


2

DEDICATED

TO

ALL THE SEEKERS OF TRUTH



ABOUT THE AUTHOR
Narayanalakshmi

Narayanalakshmi (Shubhalakshmi), an ascetic spent most of her life in the Himalayan terrain, engaged
in the penance of knowledge. She is well-versed in all philosophies and is a scholar in Sanskrit language.
Her mission in life is to retrieve the lost knowledge of the ancient Rishis and offer it unblemished to all
the seekers of the Truth. She is from Bangalore, Karnataka, India.



4
CHAPTER THIRTY ONE

DEATH IS A MYTH

qHAErT

Rama spoke
(From the ordinary view of a common man, there is only the body-entity that exists as the self, with some mythical mind-organ
inside, as some magical limb, mostly believed to be situated inside the blood pumping heart.
Rama rises the question here, to break this myth of the body-self.)

e g Yeotfd HAT NfAged araredd AT sialedd BId BdAs | (50.03)

I ask this question, only in a casual way, just to improve the understanding (of those in this assembly,
who still do not understand).

Like a father with a child, bear with me Brahman; and please do not get annoyed.

[The inert physical body which appears like an independent conscious entity, sees the outside objects, through the inert sense
organs. It is able to remember the objects also later.

Body-entity is the thing with an outside and an inside, where the inside is supposed to contain an invisible organ called the
mind which thinks, which remembers and so on.

If the body-entity alone is seeing the outside through sense organs, then why does it not see when something called death
occurs, and it lies motionless? And, why it does not see objects which are outside of its sense-reach?

And how do the senses which belong to a supposedly conscious body-entity, reach out towards the inert objects and perceive
them?]

A &Y TS T IqA UIUTAT I TAIAHAAN S TATANT TPe
FY FTT & Fedaud T o uIfa, Shaaa &4 Id Awg T@ guafal (50.05)

Brahman! Though the physical organs of ear, touch, taste, smell are still there, and appear to be in tact,
how is it that the dead man does not perceive anything around him?
How does he perceive everything around him, when he is alive only?

$Y "erfeacafAfega® et RNsTHIT: YaATHd=cAT | (50.06)

The sense organs also, stay as the inert parts of the inert body only; and they directly experience
the objects like pot etc which are outside, and also later again and again (as memories also),
from inside the body itself;

and they have no experience of the objects when they are not seen (or forgotten).

3 QTATPIUATTECG e TaT: fohel TATIREARE! Y dedliedr FA:| (50.07)

The objects like pot etc which are outside, and the sense organs belonging to the body-entity,
both are unconnected like the iron rods (since the two holes in the face namely the eyes, and the
object at a distance have no connection at all);

and how is it that, there is nothing there that joins them both with some connecting phenomenon
like a rope, to make the perception possible?

AT Jedd TAAUESAUT God: Jeoifd dEAV0T HUF FIFHFIAT| (50.08)

Though I know these concepts already, I ask you again for a detailed (shatadhaa) explanation.
Please explain again with compassion.
afastard

Vasishta spoke

[We define the Reality as Chit, Brahman and so on. It is also not the right explanation as such.

The words like knowing, awareness, consciousness etc are words that belong to the perceived world.

How can these words with meaning, define Reality or explain it as, such and such, when it is beyond the grasp of words?
Reality is not ‘Chit the knowing-state’ also, not ‘Brahman the evolving-state’ also.

It just is what it is; and the only fact we know is that, we are here caught in a perceived world which is like this.



Why, how it all came to be?

How can we know?

We can only try to get out of the trap.

We can only reason out, to get out of the stupidity.

Other than that, to try to know what the Reality is, is impossible; for, the tools of ‘knowing’ like the mind and intellect and
senses, do not reach it at all.

That state is attained when all these things are gone, like the gold is left back when the dirt is washed off.

We are the dirt. Our limited existence itself blocks the Reality.

Reality is not the knowing-state also! What can it know? What is there to know!

‘We’ can only ‘know’; because we are the dirt covering it.

Why Reality exists with the dirt of our existence, covering it?

How can the dirt ever know, what it is covering up?

We remove ourselves and stay as ‘that which does not know anything’. What else can be done?

But, since we are part of the Reality, and are ourselves the Reality, the only way that is left for us, is to stay as the mist -
not as the dirt - that covers the Reality; and that is the state of a JeevanMukta.

We are part of the Reality. It exists as us. We cannot ‘know’ ourselves.

Since we are not real, but some imagination only, we surmise that the Reality is something which is not all this.

And, when we try to know it, we stop existing as the dirty ‘us’!

How to explain why we are here?

Vasishta struggles hard to bring out the dirt-nature of our existence, and how the Reality does not ‘know’ also, like us the dirt
called the ‘knowing entities’.]

sfogamaiy e geaf 7 fhaa gyaasadeseT Fefaradadared| (50.09)

Dear Rama (Anga)! The senses etc, mind etc, pot etc, do not have separate existence Rama, from the
‘taintless awareness state of knowing’.

[There do not exist separate independent entities as the bodies, with an outside that is filled with the objects, and an inside
endowed with a mind. The objects that are sensed by the senses are not outside as if unconnected; but are within the mind
alone, and are seen as if outside. Whatever is conceived within, rises as the sound etc and gives an illusion of a solid object
made of sense-inputs, in an imagined outside.

What is subtly inside as the agitation, rises as the experience-field of objects in the inside only.

Rather, there is no inside or outside at all; but only the shine of Reality as the knowing-principle, which exists both as the inside
and the outside.

Space itself is hard like the mountain when compared to the Reality-state, and we are all made of that Reality only; and are
subtle in nature. We are not some solid objects contained within the solid space.

Something else exists as all of us, and as our perceived objects. What is it?

The space-element looks as if is divided by the objects, yet is not divided.

Chit also looks as if divided as the manifold Jeeva-states, but is not divided; like a canvas is not divided by the pictures drawn
on it. Objects that are just painted as the sound etc on the canvas of Chit, look as if divided as objects, but are Chit alone in
essence, like the canvas alone is the real essence of all the painted pictures.

The body and the objects are not like disconnected iron-rods, but are one single shine of the lustre as the expanse of Reality
alone, like the variegated colour-shine of the gem.]

TG ATsTT FRAAAT §6 FATCHAT Reaicgidedhcdd Arageda Hifaa#q| (50.10)

Chit, who is purer than the space itself,
conceives her own form of ‘eight-fold city’, by her own power of Maayaa,
as the ‘knowing-state’, as per the succession of Vaasanaas (BhaavaVritti)

[Since we know of us, as existing inside a world-structure only, we have to first analyze ourselves as to what we are.
We believe that we are made of physical bodies and non-physical minds.

What is the mind? We do not see it inside, as any organ; yet we believe that it is there as some agitation of thought.
Mind we believe, is an agitation that quivers as the energy-force of Praana.

Whatever is behind this flux, we name it as some Reality which we have to understand, as beyond the Praana also.

We can name that Reality as Chit, for our explanation purpose; though it is not Chit or any named thing.

We seem to ‘know’ things; so we can surmise that the Reality state exists as the ‘knowing-state’; because ‘it’ is ‘us’,
like the salt doll inside the ocean thinks that its saltiness comes from the ocean itself; and so, the ocean must be salty.
Therefore, we surmise that Chit’s nature is to stay as quivering, as the ‘to know’ state; and that this ‘to know’ state rises
as all the agitations called the Jeevas. We know that as Jeevas we are always wanting something to make us happy.
Jeevas we therefore surmise, are just broken states of wants clouded by ignorance, and rise as countless probable states of Chit,
like dust-shadows blocking themselves from the light of Chit-sun.]



dcd I UPpfddi Id SGaredd:
This form of eight-fold city (mind-process) alone rises as the inert-thing (body), staying as a part of the

world-appearance.
(Mind as a body-identity and the world, both co-exist.)

dEIT HagaTsSAdAfeadIe gelig Il (50.11)

The sense-organs and their sensed objects like the pot etc, are produced from her limbs (agitations of the
mind) only.
(The eight-fold city reflects the mind-agitations, and appears as the world of objects sensed by the senses.)

QATHIANRT IfTad FaeaTad: € Tdadaedieaeaeie gfdfaeafal (50.12)

That principle of Chit alone, which has become the eight-fold city of the mind, by its very nature, becomes
the limbs namely the mind-agitations. The objects like pot etc, get reflected in these limbs as if outside.

[Chit-state, is purer than the space itself and permeates all.

Whatever is seen is ‘that’ alone; but it itself is unseen like the space which permeates all.

We, as the body-selves are all part of the space which is inside and outside of us, uniformly.

In fact, we are all made of space only, since we are just images imagined in space, like faces seen in the cloud.

Therefore, the Reality-state which permeates even the space (as a knower of space) should be the real mould we are made of.
Even then, why should the Reality state exist as us?]

qAE™

Rama spoke

SCHEHAATUTATRFA GUURY I QITHET HIdqU YA HIEAA| (50.13)

Bhagavan! Explain to me the nature of the ‘mirror of eight-fold city’, which is capable of producing

thousands of Jagats.
afastard

Vasishta spoke
BRAHMAN
[The Reality-state alone is all this. It is the seed from which we and the world have come out of.
We have beginning and end; but the Reality-state cannot have beginning and end, for it cannot be contained within
time-measure like us the body-entities. It is not anything that we are like.]

HATIed SITEIST ASglalied fAHT HIFRU Y& FRAATT dhellehoraddiotadd| (50.14)

‘That Brahman’ which is the seed of the Jagat, is without beginning or end; is free of afflictions;
is of the nature of revelation only; is pure awareness; is free of all the faults of division.

JEEVA
[What are we? We live; so we are Jeevas. We are limited structures, because we can perceive only a little at a time.
We seem to produce experiences based on our tiny wants only.]

heldleAEdl ATdHedsid Sid THd: F Sla: @o] SesEATAITT FTead THeAl (50.15)

That which reflects the world and its objects within, is known as the Jeeva.
That Jeeva alone, collects the Vaasanaas and quivers like this (as the agitation-state).

PURYASHTAKA

HEHTATCEDHRI

The idea of ‘I-ness’, is known as Ahamkaara.
(Ahamkaara is a produce of the mind).

AAATAT 3T

The agitation state of thoughts, is known as the ‘Manas’.
(Thoughts are guided by some reasoning process.)

arafaaaar Jig:

The decision and understanding ability is the intellect.
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(And through the senses, we seem to conceive some objects in some emptiness outside, the body also seems to be an object
produced by the senses.)

segedEadiesy,

Because of their functioning for the master (Indra, the Jeeva), the senses are known as the ‘Indriyas’.
(And the senses conceive objects forced by the Vaasanaas or wants.
What we see is what we conceive; and what we conceive is what we see.)

CEHTIATT SF: TCHTAATT OC: UV TG TAHTAIHT Siet: GITH Ed:1 (50.16,17)

By conceiving the idea of a body, it becomes the body; by conceiving a pot, it rises as a pot;
this nature of the Self is known as the eight-fold city (Puryashtaka) by the learned.

acaa’u—'jcagﬂffcaﬂliacalﬂmcﬂiaﬁl g7 gidsoid Sl

The ‘knowing nature of Chit” which attains the state of ‘knowing the objects’ (through the organs of
knowledge),

the state of ‘doing’ the actions (through the organs of action),

the state of ‘enjoying’ (the results of those actions),

the state of ‘witnessing’ (as the Self unaffected by all),

is known as the Jeeva (which reacts to the outside and is said to be conscious).

afg gdes fag:1 (50.18)
That alone is known as eight-fold city (which is just the inert-state of the ‘Jeeva state of Chit’ that is
caught in ignorance).

THE SAD PLIGHT OF THE JEEVA
(This Puryashtaka as you, the Jeeva-entity, produces different bodies continuously even when you think you are staying alive
with a single body.)
AN AN AN o N\ AN o oS AN
BTl Pl ddl STa¥cdedl=dl Halad Tad: HAIATPRATAeAaTHATRIOTDIGIH| (50.19)
Again and again, the Jeeva by itself identifies with different emotions (anger, desire etc),
and becomes different, at different times, even as the countless grains of Vaasanaas keep sprouting
(keeping ready, an endless array of perceived fields for him, in various body-forms).

JITHEIATAT FIOATPRITO o JATAHA: HPTEIsl Teaadnadl (50.20)

Because of the nature of the eight-fold city, the Jeeva takes on various forms in course of time,
as per the Vaasanaa that is dominating, like the seed sprouting as many leaves.

(If you could see the body in its various emotional moments, you will understand that there is no single body at all,
but only different bodies rising at different moments. Mind somehow maintains the same identity and you do not know
of these different bodies, but believe in a single body alone, as you.)

3TPRIsE RN TATRIE Wife T aeaafecafa figar s=a aafdl (50.21)

‘I am endowed with a form’; ‘I am the body’; ‘I am the non-moving’; ‘I am the moving’;
‘I am not the origin of all, the Supreme Self’; thus he understands everything incorrectly.

(Death also is just a change of body only,; but the mind forgets the previous bodies, and starts anew, with a new body as
its centre of perceptions. Life is not interrupted by death, but life goes on and on with the continuous production of bodies
non-stop, for each and every Jeeva. At every moment, the body is newly produced as an image;, memory alone sustains
the continuance of the body. Death, actually is never experienced by any one.)

HATT FTooiid! arIATI AR FearaeTd-Redl w8 ifted TATl (50.22)

The Jeeva wanders in the world enveloped by Vaasanaas, going up and down like the stick caught in the
waves of the ocean.

SR dcargadetcaecl etdlcAld THIRATA ugA@=aalatas | (50.23)

Sometimes getting born in extremely pure birth and getting bound by the Samsaara, yet immediately
realizing the Self, the Jeeva attains the Supreme-state which is without beginning or end (like Sanaka
and others).



hIRIchlo Tl HHANAMUN: HTcHAAAARNGT TH TeHTcH: | (50.24)

Sometimes, after a very long time, after the experience of many varieties of wombs,
he attains the Supreme state of the Self, through the knowledge of the Self.

(Or the Jeeva may keep on experiencing the delusion states without end, never getting liberated.
TGRTA gA Sfal A1 AT AA1EAT gerdeadyr afd aur oyl (50.25)

Hey intelligent one! Listen as to how this Jeeva with such a nature gets inside the body with eyes etc,
like going inside a pot!

(Chit endowed with the tools of perception is known as the Jeeva.)

Rcae PoedsT TUIATTET Sadi AT:UBTegIaAT SelsTHAATABA| (50.26)

For the principle of Chit which attains the limited state of Jeeva,
the limitation of the body arises with the collection of senses and the mind.

[Jeeva is not some entity that falls into the sky; but is just the probable state of incorrect knowledge that makes the Chit
experience a world through the senses and the mind. It is just the ‘instant knowing of oneself as the limited structure’.
Even now, when you are stuck with the body-identity, it is the Chit which has fallen into a perception state as ‘you’, as
endowed with the senses and a mind.

“You’ are the Chit that has fallen into the expense of the emptiness with an ‘I’ idea.

All that is remembered as past, or as a life has not occurred at all; but is just an instantaneous perception state of Chit,
that has forgotten its true nature.]

(Whatever is perceived around you as your world of objects, is you as the Chit existing as all that.)

T FACedT: W UdcTETRIUUT del desiidavueiisaiiarcdmcadzaid| (50.27)

When the Jeeva falls into the empty expanse of the sky, in the form of senses, by conceiving oneself

as a different person (from Chit),

then by contacting (pervading as the world), the Jeeva becomes one with the object that is reflected by the
mind, and becomes identified with it, as a perceived object.

(So there is no question of the inert body seeing the inert objects.

1t is only the Jeeva-Chit with some mind-content or dirt, that exists as its perceived world.

There are no two things, but only the single undivided shine of Chit as the Jeeva-state of the perceived-field.
Jeeva is the entire world that is seen by a Jeeva.)

qrEnddea AT Fa=dlsaey dRep: FAlCadET R d HHET dera| (50.28)
Jeeva alone that is endowed with the mind, becomes the main perceiver of the outside objects and gets

connected to the senses; not the body from where Jeeva has gone (or where the perception of the body is
gone).

(What you see as the object-filled world is the reflection of the mind only.
The Chit as the mind reflects itself as the tainted self and sees a world as if outside.
Body is also a part of the mind-reflection only,; and is supported by Praana, the energy-force of movement.)

TN dIEHAHEY ufafaia,
Only when the outside sky or mirror is pure, does the process of the mind (the rays of the eyes) can reflect.

e srafa e,

That reflection is connected only to the Jeeva (which is the pure state of Chit).

Ifesiiarscasiaial (50.29)

Though the Jeeva is outside as all pervading (in a dead body also), yet the body does not live,
(because of the absence of Praana-vibration).

fAgTamar®t I A9aaRe dal ddEREd: eard: gfafdsatdl (50.30)

When the pupils of the eyes are faultless like the polished stone (and are alive by the Praana-force),
then only, the outside object can get reflected.




S srafa e ufafeaaar aa: shasacaaranfa e afecafa waal (50.31)

Then that reflection gets connected to the Jeeva.
When the mind is reflected inside the Chit-state itself, through a body endowed with Praana,
then the Jeeva becomes the perceiver of an outside object as it were, Raaghava!

TeHATAUAT derellsT & faeafd uyal TAat @iy sia: e desafd| (50.32)

When the consciousness contacts the object, (and one is conscious of an object),
even a child can know it; or an animal or a plant also! Why cannot a Jeeva, not know?

(Consciousness is just the inert reaction to an outside object.)

IO AIAEIIAT WHA NGATFAT: hSIfdecdel T Sha¥dedd faealfd| (50.33)

The rays emanating from the pure eyes (enlivened by Praana) are pervaded by the Jeeva;
and embrace the perceived object in front; and the Jeeva perceives it outside.

TY U ha: T FIe: Joddigd: W 09 I Hial Shaaeudasnd:| (50.34)

This is how the touch gets connected to the object reflected by the mind.
The same thing of Jeeva’s contact happens in the taste and smell.

TG EcATRTRITAB TR UITRIRITT: &UTcaoiarhiel faercaeaRcaf@fegaatasg: | (50.35)

The sound being reflected from the sky, is in the space of the ear and instantly enters the Jeeva-expanse.
This is how the senses perceive.

[The Jeeva is always shining as the mind-reflection of perception. It never ceases ever.

Body is an object that moves by the power of Praana.

Whether the body is dead or alive, the ‘Jeeva-field of perception’ does not stop ever, even for an instant.

The Jeeva continues its perception-state with some body or other, as per the Vaasanaa content.

The Jeeva has no death, since it is Chit alone, that shines as the tainted mind-content.

So also, you are also the Chit as Jeeva-state of tainted mind, seeing a world around you, as real.

Unless interrupted by the rise of knowledge, you will continue as before, in any Vaasanaa-field without ever experiencing the
death of the body.

‘Death of the body’ is just a myth maintained by the ignorant.

Birth or death of the body is not connected to the Jeeva-Chit, in the least.

The problem you are facing is not death, but the endless array of dream-lives that will be experienced as different ‘I’s in
various shapes of animals, trees, and other species.

Through Knowledge, you have to stop this uncontrolled shifting from one life to another with different ‘I’s.

Jeeva whether it is ignorant or is the Knower, it does not die ever.

The perception does not stop ever, for both the ignorant and the Knower.

The Chit always exists as the perception-field of the one divided as many.

The Knower learns this truth, and controls the uncontrolled flow of lives he has to go through.

He gets rid of the Vaasanaas, so that the Vaasanaa-fields do not rise as various life-states.

With no Vaasanaa to rise as perception, he exists with any perceived field as his shine, as willed by him.

He is free as the Jeeva-Chit which is no more a Jeeva.]
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ILLUSION OF MIRROR

AT

Rama spoke

RIS ARG TeAgaiey deufdfdfFadadea e sefeharcanal (50.36)

Brahman! Tell me, what is the nature of that which gets reflected in the mind-mirrors, and in the
shining surfaces that are man-made as various gadgets and wooden frames?

(No one is aware of how one’s face looks like; except from what others see and what is reflected in the mirror as the same.
How does the illusion of ‘I’ rises from getting reflected in the mirrors and in other minds?)

afasaa

Vasishta spoke
[The delusion of one’s identity as a particular shape with a particular facial structure rises, because the body is reflected in
the other minds of the perceived-field as some particular shape with some face.
The mirror also acts as another mind-state only as belonging to the world-field of perception, and ascertains the delusion of
the body-identity.
The animals and trees do not have this added delusion of the mirror; they do not know how they look, or why they act the way
they do. They just exist as some mechanical process of living.
The ignorant humans have the additional burden of the mirror-delusion as a part of their evolved state of delusion.
Trees are also Jeevas, which do not have the instinct that belong to the animal species, and are just plain life-forms that exist as
the blank states.]

ITedsand saaRa dafeay: ufafess et anfea fafg dafer a1 (50.37)

It is just the delusion of perception, where the reflection arises by connecting both the extremely inert
body and the mirror-surface, for these Jeevas which exist as a part of the Totality-mind (as just Vaasanaa-
fulfilment states), hey Best among Knowers!

—
Delusion alone is all this!
(Not only the reflection, but the entire Jagat is a delusion-state only.)

SdfgaTEr A daifcas (Serfa g (1) vad famar @ dafecas),

Do not entertain the least trust in this Jagat-state.

JefAcaTficEatsm,

‘I’ and other factors connected to the ‘I’ are just waves (of the same Chit, and not different from it).
IIAT Tl S| (50.38)

Even what is at present, is the same waters of the Chit.

WrFNdt g AEAd erpTatharige

The place and time measures and the actions performed in time and place, their results and so on,
are not in the Supreme Ocean of Chit.

dedhadT [ACIATHT FIT FAM:| (50.39)
The Self is everywhere in all things existing as those very things.

[Jeeva-Chit is not just the body-self, but is the entire mind-field that exists as the inside, outside and all the objects and people.
Each deluded Jeeva-state exists with its own copies of people and world which ascertain its body-self as real.

That means, you exist with the copies of the images of your family members (like Vidooratha-story proves), and your family
members exist with their copies of your body-image.

And, the Chit alone pervades all like the space, and exists as all the copies of all the Jeevas, for all the Jeevas.]
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fAcaaahafddfedca aredaugEg wfaced:

Not attached to any object or person (since they are all your mind-created images only),

always happy in the bliss of knowledge, (Muditaatmaa),

with the inner being always stable in the quiescent state, (Shaanta),

with the understanding that the pains and pleasures of the mind-created life-story are not real (like
the lotuses seen on the rock-lines);

fas fafeafa:
stay (Tishta) - established in the Reality-state as your very nature (Nivishtamati);
JATRTATITALTHITHAIA: | (&I AT HT ATHIT A:) (50.40)

remaining steadfast in the state of equanimity (samataayaam);
with all the afflictions rising from the Maayaa appearing as the affliction called ‘Bhava’, gone.

[If Aakaashaja, the Totality mind has no form, then you also have no form.

The totality of one particular set of mind-Vaasanaas are known as Brahmaa and it is emptiness only; and this emptiness alone
rises as a total world-perception made of individual world-perceptions, with the same characteristics.]

d qaAdad: qd GUATERIGT: JAT hHSTEAdcadHd cadr Yda| (51.01)

You already (Punah) have heard that you also are devoid of the physical sense-organs like eyes etc,
like that of the Lotus-born.

segdTaEeadaldadiiiar gireey g adafa adanl (51.02)

The same perceiving process that was mentioned as belonging to the Puryashtaka (eight-fold body)
of this ‘Totality-perception called Brahmaa’,
rises in all the Pursyashtakas of the Jeevas of his Creation also.

fafy ed shar o7 miedfgaeT: Tuar smagcae] aaur oRkueafd| (51.03)

Understand that the Jeeva, the Puryashtaka who is inside the womb (of latent Vaasanaas),
develops the physical sense organs (as his conceiving tools),
and sees the world as per his conception, through those sense organs.

sfegamoifegaraiey fafg ddea Tad dUead T JAT dd UrhaArad:RFAdl| (50.04)

Just as it happens in the first mind-state of the Viraat-self,

the senses see the objects the same way and get the experience of the world.
(Conception and the world scenario exist as one, at once, as contained within the varied time and space measures.)

2T N N e
The “pure state of awareness’, which can rise as any probable state of perception, is faultless and
undisturbed by any perceived phenomenon,
dalsgdcAdedonaqdgetieadT| (50.04)

and rises as the ‘totality state of a particular Creation’ that is made up of countless ‘I’ states of experiences,
known as Pursyashtakas;
(The Reality state is not something which the Jeeva is not. It is not the opposite of what the Jeeva is.)

BEATHRY W TEUAT)
(‘That Supreme state of Reality’ stays unaffected by all this) -
d cddhcdlgdededigddedld, HHTIcAIGADcdIG e Icdld,

not because it is one as opposed to many, or endless as opposed to end, or unknowable as opposed to
knowable; (or empty as opposed to the fullness of the world);

but because of the complete non-existence of the divisions of the many, and also because of the absence
of complete void ness,

IATFHRT W FEAATI (50.06)

‘That state of Reality’ stays unaffected by all this.
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[All these words describing the Brahman as Jeeva etc, belong to the Jeeva-state only.

These explanations are not valid in the Reality-state, which never undergoes any change.

Reality-state does not ‘change’ into a Jeeva.

‘Change’ can be measured in time and space-variations only; but the Reality-state is not inside any space and time frame;
it is beyond the number-world of humans.

Jeeva-state is the lack of Vichaara process, like blindfolding oneself and acting blind.]

deafegeear dfcshfed AaEdl T Teafd F T Shacadraid d T gagaIicaAs| (51.07)

It (Reality-state) never attains the state of the mind by the processes of perception, does not become
a Jeeva, and does not also get into the state of the Puryashtaka.

J faariefaemars®a aisf&d aredia I: a1, WATcATT AT AT uBTegarfam:| (51.08)

“That’ which is not something that rises out of the knowledge-practice newly,
‘that” which is always there as if not there, for the ignorant,

is referred to by the term Paramaatmaa (in the discussions),

and is beyond the reach of the mind and the senses.

AEATCHTIT AT AAAACHD: HH: hdaAcITT SUST IMAA| (50.09)

Therefore, all the statements that state that -

‘It attains the state of a Jeeva, is of the nature of awareness, is of the nature of agitation, is delusion,

is the left-out state’ -

are all coined up for the sake of instruction only, and do not refer to the Reality-state, since it can never
be explained in any manner.

[What we know now is that the world is there, we are there, and are caught in a helpless situation of suffering and death-illusions.
Only the practice of reasoning can prove beyond doubt, the falsity of perceptions, and bust the myths of death and the Jeeva-
states. And, we have to use words like Jeeva, Puryashtaka etc to reason out our helpless situation as body-entities.

All these words belong to discussion-chamber only; and not to the Reality-state.

Reality-state is not Chit or Brahman or Satyam or whatever.

All these words belong to Jeeva-state only.

Reality is not real or unreal or conscious or inert or not even a knowing-state.

We know that we are there, and something is there transcending all this.

Our quest ends in removing all this; that is all.

We destroy ourselves and remain as the Reality-state.

What it is, even a Shiva cannot explain.]

I PATRCHIed calddIA AT 3UGATGAA Yidellel Taarond

TRITedHBATRR Al JAARASIS| (50.10,11)

This affliction (disease) that is made only of Avidyaa (lack of correct understanding), has appeared from
somewhere somehow.

When it is dissolved off by the proper instructions that guide you in the path of Vichaara; then, all the
faults of delusion subside off, and the ‘True Knowledge’ alone gets left back.

(The body-image is necessary to interact with others in a lower level of existence.
In higher worlds of Siddhas, formless beings exist as mind-identities only.
Such worlds are unimaginable in the level of the body-humans.)

TATHIRATY TYAAUNTAT AgAe: TAIGARANT dewadfea ud

SHTeSleduaEcgdcdal d oa fa8 &@eTell (50.11,12)

When the Knowledge is realized (and one stays as one with the Self only),

then the very space becomes grosser like a huge mountain in comparison with an atom,;

and though all the actions that you have to perform are experienced as real, they are understood as unreal
in nature. Renounce the reality seen in all the world-appearances, and stay with a form that rises out of the
Brahman-state itself, as a body-image (as a mere costume), which others see and recognize you.
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(Avidyaa is, as if it is there; since the world is, as if it is there.)

HAATATIIRT FUAT ded & IE&AAT A J7 ATAT  TIA| (51.13)

The Avidyaa state is non-existent, since it is not there in Brahman, which alone is existent.
When observed and analyzed, that state of Avidyaa instantly vanishes off and is not at all seen.

[Avidyaa is like a ghost that you imagine, when walking through some dark corners covered by the shadows.

When you direct the torch-light towards the darkness, nothing at all is there as any ghost.

Actually, you never destroyed the ghost; for the ghost was never there except as your imagination.

Avidyaa also is a ghost that is imagined by the shadows of Vaasanaas spread-out in the delusion-darkness of incorrect
knowledge. When one engages in Vichaara, it just vanishes off completely.]

HTehd ATH HUHATE] fohel ST TTAATT HUTH FIGOUIFh R I(51.14)

How can that which is not there be obtained, even if it is seen?
How can the waters of the mirage river be obtained, even if one tries hard to get it?

[You cannot own, or keep anything changeless and permanent in this world; for, the objects are sensations only and not real.
A mirage is sensed by the eyes, but cannot be touched even; whereas the objects of the world can be heard, seen, smelt, tasted
and touched; but can never be owned, for they are not there at all, except as your own brain-coded pictures.

The objects keep changing, because the brain-agitations also keep changing.

The objects are seen inside the time and place boundaries, because the mind is identified with the body that is inside the time
and place boundary.]

AT FEATHGITAGET TeIdT, AT T I AITT HA:| (51.15)

That which is not real (non-existent) shines like the real; its reality is felt because of the absence of the
right knowledge. Through the rise of the right knowledge, the reality is seen as it is, and the delusion
perishes without a trace.

HART IaRIsT SagATHIED! HATedATIAT: HeUal hieddicaa:| (51.16)

The Jeeva and its state of eight-fold city etc are just the ideas connected to the Avidyaa-state; and though
it is very much unreal, it is just some imagination imagined in the ‘knowing nature of the Self’.

JEIET 3UCAT 8 SATGHeUT BT ME: JNUTT dl cadihadar: oIl (51.17)

To instruct the Jeeva like you (who believes in his limited existence), about Avidyaa (tasyaahsta),
these terms like Jeeva etc, were invented by the Scriptures, so that the delusion-state disappears to give
way to the Knowledge-state. Listen to these instructions with single-minded attention.

[The Reality, at once is all the information of all the probable states of perception which are limitless.
Jeeva, though Chit, can have access to only a limited number of information; and therefore sees only a little of the world.]

(You cannot convince a child that is seeing a ghost, that the ghost is unreal.
Whether it is real or unreal, it will be afraid of the ghost, for the ghost is seen as existing, for the child.)

Sliacafda GUTaT JATHUCTEAAT dell dhelsheiodl AT l=gE

Chiti, who has attained as if the limited state of Jeeva,
as if stuck in the limitation of the eight-fold city, is limited in perception, and is as if tainted in nature,
and 1s looking outward only (perceived phenomenon);

TIAT ATTIAR] TIATHIAA, HcAl HIcadcal dl, dleled AT T&Tep:| (51.18,19)

and she exists as whatever the agitation of the mind, and experiences the mind-agitation as the world also,
be it real or unreal, like a foolish child sees a ghost in the dark night.
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U>ddeATA Dol HATTATT AT TACHTT TAT EHEIURITT TAEAT1(51.20)

She conceives the agitation (disturbed state) of five subtle elements,
and sees the holes in herself (as the holes in the body) as newly risen.

U8Y Uq HHUed ey HdUsdedh URTcTAde-a1H AMERATRAEE:| (51.21)
These subtle elements alone rise as the gross elements, in an ‘outside’;
and she sees something as separate from her, though not separate actually,

like the sprout seeing its own hundreds of branches as separate from itself.
(And she divides herself as inside and outside, by conceiving an ‘outside’ for the objects.)

SeH-dRG dafAfa fAsgaredd: shal Hd JAed JaAT geacTA| (51.22)
‘This is inside’, ‘this is outside’;

thus ascertaining oneself, of the inside (as the mind, Praana etc),

and the outside (as the world filled with solid objects),

(though everything is seen within the agitation only),

whatever the Jeeva conceives, that becomes ascertained as real.

RS AdGR_IEeAd: gfadTde aeeaddar da dganRiedd| (51.23)

Like the moon-rays that contact the objects outside of it, as if different from its own lustre,
the Jeeva also is ascertained about the outside-phenomena as different from itself.

ARNTEAT TAGTT YeTcdiAd WEI Id HcHAAl ded Iod dediedica FATH| (51.24)
Though hotness is alone the pepper, the pepper is said to have hotness as if different from it;

though the emptiness alone is the sky, the sky is said to be empty, as if the emptiness is different from it;
so also, the awareness of agitated-state alone is seen (in the outside), as if separate from itself.

[The world that you are aware of as a mind, is just the single undivided lustre of the Chit, which looks divided as the Jeeva and
the world, because of Avidyaa. And, the rules of the world-state get invented, based on this delusion-state only.]

339 T Fekar e gedlpd: IFaacUAddcy A iAcIaEivsas | (51.25)

Ascertained that the enjoyment of the world-life alone is the goal of existence, the rules get ordained that
these actions lead to these results (actions belonging to the world, and the actions ordained by the Vedas)
(causality-factors) and so on;

and the Jeeva strives to attain the shattering joys (Avakhanditam) only, as its fulfilled state.

FIHTIRATHTE FIHDUAIHD: DhiAGhaldgdid TIAdAT AAT| (51.26)

A Jeeva acts according to one’s own nature (as forced by the Vaasanaas),
is also capable of conceiving something on his own (by the study of the Scriptures or learning);
so whatever he chooses to be, is through his own effort and not by anything else.

HcANICATES HUedd §aHgd WUSl AYIHAT Hd I HEEe:| (51.27)

All this seen as separate from the self, is just the ‘non-dual self alone,

rising as its own conceptions of duality-state (with variety of objects as conceived)
like the piece of sugarcane-liquid appearing as juice, sugar etc,

like the clay appearing as the huge pot structure.
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AfaaufdeRiferarenfeasard FHacTd Acdid SerdTemaaHdrd| (51.28)

The duality gets seen because of the differences in time and place measures, as per the differences in
experience, and are not real, since the time and place divisions do no exist in the Supreme state of Reality.

S QeUTdd: TIABACGIGdl TUT WU FlcHTA)
The essence of spring which is in the tree as the moisture, rises as the ‘I’,
as -‘this here is the flower, this here is the leaf’ as different forms within itself,

: garR@rsfgea fgcar aee

so also, the essence of Reality also within us, carries the sense of duality in the non-dual state,
S UC: 3 PSTHe AAEAET

and as the ‘I’ imagines - ‘this is the cloth here, this is the wall here’, and so on.
FalcAacAa ser fafg @ fgeaamexdl (51.29,30

You must understand that the very state of Brahman carries the duality-sense within itself,
staying as the essence of all.

HATSHASTAATR G (IHHed 376) a9 ae: IAA fAasFgEaUear deagy:| (51.31)
The ‘water-filled cloud’ -

stays as the essence of the sprout, identified with it, when entering the ground as the water;

it stays blocking the sun in the summer, identified with that character;

it stays as the cloud bursting forth as rains in the monsoon season;

so also, the Aatman is the changeless essence within all the ‘changing objects (as their knower)’,

the real in the form of unreal.

[Why all this mess and chaos of delusion and liberation?

Why the Reality-state has to be all this?

How can we answer this?

What can we say about the unknowable Reality, with our puny mind-sets?

Who can control the Reality-state, which is like this?

Here, in this earth, we are controlled by the genes and the Vaasanaas, and of course the absence of proper reasoning.
So, we rectify it to the best of our ability.

We try our best to not act as the puppets of Vaasanaas.

Is that all, is Brahman ‘known’ then?

How can just the removing of the dust on the painting, reveal the mystery of the painting?

The path of solving the mystery of existence continues even in the level of Shiva, the purest form of dispassion.

The Vaasanaa-less state of the pure mind is just the beginning. It does not reveal to you the Brahman; but instead, makes you
ready for the journey of understanding the mystery called Reality.]

sfd HIIAAAGTHCY IR dd A WUSTAG oilh &I ATATET M1l (51.32)
Who in this world has the power to break the ‘order of things’ (Krama) that this should be like this,
which alone is pervading the Reality-state, the Ruler of all?

JedTaTs IHEY Ag T9: gfafdafa, cafaRadad: Facda & daed| (51.33)

In the empty expanse of Reality that is pure like a mirror, nothing gets reflected as such, as any one’s
world; since it can not be divided by the presence of objects;

it glitters falsely, as if divided by the objects.

[Imagine the Reality state as just the fountain of limitless information, that never stops.
Some random information collection appears as a Jeeva, like a wave in the ocean.
It is like drawing circles in the emptiness.]
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SISO caTcadcHa fuda: dafa eafa gdivacacesi Rieaacarceasmaa:| (50.34)

In the Reality-state of Brahman, its own essence of ‘knowing’ - because of its revealing nature -
glitters within itself, as its very nature and appears as this world-state;

reflects within itself as a Jeeva-state with limitation;

and becomes divided as it were within itself (like the rock with lines, or the fruit with its parts),
though without a body.

(We can understand this much only that some unknowable thing that transcends the mind and intellect exists like this,
revealing the world like this.)

TIYdicAGTS AT T HIATCHAT FHATATT deade ITRART deradaT| (50.35)

Whatever is understood by the Self-shine (glittering as the world) by itself, as you, though unreal,
is understood as real, by the real only; therefore, there is nothing that is contradictory here.

gcddedhcd § TcadcIEasuoll e HIUSId Igiedcdricaed ddTcAT | (51.36)

In the example of the ‘gold and the bracelet-shape of the gold’,

the gold appears divided as two, as if (as the gold and the bracelet);

one as the real and the other as the unreal,

but is treasured as gold only inside the casket (not as a bracelet);

so also, the essence of Chit which shines as the world is Chit alone as the Reality-state.

(You as a Jeeva are the bracelet in the gold of the Reality-state; and you are afraid of death where the bracelet can change
into a ring or an armlet or whatever, but the gold of Reality stays always as the gold, and is shapeless and nameless.)

TWTcaieadiAcd e A9t 9Ud, §Hcd hehedd, SIsHTE: RUdiseaar| (51.37)

Chit is all over as the essence of everything, like the gold is the essence of the bracelet etc;

and any known object is the extension of the ‘Chit alone’ that is grasped by the mind as the permanent
one and the changing one both, like seeing the gold in the bracelet, and the inertness stays separated.
Rcagemsarcas I ¢ Haafd T3 JA1 I I a7 Hafad dder| (51.38)

The perceiving process (conceiving nature) called Chitta which is the Chit itself rising as the inertness
(seen in the ‘outside’), conceives the inertness firmly (because of Avidyaa);

(and by the power of the Chit to exist as anything) exists as anything that it conceives, and stays as
that experience.

el Flel AT Slarcaadi=ar safd Fad HiddieRddeddraaThiobiedrd| (50.39)

Caught in the time-rotation, the Chit-state as the Jeeva, experiences the many states of divided Jeevas
of various shapes, because of the buds of Vaasanaas blooming within, as the experience-fields.

[There is no death that ends the Jeeva-state; Jeeva-state continues without a break, and the perceptions never stop.
Death-scene is just a perceived scene as it happened in the case of Gaadhi where he sees his own dead body.

The ordinary Jeevas also do not experience death at all; but continue as the same body-image or different, without any
knowledge of the death-scenes seen by their previous family members.

The Jeevas like Vidooratha may continue with the same copies of their beloved ones also, like it happened with King Padma,
with an already built-in memory of the past.

Vasishta explains this factor by comparing our lives to dream-world lives. ]

TG TE JAT JTAT AT FAITASTUN Selee dUT SalsT UTdHTHS: | (51.40)

A village seen in the dream, instantly becomes a forest or a mountain, by the mind’s conceptions; so also,
the various bodies are just the conceptions that keep changing instantly, as per the Vaasanaa-force.
gfaemal I T AT FITI U HIG HICTATHAG Geleddiad Fad:| (51.41)

The man seen in the dream, as an appearance only, instantly becomes a wall or a cloth, and is unreal

either as a man or a cloth; so also, the other body that rises after the death of a body, is also
instantaneous and just an appearance only.
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[Actually, you die at every moment as the body, with the cells within dying and re-forming again and again non-stop.

You are not aware of these deaths also, because the mind maintains the same identity and keeps the idea of the same life as
a continuous stretch of events of a single life.

You die as a baby, then die as a youth, then die as a middle-aged person and so on; but the mind keeps the idea of the same
life as the same body, in tact.]

FHIHT I caicy Sad ga:, Sia: Faufddid Fadcsd=asadd| (51.42)

His death also is unreal, and his birth also is unreal; the Jeeva shines as his own mind-conception,
like in a dream, and sees himself as another identity (after death; and does not remember the previous
body-experience).

[If you see someone dying, then you must understand that the dead body is just the matter-stuff that lies motionless, because
the Praana is missing there. The mind of the dead person, already will experiencing another life, with the same copies of family
members, or will be a different image with a different world-scene.

For example, if your Vaasanaa for completing the study of the Vaasishtam-text is dominant in this life, then your ‘Jeeva state
of study’ will continue without interruption, till you finish the studies, even if your image might have gone through many
deaths without your knowledge also, or your present life itself may extend for long, till the Vaasanaa gets completed.

The longer the time-span the Vaasanaa needs, the life stretches that much long.

May be, that is why the ‘Vaasishtam text’ is so huge, so that your life extends long in the Vichaara process, ensuring your
liberation-state as a must. ]

Ploldiedl FATAG dAdcddd d,

The states of youth, ageing etc, also cause the varied shapes for the Jeeva in a course of time;

but here, the mind maintains the same identity as a single entity, all through these states, and experiences
the measure of time as belonging to one identity only, and not as belonging to another person;

Upd [AaTRe

it is firm about the single identity of the present, (based on memories) though the body keeps changing in
course of time;

HAAT Hd: Tad:| (51.43)

and the Jeevas experience the changing Vaasanaa-fields alone as a single life, and live a deluded state,
by their own self-created delusion.

IE TEATE I TOC GAGHIA, Shaeaa Sorgy fafg dafaer avl (51.44)

In the dream, it is a common experience that any object that is seen vanishes and another gets seen;

so also, understand hey Excellent of the Knowers, that the Jagat-form also is a dream of the Jeeva-state
(with the continuously changing scenes).

[What about the Brahman-realization, is it also a change occurring like in the dream-state?

The Vision of Knowledge obtained as self-realization, is not the Jaagrat-state which is akin to the Svapna state; but is beyond
the Jaagrat-state also, and is freed of the delusion-state of world-appearance.

Realization is not the perceived state of change, but the rising of the understanding of these perceived states.

It is not the mysterious trap of delusion, but the solution that breaks off the delusion.

How will you know that it is not a trap; because the world-appearance no more fools you; that is how!]

HATERTE F: FMAUEANCART: & FaCA! [ITd TEATGeSTCAT FRAfdASA| (50.45)
(Rradrgd aqd FAded - TMAUEIGAT SRa:)
When the Supreme Self is seen from the level of the Non-Jaagrat, which is named variously as Turyaa,

Shivam, Advaita, and the fourth state, there does not rise the Svapna of Jagat at all (because of the
absence of all the Vaasanaas). Therefore, it is just the pure state of ‘knowing’ or ‘self-awareness’ only.

[In the dream-state, you see yourself as someone else; but you do not change into that dream-person, when you wake up.

You just have to wake up, and all that was there as the dream-world vanishes off, instantly.

This Jaagrat-state also is some experience akin to a dream-state; and the belief in its reality will vanish off, when you wake up
in ‘Knowledge’. This waking-up state is known as Turyaa.]
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ARG Tt AT 9T AegAT 379reE, adard Ida Reyuafadl (51.46)

Just like seeing a ‘new (dream) identity experience that which was never there before in a dream’
by its very nature, and not due to any causal factors of change;
the Chit-essence sees what is now here in the Jaagrat also, as meaningful, with a limited identity.

[You can come out of this state through Vichaara. Vichaara proves that the delusion-state is connected to the Vaasanaa-state.
You can change the Vaasanaas and rectify the life-experience at least now, like sometimes you are awake in the dream and
try to see the dream in a different way.]

UTchell ITHATAY GReQ0TEaSNad &:$hArd Jad UATid & ghadAl (51.47)

The Vaasanaa of the past can be conquered through effort;
the wrong action of the past can be made into a good action through effort.

[Life is not going to end at death; it will continue forever and ever as different identities produced by the Vaasanaas.
Senses never will stop their work ever; the mirage of the world will never disappear ever.

If you have to get out of this perpetual machine of mind-function, then liberation is the only way that is left for you.
That much freedom is there for you; to change for the better.]

AaTed F MFAfed SNIdl FERICT: SeAsalled AAsAled hdel GRIBIeId:| (50.48)

The senses like the eye etc, do not stop their work of Jeeva-limitation, unless the Moksha is attained as
the ‘Knowledge Supreme’; otherwise, they keep on sinking and rising, in the place-time conceptions
of limitless world-experiences.

[Body-perception too, will not go away by any imagined death-event; if one body is gone, then another rises instantly,

as your ‘I’. Mind is extremely efficient in keeping the body-I as its constant agitation.

The problem is, which Vaasanaa will dominate and which body will be yours.

And, the body need not be always human also; it can be a tree, a creeper, a stone, an insect, an animal, a Raakshasa or a Deva
also. You have no control over these body-productions, unless you master the ‘Knowledge of the Aatman’.]

[Unless you destroy the Puryashtaka, there is no freedom for you.

Usually, it is mentioned in the Scriptures, that Puryashtaka means the set of knowledge-senses, set of action-senses,
set of five Praanas, set of five elements, inner faculty, Avidyaa, desire and actions.

That alone should exist as the physical body. How can it be some formless Puryashtaka?

Vasishta gives a different interpretation. ]

RIa: Taweaed SElsT 5a fasfa tsarcarniaarsacar #Fgrger: Renial (51.49)
The physical body made of the five elements, produced by the basic Vaasanaa to be with a form,

stays as a constant perception-factor in the front always, like a powerful ghost stays in front of a
child, as a solid form.

AAGIEIEPREIAT TeATIU>AD 3 QAT Uieh GalsHmaadniedd: | (51.50)

The Puryashtaka (eight-fold city) is said to be made of the mind, intellect, ego-sense, and the five subtle
elements (that can rise as any body); and this body is Aativaahika only (made of emptiness), which keeps
moving through different identities as Vaasanaa-fulfilment processes.

[How then can the mind exist as a limited entity, if there is no solid body?

Solidity is an illusion. The mind itself with its subtle wants, exists as a solid structure.

The physical body made of the five elements is not actually the Puryashtaka.]

AT Ta RACHAT Weaam s amiaduied! arddied #el[ed! Sodied gagdl| (51.51)
The Chitta-entity is formless only;

it is swollen as the empty space (like a balloon without its covering);

its Praana-force is its ‘bushy outside’;

its body is like a huge Meru, the central point of its world-perception.

[Each mind contains within its empty expanse, a huge Meru Mountain of delusion, that acts as the support of its world-
perception. Do not ever worry about the physical body and its death; it can be produced again and again non-stop by the
Aativaahika body. Worry about this Aativaahika body which actually is deathless, because of the delusion.]
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fateTEcashAtla [ATaEaEq ARbHTD

Through the cleaning of the dust (the agitations within the mind) only, one is freed of the ‘causal structure
of Vaasanaa and its fulfilment process’, and becomes eligible for Mukti.

[All that you sense, all that you remember, all that you have learnt, all that you believe, all that you want or do not want,
all that is your ‘swollen up body’, powered by the Praana, and stands tall as a Meru Mountain filling all the space that
you know of, in your limited mind-structure.

That alone is your Aativaahika body, your true body; and not the physical body, which is just some information that is
constantly stuck to you, like some dirt made of elements.]

(You are now in deep sleep and are dreaming of this world-existence which is within you only, as the Aativaahika body.
Aativaahika body alone exists as the world you see.)

YYAIBITEATET SAST: HISIp JAT| (50.52)

There is only the ‘deep sleep state’, where all the inert things of the world become one within oneself.
TACAATFAT TUTAEAT SeUTIMTelAT TS HANSITATT TATARSTZITH: | (51.53)

The dream-state (as a Jeeva experiencing some world through the mind-screen),
is the one that rises with the belief in the body-identity,
and wanders amidst the moving and non-moving things, till the Moksha is attained.

(This Aativaahika body alone is the world seen as the Jeeva-state.
If not dreaming the world, it is asleep as the plants or other inert beings.)

helfAfg GUaEY: HeRctatadicedd: fdaieacelsd Fdeddaraiasd| (51.54)

Sometimes asleep (dormant Jagat-state), sometimes as the Svapna state (of Jagat-experience),
this Aativaahika body belongs to each and every living thing.

(What is dormant Jagat-state?)

geT FUAHTIEAT AT TR T&l BrellTaqH TSI Garpia: | (51.55)

When asleep (as the plant or some inert life-form),

it is in the ready-state to suffer the future nightmare of the dream-state (of an evolved form);
it then stays with form yet not risen,

like the dissolution-fire (which has cleaned the previous Creation to give rise to a new one).

FUTRTARFTAEARY HeUgeTey I Hacdd FUAEAT TAATRIAeTeT:| (50.56)

In the state of the ordinary plant life, and also in the state of the Kalpa tree (a better state),

it stays deep asleep like a hard rock dense with thick delusion.

(What is liberation?)

JUAAREY STl T & Fgfa: I: yardiseg a1 Aibedooiaar g gadrl (50.57)

The inertness is the Jeeva’s deep sleep; the roaming about in the world-appearance with a mind is its
dream-state; when it wakes up, it is Mukti; when awake fully, it is the Turyaa state.

STauaaT=aRhle TaraTcRACAd AsiATA anfordsrs d# dadaradl (50.58)

By the attainment of Knowledge, the Jeeva attains liberation.
Through the Vision of Knowledge, he reaches the state of Supreme essence,
similar to where, when cleaned of its surface dirt, that which looked like copper becomes gold.

Sauaiar=aiaal a1 de GRauead e Saeamata fGdrar gamdil (50.59)

The Mukti which is attained by the Jeeva through the ‘Knowledge-attainment’ is said to be of two types;
one is the state of JeevanMukti; another is the freedom from the body.

STaeafhie Jhcd JIdd UG ad:

JeevanMukti is the state of Turyaa (awake while still in the world-dream);

then is the state beyond Turyaa (where the body and its connected objects are removed off fully).

AT S gNAsT F T REUTAT: | (50.60) (@ T el JRWAAT:) (TN SepER-ATsERA saf)
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Turyaa is the ‘state of Knowledge’ (Bodha) attained by making an effort through the intellect (and staying
in the witness state); the other one (Turyaateeta) (Prabodha) is staying in the state of Paramaatman (where
the witness-state also is meaningless).

ATAYHATON SHaleddl ATAdE dedd:

The Jeeva who has proved to himself the Reality-state, sees the world as one with it, as the self-shine
without division.

URINH HI Jg gararaaAfasd fAafea: vaged Tavy va Relipd| (50.61,62)

The ignorant Jeeva who has falsely risen, though established in the essence of the self, is with a heart
hardened like a rock and sees this terrifying nightmare, like a prolonged state of dream made of delusion.

AR cdedes fhiafacdell 9 dAdeadar uRIeqda gReN=id| (50.62,63)

There is nothing else but this fault of misconception in the Jeevas;
this alone is experienced as the division, and the Jeeva suffers for no reason.

SRR caeded fhRIcuaATed | (50.63)

There is nothing else inside the Jeeva-atom (Aativaahika body) except the ‘Supreme essence of knowing’.

Id 9 SIEEHAT ARSI FHTH| (50.64)

Wherever the Jagat is seen in whichever form,
it is the grand show of Maayaa only, that is made of Avidyaa.

AT ecl: FAUCFLAT TAT AT HAGH: AU JAATeafFITETRONGT: | (51.64,65)

The boiling water inside the vessel gives the illusion of being divided as many;
similarly inside the Jeeva-atoms also the illusion of the world-existence rises, as if made of divisions.

JeM ST qrHATET AleT: TATGIHATAY:
The bondage of Vaasanaa alone is the actual bondage; Moksha is the dissolving of the Vaasanaas.
qEATeaIsET HigT Fawa faegeia Rafa:| (65,66)

The sleep of delusion lasts till the end of Vaasanaas. The world appears like a dream in this sleep.

TAATHAATRIST SN FATIATGHTE | (51.66)

The Jeeva with the dense Vaasanaa-state stays as the plants etc (as the basic want of survival and
reproduction).

ACIEATHATEALFLETEATATHA: | (50.67)

The slightly better state is that of the crawling creatures (where movement is allowed); and the humans,
Devas and higher category of beings are of of lighter Vaasanaas (are more evolved than of just survival
and reproduction).

eTedaiiadeled! digatidl Heed:
When the limitation of the body is experienced as real inside,
then the pot and the cloth (various objects) rise as real, as in a dream.

SNAeFATGHAN: FAT ATEIATEDhAIETT | (51.67,68)

Both the body-self and the world of objects exist as one, each supported by the other like the object
bought and the buyer of the object (as made for each other, each supporting the other’s existence).

(Your family members and you, are both interconnected as the need for each other, each existing as a part of the other,
tied by the thick rope of attachment.)
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HIcHATATCHAATNG! dfedeadial fIdr dar AeEreurdisfarcsoa |edT| (50.68,69)

When the union of the self (Chit) and the non-self (mind-conceived body) exist as one in the Chit,
then the object wanted and the one who wants the object, rise up together like the vision of a mirage.

[No one is there as you and the others.

There need not be an effort to renounce something and attain something else.
Even such an idea is also delusion only.

Reality alone is; as ‘this and that’!

Just remove ‘this and that’ as unreal, and Reality alone remains left back, as it is.]

g Hcdodd fhfReas fhfiea J@a TRleRadaRAEcHS: TRRId| (50.69,70)

Nothing is lost, nothing is caught; but Chit-essence alone shines as the inside and outside.

ReTTadchREcde Agiddheyd:
The Tri-world is the magic of Chit alone. Enough of the misconceptions of manifoldness.
MiFaT: AT ”kcqemema a fGadl (50.70)

We all shine forth in the ‘Chit alone’.
The ‘Jagat with its outside and beginning’ does not exist at all ever in all three modes of time.

HIIIYT TAAUTAHATAHG: WETOSHT Hehel GAHDYE
The ocean, when removed of all the divisions (of waves, foam bubbles etc), is purer than the sky itself,
and is the single stretch of pure liquid state;

T4 VAU RAdAGATIAT W USHATHIAT JEA| (50.71)

so also, when the division-sense is removed through the rise of the Knowledge-Vision,
the un-afflicted source-state of Supreme alone gets known.




