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CHAPTER TWENTY FIVE
VASISHTA MEETS SHIVA (11)

�सि�ष्ठः���च
Vasishta spoke

(ओम $ तत $ �त $ इसित सि��(शो� ब्रह्मणी� वि,वि�र्ध� स्म�त�)
सिशो�� दिकम-च्योत/ �/� पूर0ब्रह्म दिकम-च्योत/, आत्म� दिकम-च्योत/ ��थ पूरम�त्म� दिकम-च्योत/। (41.01) 
Hey Deva! Why is it known as ‘Shiva’? Why is it known as ‘Para Brahman’? 
Hey Naatha! Why is it known as ‘Aatman’? Why is it known as ‘Paramaatman’?

तत्�त्किंत्क0 सिचन्� दिक0 सिचन्� शो"न्यो0 वि�ज्ञा��म/� च इत्यो�दि�भे/�� भेग�त्किंन्7लो�क/ शो दिकम-च्योत/। (41.02)
Hey Bhagavan!Hey Lord of the Three-worlds! 
What is the meaning of mentioning in different ways -
‘That Principle of Reality’ is not anything; not any void; is only knowledge’?

ईश्वर उ��च
Ishvara spoke

अ��द्यन्तम��भे��0 �त्किंत्क0 सिचदि�ह वि�द्यत/
Some ‘Supreme principle of Reality (unknowable)’ - is there (Kimchit)
which is without beginning and without end, and without any appearances,
(as a pure state that transcends the world-state that is painted by the senses and the mind). 

इत्किंन्>यो�णी�मगम्योत्��द्यन्� दिक0 सिचदि�� त्किंस्थतम $। (41.03)
Since it is beyond the reach of the senses, it exists as ‘not as any thing’ (na kimchit).

[We can see those objects only, which are presented by the senses, and as narrated by our minds.
What is there beyond the sense-created world?
That indescribable emptiness which is bereft of all the objects of senses, is termed as the Reality. 
That is not a ‘thing that is coded by the senses’; is beyond the reach of the senses; is not mind- conceived, and therefore 
is ‘not anything’.
It cannot have beginning and end also, since it is not the matter-stuff as belonging to this world.
It cannot have a shape; for then it can be seen somehow.
It does not make any noise. It cannot be tasted. It cannot be touched. 
The mind cannot say anything about it; for it can not conceive it. 
It cannot be debated and understood through the intellect also.
It cannot be inside the measure of time and place, like some invisible object also.
What is it? 
When we start thinking beyond this sense-perceived world, then we realize that the Reality-state exists as our own essence 
of knowing (as at this very moment, you know the world you are in, as your natural state), as the true self-state.
We also realize that the inert body that is endowed with parentage and particularities is not the actual self.
Therefore, we explain the self-state by stating that it is not anything that we can ‘know’ as an object outside of us.
You can not ‘know the self’. Self cannot ‘know’ itself; it can only ‘stay as itself’.

�सि�ष्ठः���च
Vasishta spoke

योदि�त्किंन्>यो�णी�0 बृ-द्ध्यो�दि�यो-क्ता���मप्योदृश्योत�0 गत0 तत्कथम�शो�� त्�शोङ्क/ ��पूगम्योत/। (41.04)
If it is beyond the grasp of senses and intellect, hey Ishaana, 
then how can you ever understand it at all, without any doubt?

ईश्वर उ��च
Ishvara spoke

[Analyze what blocks this understanding of the Reality.
The Reality is blocked because of lack of thinking, or rather the lack of the right way of thinking.
People are always lost in the narratives concocted by the mind, are running after some desired goal, as if forced by some devil, 
and do not have time to devote to this analysis of Reality.
As long as the mind is clouded by the desires, one cannot know of this Reality, even as an idea.
‘Tamas, Rajas and Sattva Gunas’ taint the minds as Avidyaa, and cause this lack of right thinking.
A mind that is dominated by SattvaGuna can at least engage itself in this quest for understanding the Reality.]
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DESTRUCTION OF AVIDYAA

यो� म-म-क्षु-रवि�द्य�0शो� क/ �लो� ��म ��त्किंH�क� 
That part of ‘Avidyaa’ in ‘those aspiring after liberation’ is in essence ‘Saattvic’ only.

��त्किंH�कI र/� ��ऽवि�द्य�भे�गI� शो�7�दि���मसिभे� अवि�द्य�0 श्री/ष्ठःयो� श्री/ष्ठः�0 क्षु�लोयोत्किंन्�ह सितष्ठःसित 
मलो0 मलो/��पूहरन्यो-विक्ताज्ञा� रजक� योथ�। (41.05,06) 
Through those parts of ‘Avidyaa’ alone, which are Saattvic in essence, 
which are known as ‘the study of the Scriptures’ etc, 
the aspirant washes away the Great Avidyaa with the same Great Avidyaa, 
like the expert washer-man washes the dirt away, by using the dirt only.

क�कत�लो�यो�त्पूश्चा��वि�द्य�क्षुयो आगत/ प्रपूश्योत्यो�त्म�I��त्म�, स्�भे��स्योI� सि�श्चायो�। (41.07)
Like shown in the maxim of the crow and the Taala leaf, 
(by chance getting engaged in the truth of the self)
when the ‘destruction of Avidyaa’ occurs (through proper analysis of the statements of the Scriptures, and 
the development of true dispassion, through the long time practice) 
he sees the true Self (non-I Self) through the pure Self (mind that is completely rid of all its Vaasanaas), 
since it is an ascertained fact that the true nature of the Self alone is left back, 
after the destruction of Avidyaa.

(What is Avidyaa-destruction?)

योथ�कथ0सिच�ङ्ग�र/ सि�घृ�ष्यो क्षु�लोयोत्किंOPशो-� कर�Iम�ल्योम�प्��सित क�ष्Qयो��ङ्ग�रक्षुयो/ योथ�,
When a child is playing with two pieces of charcoal and is rubbing them against each other, 
his hands get blackened; and yet, when washing the hands, he keeps rubbing his hands again and again, 
and, slowly the charcoal gets fully removed from his hands, and they shine taintless as before;

योथ�कथ0सिचच्P�7�द्यIभे��गIभे��ग0 वि�च�रयो/त्��त्किंH�कस्त�म�� भे�ग� द्वायो�र�त्म��योस्तथ�। (41.08,09)
so also, one should somehow, through any method suited to him, analyze the Reality-state, 
using one part of Avidyaa with the other Avidyaa part, 
rubbing one’s ignorance-part of Tamas, and the Saattvic nature of wanting the liberation, 
through the methods of study of the Scriptures etc, 
and then when they both are removed, the self shines by itself.

[The dirt in the hands is caused by rubbing some dirty thing; the same rubbing-act, when used with a soap-like thing, 
the hands get cleaned; but the soap also has to be washed off, once and for all.
Soap did not cause the cleanliness of the hands; but helped in removing the dirt.
Similarly the Avidyaa of ignorance is removed by the Avidyaa of studying Scriptures; then both of them vanish off ,
at the awareness-state of Reality.
For example, if you are in a magical room, where you are drawn as a picture as a person tied by the ropes, you use a pictured 
knife in the same magical room and cut off the ropes; and are instantly standing where the room, rope, knife, everything is gone 
instantly. Nothing happened at all; there was no magical room at all; just a mind-run show, just a wave in the self.
There was nothing at all, before and after liberation. Liberation itself is a mind-fancy.]

(What is the complete Avidyaa-destruction?)

पूश्योत्यो�त्म��म�त्मI� वि�च�रयोसित च�त्म�� आत्मI�/ह�त्किंस्त ��वि�द्य� इत्योवि�द्य�क्षुयो0 वि��-�। (41.10)
Aatman alone sees Aatman, analyzes also as the Aatman. 
Aatman alone is here, and nothing else called Avidyaa also.
When this is realized, then it is known as the ‘complete destruction of Avidyaa’.

REALIZATION-PROCESS

यो��त्किंत्क0 सिचदि��0 �स्त- ���� ��त्म��गम्योत�0, क्रम� ग-रूपू�/शो�द्य� ��त्मज्ञा��स्यो क�रणीम $। (41.11) 
As long as the manifoldness alone is seen as existing, the Aatman cannot be understood (as one’s own 
self). The practices like the instructions of a Guru etc, which are part of the Avidyaa itself shining as 
the divided-states, do not become the cause of AatmaJnaana.
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ग-रुहVत्किंन्>यो��त्ता�त्म� 
Guru is a person with a form, (be he a Shiva or Vishnu or a Great Sage also), 
and is an object of the senses, and he also sees the disciple through his senses only.

ब्रह्म ��(त्किंन्>योक्षुयो�त $, 
Reality-state of Brahman is realized, only where the senses do not function (since Brahman is not an 
object that is sensed by the senses).
(As long as the Guru or the deity stays real and as separated from you, as sensed by you, through your 
senses, how can the Aatman that is beyond the reach of the senses can be realized?)

योद्वास्त- योत्क्षुयो/ प्र�प्यो0 तत्तात्किंस्मन्�सित ��प्योत/। (41.12)
That which is attained, only when something gets destroyed, 
cannot be attained, if that thing is still there.

अक�रणी�न्योविपू प्र�प्ता� भे�शो0 क�रणीत�0 दिद्वाज क्रम� ग-रूपू�/शो�द्य� आत्मज्ञा��स्यो सि�द्धयो/। (41.13)
Hey Twice-born! The methods like Guru’s instruction etc, are not the direct causes for the attainment of 
Self-Knowledge; yet they are helpful in some way.
(like some one reminding one of the necklace worn on one’s neck which has been forgotten). 

क्रम/ ग-रूपू�/शो���0 प्र��त्ता/ सिशोष्योबृ�र्धत� असि��(श्यो�ऽप्योदृश्यो�ऽविपू स्�योम�त्म� प्र���सित। (41.14)
When the disciple understands the ‘Truth’ through the method of listening to Guru’s instructions 
(about developing the qualities of a Mumukshu, about the ways of reasoning out the truth etc), 
the Aatman, though not exactly pointed out or seen, graces by itself.

शो�7�थZबृ-�ध्योत/ ��त्म� ग-र���च�त� � च, 
Aatmaa cannot be understood by understanding the meaning of the words in the Scriptures; or through 
the instruction given by a Guru.

बृ-ध्योत/ स्�योम/�I� स्�बृ�र्ध�शोतस्तत�। (41.15)
Aatman is understood by oneself, by the rise of one’s own understanding through the Vichaara done by 
oneself.

ग-रूपू�/शोशो�7�थZवि���� च�त्म� � बृ-ध्योत/, 
And of course, without the instruction of a proper Guru or the study of the Scriptures, the Aatman 
cannot be understood (for, otherwise there is a chance of getting misguided).

एतत्�0यो�ग�त्ताI� स्��त्मज्ञा��प्रक�सिशो��। (41.16) 
The united effort of all these, reveals the Knowledge of one’s Aatman.

ग-रुशो�7�थ�सिशोष्यो�णी�0 सिचर�0यो�ग�त्तायो� अह��� ज��च�र आत्मज्ञा��0 प्र�त�त/। (41.17)
When the Guru, the Scriptural guidance and the student, remain associated for long, then the 
AatmaJnaana naturally rises, like the activities of men naturally occurs in the day-time.

(How to know that one is realized?) 

कम�बृ-द्ध\त्किंन्>यो�द्यन्त�-ख�-�ख�दि��0क्षुयो/ सिशो� आत्म/सित कसिथतस्तत्�दि�त्यो�दि���मसिभे�। (41.18)
When there is the ‘complete cessation’ of -
all the doer-ship of actions (with the ‘I’ completely gone), 
all the intellectual pursuits (with doubts still not lingering), 
and all the pains and pleasures of the mind (connected to the story part of the life) -
then ‘That’ (which is left back), is known as Aatmaa, Shiva, Sat etc. 
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यो,/�मत्किंखलो0 ��त्किंस्त, त>"पू/णीI� च�त्किंस्त ��, 
In that state, all this is not there at all (and is understood, that all this was not there at all ever); 
or, all that exists is the shine of the Self only (as the many levels of ignorance and knowledge).

त��क�शो��च्Pतरम�न्त0 �दि���त्किंस्त दिह। (41.19)
‘Sat, the principle of existence’ alone is always there, which is purer than space and is endless.

WHY THE NAMES WERE INVENTED FOR THE NAMELESS ONE?

अवि�श्री�न्ततयो� यो, त�-वि�द्यIम-�म-क्षु-सिभे�, 
For those who are in want of liberation, 
who are not in the full understanding of the truth, and are not still in the quiescent state of the self;

वि�सिच,शो-द्धम��कलोङ्ककसिलोत�त्मसिभे�, 
whose minds stay agitated because of trying to disprove through Vichaara, the realness of the world-
existence which rises as manifold objects and people; 

अ�"र ए� सितष्ठःवि^�, ज��न्म-क्तास्यो दृक्पूथ/
who are not far from the realization level; 
who are steadfast in the path of reaching JeevanMukti -

म�क्षुस्यो�पू��कबृ�र्ध�यो 
to make them understand as to how to seek the Moksha (Knowledge-vision),  

शो�7�थ�रच��यो च 
and to invent Scriptures that explain the ‘Knowledge of Para Brahman’,

ब्रह्म/न्>रु>प्रम-खIलो`कपू�लोI� �-पूत्किंQaतI� पू-र�णी�/�सि�द्ध�न्तसि�द्धयो/ भे�वि�त�त्मसिभे�, 
and for the successful culmination of discussions mentioned in Puraanas and Upanishads, 
the Guardians of the world namely Brahmaa, Indra, Rudra, who are excellent masters of all the 
Scriptures, and who are always absorbed in the Self, 

सिचद्ब्रह्म सिशो� आत्म/शोपूरम�त्म/श्वर�दि�क� एतत्किंस्मन्कत्किंल्पूत� �0ज्ञा� सि���0ज्ञा/ पू�थग�श्वर/। (41.20 to 23)
coined the terms like Chit, Brahman, Shiva, Aatmesha, Paramaatman, Ishvara etc, 
for referring to the Supremacy which cannot be referred to by any name as such.

ए�म/ज्जगत्ताH�0 स्�0 तH�0 सिशो���मक0  ���थ� ����� �����c योत्�-खम�स्� भे�। (41.24)
This is the true nature of the Jagat. It is the principle of Self called Shiva.
That alone is there in all ways, at all times, as all, in all. 
Hey, remain established in the bliss of that Self.

सिशो� आत्म� पूर0 ब्रह्म/त्यो�दि�शोब्�Iस्त- सिभेन्�त� पू-र�त�Iवि��रसिचत� तस्यो भे/�� � �स्त-त�। (41.25)
The difference in terms like Shiva, Aatman, ParaBrahman etc have been invented by the ‘ancient ones’ 
to help the students. There is no difference of meaning actually.

ए�0 �/��च��0 सि�त्यो0 ज्ञा� क- ��न्म-सि���योक यो,�स्म���यो� भे�त्यो�स्तत्प्रयो�त्किंन्त पूर0 पू�म $। (41.26)
Hey MuniNaayaka! 
The ‘Knower’ performs the ‘worship of the Deva’ in this manner, 
and attains ‘That Supreme state’, 
where ordinary Devas like us stay absorbed in it, and perform our duties like servants.
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�सि�ष्ठः���च 
Vasishta spoke

अवि�द्यम��म/�/�0 वि�द्यम��सिम� त्किंस्थत0 योथ� तन्म/ �म��/� भेग�न्�क्ता- मह�सि�। (41.27)
Bhagavan! Tell me concisely, as to how this (appearance of the world) though non-existing, 
remains as if existing!

ईश्वर उ��च 
Ishvara spoke

यो�ऽ�e ब्रह्म�दि�शोब्��थ�� �0वि��0 वि�विद्ध क/ �लो0 
‘That nameless Reality-state’ which is referred to by various sound-forms like Brahman etc, 
is the only thing that is left back as real, as the knowing-state.

स्�च्Pम�क�शोमप्योस्यो स्थ"लो0 म/रुरणी�रिर�। (41.28)
Space is considered as extremely subtle, is taintless and permeates through all gross objects, and is 
not affected by anything it contains. Reality-state of Chit is subtler than the space also.
Space when compared with Chit-state, is somewhat like the solid Meru Mountain getting compared 
to the subtlest atom-state! (So subtle and pure the Chit-state is!)

[‘Knowing power’ is subtler than even space; and permeates all, like an ocean permeating through all its waves as their 
liquidity. 
Look around you. What is there that is not ‘known’?
You the body-self are also ‘known’ only! Body cannot ‘know’!
The ‘knowing’ alone is the essence in all that you see and experience.
This ‘knowing’ is the self-essence, that is ‘you’ in actuality.
It permeates all the objects like space; but is subtler than space.
Stay as ‘That alone’, unaffected by the ‘known’, like the space is unaffected by the objects contained within it.]

(Why she is named as Chit? Why she is named as Jeeva? What is Jeeva-Shakti? How, she becomes the Aativaahika?)

�� �/द्यसिमह गच्Pन्त�, यो�सित सिचन्��मयो�ग्योत�0 (अविपू)
Though she becomes the state of ‘known’, (as the conceived state of the world-scenario),
and deserves the term ‘Chit as the knowing-principle’;

अप्यो�/द्य�त� �"�म-न्मन्योन्तपू�त्किंस्थत�। (41.29)
she still remains ‘unknown’(blocked by the sense-screen), 
and stays ‘in the Supreme blissful state of herself’(unmani) (intoxicated in extreme bliss)’ (unaffected by 
the perceived). 

(Any joy that is experienced in the ‘known’, is the bliss of the self alone.)

क्षुणी�^�वि�त�/द्यत्���हन्त�म�-गच्Pसित, पू-रु�त्��त्पू-म�न्स्�प्�/ ����रणीत�सिम�। (41.30) 
Instantly, (since this does not ‘happen’ in ‘time’), 
she attains the ‘knowing state of the known’, and becomes the ‘I-ness’; 
like a man who, though is in the state of a human, attains the identity of a forest-elephant in the dream.

अस्यो�हन्त�दि�रूपू�यो� �/शोत�0 क�लोत�0 गत�� �0पूद्यन्त/ तत� शो"न्योरूविपूQयो� �ख्यो ए� त��। (41.31) 
When this Chit-state is of the form of ‘I’, 
then the ‘conceptions made of only the void-ness’ rise up in the ‘time and space boundaries’, 
and act as her close friends. 

त�सिभे� �0�सिलोत� �I� �त्ता� ज���सिभेर्ध�सि�क� भे�सित स्पून्�वि�ज्ञा��� पू��स्योI� लो/त्किंखक�। (41.32)
That Reality-state (Sattaa), who is surrounded by these friends (conceptions), is known by the name 
of ‘Jeeva’, and holds the agitation of Praana (as the mind) like the movement-streak is held by the wind. 
(ज�� प्र�णीर्ध�रणी/)
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ज��शोविक्तास्तथ�भे"त� सि�श्चायोIकवि�लो�सि��� बृ-विद्धत�म�-यो�त� �� भे�त्योज्ञापू�/ त्किंस्थत� 
शोब्�शोक्त्यो� दिक्रयो�शोक्यो� ज्ञा��शोक्त्यो��-गम्योत/। (41.33,34) 
In this manner, Chit becomes the ‘Jeeva-Shakti’ and develops the firm ascertainment of realness in 
everything; attains the state of cogitation; and stays in the state of ignorance; 
she then is followed by the powers of Shabda, Kriyaa and Jnaana (learning) 
(so as to recognize the objects by the varied shapes, by the sounds as names, by the knowledge  to 
interact with the objects conceived, and to deal with these conceptions in the appropriate manner).

प्रत्यो/क0  प्रस्फु- रत्योन्तरप्र�सिशो�तरूपूयो� सिमसिलोत्�I� गणी� त्किंक्षुप्र0 स्म�सित0 �म�-क" लोयो� $ 
This group of powers (Shabda, Kriyaa, and Jnaana),
though functioning together (as the instant revelation of the Jeeva-state), 
shine forth as different (and separated) in her (Chit), who is not revealed in her true nature;
and they together allow the conceptions to become the objects, the objects then lead to the actions, 
actions lead to learning, and they become the memories;

म�� भे�सित भे"त�त्मबृ�ज0 �0कल्पूशो�त्किंख�� आसित��दिहक�/ह�विक्ताभे�ज�0 तदिद्वा�-बृ-�र्ध��। (41.34,35)
then the mind rises as the seed for the body made of elements, and branches out as conceptions, and 
deserves the name of Aativaahika body; so state the wise ones.

अन्तस्थयो� ब्रह्मशोक्त्यो� ज्ञारूपू0 स्��त्म��त्मदृक$ �0पूद्यम��� (ए�)
ए��त्किंस्म0श्चा/त��म� दिह (अत्किंस्म� $ च/तसि�, इम� दिह) शोक्तायो� पूश्चा�दि�ह बृदिहष्ठः�स्त� उद्यन्त्यो�-दि�त� अविपू। (35,36) 
Because of her true nature (power) of Brahman within (as the Saakshi state), 
she attains the nature of the ‘knower, knowing the objects’, by herself, in the mind-state; 
and all these powers later rise as the outside world-phenomenon, 
though her true nature is never revealed (anuditaa). 

��त�त्ता� स्पून्��त्ता� स्पूशो��त्ता� तथI� च, त्�क्�त्ता� त/ज��0 �त्ता� तथ� �त्ता�प्रक�सिशो��, 
Then, her other powers shine forth externally, 
as the principles (Sattaa) of - 
wind (power of fluctuation), vibration (movement-experience), 
touch (separation-experience), skin (separated-experience), lustre (image-revelation), 
revelation (of the world experience as real), 

रूपू�त्ता� जलो�त्ता� स्���-�त्ता� तथI� च, 
the forms and names as real, the flow of experiences as real, 
and the attraction and attachment towards the world-experience,

तथI� र��त्ता� च गन्र्ध�त्ता� तथI� च, 
and also the taste-essence (interest in the object-world as joy-giving), 
fragrance (attraction towards desired objects),

भे"�त्ता� ह/म�त्ता� च विपूQa�त्ता� च पू��र\, �/शो�त्ता� क�लो�त्ता� 
earth (perception-field produced by successive Vaasanaas), 
gold (element-groupings as solid objects), 
and the extensive solidity (impenetrable nature of the objects) of the world, limited by the principles 
of place and time;

����ढ्यो�क�र�त्किंज�त� ����त्ता�गणी0 क्र�a\क� त्यो स्�रूपू�त $ 
she who is bereft of any form or quality, 
embraces into herself all these principles like her own nature,  
(forgetting her true nature that is without change), 
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स्फु- रत्यो�सिश्रीत्यो पू,�दि� बृ�ज0 बृ�ज�दि�त�0 गतम $। 
she shines forth as the state of the seed (as wants and incompleteness),
which has within it, the leaves, seeds etc (as various perceived-fields experienced as various Jeeva-states), 
which cause further seed-states (of many probable states of ignorance rising as more and more Jeeva-states). 

एतत्पू-यो�ष्टक0  वि�विद्ध �/ह�ऽयो0 च�सित��दिहक�। (41.34 to 42)
Know this to be eight-fold city,
and this body is Aativaahika (that which can be carried over as the Jeeva’s world-essence);
(which has the three bodies, namely the subtle agitation of the mind-content, causal content as past actions 
and memories, and the required physical form, as its seed).

अपू�रबृ�र्धम/तत्ता- स्फु- रत्योङ्गवि�भे�ग�त $ 
The ‘Supreme principle of infinite undivided knowledge alone’ shines forth as if divided, dear one (Anga)!

ए�म�द्यङ्ग �0पून्�0 �0पून्�0 � च दिक0 च�। (41.42,43) 
Thus, all this happens, dear one, (for the ignorant) (as the rise of a dream), 
though nothing at all actually happens (for the Knower) (since every event is just a mind-created picture).

� ज्ञा��0 � च त>"पू0 � वि���सिचतच/तम $। (41.43)
Actually, there is nothing that gets ‘known’ as the world, there is no eight-fold city as a Jeeva, 
there is no perceiving consciousness (Chetana) that collects (chita) the superimposed appearances by 
its ‘knowing’ (Vit/vidaa),

पूर0 पूर/ स्फु- रिरत0 क/ �लो0 क/ �लो�त्म � �त $ जलोपू�ठस्यो जठर/ जलो>�वि�लो���त $। (41.44)
the Supreme-state alone exists in itself, as itself, as the Reality, 
like the quivering water inside the belly of the ocean.

[Reality just stays as the perceived experience, like the light covered by the mist. 
The ignorant stay as the mist alone; unaware of the light.
A Knower in the perceived-state, like Shiva or Vishnu, stays as the light which knows the covering of the mist;
and he is Brahman itself rising as the mind-cloud that is made of purity alone.]

(How to understand, nothing at all exists?)

�0वि�त्�0�/��Iक�त्म 
Brahman-state of Reality (the knowing-state) alone exists as the essence of perception (as one with it).
(Something ‘knows’ something as its ‘known’; therefore, the ‘perceived’ exists as one with the ‘knowing-state’ and so has no 
separate existence.)

पू�थग/त�च/त�0 (पू�थक$ एतत $ अच/त�म $) �0पूद्यत/, 
Removed of the ‘knowing self’, there is only ‘inertness’ that is left back.
(Inertness cannot know anything, and therefore, the ‘perceived’ is non-existent.
It has no independent existence, apart from the ‘knowing state.)

पूरिरज्ञा�त0 �0कल्पू�गर�पूमम $। (41.45) 
When this is understood well, then the ‘perceived’ equals a city of illusion.

�0�/���त्पूरिरज्ञा���त्किंच्P�त�म/� गच्Pसित, 
When the ‘perceived’ is understood as non-existent (like a dream-city), by the thorough analysis of its 
nature, then it becomes the auspicious state of Shivam alone (for nothing exists other than the pure-
awareness state).

अज्ञा�तम/� �� योत्तात्कथ0 गच्Pसित �स्त-त�म $। (41.46)
When you do not see anything at all there, then how can it be experienced as real?
 [If analyzed, the entire phenomena of a life lived by you is your own private mind-world that you have built brick by brick 
through your own experiences and conceptions. It is real for you alone. 
The entire life of yours is your mind-city, a mirage of which you are also a part of.]
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अथIतदिद्वान्�त/ स्��न्त��0कल्पू��0शोत�0 स्�त�, 
Chit attains the ‘state of subtle elements’ by its own conception within herself (there is no inside 
and outside in Chit) - which is its nature to stay as the limitless probable states of experience. 
(There is no actual conception, but Chit’s nature is to exist as ‘many’, like the gold has the potential to exist as many.)

तन्म�,�त्ता� तस्यो�णी�र/त�0 पूश्योसित �/हक/ । (41.47)
In this subtle element-state of hers, as the subtle body (made of the ‘ready to appear Vaasanaa-fields’), 
she sees the gross-body (in an ‘outside’).
[Grossness and subtleness are just mind-conceived only. Chit exists as many; this alone is the natural state of Reality.
From the ignorance level, we can explain that she conceives the many-ness; and therefore exists as the ‘many’.]

��c स्थ"लोत्�म�पून्�0 त�/��शो- प्रपूश्योसित 
Once the many-ness rises as the conceived, then all the objects look gross and become impenetrable; and 
she sees the world as made up of solid objects alone and as made of physical matter only. 

तस्यो तन्म�,रन्ध्रा�त्किंणी योथ��/शो0 प्रपूश्योसित। (41.48)
The holes that belong to the body make way for the subtle elements to appear as the gross bodies;
and she sees the world as per the mind-content of the Jeeva-states.
[The world is an experience inside the mind only, or rather is the mind only, like the wave rising in the ocean; and there is 
no outside at all as the perceived. Within the eight-fold city itself which is just the natural quivering state of ‘Knowing’, 
Chit perceives the body covered by the four sheaths and the external world of objects, as conceived by her.]

तत� पू-रु�रूपूIकभे����त्पू-रु��क� सित0 क�कत�लो�यो�द्दृ �ष्ट्�� त-ष्ट0 पू-ष्ट0 भे�त्योलोम $। (41.49)
Then completely ascertained as being the physical body (embodied one/Purusha) and perceiving oneself 
as the physical body, similar to the crow and the Taala leaf maxim (as a random occurrence), she happily 
expands into the world around her (as the Jeeva-state).

ज���/त��स्थ�क0  त्किंस्थत0 पूश्योसित �/हक0  अ�न्तम/� गन्र्ध��पू-र0 स्�प्��र� योथ�। (41.50)
Living in such an inert state, the Chit perceives the body as real, like a dream-man (who is not real)
sees an illusory city, which is non-existent.


