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CHAPTER TWENTY NINE

THE UNIQUE BILVA FRUIT AND THE LOTUS-FILLED ROCK

afastara

Vasishta spoke
[This is the description of Chit-state as a huge Bilva fruit, the Stone apple or the Bhel-fruit, which has a very hard shell on the
outside that is hard to break, like the ‘secret of the Reality’ which is not easy to break through. The fruit has soft yellow pulp
within, which is very delicious, like the ‘bliss of the Chit” which forms the essence of all the joys experienced in the perceived.]

AATHGNIT FAEAACoaHoft 3qaf g HEUTGH [T AT YOII (45.01)
Rama! For your further understanding of the truth, listen to this interesting, amazing and amusing short
fable which has been never heard before.

THIS BILVA FRUIT IS NOT LIKE THE ORDINARY BILVA FRUIT

[Imagine Chit as a huge Bilva fruit that occupies limitless space-span spreading above, below, and sideways, without any gap
left back, since it alone exists as any space-concept of whatever measure conceived by any mind of any world.]

AT FeH0T faged, fasrel ¥, FIRTTeRguafed, Feawa #ed, (2)

The Bilva fruit is so big that it occupies thousands and thousands of Yojanas, with no end seen ever

(for the Chit-state is not in any space-point at all, but exists as any space-span measure);

is full and fleshy and widely spread (as any concept of space);

even after the passing of countess Yugas it does not deteriorate or rot (since it is not inside any time-span);

HTAATRREATYR GUTHYIHR

it contains the juicy flesh which never becomes dry, and is sweet like the sweetness found in the nectar
(for it is itself the joyful feeling that is felt in the contact of any sense-object in any world);

VAT dlelegaadeddeal, (3)

it has been there from a long time, but is beautiful and pleasing like the smooth digits of the rising moon
(since it is flawless);

EICTAEHS

it stands high like the ‘shining Meru Mountain’ that stands tall amidst the mountain-range made of tiny
mountains like Kula Parvata, Hima Parvata and so on (that are spread out as countless Brahmaandas);
AT RdTad

it does not move at all, like the great Mandara Mountain;

(Mandara mountain which was used in the churning of the Milk Ocean can be compared to the world-existence;

but this Chit-state is not a churning state at all, but is like a Mandara Mountain that has become completely motionless,
with no churning at all, as in the state of a Knower).

AETheU=ddicaraT AT FRanferd, (4)

it does not shake even a little by the violent winds of dissolution (where the worlds keep disappearing even
as they are formed, where Yugas pass off like an instant inside them);

AAATIAPICIAT PICALTARTY AGeAATTRTDG

‘crores and lakhs of crores and thousands of Yojanas’ are also very small when measuring its wideness;
yet, it is not divided by any boundaries of space, and does not change in time;

HAA STfeEda:, (5)
and is the root of the entire world-existence that spreads out limitless in space and time;
T [Aeaharcaicdsnueia Tafiud: &ied offel Aerar ATADBUTUET:, (6)

the countless Brahmaandas are like the sand particles spread out below the mountain, if compared to this
huge Bilva fruit;

TICHTAEGY TG THAACH T AN Al G Toa vgd:, (7)

it oozes with delicious juice that is so tasty, that even the six tastes prevailing in this world also, cannot be
compared in the least, to its magical taste;




o erdd Ulehed UTd ddd AT I,
though fully ripe and laden with juice, it does not ever fall because of its ripening-state;

HCd UFIATISIT SRAT Tod ATETA| (45.02 to 08)
it is always in the fully ripened state, and does not also rot by over-ripening.

(No one knows its beginning, for it has no beginning or end at all.
1t is not any ordinary fruit of the world; for there is no world at all, inside it.)

sIfafvgegegrar SRan: &faca d, AU Aedfed He 9 geddAda I (45.09)
Devas like Brahmaa, Vishnu, Indra, Rudra and others are not at all to be considered as long-lived

(when compared to it), for they also do not know how this fruit came into being, what is its root,
and what stalk supports it.

HETTSGRYETE AT EPYATPd: IETFHIEATEET Bl EIEIATPA:
The sprout which became a tree to yield this fruit is not seen at all;

the flowers are also not seen; there is no trunk also, no root also;
and there are no branches also for this huge fruit;

ThUvsHaTRR [dddedicaeniosT: TEacufaeRITGUROTAT  TIA| (45.10,11)

it is one single dense huge mass that looks so thick;
and its origin and the other subordinate growth-factors are not seen at all.

JATARAARET GoTdET o FAooll A8 faadl BfdeRr oReee:1 (45.12)

This fruit contains the essence of all the fruits whatever are there;
but it has no flesh (majjaa) and no seed (ashtti);
it is just spread out widely, is changeless, does not rot, and is taintless.

[Chit exists as two main probable states, one of ignorance, where it sees itself as another; and another of knowledge where
she stays as herself as a Knower.
And, in these two states, rise countless worlds of ignorance, and countless worlds of the Knowers. ]

fRremeaRea &,

It is dense like the inside of a rock (as the knowing-state, the common essence in all);
TecHAlegaFdd=d FIAICEdTd Teeale Sardde| (45.13)

like the moon-disc oozing its nectar-essence (that nourishes the plant-life),

it oozes its own bliss-essence (quiescence) as nectar as it were (that fills the world as the sense of ‘joy’

that is found in desire-fulfilment processes),

and enjoys its own taste of one’s awareness (as all the Jeeva-states).
(A Knower is always in the fulfilment state, and exists as the nectar tasting itself.)

PIA: Fhor Q&I MddTollhdRb:,
It is the store-house for all the experiences of happiness; it bestows cool vision (when realized);

[(taRarecEar=ara Hafa AEEusiaed|

The other beings just hold on to just some minuscule measure of the bliss of this Reality.)]

QAT TATIUSTHT Hooll McABATTA: | (45.14)

the delicious fruit-flesh which is within it, as the self-essence;
is enormous like a mountain, like the nectar-heap itself getting solidified;
(for it alone is the essence of all the enjoyments in the perceived);

JEATCIRAASST I FalcHTHCpI:




(TEAT - ROTITHT A BTG )
The taste of this supreme fruit-flesh excels the joy that belongs to any Creator also (who is the totality of
all the joys of his Creation) (tasmaat); this the magic of its own nature!

HeAeeR &l [Acada=a:

it is protected by Ananta serpent (the nature of not becoming the three-fold division of seer, seen and
seeing); is always there (as the self-state); there is no other fruit like that;

HAhel IA:| (45.15)

and it has become the most auspicious fruit (ShreePhala) by itself (by getting compared to the inauspicious
state of ignorance).

[The Chit-Chamatkaara, the Chit-Magic which rises as the divided state of the Jagat, is described here.]
A RsaATcaheldr Idl Hcdolecdl

By her - who is of a very unique nature (magical),
it appears as if she has become another fruit (made of divisions) (because of the lack of true knowledge);
where she does not discard her original state then also (since she is the knowing-state in all the ignorant

Jeevas also);
(Is she so huge that she holds all the Brahmaandas within her, or is she so small, smaller than the atom also?)
(How long has the reality been there? When did it start to exist?)

decdl Ty iadrer

by her - though, she is smaller than the smallest atom; is bigger than the biggest (since she ‘knows’ the
biggest and smallest also, as her ‘known’ states, and is the essence of both the biggest and smallest);
though she is extremely young, for she never ages (since she is not a conceived object that is conceived in
‘time’) (since she appears newly at every agitation-state of the Jeeva);

SIATANT Pl
by her - through the false conception of ‘I am this’ (as identified with the inert body made of elements),
HACTTIATHS Feraddafes TagFcura dridds| (45.16,17)

it was imagined by herself that she was another one, as a taint attached to her, which was not real actually;

though such a division is not possible in her.

(Is the ‘becoming like another’ a process that happens in time?

No! The ‘I’ conception instantly ‘is’ the world-conception as its counter-part.
Both conceptions are like the two sides of a coin, and co-exist as one.)

HEPTHACTHAARAT T IS AR I AT,

The instant the ‘I’ conception (agitation) rises, she, the flesh of the fruit, is enveloped by all the elements
like Aakaasha with their essence like sound etc, and the atoms of the tri-worlds;

ScIIhAd AT HIATShETHUAT Hooll UTFATAART T THATT FHsSIAT| (45.18,19)
(AT FcaIshA! HIATSThEIRUAT ATAT THATT T UTFHTAAT HIHSIAT|)
gradually, in this manner, she becomes the power of the perceiving-state,

and staying as that only (as the entire Creation with its beings, as the totality of all limitless Creations),

discards her own previous taintless division-less state.
(This is how the ChitChamatkriti - Chit-magic makes the Jagat appear as real.)

THE FLESH OF THE BILVA FRUIT (MAJJAA)
[The term ‘she’ refers to the flesh of the fruit — majjaa]
(This is how the conceptions spread out as the world-reality.)

TRTSFAT daT dF ddEdiedudl s Tg 8 & £y quarRarl (45.20)
By the power of perception rising as the agitation (of movement and action)

the perceived-world spreads out like this,

in her own original equal state (and not outside of her).
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[3fd &1 a8 Taeavd ASasadAcpla: Hheudfddiedidd Haafedfa:| (45.34)
The magic of the fruit-flesh of the Bilva rises as the world, in the form of conception alone, like this; ]

‘this is the huge empty expanse (Vyoma) that can hold the things;

HraFdl del 33 fAafalegHr,

this is the change-factor namely ‘Kaala’ which brings an end to all;
this is the Niyati, which controls the actions and their results;

R Taegwmoh, (21)
this is action (with the result) in the form of movement (of mind, intellect, senses);
3T HheUdEARECAIARNRHH:, (22)

this is the extended form of conception (as the body and its connected objects);
this is the delusion within, leading to desires;

this is the state of attraction and hatred;
this is the concept of seeking something, and discarding something;

I cadl foad #OT aad SiYdT a9,

‘this is mine, this is yours, this belongs to another’; (with such basic conceptions), she alone exists
as all these conceptions (of the Jagat-totality) as the ‘seer, seeing, seen state’;

SRTUSIENsTALIET: FITHASIMEIATIY:, (23)

she herself is the hosts of Brahmaandas above, and she herself is the above and below, dear one.
I QX UAIdrsT TNTERIEAIIET (AR GaidT), 36 Hd doA AfTsIcdgAcdiy, (24)
she herself stays as the conceptions of ‘this is the front, this is the side, this is behind, this is near,

this is far; this is the past, this is the present and this is future’, also;
(This is how the perceived exists as.)

SEHI AT U cUATFHITETT

this is the house which hoards within it, countless lotuses of conceptions (as the Jeevas)
(which keep on growing without limit, as more and more lotuses of conception);

STRITUSHUSUTHIShISTHUSTHAUSHH, (25)
this is the pavilion of amusing park, where the Brahmaanda-shelters stay tightly squeezed;
FAcdhITacdURUedadl &Y: geesich 0TI

she is the pericarp of the heart-lotus of Hari (who is the care-taker of the Tri-world) which is surrounded
by the sprouts of countless concepts of Creation;

YT SNhUTETHATTIDT, (26)

she is the garland of world-lotus seeds (which are limitless);

3T PIUTHERGITUMYRTRICT

she is the cave scattered with the groups of MahaaRudras (who destroy the Creations at will);
Sty OseasaTaeT: gsTae, (27)

she is powerful enough to kick off the pleasure-seekers lost in the cloud-paths (Heavenly beings) and
make them fall down (as the Niyati);

3 AT: HHIYT STTcUSDholhUIhl TP CrgHYeeHIAUCTFRYCUET, (28)

here, in the northern direction of Meru, is the pericarp of the Jagat-lotus,

where the bees in the form of heavenly beings (Indumadhu- bees with the mark resembling the moon)
drink the honey of pleasures greedily;

SYHTAGNTIETNAYOUHAF SIS SGETET Tolehdfold:, (29)

this heaven is the ‘beautiful flower-cluster with intoxicating fragrance’,




blooming above the ‘old tree of Jagat’, with its roots firmly rooted in the dusty actions of ignorance
(Rajas), that give only pain of the hell in the end;

5T I dRIfthsoled! JEMUTITCEAdT HURMURUIAT AR, (30)

this is the beautiful lotus-lake of the empty expanse of the sky,
spreading without limit above and below and sideways, with the filaments of stars spread out all over,
and situated at the bank of the Brahmaa-Ocean (Creator-mind);

33 fepamuRamer aigIaReTae HaadfauraEaHRHTuF, (31)

this is the ‘crocodile of action (with result)’ in that ocean which is turbulent with the waves of the days
and seasons, with countless species filling it by producing more and more of their kind;

AT GO &furheurigUeddr dol:haRo Hladfod cAuSHST, (32)

she is the ‘lotus of the empty expanse’ with the Kaala-petals,
with the sun, moon etc as the pollen, with the moment, Kalpa etc as her tender leaves,
and is spread-out far and wide as the Jeeva-experience;

SHT HTATIPRIGAT SRIF T TaY IehT
she is enriched with the various emotions that bind the Jeevas, and the fatal-virus of ageing and death;
frafaarfaemargar sam: rEndeea:, (33)

she is enriched with the ideas of ‘this is Vidyaa and this is Avidyaa that Jeevas should be decorated with;
and these are the Scriptures which instruct the Truth’; and so on.

3 o1 T feasy AsHATaadAch a: Hhoudadeeadd Haaiefa:| (45.34)

In this manner, the magic of the fruit-flesh of the Bilva raises as the world, in the form of conception alone.

el TIEAT FoRTamer dlear AaaTAiSeldl dgcddtddhdged Ppodlspodd TRRAAT| (45.35)

She is completely quiet and stays in herself, is not affected by anything, is always calm, is free of all the
conceptions, has made the doing (of the world) also as a non-doing, and stays as action-less only.

wifrda fafada fasregar=r
Though she is one and one alone without a second, she shines forth as many;
eplicHep! o fafaur @ da &,

but she is not a single entity or many entities;
but she is indeed just what she is (since she transcends the concepts of numbers as one, two or many)
(and is indescribable);

TAEYAT FhaQiedaihay]

she stays as the Reality, the Truth alone;
is with all faults of duality subsided, is equal, is the essence of all that is seen;

garfcAdadsdr Rfawaerfe: | (45.36)

she is the common essence in all;
is the Greatest state ever (and is denoted by the sound-structure as Brahman);
and is the power of the Reality-state as the ‘knowing of anything’.

[The Reality state knows herself as a Knower-state and is one and one alone; the same Reality state stays as the ignorant
state and experiences herself as the many states.

Mirror’s nature is to stay as reflections; the Knower is like the pure mirror-ness that shines as the mirror alone which sees
no reflections; the ignorant one is like the mirror seeing itself as reflections.

Chit alone is the Knower also, and the ignorant also; there is no second!]



AT

Rama spoke
HITTHIARST cadw feawiuoll AeRgaaas aidafa afasdi&l (46.01)

Bhagavan! You know the essence of all the ‘Knowledge-Scriptures’!
I understand that you described the ‘state of the dense-Chit alone, the ‘knowing power’ which shines
as the countless worlds, by this description of the Bilva fruit.

e UATEIARAIGIGHTTd, d HAAWIY IS goFddheldlcad: | (46.02)
‘All this, that is spread-out here, as the ‘Ahamtaa’ in all the beings which see their own perceived realities’
is just the Chit-flesh alone (where I, you and all these others are its flesh part alone, and are the undivided

state of ‘knowing’ spread-out as many).
There is no division of the least in the Chit, which alone appears as the two-ness and one-ness!

THE SECOND-LESS ‘CHIT-BILVA FRUIT’

[The flesh of the Bilva fruit is alone the world-appearance, the ‘knowing’ (self) shining as the ‘known’ (Jagat).

This Bilva fruit is very delicious and is a ‘conscious deliciousness’, you can say.

This deliciousness knows itself as the ‘knower’ and is faultless; and bites (tastes) itself as the ignorant, in the form of
countless (Jeeva-)worms.

The joy experienced in the world through the family or possessions or pleasures, is just a tiny bite of a worm-mouth,

as seen in Karkati-story, where whatever she sucks instantly vanishes inside her needle-body.

The ‘Knower’ does not bite the fruit like a worm outside of it, but stays as the fruit-flesh itself, and gets the full benefit of
the fruit.

When the Bilva fruit bites itself as if another, then the taste itself appears as the countless divided joys of the world.
Whatever joy is experienced by anyone at any time, is just a tiny bite of this huge limitless Bilva fruit alone.

A Knower does not bite it, to taste it as the ego; but stays as the taste itself.

The flesh of the fruit, the dense Chit-state alone tastes itself and shines as the many worlds; yet she does not become less,
or get divided. She always stays as the same taste that is lost in its own state without biting herself; and, that alone is the state
of the Knower. Knower is Brahman knowing itself as Brahman, the very self-awareness state of Brahman.]

arergrar
Vasishta spoke

(The Bilva fruit contains countless Brahmaandas, huge as pumpkins, as its flesh, and those Brahmaandas have the
Meru mountain with its lands and people, as their flesh.
Meru Mountain in abstract sense, is the mind-state of Brahmaa, which renders support to his entire Creation.)

TAT FEUSHRAVSHSHRANSHEATT: TUT Rfgeaseod senmusiigsmicrafa: | (46.03)

Just like the existence of Meru etc is the flesh part of the pumpkin of Brahmaanda,
the existence of the Jagat with its countless Brahmaandas, is the flesh-part of this Chit-Bilva!

[Why the Chit-State as the perceived cannot perish ever?]
(In the ordinary fruit, the shell outside, supports the flesh inside, as a different thing.
But, Chit is second-less, and is - ‘all that is there as this Bilva fruit’; and therefore, it cannot perish ever.)

gRfRfgcarasar TcEaruRi=gcaddd faamer: FImEaed d ddcaqIcTad | (46.04)
If the flesh of the Chit-Bilva namely the Creation is dependent on a different thing as its support,
(like the shell supports the fruit-flesh inside it), then destruction is inevitable;

but Chit is all-pervading and without parts; so the destruction can never happen.

[Can the perceived ever stop existing?

Since Chit alone stays tasting herself and appears as the world-appearance, there is never an end to the perceived state.
Worlds may rise and dissolve off; but the perceiving-process never stops; some world or the other, will be always appearing
somewhere at some time in some mind-state.

This tasting of herself by herself, is the very nature of the Chit-fruit.

She either tastes herself as another in the ignorant state, or enjoys the taste by staying as the taste itself in the Knower.

The ‘Tasting herself” can never cease to be!

Perceived also can never cease to be!

Ignorant also, is never free of the perceived; Knower also is not free of the perceived.



The ignorant Jeevas are one with the perceived, and identify with the worm-state; the Knower on the other hand, ignores the
perceived, and sees beyond it, at the Truth only.

The ‘Tasting herself” is the ignorant Jeeva-state which tastes itself as another; and is just a nightmare-state of Chit.

When the dream of ignorance ends trough Vichaara, and when the ‘tasting of herself” stops as it were, then she stays as the
taste alone, as the Knower-state of ‘Sattva’ (extreme purity bereft of agitations of any sort).

Either way, perception does not end ever.

The ignorant Jeeva moves from one Vaasanaa-field to another and is eternal; yet because of ignorance, fears the death that
never gets experienced.

Death is not there for both the ignorant and the Knower. Both are made of the flesh of Chit alone, which cannot ever perish.
‘Tasting itself’ is the ignorant state of the flesh; ‘staying as the taste’ is the Knower-state.

Chit alone is the essence of all!]

CHIT, THE DENSE ROCK-LIKE STATE

RIAAITdoFT SeErear gdcpia: Fudr dlygdiaaed: Rded:-@f@aered| (46.05)
This spectacular magic called ‘Jagat’ which is like the spiciness in the tiny pepper (as its very essence),

is actually the quiet dormant state of sleep within the Chit,
like the image that is imagined by a sculptor rises at the sight of a huge rock.

[How solid are the worlds that are produced as the perceived-patterns called Jagat?

There is actually, nothing there as any world, except as an imagination superimposed on some emptiness.

Suppose a sculptor sees a huge rock on the road-side, he may immediately see it as some statue-form, or a temple, or a house,
or even a city; but such a conception is inside his own mind and does not really happen at all; and the rock stays unaffected by
it all. Chit-state is also like this rock which is not affected by any conception of any mind superimposed on it; and nothing
called Jagat actually is there as any solid structure.

Each mind that is seeped in delusion is a sculptor imagining its own world-scene on the emptiness of Chit as per its wants and
needs. Countless Jeeva-states of varied intellect-levels dominated by the three Gunas, conceive countless experiences on this
Chit; but actually there is no world at all that rises as real, at any time.

There is Chit alone, unaffected and changeless.

In the given example, the rock is different from the sculptor.

In reality, Chit alone is the sculptor also; and the world is inside it as an imagination only, and does not turn into a solid reality.
Chit-state stays as the imagination-state of the world, as if asleep.

When the truth is realized, the Knower ignores the imagination and sees only the Chit-rock, like a person who is awake.

This state is known as Turyaateeta, the state beyond the four states of the mind.]

AT Fegae Tl faeAIeRolt qudaTal HAT FATHITATEATADT OT| (46.06)

InduVadana (one with moon-like pleasing face)!
Listen to another unique short tale narrated by me, which is indeed strange and amazing.

f&eear Tuer Fgrud’ AgfaEaRAiod AfasT HeaHeieur Fafeifd #RAT | (46.07)

There is this huge rock; it is very smooth and slippery on the surface; is distinctly seen;

is soft for the touch; has spread out widely all over; is dense;

is not affected by anything,

(unlike the ordinary rock which has to withstand the downpour of rains, hot sun, moss-growth etc).

THE ROCK THAT IS A LOTUS-GROVE

[Imagine yourself to be a sculptor, and observe the huge rock in front of you which is covering the entire space of the sky -
above, below, and sideways. Imagine a huge lotus-grove inside this rock.

See the entire rock, not as any hard rock at all; but as a huge mass of beautiful blossomed lotuses!

How beautiful it looks! Lotuses, lotuses, lotuses all over; here, there and everywhere; countless lotuses coming out of the
inside like a fountain without stop! Ah the beauty of it all!

The rock is completely invisible and is not seen at all. Only the lotus-grove appears real; that too for the sculptor only.

The sculptor who is seeing the lotus-grove cannot see the rock at all; and is lost in the beauty of the lotuses that are seen as real.
Why does he see the lotuses, why does he imagine the lotuses on the rock?

Instead of seeing the naturally formed lines on the rock which are overlapping each other in various ways, he superimposes the
lotus-images on those lines which are not lotuses. That is how, the conceptions also cover the Chit, and we all see a solid world
as really existing, and are unaware of the Chit-rock with its lines of probable states.]
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(What is inside this rock? Inside it, is a wonder-land as it were!
You see only the bloomed lotuses filling it all over, without a gap, as if they are all rising out of some invisible lake.)
[Chit, divided as so many minds, rises as the intertwined conceptions called the Jagat.]

T Upedlliel TN Fageald TEATAd @M dedeledis died d,

Inside this rock, there exist plentiful blossoms of lotus flowers, like countless beautiful flowers blooming

inside a lake.

(How are these lotuses situated?

The flowers are actually over-crowded and overlap each other, are stuck to each other, heaped over each other, but yet remain
separate from each other. The lotuses are so over-filling, that some lotuses are buried under, and some are seen above.)

FEgUIauETor & fafeara T,

The petals of all these lotuses overlap each other (like the conceptions of grouped-minds overlapping each
other); and yet these lotuses stay separated from each other (all the Jeevas a single Creation see the same

type of world, without confusion).

[For example, even the small house you live in, is a conception-structure that is made of overlapping conceptions of the people
who reside inside it, including the rats and mosquitoes etc living inside its dark corners; yet all are separately seeing their
conceived worlds, like many sculptors seeing their own lotuses on the rock.

Analyze, how even the small earth-planet where we live, is also just a small grove of lotuses seen on the rock, as the mind-
construction of so many sculptors; and this universe of ours is another small grove made of many groves of lotuses made by
many more sculptors; and the Cosmic egg is another small grove made of many universe lotus-groves of many more sculptors;
and such Brahmaanda-groves also are nothing but a tiny lotus-grove imagined on the Chit rock, actually not existing at all,
anywhere, ever. Who can ever count the probable states of the lotus groves, that can be seen on the Chit-rock?]

BT,

The lotuses (conceptions) are so over-crowded that they are stuck to each other, here and there and

everywhere (and exist as groups of minds which see a world of their own).
(The conceptions are in various levels and various stages and in various directions.)

eIt TeheTiel I FNFEgLdHEAT fadsqarta =,
They are so heaped up that some are buried under and not seen; some are popping above and get seen;
some face downwards; some face upwards; some face sideways.

frafafedeen™ a-gague=a,
All their stalks and roots are all intertwined and mixed together;

their faces also fall over each other and overlap.
(Where did they begin, and where do they end? Which was the first conception? Who can tell? If anyone has to answer how this
barren woman’s son’s world came to be, then he also becomes a part of the barren woman’s son’s world!)

OISR FHelled B0t ,

(All the lotuses are mixed up and heaped up in a haphazard manner, and are upside down, and because
of that), all their pericarp-areas and roots are all mixed up so much so, that the pericarps are seen near
the root-region and the roots are seen along with the pericarps.

SCIHAT T HATIHATATARITOT T | (46.08 to 11)

Roots are above, roots are below, some have no roots at all.
(But, apart from this imagination of lotuses on the rock, there actually exist such rocks on this earth, with unique lines on them
that look like lotuses.)

dul T fAde afed AW ATHAEHLN: ThTaTT HEDHRT: TTIcH AT | (46.12)
(Lotus-like structures are seen on some rocks here also.)

Hundreds and thousands of conches lay next to them; they are huge; have countless discus designs on
them which look like some lotuses drawn on them.

AT

Rama spoke

TegAd=aar 781 areeh a1 FAerfrar ey eYutea ga aRariof| 46.13)

Such stones do really exist! I have myself seen such a huge stone as if covered by lotuses!
They are found in abundance in the temple of Hari at the ‘ShaalaGraamaKshetra’.
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afasaa

Vasishta spoke

TIRAATEATATY Ay o el Ay a4

Yes, you know that, and also have seen that stone; you also know now the Chit-state illustrated by this
example.

aF d T FATATRIAeR: | (46.14)

Chit is also of the same characteristics (taadrk);

is the ‘Praana’ of the Praana itself of all;

is also dense (as the knowing-state) without any gap (anantara);

is equally present all over (sama).

AT feagaqda Reg ST da JEaHAadeHall FIATET T A1Td I (46.15)

However, I am talking about a unique stone here, inside the huge belly of which, all these (lotuses and
conches etc) ‘exist’ and yet ‘exist not’.

RfTedw #am @ FEgHaSIed &

I was describing this Chit-stone only, inside which exist all the worlds whatsoever.
gelcddhicAbcanea ey freta R (46.16)

Because of the denseness, and its singleness etc, this Chit is like a stone only.

HIIATATSIRT: ARCHTHR Y Taadsedoliges caiFdid fagenfael:| (46.17)

Though it is densely packed and tough, and is completely without gaps; the entire assemblage of Jagats
exist inside this Chit-stone, like the sky is fully filled with the abundance of air.

dt: &TAT argUhIT gdar: aRdr fqer: afea awar Rema o g a AW (46.18)
Heaven, Earth, air, sky, mountains, rivers, directions, all remain inside that stone;
there is no emptiness in the least.

HEATHAT TATSINH SIeUs fIofFHd TATAGEIA! Alcde-acgglcdics o Tl (46.19)
In this densely packed stone alone, shines forth the lotus-grove of the Jagat. Actually there is no
other thing which is so pure in nature as such (since these lotuses are not really there on the rock).

SHUHTIED olich UTuTUl foredd JAT Hd Hagiasa=d AT ATAH ST,

(e 3fd lleh)

Just like so many shapes like the conch, lotus etc are superimposed (seen) on the stone on its naturally
formed lines and are also carved by the sculptor’s mind in various shapes;

in this (Chit) stone also, all the past, present, and future perceptions are seen, like the many statue-forms
(not really there except as the mind-state).

duffa a9 dead FEAT TGl I,

This entire world-phenomenon stays there, as if it is real.
(Mind is like a magical glass you wear, which makes you see, only the lotuses on the hard rock, wherever you pass your eye.
Mind sees the Vaasanaa-fields alone as these lotuses, on the Chit-rock.)

IUledl: HiAAM ATATCATAHR VST TG ddwr RfcuvsierRiche | (46.20,21,22)
The ‘superimposed shapes that are seen on the stone as conches and lotuses over its naturally formed
lines’, appear to be many, and look as if separated from the stone; but they take on the same nature of

the stone only. So also, this Chit is also dense and made of a single mass; and the worlds seen on it are of
the nature of Chit alone.
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TAT U7: RATPIRMEGIReATAGYHT: AT FATRAT FUGTHATSTT ageTT: | (46.22,23)

The lotus seen on the stone is not different from the stone; yet appears to have a separate shape; so also,
the Creation is not different from Chit, yet appears as if separate and as if divided into many forms.

GUATTEYAT TehusTeldr: Ay TUT FEAATTRAAETAT STaTeraedl| (46.23,24)

The ‘carvings of lotus and discus’ remain in the state of deep-sleep inside the belly of the stone;

(they do not get expressed unless carved by some chisel, or seen by some on-looker);

so also, this array of worlds remains in the belly of the Chit only (and rises as the world-scene, when the
‘I’ is present).

(Rock also, is unaffected by the superimposition of lotus-groves and conches; the Bilva fruit also, is unaffected by the worm-
bites; Chit also, is unaffected by the conceptions of the Jeevas.)

fRreled: wErer@rel ARATTgdAcpia: Afa aredarta Iar aereaur Rdt (46.24,25)

The lotus-lines on the stone, or the wonder inside the astringent fruit, never rise, never set;
similar is the perceived phenomenon in the Chit-state.

(The lover is the essence of the beloved, and is always there as her inner being.
The lover cannot be separated from the beloved and be different.
Tasty flesh alone is the essence of the Bilva fruit; and Jagat exists as the Chit-essence alone.)

TYT Q8T Aciseddiootl a1 feaam Ju1 quisdedideriedr Rdt sEmsavse| (46.25,26)

Like the husband’s image in the mind of a loyal wife, like the tasty flesh within the Bilva fruit,
the collection of Brahmaandas with limitless differentiations (Vikaara), stay inside the Chit alone.

(Chit does not ‘change’ into Jagat, or exist as the reality of Jagat as another one; and is in no need of these theories which
explain the ‘change’ as if Chit has really undergone some change.)

faeprrfe deafa FUATHIATIST Tal HHUAARY] STelidegRaTFHR| (46.26,27)

It is incorrect to state that the ‘changing phenomena itself is Chit’, because, when one realizes the truth of
the Chit, the differentiation dissolves away like a water-drop in the ocean.

dedcdieaaRdigdRrIfe RIARTT el TUdd I deddd faeliad | (46.27.28)

Because Chit is endless, the statement that ‘this changing phenomenon belongs to Chit” makes one see
the differentiation (as change).

The differentiation which is seen, as the coined names allotted to the various shapes (names appearing as
those forms at the time of Creation) (like conches seen on the ShaalaGraama stone) dissolves off,

by dissolving off in the Chit.

gt faerife faermadafsd

All the modification of various kinds is Brahman alone; it never undergoes any modification.

TAATSTAASIET SRIATAddTaRI | (46.28,29)

The very ‘modification or no-modification concepts’ also are Brahman alone (like the conches seen on the

stone, are the ‘stone alone’ in truth), since Brahman is endless and beyond these word-traps.
(Nothing manifests as anything; there is no manifest or unmanifest also.

Nothing changes or modifies itself to reveal itself as the world. Nothing called Jagat happens at all.

Jagat is just the lotus-grove seen on the rock-lines, in the deluded state.)

‘sr Rud faerife sdtatcurfed sty 3meandfag fafg Ferqgoonsrar | (46.29,30)
‘Brahman alone remains as this changing phenomenon; Brahman alone manifests as all this.’

In these statements, understand that the suggestion about another thing is as meaningless as the talks
about the waters of a mirage.

[Is Brahman the seed of the Jagat?

Brahman is said to be the seed of the Jagat-tree.

A seed is already the tree; but in the earth, it is seen as the growth from one thing to another.

But, Brahman is not placed within the time and place boundaries; it instantly is the seed and the tree both.]
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sl QoUheled®d delledeleacicad
The seed contains the flowers and fruits within it, yet, there is nothing else other than the seed here.

el dieradl §1 el AcTAURRHAI (46.30,31)

Whatever is the essence of seed, that alone becomes the tree that yields its flowers and fruits later, (and is
not the modified state of the seed, as another).

fRrga Rgaca Ica wa BAsrena:,

In the dense state of the Chit as the ‘knowing principle’, the same dense state of ‘knowing’ is the tri-world
appearance.

[You cannot state that Chit and the world are one.
It is like saying that the lotus grove and the rock are one.
The lotus grove is not at all there! How can there be one or two?
If Chit and Jagat are the same, then if the dissolution-concept ends the creation-concept, then the Chit also should perish.
It is like saying, when the sculptor who imagined the lotuses on the rock moves away, the rock shatters to pieces.]
(Rock and the lotus grove are not dual-realities. Lotus grove is non-existent actually.)
AN N (C AN AN
UhcadA A fgcadpIda gar: &7fa:| (46.31,32)
If the two principles Chit and Jagat both are said to be one also,
then if one is gone, the other will also perish.

SHICIHdIg iééa%al BEEAE
That the Jagat is something that rises out of it as another (like the inert seed becoming a different thing),

is never so (for Chit is not some inert thing that gives rise to some other inert thing).
(The seed is just an inert object of the world, bound by the rules of the world, and grows in time.)

ReRea aeiR<a
Chit is never ever the ‘Achit’ (non-Chit) (it is not an inert object like a seed).
EIAATHATISEAH | (46.32,33)

The duality seen as the Chit and Jagat, is just the same non-dual Chit (and there is no duality).

(Though the difference is seen, there is no difference at all.)

AR Hel AWICATET al g,

The huge rock, which looks filled with different haphazard lines, appears divided as many (lotus groves);
deadld-gdsate g RSoraar| (46.33)

and these differently seen lotuses are not different from the rock; (anya ananya)
like the Tri-world that is made of ‘many’ is actually the undivided thick flesh only, in the Chit-fruit.

(The Tri-world also exists in the same manner (like the lotus-grove) inside the dense Chit (the flesh of the fruit, or the lines
covering the rock), and is not different from the Chit-state.)

WEraferdr Idar dadt Rer aar Sdeafod sElefAfa eadl (46.34)

The huge rock covered by the many overlapping lines, appears as the lotus grove through conception;
so also, Brahman is also seen as covered by the tri-world phenomena.

[The lotuses seen on the rock-surface are not real; but rise up when the conception is there as a mind of a sculptor.

The lotuses are asleep as it were, inside the rock, and bloom up instantly when the sculptor conceives them.

But actually, there are no lotuses except when seen by the sculptor.

What really is there is just the haphazard line-formations that are overlapping each other in a variety of ways.

Like these lotuses, all the experiences of all the Jeevas of all times and all worlds, are asleep in the dense Chit-state (and are
dormant); and rise up when the ‘I’ appears with its seed of conceptions.

The lotuses are not ‘already there’, they do not exist as a part of the rock, and they do not dissolve into it also; because they
have no existence except as the observer’s conceptions.)

vdRedeReslie IU1 A guas aedafa dAlefa qumsedr sergfd:| (46.35)
The lotuses conceived in the rock are always in the state of deep sleep and never rise or set;
similar is the I-ness and the world-appearance.
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JUT Releder@fe fFad F RdeaidcaReard

The lines seen in the rock are not different from the inside of the stone, and are of the nature of rock alone.
[Who creates the Jagat? No one!]

STaTeehe hajcdTigoTaTiedid: | (46.36)
The maker of the world (as the Jeeva-thing), and the creator, created concepts also, are the Chit alone.
JUT ARl TAGRUeCHATHaT: [Audcd J IeSied BdRI FIAEAAT| (46.37)

One does not debate about the movement, non-movement, and creation of the lotuses in the stone;

so also, the topic of the Creators of the world is irrelevant!
(Brahman is the emptiness-canvas, where each Jeeva paints his own imagined world, from a worm to a Brahmaa.
Emptiness-canvas which holds millions and millions of painted worlds, is not affected in the least by these paintings.)

¢ Ferafohad @ werad aafd
Nothing of this ever gets created; nor does it perish.
AgacuHdicarafaaraTdeATcADH | (46.38)

The huge rocky mountain, is seen with different imaginations by different sculptors,
so does the Brahman appear as different to the varied conceiving Jeevas.

JYUT IF IGTHR dYT dF ded & seraarcas ad guaedfaa faasl (46.39)

Whatever shape is seen wherever, however; in that manner, there itself, as that itself, all exist as the
essence of Brahman as if in the state of deep sleep (ready to rise up at the presence of the ‘I’).

(A Knower sees the lotus grove and also the rock-lines, like seeing the mirror also at the back of the reflections.
This is known as the Vision of Knowledge.)

AROTARIPRIGAT AT FIGEHA: FYAHT dlgrg [uelled Ugdaricad| (46.40)

This expansive delusion of the world which is rich with abundant changes;
understand it as the state of deep sleep only;
like the lotus seen in the rock is asleep till a sculptor sees it.

[What you are seeing around you as a world is not really there; it is like a lotus grove rising, only in your presence who are
the ‘I- sculptor’.

You are the sculptor who sees only the lotuses, and has forgotten the presence of the rock with its lines.

See the rock alone; lotuses will cease to exist, for they were never there actually.

Lotuses are asleep inside the sculptor only, and are not at all there in the rock.]

[The Sculptor is the state of ‘not knowing the self’, and is also the rock only in actuality.
The lotuses and the sculptor both together exist as the ignorance-state of Chit.]

[For a few moments, contemplate on the concept of what you have studied till now, close your eyes and see the body, the
objects, people, and all that you know as names and forms, as the lotuses sleeping on the rock of emptiness.

Try to hold on to the rock alone and dissolve off the lotuses, by not seeing them except as lines formed on the rock.

If lotuses are not seen, the rock is naturally visible, as it is!]

et gUaueHd Sfge: TFgauRledaAfaga@cHAdhedrd

The show of the world is always the state of deep sleep,
as it is only void in essence; dense with Chit; extremely quiescent and equal.

Ot RISTeaRa FIEAETERT TE d SeAUATed helAgd | (46.41)

Like the lotuses seen in the stone, the states of the world are also without any reality.
They are only seen. They never become solid realities.




