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CHAPTER THIRTY ONE

DEATH IS A MYTH

र�म���च
Rama spoke

(From the ordinary view of a common man, there is only the body-entity that exists as the self, with some mythical mind-organ 
inside, as some magical limb, mostly believed to be situated inside the blood pumping heart. 
Rama rises the question here, to break this myth of the body-self.)

ली�लीयो'�( पू�च्छा�सिम भू"यो� बृ�र्ध�सिभू��द्धयो' बृ�लीस्यो'� विपूत� ब्रह्मन्� क�पू( कत0�मह�सि�। (50.03)
I ask this question, only in a casual way, just to improve the understanding (of those in this assembly, 
who still do not understand). 
Like a father with a child, bear with me Brahman; and please do not get annoyed.
[The inert physical body which appears like an independent conscious entity, sees the outside objects, through the inert sense 
organs. It is able to remember the objects also later. 
Body-entity is the thing with an outside and an inside, where the inside is supposed to contain an invisible organ called the 
mind which thinks, which remembers and so on.
If the body-entity alone is seeing the outside through sense organs, then why does it not see when something called death 
occurs, and it lies motionless? And, why it does not see objects which are outside of its sense-reach?
And how do the senses which belong to a supposedly conscious body-entity, reach out towards the inert objects and perceive 
them?]

श्री�त्रं( चक्षुः0� स्पूर्श��( च र��( घ्रा�णीम'� च वि�द्यम��मविपू ब्रह्मन्दृश्योम��मविपू स्फु0 टं( 
कथं( म�तस्यो �< जन्त�वि���यो( स्�( � पूश्योसित, ज��तश्च कथं( ��? वि��यो( स्�( प्रपूश्योसित। (50.05) 
Brahman! Though the physical organs of ear, touch, taste, smell are still there, and appear to be in tact, 
how is it that the dead man does not perceive anything around him? 
How does he perceive everything around him, when he is alive only?

कथं( घटं�दि�बृ�ह्यत्�सिमन्द्रिन्Cयो�न्द्रिणी जडा�न्योविपू र्शरEर'ऽ�0भू�न्त्यो� पू0�����0भू�न्त्योविपू। (50.06) 
The sense organs also, stay as the inert parts of the inert body only; and they directly experience 
the objects like pot etc which are outside, and also later again and again (as memories also), 
from inside the body itself; 
and they have no experience of the objects when they are not seen (or forgotten). 

अयो�र्शली�क�पूमयो�घ�टं��Eन्द्रिन्Cयोयो�� दिकली अन्द्रिHष्टयो�रन्तर�J कथं( तन्��दि�त� सिमथं�। (50.07)
The objects like pot etc which are outside, and the sense organs belonging to the body-entity,
both are unconnected like the iron rods (since the two holes in the face namely the eyes, and the 
object at a distance have no connection at all); 
and how is it that, there is nothing there that joins them both with some connecting phenomenon 
like a rope, to make the perception possible?

ज��न्�विपू यो�'त�न्�< वि�र्श'��ञ्छातर्ध� पू0�� पू�च्छा�सिम त�र्श'�'णी कथंयो स्���0कम्पूयो�। (50.08)
Though I know these concepts already, I ask you again for a detailed (shatadhaa) explanation.
Please explain again with compassion.

�सि�ष्ठः���च
Vasishta spoke

[We define the Reality as Chit, Brahman and so on. It is also not the right explanation as such.
The words like knowing, awareness, consciousness etc are words that belong to the perceived world.
How can these words with meaning, define Reality or explain it as, such and such, when it is beyond the grasp of words?
Reality is not ‘Chit the knowing-state’ also, not ‘Brahman the evolving-state’ also.
It just is what it is; and the only fact we know is that, we are here caught in a perceived world which is like this.



5

Why, how it all came to be? 
How can we know?
We can only try to get out of the trap. 
We can only reason out, to get out of the stupidity.
Other than that, to try to know what the Reality is, is impossible; for, the tools of ‘knowing’ like the mind and intellect and 
senses, do not reach it at all.
That state is attained when all these things are gone, like the gold is left back when the dirt is washed off.
We are the dirt. Our limited existence itself blocks the Reality.
Reality is not the knowing-state also! What can it know? What is there to know!
‘We’ can only ‘know’; because we are the dirt covering it.
Why Reality exists with the dirt of our existence, covering it? 
How can the dirt ever know, what it is covering up?
We remove ourselves and stay as ‘that which does not know anything’. What else can be done?
But, since we are part of the Reality, and are ourselves the Reality, the only way that is left for us, is to stay as the mist - 
not as the dirt -  that covers the Reality; and that is the state of a JeevanMukta.
We are part of the Reality. It exists as us. We cannot ‘know’ ourselves.
Since we are not real, but some imagination only, we surmise that the Reality is something which is not all this.
And, when we try to know it, we stop existing as the dirty ‘us’!
How to explain why we are here? 
Vasishta struggles hard to bring out the dirt-nature of our existence, and how the Reality does not ‘know’ also, like us the dirt 
called the ‘knowing entities’.]

इन्द्रिन्Cयो�द्यविपू सिचत्ता�दि� घटं�द्यविपू � दिक( च� पू�थंक्�(भू�त�ह�ङ्ग सि�म�ली�च्च'त��दृत'। (50.09) 
Dear Rama (Anga)! The senses etc, mind etc, pot etc, do not have separate existence Rama, from the 
‘taintless awareness state of knowing’.

[There do not exist separate independent entities as the bodies, with an outside that is filled with the objects, and an inside 
endowed with a mind. The objects that are sensed by the senses are not outside as if unconnected; but are within the mind 
alone, and are seen as if outside. Whatever is conceived within, rises as the sound etc and gives an illusion of a solid object 
made of sense-inputs, in an imagined outside. 
What is subtly inside as the agitation, rises as the experience-field of objects in the inside only.
Rather, there is no inside or outside at all; but only the shine of Reality as the knowing-principle, which exists both as the inside 
and the outside.
Space itself is hard like the mountain when compared to the Reality-state, and we are all made of that Reality only; and are 
subtle in nature. We are not some solid objects contained within the solid space. 
Something else exists as all of us, and as our perceived objects. What is it?
The space-element looks as if is divided by the objects, yet is not divided. 
Chit also looks as if divided as the manifold Jeeva-states, but is not divided; like a canvas is not divided by the pictures drawn 
on it. Objects that are just painted as the sound etc on the canvas of Chit, look as if divided as objects, but are Chit alone in 
essence, like the canvas alone is the real essence of all the painted pictures. 
The body and the objects are not like disconnected iron-rods, but are one single shine of the lustre as the expanse of Reality 
alone, like the variegated colour-shine of the gem.]

गग���विपू यो�ऽच्छा� सिचत्तायो� रूपू( स्�म�त्म�� सिचत्त्��त्पू0यो�ष्टकत्�'� भू����त्त्यो<� भू�वि�तम $। (50.10) 
Chit, who is purer than the space itself, 
conceives her own form of ‘eight-fold city’, by her own power of Maayaa, 
as the ‘knowing-state’, as per the succession of Vaasanaas (BhaavaVritti) 

[Since we know of us, as existing inside a world-structure only, we have to first analyze ourselves as to what we are.
We believe that we are made of physical bodies and non-physical minds.
What is the mind? We do not see it inside, as any organ; yet we believe that it is there as some agitation of thought.
Mind we believe, is an agitation that quivers as the energy-force of Praana.
Whatever is behind this flux, we name it as some Reality which we have to understand, as beyond the Praana also.
We can name that Reality as Chit, for our explanation purpose; though it is not Chit or any named thing. 
We seem to ‘know’ things; so we can surmise that the Reality state exists as the ‘knowing-state’; because ‘it’ is ‘us’, 
like the salt doll inside the ocean thinks that its saltiness comes from the ocean itself; and so, the ocean must be salty.
Therefore, we surmise that Chit’s nature is to stay as quivering, as the ‘to know’ state; and that this ‘to know’ state rises 
as all the agitations called the Jeevas. We know that as Jeevas we are always wanting something to make us happy.
Jeevas we therefore surmise, are just broken states of wants clouded by ignorance, and rise as countless probable states of Chit, 
like dust-shadows blocking themselves from the light of Chit-sun.]
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त�'� च प्रक� सितत�( गत( जग��न्द्रिस्थंत'� 
This form of eight-fold city (mind-process) alone rises as the inert-thing (body), staying as a part of the 
world-appearance. 
(Mind as a body-identity and the world, both co-exist.)

तस्यो� अ�यो��ज्ज�तसिमन्द्रिन्Cयो�दि� घटं�दि� च। (50.11) 
The sense-organs and their sensed objects like the pot etc, are produced from her limbs (agitations of the 
mind) only. 
(The eight-fold city reflects the mind-agitations, and appears as the world of objects sensed by the senses.)

पू0यो�ष्टकत्�म�यो�त( योन्द्रिच्चत्ता( स्�स्�भू��त� स्� ए���यो�स्तन्द्रिस्मन्घटं�दि� प्रसितविबृम्बृसित। (50.12)  
That principle of Chit alone, which has become the eight-fold city of the mind, by its very nature, becomes 
the limbs namely the mind-agitations. The objects like pot etc, get reflected in these limbs as if outside.

[Chit-state, is purer than the space itself and permeates all. 
Whatever is seen is ‘that’ alone; but it itself is unseen like the space which permeates all.
We, as the body-selves are all part of the space which is inside and outside of us, uniformly.
In fact, we are all made of space only, since we are just images imagined in space, like faces seen in the cloud. 
Therefore, the Reality-state which permeates even the space (as a knower of space) should be the real mould we are made of. 
Even then, why should the Reality state exist as us?]

र�म���च
Rama spoke

जगत्�हस्रसि�म��णीमदिहम्�� �पू�णीस्यो च पू0यो�ष्टकस्यो भूग�न्रू"पू( कथंयो कWदृर्शम $। (50.13)  
Bhagavan! Explain to me the nature of the ‘mirror of eight-fold city’, which is capable of producing 
thousands of Jagats.

�सि�ष्ठः���च
Vasishta spoke

BRAHMAN
[The Reality-state alone is all this. It is the seed from which we and the world have come out of.
We have beginning and end; but the Reality-state cannot have beginning and end, for it cannot be contained within 
time-measure like us the body-entities. It is not anything that we are like.]

अ��द्यन्त( जगद्बीEज( योद्ब्रह्म�न्द्रिस्त सि�र�मयो( भू�रूपू( र्श0द्धसिचन्म�त्रं( कली�कली��न्द्रिज�तम $। (50.14)   
‘That Brahman’ which is the seed of the Jagat, is without beginning or end; is free of afflictions; 
is of the nature of revelation only; is pure awareness; is free of all the faults of division.

JEEVA
[What are we? We live; so we are Jeevas. We are limited structures, because we can perceive only a little at a time. 
We seem to produce experiences based on our tiny wants only.]

कली��न्म0खत�( यो�तमन्तज[� इसित स्म�त� � ज��� खली0 �'ह'ऽन्द्रिस्म(न्द्रिश्च��सित स्पून्�त' स्फु0 टंम $। (50.15)  
That which reflects the world and its objects within, is known as the Jeeva. 
That Jeeva alone, collects the Vaasanaas and quivers like this (as the agitation-state).

PURYASHTAKA

अह(भू����ह(क�र� 
The idea of ‘I-ness’, is known as Ahamkaara. 
(Ahamkaara is a produce of the mind).

म���न्म� उच्योत' 
The agitation state of thoughts, is known as the ‘Manas’. 
(Thoughts are guided by some reasoning process.)

बृ�र्धसि�श्चयोत� बृ0विद्ध� 
The decision and understanding ability is the intellect. 
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(And through the senses, we seem to conceive some objects in some emptiness outside; the body also seems to be an  object 
produced by the senses.)

इन्Cदृष्ट'स्तथं'न्द्रिन्Cयो(, 
Because of their functioning for the master (Indra, the Jeeva), the senses are known as the ‘Indriyas’. 
(And the senses conceive objects forced by the Vaasanaas or wants.
What we see is what we conceive; and what we conceive is what we see.)

�'हभू���यो� �'ह� घटंभू���यो� घटं� ए� ए� स्�भू���त्म� ज�<� पू0यो�ष्टक(  स्म�त�। (50.16,17)   
By conceiving the idea of a body, it becomes the body; by conceiving a pot, it rises as a pot; 
this nature of the Self is known as the eight-fold city (Puryashtaka) by the learned.

ज्ञत्�कत��त्�भू�क्तृ� त्���न्द्रिक्षुःत्��द्यसिभूपू�सित�� यो� �(वि�ज्ज�� इत्यो0क्तृ� 
The ‘knowing nature of Chit’ which attains the state of ‘knowing the objects’ (through the organs of 
knowledge), 
the state of ‘doing’ the actions (through the organs of action), 
the state of ‘enjoying’ (the results of those actions), 
the state of ‘witnessing’ (as the Self unaffected by all), 
is known as the Jeeva (which reacts to the outside and is said to be conscious). 

तविद्ध पू0यो�ष्टक(  वि��0�। (50.18)  
That alone is known as eight-fold city (which is just the inert-state of the ‘Jeeva state of Chit’ that is 
caught in ignorance).

THE SAD PLIGHT OF THE JEEVA
(This Puryashtaka as you, the Jeeva-entity, produces different bodies continuously even when you think you are staying alive 
with a single body.)

क�ली' क�ली' तत� ज��स्त्�न्यो�न्यो� भू�सित स्�त� भू�वि�त�क�रयो��न्त�����कन्द्रिणीक��योम $। (50.19)
Again and again, the Jeeva by itself identifies with different emotions (anger, desire etc), 
and becomes different, at different times, even as the countless grains of Vaasanaas keep sprouting 
(keeping ready, an endless array of perceived fields for him, in various body-forms).

पू0यो�ष्टकस्�भू��'� क�ली'��क�रम�च्छासित योथं�����त� �'क�द्बीEज( पूल्ली�त�सिम�। (50.20) 
Because of the nature of the eight-fold city, the Jeeva takes on various forms in course of time, 
as per the Vaasanaa that is dominating, like the seed sprouting as many leaves.

(If you could see the body in its various emotional moments, you will understand that there is no single body at all, 
but only different bodies rising at different moments. Mind somehow maintains the same identity and you do not know 
of these different bodies, but believe in a single body alone, as you.)

आक�र�ऽह( र्शरEर�दि� स्थं��र�दि� चर�दि� च ��हम�द्यन्द्रिश्च��त्म'सित सिमथ्यो� ज्ञ��'� च'तसित। (50.21)
‘I am endowed with a form’; ‘I am the body’; ‘I am the non-moving’; ‘I am the moving’;
‘I am not the origin of all, the Supreme Self’; thus he understands everything incorrectly.

(Death also is just a change of body only; but the mind forgets the previous bodies, and starts anew, with a new body as 
its centre of perceptions. Life is not interrupted by death; but life goes on and on with the continuous production of bodies 
non-stop, for each and every Jeeva.  At every moment, the body is newly produced as an image; memory alone sustains 
the continuance of the body. Death, actually is never experienced by any one.)

भ्रमत्यो'� जगज्ज��� ������सिलीतन्द्रिश्चर( ऊर्ध्वा���र्ध�गम�<रब्र्धJ क�ष्ठः( ��सिचहत( योथं�। (50.22)
The Jeeva wanders in the world enveloped by Vaasanaas, going up and down like the stick caught in the 
waves of the ocean.

कन्द्रिश्चदिद्वार्श0द्धज�सितत्��द्भ�बृन्र्ध���न्तर( बृ0द्र्ध्वा��त्म��( �मभ्यो'सित पू�म�द्यन्त�न्द्रिज�तम $। (50.23)
Sometimes getting born in extremely pure birth and getting bound by the Samsaara, yet immediately 
realizing the Self, the Jeeva attains the Supreme-state which is without beginning or end (like Sanaka 
and others). 



8

कन्द्रिश्चत्क�ली'� बृह0�� भू0क्तृयो�सि�गणी�त0र� आत्मज्ञ���र्श��'सित पूरम( पू�म�त्म��। (50.24)
Sometimes, after a very long time, after the experience of many varieties of wombs, 
he attains the Supreme state of the Self, through the knowledge of the Self.

(Or the Jeeva may keep on experiencing the delusion states without end, never getting liberated.

ए�(रूपूश्च �0मत' ज��� यो�त� र्शरEरत�( �'त्रं�दि��� घटं�द्यन्तयो�थं� �'वित्ता तथं� र्श�णी0। (50.25) 
Hey intelligent one! Listen as to how this Jeeva with such a nature gets inside the body with eyes etc, 
like going inside a pot!

(Chit endowed with the tools of perception is known as the Jeeva.) 

सिचत्त्�स्यो कली��न्तस्यो �(प्रयो�तस्यो ज��त�( म���ष्ट'न्द्रिन्Cयोग्रा�म� �'ह�ऽयोम�सितष्ठःत'। (50.26) 
For the principle of Chit which attains the limited state of Jeeva, 
the limitation of the body arises with the collection of senses and the mind.  

[Jeeva is not some entity that falls into the sky; but is just the probable state of incorrect knowledge that makes the Chit 
experience a world through the senses and the mind. It is just the ‘instant knowing of oneself as the limited structure’.
Even now, when you are stuck with the body-identity, it is the Chit which has fallen into a perception state as ‘you’, as 
endowed with the senses and a mind.
‘You’ are the Chit that has fallen into the expense of the emptiness with an ‘I’ idea.
All that is remembered as past, or as a life has not occurred at all; but is just an instantaneous perception state of Chit, 
that has forgotten its true nature.]

(Whatever is perceived around you as your world of objects, is you as the Chit existing as all that.)

यो��न्यो� ����'ह'भ्यो� ख' पूतत्योक्षुःरूविपूणी� त�� तज्ज���(स्पूर्श��ज्ज���त्म<कत्�म�च्छासित। (50.27) 
When the Jeeva falls into the empty expanse of the sky, in the form of senses, by conceiving oneself 
as a different person (from Chit), 
then by contacting (pervading as the world), the Jeeva becomes one with the object that is reflected by the 
mind, and becomes identified with it, as a perceived object.

(So there is no question of the inert body seeing the inert objects.
It is only the Jeeva-Chit with some mind-content or dirt, that exists as its perceived world.
There are no two things; but only the single undivided shine of Chit as the Jeeva-state of the perceived-field.
Jeeva is the entire world that is seen by a Jeeva.)

बृ�ह्य�थं��'��' सि�त्यो( �(बृन्र्ध�ऽक्षुःस्यो क�रक� �मन्द्रिन्�तस्यो सिचत्ता'� � म0क्तृस्यो क��च�। (50.28)
Jeeva alone that is endowed with the mind, becomes the main perceiver of the outside objects and gets 
connected to the senses; not the body from where Jeeva has gone (or where the perception of the body is 
gone).

(What you see as the object-filled world is the reflection of the mind only. 
The Chit as the mind reflects itself as the tainted self and sees a world as if outside. 
Body is also a part of the mind-reflection only; and is supported by Praana, the energy-force of movement.)

योद्य�च्छातर( तन्द्रिस्मन्�भूस्थं( प्रसितविबृ(बृसित, 
Only when the outside sky or mirror is pure, does the process of the mind (the rays of the eyes) can reflect. 

ज��'� भू�सित न्द्रिHष्ट�, 
That reflection is connected only to the Jeeva (which is the pure state of Chit).

बृदिहज[��ऽप्योज��सित। (50.29) 
Though the Jeeva is outside as all pervading (in a dead body also), yet the body does not live, 
(because of the absence of Praana-vibration).

सि�घ�ष्ट��रत्ना�भू' यो�� �यो�त�रक'  त�� तयो�बृ��ह्यगत� पू��थं�� प्रसितविबृम्बृसित। (50.30)  
When the pupils of the eyes are faultless like the polished stone (and are alive by the Praana-force), 
then only, the outside object can get reflected. 
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ज��'� भू�सित न्द्रिHष्ट� प्रसितविबृम्बृतयो� तत� ज��ज्ञ'योत्�म�यो�सित बृ�ह्य( �न्द्रिस्त्�सित र�घ�। (50.31) 
Then that reflection gets connected to the Jeeva.
When the mind is reflected inside the Chit-state itself, through a body endowed with Praana, 
then the Jeeva becomes the perceiver of an outside object as it were, Raaghava!

योत्�(H'�म0पू�यो�सित तद्बी�ली�ऽविपू दिह वि�न्�सित पूर्श0��� स्थं��र� ��विपू ज��� कस्म�न्� �'त्स्योसित। (50.32) 
When the consciousness contacts the object, (and one is conscious of an object), 
even a child can know it; or an animal or a plant also! Why cannot a Jeeva, not know? 

(Consciousness is just the inert reaction to an outside object.)

अच्छास्यो �यो�स्यो�थं� रश्मयो� ज���'विष्टत�� क्रो�डाEक0 ��न्त्योली( दृश्यो( ज��स्तत्त्�'� वि�न्�सित। (50.33)
The rays emanating from the pure eyes (enlivened by Praana) are pervaded by the Jeeva; 
and embrace the perceived object in front; and the Jeeva perceives it outside. 

ए� ए� क्रोम� स्पूर्शk �(बृन्र्ध� प्रत्योयो�द्भ�� र�' गन्र्ध' च कसिथंत� ज���(स्पूर्श��(भू��। (50.34)
This is how the touch gets connected to the object reflected by the mind. 
The same thing of Jeeva’s contact happens in the taste and smell. 

र्शब्�स्त्��क�र्शसि�ष्ठःत्��त्कणी��क�र्शगत� क्षुःणी�त्ज���क�र्श( वि�र्शत्योन्तरिरत्थंसिमन्द्रिन्Cयो�(वि���। (50.35)
The sound being reflected from the sky, is in the space of the ear and instantly enters the Jeeva-expanse. 
This is how the senses perceive.

[The Jeeva is always shining as the mind-reflection of perception. It never ceases ever.
Body is an object that moves by the power of Praana. 
Whether the body is dead or alive, the ‘Jeeva-field of perception’ does not stop ever, even for an instant. 
The Jeeva continues its perception-state with some body or other, as per the Vaasanaa content.
The Jeeva has no death, since it is Chit alone, that shines as the tainted mind-content.
So also, you are also the Chit as Jeeva-state of tainted mind, seeing a world around you, as real.
Unless interrupted by the rise of knowledge, you will continue as before, in any Vaasanaa-field without ever experiencing the 
death of the body. 
‘Death of the body’ is just a myth maintained by the ignorant.
Birth or death of the body is not connected to the Jeeva-Chit, in the least.
The problem you are facing is not death, but the endless array of dream-lives that will be experienced as different ‘I’s in 
various shapes of animals, trees, and other species.
Through Knowledge, you have to stop this uncontrolled shifting from one life to another with different ‘I’s.
Jeeva whether it is ignorant or is the Knower, it does not die ever. 
The perception does not stop ever, for both the ignorant and the Knower.
The Chit always exists as the perception-field of the one divided as many.
The Knower learns this truth, and controls the uncontrolled flow of lives he has to go through.
He gets rid of the Vaasanaas, so that the Vaasanaa-fields do not rise as various life-states.
With no Vaasanaa to rise as perception, he exists with any perceived field as his shine, as willed by him.
He is free as the Jeeva-Chit which is no more a Jeeva.]
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ILLUSION OF MIRROR

र�म���च
 Rama spoke

दृश्योत' म�����र्शk योन्त्रं���m�र'�0 तत्प्रसितविबृन्द्रिम्बृतम'तन्म' ब्र"दिह ब्रह्मन्द्रिन्कम�त्मकम $। (50.36) 
Brahman! Tell me, what is the nature of that which gets reflected in the mind-mirrors, and in the 
shining surfaces that are man-made as various gadgets and wooden frames?
(No one is aware of how one’s face looks like; except from what others see and what is reflected in the mirror as the same. 
How does the illusion of ‘I’ rises from getting reflected in the mirrors and in other minds?)

�सि�ष्ठः���च
Vasishta spoke

[The delusion of one’s identity as a particular shape with a particular facial structure rises, because the body is reflected in 
the other minds of the perceived-field as some particular shape with some face. 
The mirror also acts as another mind-state only as belonging to the world-field of perception, and ascertains the delusion of 
the body-identity.
The animals and trees do not have this added delusion of the mirror; they do not know how they look, or why they act the way 
they do. They just exist as some mechanical process of living.
The ignorant humans have the additional burden of the mirror-delusion as a part of their evolved state of delusion.
Trees are also Jeevas, which do not have the instinct that belong to the animal species, and are just plain life-forms that exist as 
the blank states.]

अत्योन्तजडायो�र'� ज��यो�रिर� तन्द्रिन्मथं� प्रसितविबृम्बृ( दृर्श� भ्र�न्द्रिन्त( वि�विद्ध �'द्यवि���( �र। (50.37)
It is just the delusion of perception, where the reflection arises by connecting both the extremely inert 
body and the mirror-surface, for these Jeevas which exist as a part of the Totality-mind (as just Vaasanaa-
fulfilment states), hey Best among Knowers!

त��न्म�त्रं( 
Delusion alone is all this!
(Not only the reflection, but the entire Jagat is a delusion-state only.)

जगत्त्�'तदिद्वाश्वा��� म� त��न्द्रिस्त्�ह (जगसित त0 (अविपू)  एतत $ वि�श्वा��� म� त��न्द्रिस्त्�ह),
Do not entertain the least trust in this Jagat-state.

अहसिमत्यो�दि�स्तरङ्ग�, 
‘I’ and other factors connected to the ‘I’ are just waves (of the same Chit, and not different from it).

�त�म��( ��� जलीम $। (50.38) 
Even what is at present, is the same waters of the Chit.

पूर�म्बृ�र्धJ त0 ��स्त्यो'� �'र्शक�लीदिक्रोयो�दि�क(  
The place and time measures and the actions performed in time and place, their results and so on, 
are not in the Supreme Ocean of Chit.

तन्मयो<कतयो� सि�त्योम�त्म� ���त्रं ���ग�। (50.39)
The Self is everywhere in all things existing as those very things.

[Jeeva-Chit is not just the body-self, but is the entire mind-field that exists as the inside, outside and all the objects and people. 
Each deluded Jeeva-state exists with its own copies of people and world which ascertain its body-self as real.
That means, you exist with the copies of the images of your family members (like Vidooratha-story proves), and your family 
members exist with their copies of your body-image.
And, the Chit alone pervades all like the space, and exists as all the copies of all the Jeevas, for all the Jeevas.]
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सि�त्योम�क्तृम"सित�म0�दि�त�त्म� र्श�न्तम����0ख�0�खवि��न्त� 
Not attached to any object or person (since they are all your mind-created images only), 
always happy in the bliss of knowledge, (Muditaatmaa),
with the inner being always stable in the quiescent state, (Shaanta),
with the understanding that the pains and pleasures of the mind-created life-story are not real (like 
the lotuses seen on the rock-lines);

सितष्ठः सि�वि�ष्टमसित� 
stay (Tishta) - established in the Reality-state as your very nature (Nivishtamati);

�मत�यो�मस्त�मस्तभू��मयोम�यो�। (अस्त �मस्त भू� आमयो म�यो�) (50.40)
remaining steadfast in the state of equanimity (samataayaam);
with all the afflictions rising from the Maayaa appearing as the affliction called ‘Bhava’, gone.

[If Aakaashaja, the Totality mind has no form, then you also have no form. 
The totality of one particular set of mind-Vaasanaas are known as Brahmaa and it is emptiness only; and this emptiness alone 
rises as a total world-perception made of individual world-perceptions, with the same characteristics.]

� पू0�भू��त� पू"�? �(पून्��श्चक्षुः0र��यो� योथं� कमलीजस्यो<तत्���म'� त्�यो� श्री0तम $। (51.01) 
You already (Punah) have heard that you also are devoid of the physical sense-organs like eyes etc, 
like that of the Lotus-born. 

ब्रह्मपू0यो�ष्टकस्यो����थं��(वि�द्यथं�दि�त� पू0यो�ष्टकस्यो ���स्यो तथं<���'सित �����। (51.02) 
The same perceiving process that was mentioned as belonging to the Puryashtaka (eight-fold body) 
of this ‘Totality-perception called Brahmaa’, 
rises in all the Pursyashtakas of the Jeevas of his Creation also. 

वि�विद्ध पू0यो�ष्टक(  ज��� यो� गभू�स्थं'न्द्रिन्Cयो��यो� योद्यथं� भू��योत्यो�र्श0 तत्ताथं� पूरिरपूश्योसित। (51.03) 
Understand that the Jeeva, the Puryashtaka who is inside the womb (of latent Vaasanaas),
develops the physical sense organs (as his conceiving tools), 
and sees the world as per his conception, through those sense organs. 

इन्द्रिन्Cयो�णी�न्द्रिन्Cयो�थं��ख्यो( वि�विद्ध �(�'��( स्�क(  �(पून्�( च योथं� तत्ता' प्र�क्तृम�द्यम��न्द्रिस्थंतJ। (50.04)
Just as it happens in the first mind-state of the Viraat-self, 
the senses see the objects the same way and get the experience of the world. 
(Conception and the world scenario exist as one, at once, as contained within the varied time and space measures.)

र्श0द्ध� �(वि�त्�(भू�न्त� �(�'��मसि�न्द्रिन्�त( 
The ‘pure state of awareness’, which can rise as any probable state of perception, is faultless and 
undisturbed by any perceived phenomenon, 

तत�ऽह(�'����न्तज��पू0यो�ष्टक�न्द्रिन्�त�। (50.04)
and rises as the ‘totality state of a particular Creation’ that is made up of countless ‘I’ states of experiences, 
known as Pursyashtakas;
(The Reality state is not something which the Jeeva is not. It is not the opposite of what the Jeeva is.)

(अ��मयो' पूर� न्द्रिस्थंत�)
(‘That Supreme state of Reality’ stays unaffected by all this) -

� त्�'कत्����न्तत्����'द्यत्��त $, अभू��त्����'कत्���र्श"न्योत्��त $,
not because it is one as opposed to many, or endless as opposed to end, or unknowable as opposed to 
knowable; (or empty as opposed to the fullness of the world); 
but because of the complete non-existence of the divisions of the many, and also because of the absence 
of complete void ness,

अ��मयो' पूर� न्द्रिस्थंत�। (50.06)
‘That state of Reality’ stays unaffected by all this.
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[All these words describing the Brahman as Jeeva etc, belong to the Jeeva-state only.
These explanations are not valid in the Reality-state, which never undergoes any change.
Reality-state does not ‘change’ into a Jeeva.
‘Change’ can be measured in time and space-variations only; but the Reality-state is not inside any space and time frame; 
it is beyond the number-world of humans.
Jeeva-state is the lack of Vichaara process, like blindfolding oneself and acting blind.]

च'त्यो�दि�बृ0द्र्ध्वायो� तन्द्रित्क( सिचन्� म�स्त�( च गच्छासित � च ज��त्�म�यो�सित � च पू0यो�ष्टक�न्द्रित्मक�। (51.07) 
It (Reality-state) never attains the state of the mind by the processes of perception, does not become 
a Jeeva, and does not also get into the state of the Puryashtaka.

� वि�द्य�दि�वि�ली���ऽन्द्रिस्त ��ऽन्द्रिस्त ��स्त�� यो� ���, पूरम�त्म'सित कसिथंत� म���ष्ठः'न्द्रिन्Cयो�सितग�। (51.08) 
‘That’ which is not something that rises out of the knowledge-practice newly,
‘that’ which is always there as if not there, for the ignorant,
is referred to by the term Paramaatmaa (in the discussions), 
and is beyond the reach of the mind and the senses.

तस्म�त्�(पूद्यत' ज��न्द्रिश्चन्म"सित�म����त्मक� भ्रम� क' �लीसिमत्यो�द्य उपू�'र्श�यो ग�योत'। (50.09)
Therefore, all the statements that state that -
‘It attains the state of a Jeeva, is of the nature of awareness, is of the nature of agitation, is delusion, 
is the left-out state’ -
are all coined up for the sake of instruction only, and do not refer to the Reality-state, since it can never
be explained in any manner.

[What we know now is that the world is there, we are there, and are caught in a helpless situation of suffering and death-illusions. 
Only the practice of reasoning can prove beyond doubt, the falsity of perceptions, and bust the myths of death and the Jeeva-
states. And, we have to use words like Jeeva, Puryashtaka etc to reason out our helpless situation as body-entities. 
All these words belong to discussion-chamber only; and not to the Reality-state.
Reality-state is not Chit or Brahman or Satyam or whatever.
All these words belong to Jeeva-state only.
Reality is not real or unreal or conscious or inert or not even a knowing-state.
We know that we are there, and something is there transcending all this.
Our quest ends in removing all this; that is all.
We destroy ourselves and remain as the Reality-state. 
What it is, even a Shiva cannot explain.]

योत�क0 तन्द्रिश्चत्�(पून्�' त्�वि�द्य�मयो आमयो' उपू�'श्यो�पू�'र्श'� प्रवि�ली��' वि�च�रणी�त $ 
प्रर्श�न्त�कली�क�र( ज्ञ��( तत्रं��सिर्शष्योत'। (50.10,11)
This affliction (disease) that is made only of Avidyaa (lack of correct understanding), has appeared from 
somewhere somehow.
When it is dissolved off  by the proper instructions that guide you in the path of Vichaara; then, all the 
faults of delusion subside off, and the ‘True Knowledge’ alone gets left back.

(The body-image is necessary to interact with others in a lower level of existence.
In higher worlds of Siddhas, formless beings exist as mind-identities only.
Such worlds are unimaginable in the level of the body-humans.)

योत्रं�क�र्शमविपू स्थं"लीमणी�वि�� मह�चली� योत्रं�द्य��च�रमविपू ��प्यो�दि�� न्द्रिस्थंत( 
जगज्ज�न्द्रिन्��यो�(स्त्योक्त्�� क�यो' त्�( सितष्ठः सि�म�ली'। (50.11,12)
When the Knowledge is realized (and one stays as one with the Self only),  
then the very space becomes grosser like a huge mountain in comparison with an atom; 
and though all the actions that you have to perform are experienced as real, they are understood as unreal 
in nature. Renounce the reality seen in all the world-appearances, and stay with a form that rises out of the 
Brahman-state itself, as a body-image (as a mere costume), which others see and recognize you.
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(Avidyaa is, as if it is there; since the world is, as if it is there.)

अ�न्मयोमवि�द्य�यो� रूपूम'� त�'� दिह योद्वाEन्द्रिक्षुःत� �त� �"�( �श्योत्यो'� � दृश्योत'। (51.13) 
The Avidyaa state is non-existent, since it is not there in Brahman, which alone is existent. 
When observed and analyzed, that state of Avidyaa instantly vanishes off and is not at all seen.

[Avidyaa is like a ghost that you imagine, when walking through some dark corners covered by the shadows. 
When you direct the torch-light towards the darkness, nothing at all is there as any ghost.
Actually, you never destroyed the ghost; for the ghost was never there except as your imagination. 
Avidyaa also is a ghost that is imagined by the shadows of Vaasanaas spread-out in the delusion-darkness of incorrect 
knowledge. When one engages in Vichaara, it just vanishes off completely.]

आली�दिकत( ��म कथंम�स्त0 दिकली लीभ्योत' प्रयोत्ना'��विपू �(प्र�प्तं( म�गत�ष्णी�म्बृ0क< रिर�।(51.14) 
How can that which is not there be obtained, even if it is seen?
How can the waters of the mirage river be obtained, even if one tries hard to get it?

[You cannot own, or keep anything changeless and permanent in this world; for, the objects are sensations only and not real.
A mirage is sensed by the eyes, but cannot be touched even; whereas the objects of the world can be heard, seen, smelt, tasted 
and touched; but can never be owned, for they are not there at all, except as your own brain-coded pictures.
The objects keep changing, because the brain-agitations also keep changing.
The objects are seen inside the time and place boundaries, because the mind is identified with the body that is inside the time 
and place boundary.]

अ��'� ��'����ज्ञ����स्यो �त्योत�, ज्ञ���द्यथं�न्द्रिस्थंत( �स्त0 दृश्योत' �श्योसित भ्रम�। (51.15)
That which is not real (non-existent) shines like the real; its reality is felt because of the absence of the 
right knowledge. Through the rise of the right knowledge, the reality is seen as it is,  and the delusion 
perishes without a trace.

अवि�द्य�यो� वि�च�र�ऽयो( ज��पू0यो�ष्टक�दि�क� अप्योत्योन्तम�त्यो�यो�� कल्पू�� कन्द्रिल्पूत�त्म��। (51.16)
The Jeeva and its state of eight-fold city etc are just the ideas connected to the Avidyaa-state; and though 
it is very much unreal, it is just some imagination imagined in the ‘knowing nature of the Self’.

तस्यो�स्त उपू�'र्श�यो �'यो( ज���दि�कल्पू�� क� त� र्श�स्त्रैः<� प्रबृ�र्ध�यो त�( त्�म'कम��� र्श�णी0। (51.17)
To instruct the Jeeva like you (who believes in his limited existence), about Avidyaa (tasyaahsta), 
these terms like Jeeva etc, were invented by the Scriptures, so that the delusion-state disappears to give 
way to the Knowledge-state. Listen to these instructions with single-minded attention.

[The Reality, at once is all the information of all the probable states of perception which are limitless.
Jeeva, though Chit, can have access to only a limited number of information; and therefore sees only a little of the world.]

(You cannot convince a child that is seeing a ghost, that the ghost is unreal.
Whether it is real or unreal, it will be afraid of the ghost, for the ghost is seen as existing, for the child.)

ज��त्�सिम� �(प्र�प्तं� पू0यो�ष्टकपू�न्द्रिस्थंत� कली� कलीङ्ककसिलीत� सिचसितर�बृ�र्ध��न्म0ख� 
Chiti, who has attained as if the limited state of Jeeva, 
as if stuck in the limitation of the eight-fold city, is limited in perception, and is as if tainted in nature, 
and is looking outward only (perceived phenomenon);  

योद्यथं� भू��योत्यो�र्श0 तत्ताथं��0भू�त्योली(, �त्यो� भू�त्��त्यो� ��, बृ�ली'� सि�सिर्श योक्षुःक�। (51.18,19)
and she exists as whatever the agitation of the mind, and experiences the mind-agitation as the world also, 
be it real or unreal, like a foolish child sees a ghost in the dark night.
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पूञ्चतन्म�त्रंकली��( �(भू��योसित �त्तायो� तत्रं�त्मसि� तथं� रन्ध्रा�न्प्रपूश्योसित तथं�दि�त�� $।(51.20)
She conceives the agitation (disturbed state) of five subtle elements, 
and sees the holes in herself (as the holes in the body) as newly risen. 

एभ्यो ए� �म0त्पून्�( बृदिहस्थं( भू"तपूञ्चक(  पूश्योत्यो�न्यो�न्यो�भू( र्श�ख�र्शतसिम��ङ्क0 र�। (51.21) 
These subtle elements alone rise as the gross elements, in an ‘outside’;
and she sees something as separate from her, though not separate actually, 
like the sprout seeing its own hundreds of branches as separate from itself.
(And she divides herself as inside and outside, by conceiving an ‘outside’ for the objects.)

इ�मन्तरिर�( बृ�ह्यसिमसित सि�श्चयो��(स्तत� ज��� भू��( योथं��त्ता' तत्ताथं� Cढयोत्योथं। (51.22) 
‘This is inside’, ‘this is outside’; 
thus ascertaining oneself, of the inside (as the mind, Praana etc), 
and the outside (as the world filled with solid objects), 
(though everything is seen within the agitation only), 
whatever the Jeeva conceives, that becomes ascertained as real. 

रन्द्रिश्मज�लीसिम�'न्��यो���त्म�� प्रसितभू���( बृ�ह्यस्पूर्श�तयो� त'� त�'��र्श"ररEक� तम $। (51.23)
Like the moon-rays that contact the objects outside of it, as if different from its own lustre, 
the Jeeva also is ascertained about the outside-phenomena as different from itself.  

मरिरचस्यो'� योत्ता<क्ष्ण्यो( र्श"न्योत्�सिम� खस्यो योत $ आत्म�� �'��( योच्च त�'��न्योदि�� न्द्रिस्थंतम $। (51.24)
Though hotness is alone the pepper, the pepper is said to have hotness as if different from it; 
though the emptiness alone is the sky, the sky is said to be empty, as if the emptiness is different from it; 
so also, the awareness of agitated-state alone is seen (in the outside), as if separate from itself. 

[The world that you are aware of as a mind, is just the single undivided lustre of the Chit, which looks divided as the Jeeva and 
the world, because of Avidyaa. And, the rules of the world-state get invented, based on this delusion-state only.]

अत्रं<� सि�श्चयो( बृद्र्ध्वा�� सि�योम� �0दृढEक� त� अ�'�'त्थंम�'�'त्थं( भू�व्योसिमत्यो�खन्द्रिण्डातम $। (51.25)
Ascertained that the enjoyment of the world-life alone is the goal of existence, the rules get ordained that 
these actions lead to these results (actions belonging to the world, and the actions ordained by the Vedas)
(causality-factors) and so on; 
and the Jeeva strives to attain the shattering joys (Avakhanditam) only, as its fulfilled state.

स्�भू��'तर��म��J स्��(कल्पूमयो�त्मक� कन्द्रिश्चद्क��सिचद्भ�सित स्�भू��'�<� ��न्योथं�। (51.26)
A Jeeva acts according to one’s own nature (as forced by the Vaasanaas), 
is also capable of conceiving something on his own (by the study of the Scriptures or learning); 
so whatever he chooses to be, is through his own effort and not by anything else.
 

आत्म�<�'�मन्द्रिखली( �(पून्�( द्वा<तमद्वायो( खण्डा� मर्ध0र�'�'� म��'� च मह�घटं�। (51.27) 
All this seen as separate from the self, is just the ‘non-dual self alone, 
rising as its own conceptions of duality-state (with variety of objects as conceived)
like the piece of sugarcane-liquid appearing as juice, sugar etc,
like the clay appearing as the huge pot structure.
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�(सि��'र्शवि�क�र�दि��'र्शक�ली�दि��(भू��त $ �(भू�त्योत्रं �त्��र्श' �'र्शक�ली�द्य�(भू��त $। (51.28)
The duality gets seen because of the differences in time and place measures, as per the differences in 
experience, and are not real, since the time and place divisions do no exist in the Supreme state of Reality. 

इत� पू0ष्पूसिमत� पूत्रंमहसिमत्यो0दि�त� योथं� खण्डा' स्��त्मसि�) 
The essence of spring which is in the tree as the moisture, rises as  the ‘I’, 
as -‘this here is the flower, this here is the leaf’ as different forms within itself,

�� �त्ता�र��ऽदिद्वात्�' दिद्वात्��( �ह� $ 
so also, the essence of Reality also within us, carries the sense of duality in the non-dual state,

इत� पूटं� इत� क0 ड्योमहसिमत्यो�दि�तस्तथं� 
and as the ‘I’ imagines  - ‘this is the cloth here, this is the wall here’, and so on. 

����त्म��त्मसि� ब्रह्म वि�विद्ध त्�( दिद्वात्�म�हरत $। (51.29,30
You must understand that the very state of Brahman carries the duality-sense within itself, 
staying as the essence of all.

अद्य�ङ्क0 र�ऽहमद्य�क� रुगह( (अक� रुक$ अह() त्�द्य ��रिर�� योथं'सित सितष्ठःत्योम्भू��स्तथं�त्म� ���द्वापू0�। (51.31)
The ‘water-filled cloud’ -
stays as the essence of the sprout, identified with it, when entering the ground as the water;
it stays blocking the sun in the summer, identified with that character; 
it stays as the cloud bursting forth as rains in the monsoon season; 
so also, the Aatman is the changeless essence within all the ‘changing objects (as their knower)’, 
the real in the form of unreal.

[Why all this mess and chaos of delusion and liberation? 
Why the Reality-state has to be all this?
How can we answer this? 
What can we say about the unknowable Reality, with our puny mind-sets?
Who can control the Reality-state, which is like this?
Here, in this earth, we are controlled by the genes and the Vaasanaas, and of course the absence of proper reasoning.
So, we rectify it to the best of our ability. 
We try our best to not act as the puppets of Vaasanaas.
Is that all, is Brahman ‘known’ then?
How can just the removing of the dust on the painting, reveal the mystery of the painting?
The path of solving the mystery of existence continues even in the level of Shiva, the purest form of dispassion.
The Vaasanaa-less state of the pure mind is just the beginning.  It does not reveal to you the Brahman; but instead, makes you 
ready for the journey of understanding the mystery called Reality.]

इसित भू�व्योम�'�'�सिमत्थं( ��kश्वार' तत( क्रोम( खण्डासियोत0( ली�क'  कस्यो ��म�न्द्रिस्त र्शक्तृत�। (51.32) 
Who in this world has the power to break the ‘order of things’ (Krama) that this should be like this, 
which alone is pervading the Reality-state, the Ruler of all? 

आ�र्श�स्�च्छा आक�र्श' �<� स्�� प्रसितविबृ(बृसित, व्योसितर'क��(भू�त� कचत्यो'� दिह क' �लीम $। (51.33)
In the empty expanse of Reality that is pure like a mirror, nothing gets reflected as such, as any one’s 
world; since it can not be divided by the presence of objects; 
it glitters falsely, as if divided by the objects.

[Imagine the Reality state as just the fountain of limitless information, that never stops.
Some random information collection appears as a Jeeva, like a wave in the ocean.
It is like drawing circles in the emptiness.]
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ब्रह्मन्द्रिणी त्��त्म��त्म<� न्द्रिस्थंत� कचसित विबृम्बृसित द्वा<त�भू�त्यो�'ह�ऽविपू सिचन्मयोत्��त्स्�भू��त�। (50.34)
In the Reality-state of Brahman, its own essence of ‘knowing’ - because of its revealing nature -
glitters within itself, as its very nature and appears as this world-state; 
reflects within itself as a Jeeva-state with limitation; 
and becomes divided as it were within itself (like the rock with lines, or the fruit with its parts), 
though without a body.
(We can understand this much only that some unknowable thing that transcends the mind and intellect exists like this, 
revealing the world like this.)

योद्यथं<��त्मकच�( �'वित्ता त( भू�त�त्म�� अ�त्योमविपू तन्�'ह व्योसिभूच�रE क��च�। (50.35)
Whatever is understood by the Self-shine (glittering as the world) by itself, as you, though unreal, 
is understood as real, by the real only; therefore, there is nothing that is contradictory here.

ह'मत्�कटंकत्�' द्वा' �त्यो��त्योस्�रूविपूणी� ह'न्द्रिम्� भू�ण्डागत' योद्वान्द्रिच्चत्त्��न्द्रिच्चत्त्�' तथं�त्मसि�। (51.36)
In the example of the ‘gold and the bracelet-shape of the gold’, 
the gold appears divided as two, as if (as the gold and the bracelet); 
one as the real and the other as the unreal, 
but is treasured as gold only inside the casket (not as a bracelet); 
so also, the essence of Chit which shines as the world is Chit alone as the Reality-state.

(You as a Jeeva are the bracelet in the gold of the Reality-state; and you are afraid of death where the bracelet can change 
into a ring or an armlet or whatever; but the gold of Reality stays always as the gold, and is shapeless and nameless.)

���गत्��न्द्रिच्चत'न्द्रिश्चत्त्�( सि�त्यो( म�सि� �'द्यत', ह'मत्�( कटंकस्यो'�, जडाभू��� न्द्रिस्थंत�ऽन्यो��। (51.37) 
Chit is all over as the essence of everything, like the gold is the essence of the bracelet etc;
and any known object is the extension of the ‘Chit alone’ that is grasped by the mind as the permanent 
one and the changing one both, like seeing the gold in the bracelet, and the inertness stays separated.

सिचत्त्�ज�ड्यो�त्मक(  सिचत्ता( दृढ( भू��योसित स्�यो( योथं� यो�<� योद्भ��( तथं� भू�सित तत्ता��। (51.38) 
The perceiving process (conceiving nature) called Chitta which is the Chit itself rising as the inertness 
(seen in the ‘outside’), conceives the inertness firmly (because of Avidyaa); 
(and by the power of the Chit to exist as anything) exists as anything that it conceives, and stays as 
that experience. 

क�ली' क�ली' सिचत� ज��स्त्�न्यो�न्यो� भू�सित स्�यो( भू�वि�त�क�र���न्त������कसिलीक��यो�त $। (50.39)
Caught in the time-rotation, the Chit-state as the Jeeva, experiences the many states of divided Jeevas 
of various shapes, because of the buds of Vaasanaas blooming within, as the experience-fields.

[There is no death that ends the Jeeva-state; Jeeva-state continues without a break, and the perceptions never stop.
Death-scene is just a perceived scene as it happened in the case of Gaadhi where he sees his own dead body.
The ordinary Jeevas also do not experience death at all; but continue as the same body-image or different, without any 
knowledge of the death-scenes seen by their previous family members.
The Jeevas like Vidooratha may continue with the same copies of their beloved ones also, like it happened with King Padma, 
with an already built-in memory of the past.
Vasishta explains this factor by comparing our lives to dream-world lives.]

स्�प्�' दृष्ट� योथं� ग्रा�म� यो�सित �त्ता�न्योत'क्षुःणी�त $ �'ह�द्दे'ह( तथं� �'ह�ऽयो( प्रसितभू�त्मक�। (51.40) 
A village seen in the dream, instantly becomes a forest or a mountain, by the mind’s conceptions; so also, 
the various bodies are just the conceptions that keep changing instantly, as per the Vaasanaa-force. 

प्रसितभू��� योथं� स्�प्�' �र� क0 ड्यो( पूटं� भू�'त $ भू�त्यो�त्योम'�'�( �'ह�न्तरसिम� स्�त�। (51.41) 
The man seen in the dream, as an appearance only, instantly becomes a wall or a cloth, and is unreal 
either as a man or a cloth; so also, the other body that rises after the death of a body, is also 
instantaneous and just an appearance only.  
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[Actually, you die at every moment as the body, with the cells within dying and re-forming again and again non-stop.
You are not aware of these deaths also, because the mind maintains the same identity and keeps the idea of the same life as 
a continuous stretch of events of a single life. 
You die as a baby, then die as a youth, then die as a middle-aged person and so on; but the mind keeps the idea of the same 
life as the same body, in tact.]

अ�त्योम'� सि}योत' त्��त्यो( ज�योत' पू0��, ज��� स्�प्रसितभू��'� स्�प्��त्स्��न्योरूपू�त $। (51.42) 
His death also is unreal, and his birth also is unreal; the Jeeva shines as his own mind-conception, 
like in a dream, and sees himself as another identity (after death; and does not remember the previous 
body-experience). 

[If you see someone dying, then you must understand that the dead body is just the matter-stuff that lies motionless, because 
the Praana is missing there. The mind of the dead person, already will experiencing another life, with the same copies of family 
members, or will be a different image with a different world-scene.
For example, if your Vaasanaa for completing the study of the Vaasishtam-text is dominant in this life, then your ‘Jeeva state 
of study’ will continue without interruption, till you finish the studies, even if your image might have gone through many 
deaths without your knowledge also, or your present life itself may extend for long, till the Vaasanaa gets completed.
The longer the time-span the Vaasanaa needs, the life stretches that much long. 
May be, that is why the ‘Vaasishtam text’ is so huge, so that your life extends long in the Vichaara process, ensuring your 
liberation-state as a must.]

क�ली'�<त�दृर्श( रूपूसिम�( ��न्योत्�म'सित �<, 
The states of youth, ageing etc, also cause the varied shapes for the Jeeva in a course of time; 
but here, the mind maintains the same identity as a single entity, all through these states, and experiences 
the measure of time as belonging to one identity only, and not as belonging to another person;

प्रक� त( सि�श्चयो�रूढ( 
it is firm about the single identity of the present, (based on memories) though the body keeps changing in 
course of time;

भ्रमन्त्यो'त' भू�� स्�त�। (51.43) 
and the Jeevas experience the changing Vaasanaa-fields alone as a single life, and live a deluded state, 
by their own self-created delusion.

�स्त0 दृष्टमदृष्ट( च स्�प्�' �म�0भू"योत', ज��स्�प्�' जगC"पू( वि�विद्ध �'द्यवि���( �र। (51.44) 
In the dream, it is a common experience that any object that is seen vanishes and another gets seen; 
so also, understand hey Excellent of the Knowers, that the Jagat-form also is a dream of the Jeeva-state 
(with the continuously changing scenes).

[What about the Brahman-realization, is it also a change occurring like in the dream-state?
The Vision of Knowledge obtained as self-realization, is not the Jaagrat-state which is akin to the Svapna state; but is beyond 
the Jaagrat-state also, and is freed of the delusion-state of world-appearance.
Realization is not the perceived state of change, but the rising of the understanding of these perceived states. 
It is not the mysterious trap of delusion, but the solution that breaks off the delusion.
How will you know that it is not a trap; because the world-appearance no more fools you; that is how!]

अज�ग्राद्दे �विष्टदृष्ट� यो� स्��सिभूर्ध���दि��'रिरत� � स्�प्�� वि�द्यत' तस्म��च्छा�त्म� सिचसितम�त्रंकम $। (50.45)

(सिर्श�मद्वा<त( चत0थं? मन्योन्त' - स्��सिभूर्ध���दि��� ईरिरत�)
When the Supreme Self is seen from the level of the Non-Jaagrat, which is named variously as Turyaa, 
Shivam, Advaita, and the fourth state, there does not rise the Svapna of Jagat at all (because of the 
absence of all the Vaasanaas). Therefore, it is just the pure state of ‘knowing’ or ‘self-awareness’ only.

[In the dream-state, you see yourself as someone else; but you do not change into that dream-person, when you wake up.
You just have to wake up, and all that was there as the dream-world vanishes off, instantly.
This Jaagrat-state also is some experience akin to a dream-state; and the belief in its reality will vanish off, when you wake up 
in ‘Knowledge’. This waking-up state is known as Turyaa.]
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अद्य�पू"���सिभूर्ध( स्�प्�' योथं� पूश्योसित ��न्योथं� अग्रादृष्ट(, तथं<��थं? च'त�( सिचत्प्रपूश्योसित। (51.46) 
Just like seeing a ‘new (dream) identity experience that which was never there before in a dream’ 
by its very nature, and not due to any causal factors of change; 
the Chit-essence sees what is now here in the Jaagrat also, as meaningful, with a limited identity. 

[You can come out of this state through Vichaara. Vichaara proves that the delusion-state is connected to the Vaasanaa-state. 
You can change the Vaasanaas and rectify the life-experience at least now, like sometimes you are awake in the dream and 
try to see the dream in a different way.]

प्र�क्तृ�� �����द्य�विपू पूJरु�'णी��ज�योत' ह्य�क0 कम��द्य योत्ना'� प्रयो�सित दिह �0कम�त�म $। (51.47) 
The Vaasanaa of the past can be conquered through effort; 
the wrong action of the past can be made into a good action through effort.

[Life is not going to end at death; it will continue forever and ever as different identities produced by the Vaasanaas.
Senses never will stop their work ever; the mirage of the world will never disappear ever.
If you have to get out of this perpetual machine of mind-function, then liberation is the only way that is left for you.
That much freedom is there for you; to change for the better.]

म�क्षुः�दृत' � र्श�म्योन्द्रिन्त ज��त�( चक्षुः0र��यो� उन्मज्जन्द्रिन्त सि�मज्जन्द्रिन्त क' �ली( �'र्शक�लीत�। (50.48)
The senses like the eye etc, do not stop their work of Jeeva-limitation, unless the Moksha is attained as 
the ‘Knowledge Supreme’; otherwise, they keep on sinking and rising, in the place-time conceptions 
of limitless world-experiences.

[Body-perception too, will not go away by any imagined death-event; if one body is gone, then another rises instantly,
as your ‘I’. Mind is extremely efficient in keeping the body-I as its constant agitation.
The problem is, which Vaasanaa will dominate and which body will be yours.
And, the body need not be always human also; it can be a tree, a creeper, a stone, an insect, an animal, a Raakshasa or a Deva 
also. You have no control over these body-productions, unless you master the ‘Knowledge of the Aatman’.]

[Unless you destroy the Puryashtaka, there is no freedom for you.
Usually, it is mentioned in the Scriptures, that Puryashtaka means the set of knowledge-senses, set of action-senses, 
set of five Praanas, set of five elements, inner faculty, Avidyaa, desire and actions. 
That alone should exist as the physical body. How can it be some formless Puryashtaka?
Vasishta gives a different interpretation.]

सिचत� स्�कली��त्तास्यो �'ह�ऽग्रा इ� सितष्ठःसित पूञ्च�त्म�भू�वि�त�ऽ�त्यो� मह�योक्षुः� सिर्शर्श�रिर�। (51.49)
The physical body made of the five elements, produced by the basic Vaasanaa to be with a form, 
stays as a constant perception-factor in the front always, like a powerful ghost stays in front of a 
child, as a solid form.

म��बृ0विद्धरह(क�रस्तथं� तन्म�त्रंपूञ्चक(  इसित पू0यो�ष्टक(  प्र�क्तृ(  �'ह�ऽ����सित��दिहक�। (51.50) 
The Puryashtaka (eight-fold city) is said to be made of the mind, intellect, ego-sense, and the five subtle 
elements (that can rise as any body); and this body is Aativaahika only (made of emptiness), which keeps 
moving through different identities as Vaasanaa-fulfilment processes.

[How then can the mind exist as a limited entity, if there is no solid body?
Solidity is an illusion. The mind itself with its subtle wants, exists as a solid structure.
The physical body made of the five elements is not actually the Puryashtaka.]

अम"त� ए� सिचत्ता�त्म� खत्�मस्यो�सितपू��त� ��तत�स्यो मह�ग0ल्म� �'हत�स्यो �0म'रुत�। (51.51) 
The Chitta-entity is formless only; 
it is swollen as the empty space (like a balloon without its covering); 
its Praana-force is its ‘bushy outside’; 
its body is like a huge Meru, the central point of its world-perception.

[Each mind contains within its empty expanse, a huge Meru Mountain of delusion, that acts as the support of its world-
perception. Do not ever worry about the physical body and its death; it can be produced again and again non-stop by the 
Aativaahika body. Worry about this Aativaahika body which actually is deathless, because of the delusion.]
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वि�रजस्त्�क्रोम'णी<� सि�र�स्थंस्त0 म0विक्तृभू�क$ 
Through the cleaning of the dust (the agitations within the mind) only, one is freed of the ‘causal structure 
of Vaasanaa and its fulfilment process’, and becomes eligible for Mukti.

[All that you sense, all that you remember, all that you have learnt, all that you believe, all that you want or do not want,
all that is your ‘swollen up body’, powered by the Praana, and stands tall as a Meru Mountain filling all the space that 
you know of, in your limited mind-structure. 
That  alone is your Aativaahika body, your true body; and not the physical body, which is just some information that is 
constantly stuck to you, like some dirt made of elements.]

(You are now in deep sleep and are dreaming of this world-existence which is within you only, as the Aativaahika body.  
Aativaahika body alone exists as the world you see.)

�0�0प्तंत<क��स्थं�स्यो जडा�� क्रो�डाEक� त� योयो�। (50.52)
There is only the ‘deep sleep state’, where all the inert things of the world become one within oneself. 

स्�प्���म्�� तथं��स्थं� �'हप्रत्योयोर्श�सिली�� आम�क्षुः( भ्रमत�ह�योसिमसित स्थं��रजङ्गम<�। (51.53) 
The dream-state (as a Jeeva experiencing some world through the mind-screen),  
is the one that rises with the belief in the body-identity, 
and wanders amidst the moving and non-moving things, till the Moksha is attained.

(This Aativaahika body alone is the world seen as the Jeeva-state. 
If not dreaming the world, it is asleep as the plants or other inert beings.)

क��सिचविद्ध �0�0प्तंस्थं� क��सिचत्स्�प्��न्द्रित्स्थंत� आसित��दिहक�'ह�ऽयो( ���स्यो<���सितष्ठःत'। (51.54) 
Sometimes asleep (dormant Jagat-state), sometimes as the Svapna state (of Jagat-experience), 
this Aativaahika body belongs to each and every living thing. 
(What is dormant Jagat-state?)

यो�� �0�0प्तंभू��स्थं� भू�वि��0�स्�प्��'सिर्धत� त�� क�ली��ली�मन्द्रिस्तष्ठःत्यो�0दि�त�क� सित�। (51.55) 
When asleep (as the plant or some inert life-form), 
it is in the ready-state to suffer the future nightmare of the dream-state (of an evolved form); 
it then stays with form yet not risen, 
like the dissolution-fire (which has cleaned the previous Creation to give rise to a new one).

स्थं��र�द्य�स्��स्थं��0 कल्पू��क्षुः�र्श��0 च भू�त्यो'� �0�0प्तंस्थं� घ�म�ह�सिर्शली�घ��। (50.56)
In the state of the ordinary plant life, and also in the state of the Kalpa tree (a better state), 
it stays deep asleep like a hard rock dense with thick delusion. 
(What is liberation?)

�0�0प्तंत�स्यो जडात� स्�प्��त्थं'यो( दिह �(��सित� यो� प्रबृ�र्ध�ऽस्यो �� म0विक्तृस्तज्ज�ग्राद्य� त0 त0यो�त�। (50.57)
The inertness is the Jeeva’s deep sleep; the roaming about in the world-appearance with a mind is its 
dream-state; when it wakes up, it is Mukti; when awake fully, it is the Turyaa state.

ज��प्रबृ�र्ध�न्म0विक्तृदिह� प्रबृ�र्ध�त्पूरम�त्मत�( ��ऽभ्यो'सित क्षुः�सिलीतमली( त�}( क�कत�सिम�। (50.58)
By the attainment of Knowledge, the Jeeva attains liberation. 
Through the Vision of Knowledge, he reaches the state of Supreme essence, 
similar to where, when cleaned of its surface dirt, that which looked like copper becomes gold.

ज��प्रबृ�र्ध�न्म0विक्तृयो�� �� च'ह दिद्वावि�र्ध�च्योत' एक� ज��न्म0क्तृत'सित दिद्वात�यो� �'हम0क्तृत�। (50.59)
The Mukti which is attained by the Jeeva through the ‘Knowledge-attainment’ is said to be of two types; 
one is the state of JeevanMukti; another is the freedom from the body.

ज��न्म0विक्तृदिह� त0यो�त्�( त0यो��त�त( पू�( तत� 
JeevanMukti is the state of Turyaa (awake while still in the world-dream); 
then is the state beyond Turyaa (where the body and its connected objects are removed off fully).

बृ�र्ध� ज��� प्रबृ�र्ध�ऽयो( � च बृ0विद्धप्रयोत्नात�। (50.60) (� च बृ�र्ध� बृ0विद्धप्रयोत्नात�) (प्रबृ�र्ध� उत्क� ष्टसिचन्म�त्रंब्रह्मरूपू� भू�सित)
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Turyaa is the ‘state of Knowledge’ (Bodha) attained by making an effort through the intellect (and staying 
in the witness state); the other one (Turyaateeta) (Prabodha) is staying in the state of Paramaatman (where 
the witness-state also is meaningless).

ज्ञ�तप्रम�णी� ज���न्तयोm ज���त�ह तन्मयो� 
The Jeeva who has proved to himself the Reality-state, sees the world as one with it, as the self-shine 
without division. 

पूश्योत�म( भूयो( च<� �0�Eघ�स्�प्�वि�भ्रम( सिमथ्यो�दि�त� स्�हृ�यो' स्�स्थं ए� सिर्शली�क� त'। (50.61,62)
The ignorant Jeeva who has falsely risen, though established in the essence of the self, is with a heart 
hardened like a rock and sees this terrifying nightmare, like a prolonged state of dream made of delusion.

ज�����मन्तर' त्�न्योन्� दिक( सिचन्द्रिच्चत्कली�( वि��� त�म'��न्योतयो� पूश्योन्म0र्ध<� पूरिरर्श�चसित। (50.62,63)
There is nothing else but this fault of misconception in the Jeevas; 
this alone is experienced as the division, and the Jeeva suffers for no reason.

ज���णी�रन्तर' त्�न्योन्� दिक( सिचत्पूरम�दृत'। (50.63)
There is nothing else inside the Jeeva-atom (Aativaahika body) except the ‘Supreme essence of knowing’. 

योत्रं तत्रं जगद्दे �ष्टमह� म�यो�वि�ज�न्द्रिम्भूतम $। (50.64)
Wherever the Jagat is seen in whichever form, 
it is the grand show of Maayaa only, that is made of Avidyaa.

स्थं�ल्योन्त� क्�थं�म्बृ"��( योथं� ���� भ्रम��यो� ज���णी"��( तथं<��न्तसिम�थ्यो��(�रणी��यो�। (51.64,65) 
The boiling water inside the vessel gives the illusion of being divided as many; 
similarly inside the Jeeva-atoms also the illusion of the world-existence rises, as if made of divisions.

बृन्र्ध�ऽस्यो �����बृन्र्ध� म�क्षुः� स्यो�द्वा����लीयो� 
The bondage of Vaasanaa alone is the actual bondage; Moksha is the dissolving of the Vaasanaas.

�����न्त�ऽस्यो �J�0प्तं� स्�प्�' वि�स्फु0 रसित न्द्रिस्थंसित�। (65,66)
The sleep of delusion lasts till the end of Vaasanaas. The world appears like a dream in this sleep.

घ�����म�ह�ऽयो( ज��� स्थं��रत�दि�भू�क$। (51.66) 
The Jeeva with the dense Vaasanaa-state stays as the plants etc (as the basic want of survival and 
reproduction). 

मर्ध्वायोस्थं����न्द्रिस्तयो�क्पू0रु�स्त�0�����। (50.67)
The slightly better state is that of the crawling creatures (where movement is allowed); and the humans, 
Devas and higher category of beings are of of lighter Vaasanaas (are more evolved than of just survival 
and reproduction).

यो��न्तज[वि�त'��न्त� बृदिहज��त� घटं��यो� 
When the limitation of the body is experienced as real inside, 
then the pot and the cloth (various objects) rise as real, as in a dream. 

ज��<क्यो��0भूयो�� �त्ता� ग्रा�ह्यग्रा�हकयो�स्त��। (51.67,68) 
Both the body-self and the world of objects exist as one, each supported by the other like the object 
bought and the buyer of the object (as made for each other, each supporting the other’s existence).

(Your family members and you, are both interconnected as the need for each other; each existing as a part of the other, 
tied by the thick rope of attachment.)
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आत्म���त्म�म�ली�ढ� बृदिहरन्तयो��� सिचत� त�� ग्रा�ह्यग्राहणीर्ध�म��गत�ष्णी'� ���यो�। (50.68,69)
When the union of the self (Chit) and the non-self (mind-conceived body) exist as one in the Chit, 
then the object wanted and the one who wants the object, rise up together like the vision of a mirage.

[No one is there as you and the others. 
There need not be an effort to renounce something and attain something else. 
Even such an idea is also delusion only. 
Reality alone is; as ‘this and that’! 
Just remove ‘this and that’ as unreal, and Reality alone remains left back, as it is.]

�'ह �(त्योज्योत' दिक( सिचन्�'ह दिक( सिचन्� ग�ह्यत' बृ�ह्य�न्तरकली�क�रन्द्रिश्च��त्म<क� प्रक�र्शत'। (50.69,70)
Nothing is lost, nothing is caught; but Chit-essence alone shines as the inside and outside.

वित्रंजगन्द्रिच्चचमत्क�रस्त्�ली( भू'�वि�कल्पू�<� 
The Tri-world is the magic of Chit alone. Enough of the misconceptions of manifoldness.

र्श�सिभूत�� स्मन्द्रिश्चसित सिचर�त्�बृ�ह्य�द्य( � वि�द्यत'। (50.70)
We all shine forth in the ‘Chit alone’.
The ‘Jagat with its outside and beginning’ does not exist at all ever in all three modes of time.

अन्द्रिब्र्धयो�थं� जलीमपू�स्त�मस्तभू'�� ख��च्छाम'� �कली( C�म'कर्श0द्ध( 
The ocean, when removed of all the divisions (of waves, foam bubbles etc), is purer than the sky itself, 
and is the single stretch of pure liquid state; 

��? तथं'�मपूहन्द्रिस्ततभू'�ज�तम�द्य( पूर( पू�म��मयोम'� बृ0द्धम $। (50.71)
so also, when the division-sense is removed through the rise of the Knowledge-Vision, 
the un-afflicted source-state of Supreme alone gets known.


