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CHAPTER NINETEEN
VASISHTA MEETS SHIVA (4)

THE FALLEN STATE OF CHIT

afasara

Vasishta spoke (to Rama)

gcghditdal >g8T: GUIIEaesar fIRT g=: ger &1 o guiEaesar fRrl (30.63)
Thus spoke the ‘Tryaksha, the three-eyed one’ in words clear like the drops of nectar.

He was again questioned by me Rama, in words clear like the drops of nectar.
(Unless the question is sensible and worthy of being answered by the teacher, the words will be bitter like poison for the
teacher. The student and the teacher should converse about noble topics only, when the teacher is Shiva himself.)

grergrar
Vasishta spoke (to Shiva)

[Chit alone exists and is the essence of all. Chit alone sees and acts. The physical body is just a conception of the mind.

This body which we are identified with, is just a lump of flesh and bones, and is blind like the mud heap rolling on the ground.
It cannot know anything, and cannot know itself also. It is inert and not at all conscious, at anytime; yet, it is considered as
conscious when alive, and is said to be non-conscious when lying dead. How did this misconception come into being?]

Ife A9 ¢a RGEADT delcHAd: ded AAEEARAIYT o Idfd| (30.64)

Deval! If Chit alone is everywhere as the essence of everything, then this body which is blind like the mud
that is spread over the earth, does not perceive anything at all at any time.

31T Rcareqa Hear FE: Fufa ya: T deuar Al YcIaTgHar HUH| (30.65)
This body is conscious at one time and not-conscious at a later stage (as at death);

this is how it gets experienced by all.
How does this (incorrect) conception came to be about, which gets directly experienced by all?

4T 3ard

Ishvara spoke
[Chit alone is there; but misconceptions also exist as the moving-patterns of the world.
Chit is the pure Bodha-source; but it is not a Bodha (or information).
Chit can exist as any Bodha of any sort; from logical to illogical.

It is always the ‘can exist’ state only; and does not turn into the state of second reality as apart from the original state.

This ‘can state’ exists as the misconceived Bodha also; like sight can be of the rope or also of an imagined snake in the rope.
Sight does not change; but the sight of wrong object is also there, because of the darkness maybe.

‘Misconceived Bodha’ (wrong information) in the form of the superimposition of consciousness on the inert body,

is the “ignorant ‘can be’ state” of Chit; like the reading ability opens up the good books and also the trash books.

Reading ability, the ‘can read anything’ state, is unblemished by any reading that is done through the reading power.

Chit just ‘is’, as the ‘knowing’.

If it knows itself as the other, then it is not the fault of the Chit, but is there because of the lack of clarity.

The world seen by a Jeeva, is its own mind-content rising as if like a prolonged dream, which has not happened at all,

like the dream happenings.

The ‘can be’ is never the ‘be’.

The misconception of getting identified with the form is just the ‘can be’ state of Chit and the Chit is not affected by the
misconception, in the least.

You can see a snake in the rope and get bitten by it also and fall faint; but the rope never is the snake; similar is the misconception
of imagining the body as a conscious entity.]

YUIAE TS SEIIGI YE dElfd o FARAI <adl UaT: Hdl geifdar aX| (30.66)

Brahman! Listen I will answer your question in detail.
Hey Best of the ‘Knowers of Brahman’! You have asked a wonderful question!

Refed & WE FdqgaITICHBT
Chit indeed is in this body as the essence of all beings;
Teldl-q@ i cAbed  fAfdmeur o1 a1l (30.67)

is in a state ready to manifest (as the doer and the enjoyer),
though ‘She’ is known as the Supreme principle of unperturbed-state.
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Theugel Haled: FaIAIT FRIAT Fhieuddial gi:eficd & JAT a1a1| (30.68)
With a will to conceive (as her very nature), she stays as another one within herself,

like a woman loses her character imagining another man as her lover in her dream

(but that occurrence is not real, since it is her own mind rising as the other man too).

[When you are watching keenly some event in some movie or looking at some occurrence even on the street, or even watching
a sports event, you lose yourself sometimes and rise up with emotions of joy, anger, sadness etc, though you have no connection
with that occurrence, and do not become different.]

¥ Uq @ QAHIUIAE=d 3d &T0NcHacdd fddheurse RIcea®ueadr ardrl (30.69)

The same man instantly becomes another person (devil-like cruel) through anger;

so does the Chit turn into a lower state by getting a different nature. (How?)

[The first and foremost Vaasanaa that is the base of all the other Vaasanaas, is the body-idea.

The body is just an image rising by the interaction of the light and the eye, and is always sensed by the senses as the constant
perceived object from birth to death; the mind is always absorbed in this body-perception and slowly starts identifying with it.
Since the body moves instantly by the very thought that rises in you as a mind agitation, you get easily fooled by the idea that
the body is the ‘actual you’; and this body becomes the ‘I’ with limitations. And, the subtle senses (the mind-functions) are also
superimposed on the body-limbs only, and are believed to be physical.]

faeheudhicdd! SRIMICEaRUURTdl S5 HATGId JATd HelducH| (30.70)

Brahman! Chit, which is lost in the projections of the manifoldness,

swerves from her original state and attains the state of limitations by gradually conceiving inertness.
[The mind believes that it is the body that is limited by the space and time measures.]

RIcEad AcTaATT HIBRIIATUAT readiicHen THTgIddeATAaMdAA | (30.71)

Chit herself attains the state of cognition along with the subtle state of space with the seed of sound etc;
and later becomes the subtle Praana.

CRIPTATIHTINAT F=HTTATAAT AT SN 3cam acay] Ifg: TeE &F:1 (30.72)

Divided by the measures of space and time (as the fourteen worlds and time divisions),
and being enveloped by the subtle elements gradually,

she turns into the state of a Jeeva, the living state (through the support of Praana);

and becomes the intellect,

and then stays as the the ‘Aham’ and the mind.

HAATEcd HHURITAT HHRATIGd AUSTAlSEATT AdATedvsIelcatda fgaf:| (30.73)
Attaining the state of the mind, she shelters in the world-appearance,

like a Brahmin attains the state of a Chaandaala by firmly believing that he is a Chaandaala
(like Brahmin Gaadhi).

FFATUATsTaIdT STSATSTIUTETUAT Adel FUATHT FheUTITIARAH| (30.74)

By non-enlightenment, she conceives herself as the inert (body);
and sees the world which is not there;

attains a limited nature;

and has a continuous existence through conception.

HAeaTheUFA FASTTHRTURT ReSAAGHAIIT Ug: UTHOTETaa | (30.75)

Conceiving endlessly, expanding slowly by conceiving the inertness,
Chit gets the stupor-state by the inertness, like the water getting frozen solid.

dafd A AR fafkarf@ar srsd Aguafdca gar sd #2341 (30.76)

Hey Muni! Then she gets the name of Chitta, mind, delusion, Maayaa etc. She completely envelopes the

inertness and gets born in the worldly-existence (believing in the inertness as her nature).

[What you believe in, that alone rises as your world.

Believe in rebirth, you will reborn again and again in your dream-state of existence.

Believe in Karma, you will be forced to go through the results of Karma.

Believe in a god (not the Devas), your mind itself will produce a god that takes care of you.

Believe in a ghost, you will be haunted by a ghost for sure.

Like the mind-content alone rising from within you as any dream-world, this Jaagrat-world also rises from within you only, as
your very mind-content. Unless the mind is fully dead, there is no escape from the mind-stories. ]
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JEEVA IS LIKE AN OLD FOREST COW-ELEPHANT THAT IS SUNK IN THE MIRE OF DELUSION
(Chit, as you the Jeeva, is like an old forest cow-elephant sunk in the mire of delusion.)

AIGATIHUTITC]

Drowsy by the delusion (of not able to comprehend the truth of the surroundings, and also intoxicated by
the delusion-ichor flowing from its cheeks incessantly);

gounfaersiisar

chained and trapped by the thirst for pleasures in the form of thorny weeds in the mire (and bleeding all
over);

HIHPIIHAAT

agitated by desire, anger and fear (with not a moment of peace);

ATaTanfauTaer  (HTaY fasra: ramar aTRe)

rolling amidst riches and poverty (by engaging in various enterprises resulting in gains and losses);
IBIA TASATHIIT

discarding the infinite bliss of one’s true nature (by identifying with the body-image only);

TATHG TARIROT

suffering pains by the separation of the dear ones (through death or some unavoidable circumstances);
g @crdicelidar

burning by the blazing fire of pains (of the body and the mind);

QMRTTRAITHRTRAT

emaciating in the mind through inauspicious (ashiva) pining (for possessions and pleasures);
SIHAEAT HTAA YA Taeheliepar

handicapped by the void ascertainment of ‘I am this’ (as a body-entity connected to parents, relatives etc);
CEATAETTERT

feeling attached only to the body;

W GeFHUITT

she attains the most pathetic state

HIAT AGHARIUSH S0 degiedair| (30.77 to 80)

like an ‘old forest cow-elephant that is sunk in the mire of delusion’.
JEEVA IS LIKE THE FOOLISH DOE
(Chit, as you the Jeeva, is like a lost doe in the wilderness.)

HTITHTT TG AT

Getting trapped repeatedly in the entwining creepers of the appearing and disappearing objects,

TRETIRRIRT

the body dangling from the edges (ready to fall and die at any moment) (when in search of juicy grass,
namely pleasures)

IARUREIR [dhReIderiRol

moving about the vast dry lands and feeling tired and exhausted (in search of the tiny grass shoots, namely
the tiny bits of pleasures),

dTUAHEEAT IETASHR > ol

the body and mind both exhausted by the heat (of not obtaining anything fruitful),

the body paled out by heat and thirst (anger and attraction),

IGERCETEE)

lost to her own crowd (the good ones who would guide her in the right path),

Hafraraerdr I1dr! (30.80 to 82)
Chit has become helpless and lost, like the foolish doe.




JEEVA IS LIKE A FOOLISH YOUNG GIRL
(Chit, as you the Jeeva, is like a foolish girl running away from the ghosts of her own imagination.)

HMAHRTANEGATART [RIHTI STTAITAT FIHBUTATAR AT
THATRY T IRy AdTalfSad arferpr| (30.82,83)

She is like a foolish young girl running away from ghosts of many varieties (imagined by herself),

for she as a Jeeva, is afraid of the many delusory perceptions brought about by her own convictions

and conceptions, which appear as if with solid forms and then vanish off into the emptiness.

[Images as the people and the objects are in your sight one moment and then move away and disappear.

You as the image, appear and disappear for them also. Jagat is just a panorama of the appearing and disappearing objects with
no one there actually, but just some imagination-agitations rising like the waves of the ocean, non-stop.]

JEEVA IS LIKE THE FOOLISH CAMEL
(Chit, as you the Jeeva, is like a foolish she-camel aspiring for honey.)

; N '\ﬂ_@
The camel desires to taste the honey from the bee-hive on top of the tree situated on the mountain-ridge;
HATERURTET SUEY TdcTY:

she rises its forelegs and stretches her tongue to taste the tiny drop of honey; but because of her own
body-weight she falls down the mountain, and getit by the hard rocks, again and again, till she lies
wounded on the ground, exhausted and gasping for breath.

W AVFIARNTS Hehelehede IaT §:Es Hufdar fauer faufe ! (30.84,85)

She gets wounded all over her limbs, by falling from one hard rock to the other, gets one injury after the
other, and is always falling from one dangerous spot to another.

(4 Jeeva also pines for the tiny bit of pleasure and tries to possess people and objects, hoping to get some
permanent joy; but meets with pains after pains only; falls down exhausted and frustrated, and meets with
many injuries of the mind and the body.)

JEEVA IS LIKE A FISH LYING IN THE SHALLOW POND OF WATERS
ATATAITONOGT ATTYIIRMAIT

Always engaged in various types of actions in search of joys and possessions;

moving from one difficulty to another;
chasing only the afflictions again and again;

SHATCIIE IGICATG GICATSIHUNTAT fAfTa=ufAAToTRIhAuE arar

she (Chit) gradually becomes skilful in all these worldly enterprises,
and stays as the evolved intellectual individual in the society,
and becomes highly efficient in producing firm ties of family, people, possessions and what not;

qad: AShd A

but even after all these achievements of hers,

there is always the ‘fear from all’ ‘as her constant possession’,

(and anxiety is the only permanent state that gets achieved as the ‘end in all’);
UTOTTA I UTITAT

reaches the end of her life (suffering with pains of all sorts);

&NUTART AR TATITIRIIOT| (30.86 to 88)

and she attains the pathetic state of a fish lying in the shallow pond of waters,
gasping for breath, and keeps rolling on the dried-up hot sand at the the bottom.
As a Jeeva, she (like the fish, shaphari), is always surrounded by hosts of problems only.
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WHAT CHIT IS NOT?

[Since Chit is a noun of feminine gender grammar-wise, all the words used for the term ‘Chit’ are in female gender,
should be taken in the general sense only.]
[Chit the changeless one, goes through many changes as it were, by being identified with the inert body.]

arey faaradat

In the childhood, she is helpless and ignorant of everything;

gl RedaTssgdr

in the youth, she is overcome by the anxieties (of passion and beauty);

s Tclg:ETuT

in the old age also, she is excessively grieved (feeble and incapable of enjoying pleasures);

AT wAaLfHar (89)

and forced by her own actions based on the delusion-state, she attains death also (as conceived by her).

S FTAIR. AN ArdTerehie, 3T Scgidar aTEl agardd (90)

(Forced by the result of her own actions done with the doer-ship idea),
she is born in the heavenly city as a heavenly being; as a female Naaga in the Nether world;
as a female of the Asura-clan in the hollow world of the Daityas; as a human female in the earth-pedestal;

TETHT VETATYR areiyl aefeptey, FAFg g Ray fheatll Foruda (91)

as a Raakshasi in the world of Raakshasas; as a female monkey in the hole of the forest;
as a lioness in the peak of the mountain; as a Kinnari in the KulaParvata;

faaredy ¢afiRt el T gaerds oar Rt @t g diecaat aa | (92)

as a Vidyaadharee in the Divine hill (Meru); as a serpent in the forest pit;
as a creeper in the tree; as a hen-bird in the nest; as a doe in the creeper-filled lands of the forest.

A ARFUNFATS IR SRIQsEAST: Bled{al & Aol Tl G &N:1 (93)

As Naaraayana ‘She’ sleeps in the ocean; as the Lotus-born, she contemplates in Brahmal.oka;
in the hill, as Hara she enjoys the company of his spouse; as Indra the best of Suras, she is in the Heaven.

fea wAfT Arevny: a¥cTFgert oiel, FATT AT HiAcHIITHARIGTIH (94)

As the Sun with his sharp rays, she brings about the day. As a cloud she pours down water.
As the wind she breathes, and she alone sees the mountains and oceans as a living entity.

R deh Ydefd Tedl HoAvS, CaIadandfa asfediendr saAtd| (95)

She flows as the wheel of seasons in quick succession and becomes the circle of time (Yugas) (that
appear again and again non-stop);

she becomes the day and the night, by becoming lustrous and dark accordingly.
(Whatever is there as any form with a name, it is Chit alone in one of her ‘can be’ states.)

C 8 C (9

Sometimes she dances as the sprout fed by the moisture of the seed;
sometimes stays silent and motionless as the hard rock, as if in contemplation;

FIfI=AE T FafRicpAcaEgia: (96)

sometime she flows as a river flooding with abundant waters,
sometimes is the lake spread out with Kumuda lotuses which bloom at night;

FIRIChATdNUTh: FITIRISIAACTN:

sometimes she rises as the tree filled with arrays of ripe fruits;
sometimes she burns as the fire with the dry sticks as her fuel,;

Fafredcaftag FaRicae a fhaa (97) Raq Rafda)

sometimes she is the rain that pours down water that is like snow;
sometimes she is the empty sky where there is nothing else at all, even as the air;




crql?lgmrqfadlqvlu FaIchsT

sometimes she is beautiful with flowery creepers;
sometimes she is with only thorny bushes that are difficult to pass through,;

e FafRId Fafedony eRar Fdiagia: FafReaAsar| (98)

and sometimes she is just the rocky terrain;
sometimes she is blue (dark) as the sky, or green as the forests;
sometimes she is the fire, sometimes just the land.

HalcHAcdIcadITcaTcHaIbcadNTd: Tdcdicd®ud Weta<esd dT W1 (30.99)

Being the essence of all, being in all, being all powerful (with Maayaa),
being all the forms (as this Jagat-state),
and being all this, she is still the Supreme, purer than the space also.

RTTAT IJUTCAE AT IF IaT IaT ATATGHATFY TUeargreaniad JAT| (30.100)

Whatever Chit chooses to conceive through what, where, and whenever, she experiences that very state,

like the water itself becomes the wave etc by movement.
(Chit the agitation-less reality state of ‘knowing’, stays as the agitation of Bodha of any form, like a shapeless cloud gets
conceived as any form of choice.)

(All the nouns used here are of female gender only, as referring to Chit the noun-form of female gender.)

T i< gehT prehr FRAT

She is all the birds like the swan, Krauncha, crane, crow, Saarasa,
qON g b Fetrepr RO aedl fheetdr AT (101)

is all the animals like horse, wolf, Balaaka, deer, monkey, dog,
éepr Rigare

and the chattering bird Vateeka and the yellow bird,

QT ATATRT HAY YT

she is the paddy, she alone is the mosquito, bee and the parrot;
ot A

she alone is the intelligence, the prosperity and the tenderness;
oelr T

she is the love-emotion(affection), the attraction;

IF

and she is the excellent sorcerer (Maayaa)

Qrady Qreft (102)

she is the night, she is the cool moon;

varEd=aryg aearyg uREAfT Afay Aadaaaar

in these things, and others also, she moves lost in the various wombs, in this flooding river of Samsaara,
(and experiences the birth as many variety of beings and everything else that is there as perceived and
experienced)

STellad ol JAT| (30.103)

like a grass-piece caught in the flooding waters.

(Poor helpless Chit-lady who suffers like the idiot donkey!)
ATy TgddeucraReeia TEH AT FEIITET HIUT Tl TelTsTalT| (30.104)

She again fears from the world of her own conceptions like a donkey (jenny) by her own braying.
There is no one like her so gullible, immature and helpless!
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[The conscious body is conceived because of the power of Jeeva which can produce anything that it conceives.

Any belief or conviction rising from the ignorant state of the Jeeva, instantly becomes a real experience for a Jeeva.

Jeeva is the power to know the Bodha. Unfortunately, the Jeeva identifies with the Bodha itself, and acts as the dirty body;
and starts believing in its birth and death, which are just the states (Bodha again) connected to the body made of elements
(another Bodha)].

UNT A1 HIAAT god Shaerfhderds Urpdraridasn axrehr uyafdof| (30.105)

I have explained to you about the ‘Jeeva-Shakti (Jeeva-Power)’ hey MahaaMuni, which -
like a slave behaves as the inert body, and is wretched and animal-like in actions.

FATCHITRNYT UTAT NI WHATCHA:

She gets named as the ‘Karma’, and getting bound by the results of actions, attains a pitiable state,
swerving from that lofty level of the Supreme Self.

Heded g Edagd Tad fAyHATHAT

She voluntarily is under delusion, and suffers immeasurably.
GCAITAThled [T e #Ad

She seizes the perishing inert state, which is by nature dirty.

IAcdaayeT alseguRarie

Losing all the glories, suffering by misfortunes,
ATl Uy Shded

and grieving, she attains the state of the Jeeva,

Hqela ATIdT| (30.106)
like the noble lady who has lost her husband.

(Though space is limitless and pure, it experiences the limitedness when it is inside the pot, by believing in the pot-form as its
identity; and along with the pot, it goes up and down like a chained slave, and suffers many injuries, by getting hit on the wall
of the dark dirty well.)

STSITAI IR T AhdI

Rama! Observe the power of the ignorance (Avidyaa)!
(Rama! Observe the ‘power of this Avidyaa’ that rises as the inertness of the body rising as the conscious entity’.)

fAasueEaua o Rcgafa avay.gaary ar

Alas! Chit has no remembrance of her original nature, and moves into difficulties,
for only the downward-fall,

JelaecHergdauradd |
(RUCH gET=E, gAY Ufd¥, gaqdiid 3Mepier:, dd Jed) (97 - moving) (3EEE- well)

like the space which has entered the ‘pot that is tied to the machine that lifts the water from the well’
suffers the up and down movements of the pot, when identified with the pot’.

Retcaeieadd ggareafa eaad Rcracaahaaraigafdar & a2am| (31.01)

In this manner (as explained above), Chit-lady understands the unreal as real by the conviction that
‘I am suffering’ (identified with the body-inertness), like the space connected to the pot;

or like getting overpowered by the state of a dream, or getting into the drunken stupor or delusion.
[The entire world runs on the power of imagination that is based on the self-made misconceptions and false convictions.
Anxiety alone is the essence of the entire world-existence.]

AT FaAFATT AoIeaafady; Iar Afecaada agreafa ada =&l (31.02)

Though immortal, yet believing oneself to be mortal,

Chit behaves like a naive bride with a distorted mind, (who stuck with anxiety, imagines her lover who
has gone out, to be dead)

who laments that she is ruined, though she is not ruined actually.



