Vaasanaa-states.

In the Bhikshu-story, the various Jeevas rise one after the other, as if in time; but actually all rise at the same time in the
contemplation-state of the Bhikshu.

At once, Chit also exists as all the Vaasanaa-states of many, and also as the conceived-states of the Knowers.

The ignorant do not know of each other, though all are one; but the Knower of the highest level can know all, if he so wishes,
like Rudra. Though remaining as the one Bhikshu-Jeeva, yet spread out as many identities, the embodied Jeeva suffers till
liberation is attained.

Look all around you. So many people; so many objects; so many animals; so many worms etc and so on!

If there is a single Self alone that is experiencing all the lives of all beings and objects like this, then is it not logical to state
that, all these are your own dream-states like that of the Bhikshu?

You are the one who is in all the beings and objects around, with you as their essence, like the Bhikshu is the essence of
all his dream-Jeevas.

If you have developed the desire for realization, you will surely end up in realizing the Self!

Then, you will be the all-knower like the Rudra of the Bhikshu-story in some dream.

Then, ‘you as the Chit-state’ will experience all these lives as their essence.

You will experience everything as the Self of all, like the Rudra experienced the ninety nine lives as the Jeevas.

For him, it was just an amusement. For you also it will be an amusement. That is the state of a Knower!]

TdAaEasulsi &1 arAteTATp: |

An embodied Jeeva, though spreading out as all (the Jeeva-existences of his Vaasanaas), stays agitated
only (because of the never-ending Vaasanaas), till he attains liberation.

Sagy AT ¥ AT HAATSAAT| (65.04)

I explained how the multitude of Jeevas sees different worlds, through this story of the Bhikshu.
(However, which Jeeva is interested in realization? Similar to the Bhikshu uncontrollably moving from one identity to another,
the ignorant Jeevas also, move from birth to birth, like a stone rolling down the mountain without a stop.)

RicuEufeedicAfad  fHe] TH Fhae AgeAe

i SalsEed o: TddrauRAs! T 3ual JAT (65.05,06)

Ramal! It is not that, only the Bhikshu swerves from the state of the self like this; we also have swerved
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from the state of the Self and our lives also move from delusion to delusion every other day (like the
dream-experiences); like a stone rolling down the mountains far below without control!

WATCHATRHAET S FTAATHA 76 NRITEAGIY FIA™NT FICAR Gel: | (65.06,07)

The Jeeva which has swerved from the state of the Supreme Self, perceives this dream (of Jaagrat) as
a stable reality; and moves from one dream to another dream again and again, because of attachment to
objects and people.

[Though every Jeeva goes on dreaming one dream after another without a break, he does not understand ever the
unstable nature of his ‘dream-world’.

For him, the world is very stable and real, and there is nothing worthwhile beyond his own life that he is experiencing.
He never ever for a moment pauses in his ever busy life to enquire-

“Where am 1?°, “What is all this?’, ‘How do I get out of it?” and so on.

He is completely deluded and suffers in various manners under the power of Maayaa. |

aEcEat fafaudeaide €5 foher aRurafa ShalsedaAaar STeRigd: | (65.07,08)
Falling from one dream to another (more wretched states), the Jeeva falsely understands this to be a

stable reality in his mind, crushed by ‘Maayaa, the power of delusion’.

[Even in this nightmare of delusions, there is always a possibility that a Jeeva suddenly for some reason develops dispassion
towards the world and inquires about the truth of the world; and attains liberation.)

Fafchdtacde BEIAIG al ¥aT SeAdlsafAcded! qoad ¥ TUad | (65.08,09)
Some Jeeva, somehow, sometimes, or by itself, (randomly) gets out of the ascertained idea-
‘I am the body’, and realizes its true nature.

qAETT

Rama spoke
(If every imagination or conception is a possible reality in some space/time bound world, then should not the Bhikshu of
the story exist somewhere? That is the next question Rama presents.)

3rEl o favaAr Al Shaeare s ad (09)
Aha! What a horrible delusion the Jeeva undergoes!

YT AET Fdlched ATATPRIABRAT THLATATAIENTHAT AT fAudcTor,
3Rl T A, i fasragead| (65.10,11)

The Jeeva is like a man who falls asleep for any slightest reason because of intoxication or fatigue;
and undergoes varied false experiences of nightmares through delusion!
Ah! The extreme horribleness of it all that he believes them to his true experiences!

HId=gdeT §d FIgd Ffcedd! caar FHIANGh JAT doaiH{Id| (65.11,12)
Bhagavan! You told me that anything is possible any time in this world-phenomenon, and that becomes
a matter of experience for any one.

TGIUITAfRATTCAT dedtelcAT § fHgh: Fafaeied d aecTeaRTeled HYUATY A (65.12,13)

Delve within yourself and tell me whether that deluded mendicant of such a character and experiences,
as described by you, is really there or not.
af&giara

Vasishta spoke
3 A gaReufEedfsmaar fFaasaaredfa 9aa urddeegsdl (65.13,14)

Tonight I will remain in the Samaadhi state of Chit, and find out whether that particular Bhikshu is there or
not, in this huge hut of the-world; and will tell you in the morning.
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areHIfepeard
Vaalmiki spoke

A Ag pyAfa afRACIERTEA: seicUaIscTTATIdATE: | (65.14,15)

Even as the Great Muni spoke like this, the loud drum-beats announcing the noon-hours, sounded on the
outside, roaring aloud like the dissolution-clouds.

TehS]: UG JEUTSSITelULaFURT: ojuT: URT faeiie: qou araydr sal (65.15,16)

All the kings and citizens offered heaps of flowers at his feet, like the trees pouring flowers when hit by
the winds.

goifical HAASHEfAs—Eafaeid GHT de Aiaced! FYOTHTFWT| (65.16,13)

After worshipping all the Great Munis, the people in the assembly got up; following that, rose the flow of
salutations to each other.

hAUT TEAANT SIH: WA FIFUCY IURMEATATIRATEAT: | (65.12,17)

All the Earth-denizens and Heaven-denizens left the place one by one, and were engaged in their own
duties of the day, as ordained by the Scriptures, and returned to their abodes as the day ended.

T4 AU foIad A Readear AfAvRs ASORAHRT: A1,

&TuT &TuTidg fdeyg: cheuidany | (65.18,19)

All the Earth-denizens and Heaven-denizens completed their own duties for the day, even as they were
ruminating on the Knowledge-instructions given by VasishtaMuni,

and passed the day as if it was a second (absorbed in those thoughts),
or rather as if it was a Kalpa (waiting for the morning-session of the discourse).

U Gl - UG dp R s EASSI Sl W HERadasH:
AT AAA dAT qEUTTAIHdGAY TdYsTelleh: | (65.20)

In the morning, all of the heaven-dwellers and land-dwellers finished their morning duties, and assembled
in the court-room eager to hear the rest of the story.

afesHAEgD Taaiaieagan: Feudn: WwRiagar fasean FJuarger:
TAAASHOT T JXary 1 gt FleFar FARFATHI Medarad giA=T| (66.01,02)

The kings, along with the hosts of Devas and Siddhas, sat in the court adorned by Great Sages like
Vasishta and Vishvaamitra, and the princes Rama and Lakshmana.

The court-hall resembled a serene and calm lotus-lake with its waters caressed by gentle winds,

as everyone was silent and happy in their minds by meditating on the truths explained by the Great Sage.
HAdET T GHAATIY FAA: arudfed geca igeFar & HYE: | (66.03)

The Great Muneeshvara himself began his talks, before anyone could raise a question (about Bhikshu’s
existence). The noble ones are filled with compassion and forcefully give knowledge (even unasked for).

afagtara
Vasishta spoke
{TSTel, TPIThIRIRANAED TAeaed & AT A0 § THe]: URTATRRAI (66.04)
Hey king! Hey ‘Moon of the sky of the Raghu dynasty-sky’, RaghuNandana!
e AT ded: drefewsfeesrar fufa g gedi podeaudd

Tracparieyd fHaferedl o dreer:|

I indeed searched for that Bhikshu with my ‘knowledge-eyes’ for long.

I wandered for a long time (inside my own mind-kingdom of this world), everywhere on this Earth
adorned by seven islands and Kula Mountains, trying to see that Bhikshu, and I could not find him
anywhere!

BY fohel HARTST IIIUSHFIA| (66.05,06)

How can the mental kingdoms (Jeeva-states and their life-stories) be reached outside?
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(No individual exists at all, except as the imagined mind imagining an ego as some name and form.
How can you find the Bhikshu as a real entity?)

JATEATTAVET [T Geiie FOAT SaiRiec ATl derrard SarvtaH| (66.07)

Then, in the later half of the night where three parts of the night were still left, I went towards the northern
direction, in the mind itself (by conceiving a ‘north’ in the space-less state of Chit),
like a speedy tidal wind crossing the huge expanse of the ocean.

Saariy daafea AiAE Fauer AeeacdipuR Taed f[AeRT JaE:™:| (66.08)

There is a prosperous country belonging to people who follow Jainism.
On a huge hillock named Valmika, there is a monastery, where many ascetics reside.

dfeATCaER TIHERIA HitcHd: Hegéite A Fud va o (66.09)

In that monastery, in his own small hut, lives a Bhikshu named ‘DeerghaDrsha (far-seeing one)’ with
brown matted locks, always absorbed in Samaadhi.

THhideIfeRTs T arda Rufanfea: tenfe & caawgasfiar [efea ar gean: e e,
dur @fasfa @ ege:, 3da aeg gaq Agadesh f&afa:| (66.10,11)
Twenty one nights have passed, after he entered this Samaadhi state.

His room remains firmly locked; and nobody, not even his favourite attendants enter it for fear of
disturbing his Samaadhi; and that Bhikshu remains absorbed, like this only,;

T AATASET Iaeaedafaufa: @  adaganior aur fRaa ddarl (66.12)

Only twenty one nights have passed for him, who is absorbed in contemplation; yet he has passed
thousands of years in his mind (as so many identities).

HIEAMRICUTR hed RN QUsHad, 34 foae EalsFeATgd™ ATersad| (66.13)

I found a Bhikshu in a previous Kalpa also, with some similar story; and this one is the second life-copy
of the same; the third one is not seen at all.

HAT  YeRieasy IqHT IcHAT ATe FHETEIAISTAT STITcTHATeToleT
IEATCHINAAT ACUEJANIEATERNT: | (66.14,15)

I did not give up; I again diligently searched through my mind, like a bee hovering over the world-lotus,
to find any other Bhikshu that could be there; and such a Bhikshu with such a mind-story, was found
in this Creation itself.

A AT I AT FUfSAEdd: AraaiEaATRepRrepRRMAA Teih
g fagd fhagshera @ersha:| (66.15,16)

And, when I observed other Creations just as an amusement, then I found out that, in another Creation of a
Brahmaa, hidden in the Chit-space-hollow, this Bhikshu is there with the same events repeating in his life.

[Who is who, in Chit-expanse?

Mind-processes repeat themselves with the same image of bodies or different bodies, with the same life-stories or different
life-stories again and again randomly, anywhere in Chit-expanse. Who is there to realize actually? No one!

Like the Bhikshu, your life-copy with the same image or different image can be repeated a thousand times or a million times!
“You’ are not that other copy; for as Chit, you are not any life-copy at all; and if you wonder how you as the body-entity with

a particular life story can be repeated so many times, then it is your illusion state; and a mad man’s questions have no answers.]

TG daa dod TfAAda sRen: Hiasaecasaead et @adddat| (66.17)

Thus, with the same situations rising again and again, all the objects were there and will be there in the
succession of Creations.

HEIT GAITATY T FAAT STEIOTEIAT HTCIAT HATTNENITIADL: | (66.18)

ARGATHAT AT Gelleded ITHAT Ud heldhd AT FeheAleded HRA:| (66.19)

Even in this court-room, these Sages and Brahmins will be there in those Creations also, like this only;
and others too! This Naarada here, should be there as another with the same knowledge (kalana), the same
character and behaviour (karma).
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Td SIeHTIGAT HTed SMAATY ebed o
MeADbeT GAHTET hgell Goloed o A Jolecdel HIONSIZIRATT =] (66.20,21)

This Vyaasa and Shuka also should have other births elsewhere; so should this Shunaka, Kratu,
Pulaha, Agastya, Pulastya, Bhrgu, Angirasa and others also, should have other births elsewhere.

Ud Ud d¥3 9 vdsuicharye RRiRargiasalea ada faaar aa:1 (66.21,22)

All these and the others, will be there again and again for long, with the same identities and actions!
For, this Maayaa is indeed spread out everywhere!

FEAMARSAHTAET Ty T HRL: A A Aaded FIfeaiteaa da:,

Having similar births and characters, these people and the others will again roll in the Creations like
the waves in the ocean;

HICTHERAT: hiAchIGUHHADAT:, HIAETCHAT: hided PG| (66.22,23,24)

some identity-copies will be fully alike; some only half-alike; some slightly alike; some completely
never be like that at all, and will be completely different.

[All the people that you see anywhere and everywhere in any world, are just the Chit rising as some waves; and there is

no second person that exists, as out of it.

Names, forms, thoughts, stories, can be repeated again and again, or be completely different also.

All those whom you see as different are just your own copies with different mind-stories; dreams within dreams of the
Chit-state. Everyone is Chit in essence; but are asleep and dreaming the dream of the Bhikshu, fulfilling countless Vaasanaas
as different identities.

If you destroy the ego and wake up, who wakes up? No one! The Chit alone remains without any identity.

What matters how many ego-copies as yours, rise up in the Chit-expanse; you are not that ego; so why bother?

If Rama is realized, why should he bother as to how many other Rama-copies exist in the Creation-ocean?

Why should the ocean worry about the similar wave-structures?]

TIAWITATATT FedAT Afeed,

In this manner, the deluding power of Maayaa is spread-out all over, and deludes even the Great ones!

&0l JeIed A ®d gfaufafE el (66.24,25)

In that unbroken time-span of Kaala, there is no action even of the mind; the delusion alone reigns supreme.
(Time is also an illusion created by the mind!)

FIDPTAATERTAT AT padiseTd Fa ATATHTTFHIsSHG HAT FAATTIA: | (66.25,26)

Where, the count of twenty one days and nights (in the Bhikshu’s original life)
and the countless forms of his (that were experienced in his mind);

and where, the perceptions of them all (within the span of twenty one days)?!
Aha! Terrific is the path taken by the mind!

[Bhikshu and his dream-worlds exist as real in the state of delusion only; and you can search and find the many copies of
the Bhikshu and also many copies of Jeevata and others, or not find them also, since this search also is happening in your
mind-kingdom only.

In the Chit-state, there is no action or agitation; there is only the mind-kingdoms rising as Jeeva-states through delusion.
You can perceive any amazing factor, as a part of it.

What is not possible in Chit-state? Which wave cannot rise in Chit ocean, as a mind-story?

Hey Anagha! Take the example of this Bhikshu himself!

In the Bhikshu-world, twenty one days only have passed; but Jeevata and other life-existences were experienced fully,
for a count of thousands of years and more. ]

gfasARdecY faafid RUd dAdmaemedied STol TTaRarFgsta| (66.26,27)

Appearance of unreal nature alone (like a mirage-city) stays blossoming as this world-perception,
like a lotus blooming up in the morning by the touch of the Chit-sun,

in the turbulent waters of mind-agitations,

with the hovering of belligerent bees (beings) and the endless splash of waves (births and deaths)
(‘naanaakalahakallola’)!
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S HdGAGd ETeEHYEHACHARSATAATE S AT feepuTiad| (66.27)

The entire network of this impure worldly-existence rises out of the pure consciousness alone,
like a fiery fire from a spark.

[Each Jeeva experiences its own world, in its own mind, separately like the ones (like Jeevata), seen by the Bhikshu in his mind.
In those worlds also, there might be many more sub-experiences of other worlds.

Nobody can stop you from experiencing a cow’s life or a dog’s life for some little time, when you are asleep and returning back
to your original identity. You may not remember it also when you wake up.

Some Vaasanaa of a short-span may get fulfilled that way!

Then, which is real and which is unreal experience?

Everything is unreal from the level of Chit.

Yet, those experiences are real at the time of experience because those experiences are supported by the Chit and appear real
because of that. The heaps of mud appear stable because of the stable land below them.

Realize the Self, and the world-mud will just vanish; and Chit- ground alone will be left back.]

UcdehAadfed: UfaHaEus:
The piece of world (limited information input of a Jeeva) experienced by everyone,
is separately risen (as their private experience only).

guslesaiy I a&g faf=wus:,

Even within that world- piece, there are varied world-pieces (as experiences).

(Each person is a ‘Chit-1’ seeing all others as his own dream-pieces.

Each one is a Bhikshu seeing the others as his Vaasanaa-fulfilment states.

Chit is the central essence of all the dreams of all.

The ‘perceived’ is an entangled entwined forest of dream-creepers only, holding on to the single stable tree of Chit.)

ad ¥ A 9 asfu e F fhea
The main world of the ‘I’ and the worlds of the others within it, reacting to each other, are not unreal.
oAt TPfa PRUBRUISTEA| (66.28)

They rise as expressions of this Chit, the essence of all, which is the cause of all causes; and they are

real in that sense only.

(Your unreal dream is real, because you are real in the waking-state. You alone render reality to your unreal dream.
So it is with Chit, it makes the world-dreams look real, because it is real.

They are understood as unreal, at the time of enlightenment.)

DASHARATHA

[Emperor Dasharatha drew the attention of the crowd to him by hinting about his royal power.

He asks his Guru to give the information about the Bhikshu’s country, so that he could bring him to his court and honour him.
But it was too late! Or rather, how could one denizen of one mental world enter another mental world of another Jeeva?!

As Vasishta already had mentioned, within twenty one days of contemplation, the Bhikshu had reached the state of Rudra;

so the Rishi gently reminds the still ignorant king of the events of Bhikshu’s life.]

CRY 34T
Dasharatha spoke
i o 8] e Fauecadl a1 HAcdfedr: M Aedeq FETAH| (67.01)

Hey Lord of Sages! Let the ministers sent by me go to the hut, where the Bhikshu is absorbed in
contemplation and wake him up. Let them bring him here quickly.

afarsara
Vasishta spoke
TSETET FEIfPE: ¥ &g Uorafold: Felel JaudARITar Arah ShfIaHrs=T#{| (67.02)

Hey Raajan! That body of that Great Bhikshu is now lying without life; has rotted; has dried up;
has lost its colour and is not an abode of life-principle now.

aea fheeq Shalsal Hear wEeaRE: Saean: uar og ardl agfasrsias | (67.03)

‘That Jeeva of the Bhikshu’ became Brahmaa’s swan, and remains a JeevanMukta.
It will not again get caught in this worldly-existence.
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dge AUIed FellledshIadnier: dare J fasfed sear fegfeeata:| (67.04)

In the Bhikshu’s world, after waiting for a month as was requested by the Bhikshu, his attendants have
to break open the door of Bhikshu’s abode forcefully, and are waiting in the room outside of that door.

dal TESITEYE HE ATheId STel cF&Tecded hisAfed HA[AGIUITHTTAHA| (67.05)

Then they will see his body lying life-less and will cast it into the river. They will perform the necessary
funeral rites for the Bhikshu who proved to be of extremely stable mind.

A Hoeel THEIHM! cFafeyd:| oY yaiedd 8 dfger RSA| (67.06)
In this manner, the Bhikshu would be liberated along with the body (Sadeha Mukti).
(He will be in the form of Rudra.) How can you wake up the body that is lying dead in that monastery?

TuTfATATTd HRT galde giedan fdcd a9 guadriaand| (67.07)

This Maayaa, who is so widely spread, is difficult to understand, because of her power to produce
successive deluded-states without end. She can be crossed over always, with the realization of the Truth.

IFAT PARFHT &d: dhehdl JUT YTAHTATIUATHATT HRUTRIGAT| (67.08)

Without existing at all, she has started this world-show. She causes the world to appear, just by making
one thing appear as the other, like the bracelet seen in the gold.

WATCHAT aRIITHT ARGHIIS SIMMeld GIT Y&TATHAATRAAT| (67.09)

In the Paramaatman, Maayaa is inferred as the division-concept conceived through various sound-
modifications referring to the variety of shapes.

Like the array of waves in the waters, she vanishes, even as one keeps on observing her.

(What is Maayaa’s power? Maayaa hides what is real and makes it appear as something else.

Bracelet hides the gold. Pot hides the clay.

Shapes are recognized by modifications of speech, and that alone is perceived as real.

The difference or division alone is believed to be real; not the Self which is the common-essence of all.

When you ignore the division and see the truth behind, you will conquer Maayaa.)

ST & 2RI QrdatAcEItAd] g9l Ud ShdcdAra [AdeicadATcHe D | (67.10)

The ‘All-knowing Supreme Self” (Jna) alone perceives everything and moves from one prolonged dream
to another. In this manner, it attains the state of the Jeeva.
Through discrimination, it has the vision of itself as the essence of all.

A I gfdNE: TElcdd T TTNYd: § vdiefd JaR: disdaiedYyd| (67.11)
That from which this world-appearance shines forth is understood as the Self alone, when the Truth gets
known. That state alone is understood as this ‘world which bears clusters of trees in the thorny forest

(when one is unaware of the truth).

(Every single Vaasanaa is like stone thrown inside the water; immediately the circular patterns start forming one after another!
Again a stone falls; again the patterns arise.

Where does it ever stop?

Like the Bhikshu moving from dream to dream with different identities, Chit also experiences different Jeeva-states.

Each Jeeva creates a world-appearance around him, as per his Vaasanaa dominance.)

TS HdHed Pd HARAUSH THET: FaCAeaR 3d U ATSITHAATEHRT: | (67.12)

Every individual rises separately and creates a Samsaara-sphere around him, as in the dream-worlds of
the Bhikshu, like the curved lines of the waters that keep rising one after the other, overlapping each other.
(We are all the identities of another Bhikshu-like person who is dreaming our dreams.

We are all his ‘dream-Jeevas’ experiencing our own worlds through ignorance.
We do not know that we are in a dream of his. And that original dreamer is the Lotus-born Brahmaa.)

T UsSled STeEatal IAfed: ddareacaRacdl ®6: g ufd| (67.13)

At present, the Jagat-dream has risen from the Lotus-born.

That alone rises in the (unenlightened) impure mind, and is seen by every individual as stable.

(When we realize the Self like Jeevata and others of the Bhikshu’s dream, then we will also know that the original dreamer is
Brahmaa. Bhikshu, in his dream-life of the Bhikshu, had only ninety eight dreams, and woke up after his ‘ninety ninth dream’
as Rudra. Bhikshu’s life also is one dream-experience.

But this Brahma’s dream-worlds amount to crores and crores of Cosmic eggs.)
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aragaerafa a9 FaEafdaraacycAsAfEardd SRmusid HIfer:| (67.14)

When the mind is enlightened, the Creation appears as an amusing dream dreamt by ‘Grandfather
(Brahmaa)’ (Pitaamaha).
Rising from each individual, there rise forth, countless millions of Cosmic eggs like this one.

(Whether it is a perceived-world of a totality-mind (Brahmaa) or an individual-mind; whether it is a commonly perceived world
or an individual one; it is as unreal as a dream.)

TPIIAT TUT ATiEAsoNa: NRIT AHH gedsd FAY T TaTAa A aRHA| (67.15)
In whatever way the world shines forth, the Jeeva sees the delusory presentation, only as a lengthy dream

in his mind, which is capable of producing any experience.
(How? Jeeva is real only as the essence of Chit; and slightly swerving from his original state, he experiences a world of
limitations, in some form or other.)

Rcaare=aAEa™ I fa=gdaTTd: SRERUG:EET Fafugeed ad:| (67.16)

The Jeeva exists as the ‘Principle of Chit’, which is the common-essence of all,

and just slightly swerving from his true nature, he becomes an experiencer of the sufferings of old age and
death, in some form bound by limitations (as that of a Deva, or a man or an animal).

(A tiny vibration of the mind principle; and lo, there rises a Brahmaa’s world or a nether-world instantly!
Thus, conceiving anything and everything, the Jeeva-Chit experiences everything, staying as every one.)

UTdTel sieTelleh a1 Rdcgpdrioe] RaRUeGHEU Pedl Heda ATl (67.17)

The principle of Jeeva-Chit which is capable of creating anything, remains creating nether-world (lowest)

or Brahmal.oka (highest), by just a little quivering of the mind-principle; and keeps experiencing them.
(The Supreme principle of Chit herself conceives the Praana; becomes the vibration of the mind getting controlled by the
Praana-power, through that mind-principle takes on a name and form, identifies with the body; starts chasing the sense
experiences, and wallows in the perceived world.)

FRIcEuee ol SHIaHwy ITdcAT 37 I fdefofd Icar FHABIRON| (67.18)

Chit in the form of vibration of Praana attains the state of Jeeva (living entity) with a name and form,

seeking the experiences of the sense-objects; moves outside (away from the self); and wallows in them.
(Every Jeeva-entity is deluded and makes the mistake of superimposing reality on the unreal, and believes himself to be a stuff
made of matter; that does not change the fact of his being the Supreme in essence.)

AT WATCHT

Just because of being the Chitta, is he not the Paramaatman?
(Just because of the wrong understanding maintained by the Chitta-process, how can the Paramaatman be not a Paramaatman
and be something else, when ‘that alone’ exists without a second?

QRATCAT o a1 d [,

Is not the Paramaatman the individual self?

(Jeeva is an illusory state seen inside the magical mirror of incorrect knowledge; how can that affect the Brahman in any way?
How can that which is not real, affect the reality named Brahman?

How can a lie make the truth change?)

ShacgIfiear=rsTg ufafdeariearedar! (67.19)

Though the changeless-state of Brahman gets reflected as an individual with a name and form in the
mind-mirror tainted by the Vaasanaas, and functions as if with the senses, Praana etc;

nothing gets affected, since Brahman is without divisions!

(Even if you state that the world is one with the Brahman in essence only, even then, what else is there but Brahman,
Brahman alone is in Brahman, call it the world or Brahman.

If you are deluded, you will name it as the world; if not deluded, you will name it as Brahman.

Names do not matter!

Whatever name you refer to it as, all the names refer to the nameless Reality-state only; for what else is there, other than
that?)

SET0dT W §El SIS HitYUd LETRITFARIY ST STTRdIHH| (67.20)

Even from the level of the worldly-point of view,
‘Supreme Brahman’ stays in ‘Brahman’ itself,
like the pure sky in the sky, like the pure water in the water.
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e sTeroT T Sierguy fasfa fadicaeadan ararcufdiasarigansie: | (67.21)

A child will see the its own face in the mirror and gets afraid that there is another person inside the
mirror. Similarly the deluded Brahman sees itself as a different person in the Chitta-mirror and gets

frightened by that false knowledge.
(Destroy the Chitta-mirror, the Chit-state alone is left back. See the Brahman alone shining as the world through the
mind-mirror (as countless probable states); and be amused; not frightened.)

TG sEUGIpd g Fd: Hl el ad
If the ‘Spanda’ is made into ‘non-spanda’,

then the identity (with the name and form) dissolves off by itself.

(The agitation as the ego (spanda) is reflected inside the mind as the outside world-scenario.

If the agitation turns into no-agitation through Vichaara in the intellect, then the limited identity dissolves off by itself, in the
intellect, and becomes a non-entity, like a ghost dissolving off through the reasoning process and becoming a non-entity.)

ATl TRUTAS fAdsaal g TAT| (67.22)

The intellect (engaged in Vichaara) also dissolves off (after its function is over with),

like the ghee poured into the fire of Brahman-vision (as a Yajna-process),
(ghee of knowledge got through the quiet pure curd-state of the mind churned by Vichaara and heated in the Vichaara process)

where the inert Brahman evolves to see itself with a pure mind, and remains blissful.
T‘t\Jci-Llc—C\ Tqd T‘a(‘{'qo—a dTcHAT ﬁ\_r[fg\:la'

The Chit-quiver of Brahman-state alone, shines forth in the Chit-quiver itself, in all the individual
selves also (like the ocean alone exists as the quivers of wavelets on its surface).

TUeGETeal SIFAUTG hfeud @ areda#| (67.23)

‘Agitation’, ‘non-agitation’, ‘shining forth’; all these are just terms invented (for explaining to the student

when he is stuck to the belief of the world-existence); these are all not really there (as meaningful).
(How can the agitation-less Brahman be there with agitation?

If you ask, why do ‘I’ exist as the agitation of the mind, then my answer is, you imagine that you exist as a limited ego,
because of the incorrect knowledge,; gain the right knowledge, then the agitation will get proved to be non-existent.)

ARoT g framor gdereerda: @d/, ReaAmdg Adsd adicai J f[aad| (67.24)

When the Vichaara fructifies by understanding the essence of Truth, when all the words and meanings
become equal (and refer only to Chit), if only the ChinMaatram is realized as the true self,
then, even the statement ‘this world does not exist’ is also not there.

[What is not there, need not be even proved as non-existent.

The world does not even exist as something ‘not existing’!

Just stop believing in what is not there, by taking recourse to Vichaara; kill the imagining mind that has been imagined;

that is all. Then, you will find that all the modifications of speech invented by the mind refer to, only the Chit.

Analyze all the words and meanings, starting from your own ego that is referred to with a name as some form, and find what
is their essence; you will find that the ‘knowing’ alone rises as the manifold forms of sound-structures with some meaning
attached to them.

All objects and all things including the ego is ‘known’ by the ‘knowing state of Chit’.

Chit alone is the essence of all, like the sweetness alone is the essence of all sweet dishes; or liquidity alone is the essence of
all liquids. All words refer to Chit alone.

The ignorant mind understands the sound-meaning only; not the inner essence of all.

If one can somehow grasp that Chit state which ‘knows ‘always, what else is there?

There is nothing to refer to as ‘this does not exist’.]

J TUCIsENE ATEUeal dhal aniy d fgar € Reamaded qdarfea gar RRudH| (67.25)

There is no agitation here, no non-agitation also; not oneness, not two-ness also.
The pure Chit alone is everything. It remains as it is.

[Why do you see the difference then?

Like a child seeing the difference in the sugar-lumps variously shaped as cow, cat, horse etc, the ignorant also see the
difference by having only the surface-vision of the senses; and the world appears tainted only, like the nectar-filled moon
is seen as tainted. When everything melts off by the knowledge of non-difference, then, the Supreme alone gets left back.]
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AedeAdieid Ag: Ypldasod
The belief in the difference stays as the difference, as the natural taint of the perceived-state.

(Difference is to be maintained on the surface-level only, when engaged in worldly affairs; but inside, you must see everything
as just some probable state of Brahman.)

AT ITford RIS WA (67.26)

By the understanding of ‘Abheda’ (no-difference) -
(by not observing the differences produced by ignorance, and seeing the division on the surface only),

the Supreme alone gets left back.
(You remain as Chit, the Principle of Knowledge, as the self which is always alert and aware of all actions and thoughts.)

AT (Aad 37 3Nd),

Rama! You feel yourself as different from others because of not getting the right knowledge.
HATUECIAAETOT |

By disregarding the manifoldness, the right understanding will be yours.

[The world you see is just a probable state that freezes when you observe.

There is only the emptiness that is ready to become any perceived state, like an expanse made of ‘ready to become’ state;
this alone is Reality; and when the mind-agitation contacts this emptiness, instantly the world-picture rises as a mind-picture.
The continuity of these successive mind-pictures alone is known as the world.

The probable states exist division-less in the Reality-state which is not in any space or time frame.

The mind alone writes the picture of the world through the concept of difference.

Remove all the differences in trees, there is only one tree; remove all the differences in animals, there is only one animal;
like this, you can go on removing the divisions, and will arrive at the ‘knowing’ alone as the common essence of all;
for, all the objects exist because they are ‘known’ through the division-function of the mind only.

Division is the foundation of the world-picture; but it is Chit in essence.
A Knower always is established in the division-less vision, though he acts as if there is division in the world.]

JTo & dadAEcdd

Ask the question - ‘who and what is there in this world-appearance as divided’.
(Analyze how the mind perceives the world through the concept of division only.)
AEAT e :AShdT W (67.27)

Through that (enquiry) alone, the world is seen as the undivided state of the Supreme, and there is

the complete absence of any doubt.
(All the words and meanings become meaningless in that state.)

dd: T J SEfdaqyi@a gdar a a=uisfea @ e Aadrheudicanmd| (67.28)

In that doubtless state, there is no dream, no waking state, no deep sleep state, no Turyaa state.
There is no bondage, no liberation. There is no imagination of another one.

[What is there actually as real?

Only the quietness is there ready to become the perceived.

This quietness alone is spread-out as the world that you see.

That which is uniformly spread out permeating all is ‘Shaanti’, the ‘Supreme quiescent state’.

What you see as any world-scene at any moment of your life, is an instantly frozen picture of that quietness only.

It is as if you are trying to catch this quietness all the time, and when you extend the mind as the senses to catch it, it eludes
you, and becomes frozen as a mind-picture.

When you do not see, it is there hiding as it were, and not seen; when you see, it instantly freezes into a mind-picture.
That is the magic of Reality.

To catch it, you have to stop seeing it with a mind.

Keep quiet without the slightest agitation of the ‘I’ and its connected thoughts even of liberation and Brahman.

You will suddenly understand that even the ego was only a mind-picture of the frozen Reality.

When that is also gone; what is left back, but the quietness which is not frozen into any mind-picture.]
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el FITeaATdl, MfeaaHafEdT, JNAsTT Ud, 3d: Fd GEISATH| (67.29)

The term ‘Shaanti’ alone refers to the world.

‘Shaanti’ alone stays as this perceived world.

Non-enlightenment also is unreal. (What is there to realize, and by whom?)
Where at all is the perceiver/perceived/perception phenomenon?

[Whatever you call as agitation is also non-existent actually; it is also the quietness frozen as agitation by the mind-function.
Agitation also, is the imagination of the imagined mind-phenomenon.

All these words like mind, agitation etc also are there, by the belief in the reality of the world.

What actually is there, is just the ‘ready to be state’ of Reality, the quietness alone.

Reality itself rises as the frozen state of the world, and it later is explained as agitation and mind etc.

It is just the Reality-state; and that is all that is there.

World is the frozen state of the same Reality, which later on gets referred to as the Jagat.

To see the unfrozen Reality and stay as that only, even amidst these continuously freezing scenes of the world, is Mukti.]

TG IsTIETeG Ud TATed :Hhedddl I o,
The agitation stays as the agitation-less state, by your ignoring the conceptions of the mind.

[Of course, your senses may be writing pictures of the tree, rock, bird, (room, chair, window, wall, people etc) at every
instant of your mind-contact; but you can see beyond these sense pictures, and know of the quietness that is rising as these
mind-pictures; and stay unswerving in that vision.

Your ego is also a mind-picture only as every ‘I’ thought; observe that which is beyond this also; and stay as that quietness. ]

T TR Al el FheW fedd | (67.30)
Chit-state of Reality is not divided as ‘Spanda’ and ‘Non-Spanda’; and is freed of all conceptions.

[1t just ‘is’; and the world rises as its frozen-state, when ‘known’.

This ‘knowing’ also is the nature of the Reality only.

It ‘knows’ and rises as you and your world-picture.

It is not divided as the Chit and the world; it ‘is’ the world; it is not divided as agitation and agitation-less states.
When you have to explain the world as itself, you have to name it as agitation.

But, when you analyze and understand that Chit alone is the frozen state of the world, what is there as agitation at all?]

SARIIPagUHBCUTRGHTIAT, § T HIATHATAYT Idl sida Rsad| (67.31)

When the Reality-state is not known, then all these words of duality, oneness and all get invented to
explain the world as connected to the Reality.

When you understand the ‘quietness alone’ as the Reality, the world vanishes and Brahman alone is
left back (with no one to explain anything).

(Know the world as the frozen state of Reality (‘knowing’ existing as the ‘known’) that exists as conception only,
like the rabbit conceived on the moon.)

Rcaegied Thcudmagd: TGRAT I: AT FASHEdgg [IGaEd g ag:| (67.32)

In the moon-disc of the Chit, the taint of the conception appears like the world, (like the non-existent
rabbit seen on the moon); but it is not the taint; understand that as the dense state of the Chit.

RIEaEd d HeraedIdT IJad U¢ ScICIVATTTHRETET $% | (67.33)
‘The dense Chit-state which is spread-out as all, does not stay as different from you (na, san),

but stays as you only (san) as your self’; this is the faultless state of Great Understanding (MahaaBodha).
Absorb fully the essence of this knowledge,

[Stay unswerving in the knowledge of the Reality which rises as the expanse of the *known’ namely the world.

Grasp the common essence in all, at all times; and be in the faultless vision of the Truth, where the world is not seen as
some solid reality, but as a succession of probable states only.

Stay as a witness, and be all; as the ego and all the others too.
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See yourself as seated at the ego-point (of observation) and be amused that you are the ego-entity, and all others are all your
own other forms only.

See yourself as all those whom you see; as your own Vaasanaas existing as other people, like Rudra seeing Jeevata and
others of his dream.

The entire world is you the Reality, existing as so many people.

You (Chit-essence) alone are all these; the cat, the dog, the ape, the human, the insect, the rat, the son, the daughter, the wife,
the husband, and all that is there now, was there in the past and will be there in the future; all the frozen Vaasanaa-states.
You alone are; the division is not.

You the ‘ready to be state’ alone is rising as the ego and its probable states.

Everything of the past, present and future exists, all at once, at one instant, and shines forth as the world-appearance.
No future, no past, no one and nothing!

Only the quietness exists, even without the reference of quietness!

That alone is this; nothing else is there!]

o

RIcdeg deFdMaheUhashadidds: cadl Hcdd TEYE HATHTAGTITCHAT| (67.34)
(Reaegiaed fdheudsd, HAT ATATHIIETICHAT caal FEge! Farsf uerd: adafasrs: duadl)

Hey Chit moon-disc! You are the moon without the taint of the conception!

You are the limitless state of perceptions that rise as existing and non-existing.

You are the Supreme power (Bhavya); when your rays touch anything, it instantly turns into the nectar
that is oozing from you.

[You are Chit (and not the ego-entity) and you as the Chit remain established in the vision of yourself as all.
Hey Chit, you indeed are amazing!|

HraTATaIGhorel dicdl Reaadl Ra: TAledr@aiderded: TAH JAGEH| (67.35)

Get rid of the taint of the existence and non-existence about objects (for the objects are just pictures
newly arising at every mind-touch as the very nature of Reality).

Stay restful, and be happy in the true sense; and stay firmly established in the awareness state of Chit,
be equal always, in the amusing sport of Chit (as the world-appearance).

[Hey Rama! Stay as the ocean of bliss; that alone is a name that can refer to you.

Bliss here does not refer to the thrill of joy experienced by the mind when in contact with desired objects and people.
This bliss cannot be expressed as laughter or smile or grin.

It is the bliss of waking up from the nightmare called the world.

To know that you are deathless and that you are not bound by limitation, is bliss.

‘Knowledge of the Truth’ is bliss.

You are nothing but that bliss, and not just a tiny-expanse of some momentary joy of some limited knowledge; but you
are the very ocean of bliss which is limitless.

With a mind that has stopped its idiotic conceptions, seeing the world as just a sport-field, you can sink within, to know
yourself more and more, till you reach the supreme state of auspiciousness named Shivam.

Knowledge of Brahman is endless; and your existence as a Mukta also is endless.]

TUecTEUecl heUdlheldl aT RarFArar
3F: Raaeaic:)

Agitation, non-agitation, conception, non-conception, are just ideas of difference that belong to the
mind-entity which is seeing the world as real through delusion.

fafg arenfsaE FarerT Fgfa: enfeaaar quiget fedaraatdl (67.36)
‘Ocean of Bliss’ - with this alone as your name, as all the forms as as yours, completely free of all

agitations, with quietness alone as your essence, understand that you are ‘one only’ (second-less)
in this state of wholeness and non-wholeness (Chit and Jagat).



