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CHAPTER SEVENTEEN
VASISHTA MEETS SHIVA (2)

WHICH ‘DEVA’ IS TO BE WORSHIPPED?

afastard
Vasishta spoke

[Sage Vasishta, long back was an ardent devotee of the Trinities, and was engaged in the methodical worship of Lord Shiva,
and lived in a hermitage in the Kailaasa Mountain itself. He was still engaged in the study of the Scriptures, and was waiting for
the Great Knowledge to be revealed by Shiva himself.]

IAATAG T FAerAsAaREA Uy a1 ST g F7A
FolTheey HARG:@AcaY SAedegaifoar| (29.85,86)

In this context (of the discourse), listen to another view-point (regarding the method of deity-worship),
that destroys the Great-delusion (of duality-sense), which was instructed by the Great Lord who wears
the moon-disc on his head (Shiva himself), to me, in the past, inside the cave of the Kailaasa Mountain,
to alleviate the pains arising from the Samsaara.

NG THARAGT: TR f&a: Sarar a# Aoleg! INRAvHEA|
JAET HITdTecdl ETegheldl:| (29.86,87)

There is the ‘King of Mountains’ named ‘Kailaasa’ situated far across the reach of the heaven and is the
abode of Gauree’s beloved lord.

The Snow Mountain shines extremely bright, being fully heaped by the rays of the moon-digit worn by
the ‘Great lord Shiva’. There stays ‘Bhagavaan Lord Hara’, who wears the moon-digit as his crest jewel

(which is out-shined by his lustre).

[Shiva is a great Yogi of the highest level, Brahman-state personified as a Shiva.

If Brahman took a form, it would be the Shiva-form only.

Gauree, the purest of the purity-state is his beloved fair-hued spouse, who is stuck to him as his very half-body, his inseparable
essence. Kailaasa, the sport-ground of the perceived phenomenon, is where he stays.

His state is unapproachable to any Deva of the Heaven also.

He wears the mind-phenomenon as his crest jewel, for namesake, just to reveal himself in a form.

The perceived phenomenon where he stays, is bathed by the pure state of his mind and shines bright as the Jagat-state.

He is Hara, the great Lord who removes the ignorance of all.]

d QoredAeed ditdeaa It QU sefRgad mgarae faRf=rdmse:

durd droErER R i fedordafad: paredre:

goury HAEPied: JEIheggaaer| (29.88 to 90)

Td IUITARIEET FHemradagsaie du: JaRdl TH FAH dlallscaadd| (29.90,91)

Worshipping the Great God in that very hill, I lived there once in a hermitage constructed on the bank
of River Ganges.

I was engaged in doing penance for a prolonged time,

was enjoying the company of Siddhas who lived in the caves of the Kailaasa mountain,

was spending time in analysing the meanings of the ‘Knowledge Scriptures’,

was weaving baskets for flowers to collect the flowers for worshipping Shiva,

and was collecting books of value; and thus spent time in the bowers of Kailaasa forest.

3AUpel helfRg TEATATER & I ATAUTIETET I &TATI,

8] TTAwUTy FBAARIATT, WSICHATDHRY H>oy ey T,

TdRAcA Y dF IS gUR 91d, FANY Tegai Aear FUdlsg aredsaga| (29.91 to 94)
Once, on the eighth day of the black fortnight of Shraavana month;

after the evening-worship was over with;

when the quarters were silent as if observing the vow of wood-like silence; when the ‘darkness so dense

that it could be cut with a sword’ filled the bowers; after the first Yaama was gone;
I woke up from my Samaadhi, and was absorbed in seeing the outside world.




HUT Pl Aol ST FHICAT YHTHATHDIR Teg dFaIoNTH Gehelpdicardora |
At that time, I observed a lustre suddenly rising forth which had the hue of hundreds of white clouds
collected together, and which shone like a collection of moon-discs, lighting up all the quarters.

daTelery AT TAITA, Ifed - Ui gigesearaciiehdd | (29.94 to 96)

Moved by wonder, (and unable to see with my physical eyes), I observed with the power of my intellect

which lights up the inside and reveals the object in front.

(Vasishta was now in a Shiva-Samaadhi; but was also in the waking world.

The form of Shiva filled the entire sky as a bright lustre; and Vasishta alone was able see him with his knowledge-vision, and
was able to converse with Shiva on an equal ground.)

AU H d A UaNeghara?: TAHTNTHU ATCEHaTRATINT: | (29.96,97)

Then when I looked through my inner vision, I saw -

‘Lord Shiva wearing the crescent moon’ along with his spouse Gauree who had held his hand with love,
and both of them seated on top of the ‘Nandi who had slowly walked towards me standing on the
mountain-top and stood directly in front of me’.

RCATHFNT TIEATT R cared GEIT: 3TH GHAARRAET TRYTHS GT:| (29.97,98)

I called out to my disciples and got ready the Arghya and walked towards him, happy in the mind,

with my eyes blessed by his vision.
(Others, who were there, saw only the blinding lustre and not Shiva.)

9 qeUTsSliel geal gligd ellee: GaTedvl #AT ga: FUUFEATHaicad: | (29.98,99)

I offered flowers to the Tri-eyed one from the distance, and saluted him by prostrating on the ground.

dATIEIHAIET oo fidear Tam T FafaerRodT RRFEFaeudigpd: | (29.99,100)
I became then for a prolonged time, the receptacle of his cool tender look resembling the moon-shine
which could remove all the sufferings at once.

QOUETUTIE d&H Fraamfat 3ed qo0 qur graacgaeanyd A1l (29.100,101)

The ‘Witness of the three worlds’ then sat on the summit covered by the flowers offered by me.
I approached him and offered him Arghya, Paadya and flowers.

HAeAgeusaterd! fahron gga: qu: Afaddaesi: saAameafda: Ra:1 (29.101,102)

I worshipped him with many handfuls of flowers sanctified by Mantras.
I propitiated him with many hymns and salutations.

dar Hargdt Y areda qudar dqiSiaT GEIgET 0THVS DT JAT| (29.102,103)

Then Bhagavati Gauree, who was accompanied by her attendants and who was surrounded by her Ganas,
was also worshipped by me at the same time likewise.

qeiled QuniiareRReALfcerar FRT aaufae drara Aedegsmerat:| (29.103,104)

After the worship was over, as I sat in front of him, Shiva who wore the half-moon spoke to me,
words which were cool like the tender rays of the full moon.

AR a1
Ishvara spoke

SEEYRIATET: UTHTANedT: US thiedcheduUIhIRoyg: Hideesd f&Ydn: W,

hiodauEd ATTed HedUTHAGIAd, HITcHIAGUE, Hicacoredicd Had:| (29.104 to 106)
Brahman! You are quiescent in your mind.

You have reached the Supreme restful state.

You always do good to the others.

Is your mind well-rested in the state of the Supreme?

Is your penance going on well without any disturbance?

Have you achieved your purpose?

Have you got rid of all the apprehensions?




afasaa

Vasishta spoke (to Rama)
Tgaiiefa A FdehehRiOr PRIgagenfe=ar #dh Tgdead| (29.106,107)

When the Supreme Lord who was the single cause of all the three worlds, addressed me like this,
I answered him humbly like this.
afagara

Vasishta spoke (to Shiva)
STETATH AP RS FeAR o RS qoud & o wraa sfiaw:

CAGTERUTAGURYOTIdETH| (29.107,108)

Hey Supreme Lord! For those blessed ones who get remembered by Tryaksha (Three-eyed Shiva)
himself, and whose minds are fully overflowing with the bliss of your remembrance, nothing is
unattainable, and no fears torment them.

d o "ied Srehi gumafed J A G: d AR STUerdr fGed @ adar:
CIGEFRUIBId AT IF FEAAT S| (29.109,110)

Those countries, those cities, those directions, those mountains are not there, where they do not salute

you ever; the people who live there are always absorbed in your remembrance.

[Your remembrance blesses all the three time modes of life.

One has to perform meritorious deeds in the past to be a receptacle of your remembrance in the present;
his past is thus purified with Saattvic deeds.

The present becomes filled with the bliss of your remembrance.

The remembrance of the present will bestow the reward of the Supreme Knowledge in the future.]

el HAET JUIEY AT Il JAlfd Aol disl cage€A0T TN (29.110,111)
Prabhu! Your remembrance is the fruit of the tree of past merits.

It is the sprinkling of nectar for the present.

It produces the seed (for the future merits) in the presently acquired merit.
(Your remembrance at present, multiplies the merits of the past, it multiplies the present merits also, and is the seed for the
multiplication of the merits of the future too.)

ATATHdhh N YA EATA/MDBY: HUTINGIGR G EAIOT GHT| (29.111,112)

Prabhu! Your remembrance is the only one that acts as the ‘pot filled with the nectar of Knowledge’!
It is the ‘moon’ spreading the ‘pleasant light of steadfastness’.

It is the ‘door’ for the ‘city of emancipation’.

CIGTEFRUNERRAATATOTHAT FIT FaTHIATIGT HTA & Hdud USH| (29.112,113)
Hey Lord of all beings (BhootaPati)!
I am endowed with the wish-fulfilling ChintaaMani of your remembrance;

and with the power of that ChintaaMani, I have kicked out all the sufferings, by placing my foot on their

heads!”
afasar

Vasishta spoke (to Rama)
Scgacdl GUded d HIded AR AT YuTdl Hedl JGH dice QUTI (29.113,114)
Rama! After I said this much, I saluted Lord Maheshvara who was pleased with me and had arrived to

bless me with knowledge, and again spoke like this.
Listen to the conversation we both had at that time.




WHO IS THE SUPREME GOD THAT HAS TO BE WORSHIPPED?

[The worship of any deity with form or no-form is difficult, because there are strict rules that are to be followed in the worship
of deities; since some particular Mantras only are to be recited for that deity; and there is the need for, only some particular
types of worship-ingredients and so on.

If the worship becomes flawed by any small mistake on the side of the devotee, the worship becomes unfruitful.

Therefore, the devotee is always filled with anxiety, when worshipping any deity.

And any worship of any deity is performed for obtaining some material gain only, like family-welfare, wealth, health, position
etc, and not for the sake of acquiring knowledge.

That alone is the fruitful worship of a deity, if it at once destroys all the sins of delusion and bestows knowledge as a reward
of the worship.

Is there such a deity who can be worshipped without the anxiety-prone states of ordinary worship-methods performed by the
ordinary people?

The word ‘God’ is not in usage in the Scriptures and the sacred texts that were composed by the Rishis, who were on the
devotion side. God-worship is a recent trend only, and was sought by those emotional brains that were unable to grasp the
abstract truths of the Upanishads.

Mortals sought to worship the immortal Devas for some material gain only.

Devas are the shining beings who live in the Heaven (another dimensional world), and the Trinities alone are worshipped by
all the Devas. There are Devas of lesser powers also, who are also worshipped for obtaining some boon or benefit.

The word used for god-worship is ‘Devaarchana’, the propitiating of a Deva the shining lustrous form, through some particular

mode of worship.]
afagrard
Vasishta spoke (to Shiva)

HIdEITECA QUi & Geberr fger: fhq georfd ¢awr weg a7 fAviaal (29.114,115)

Bhagavan! By your grace, all my directions are complete (I have no desires);
yet, I request you hey Devesha, to give an ascertained answer for my doubt (as the final-most conclusion
that cannot be questioned by any one else).

e Tl AT cIDIGIHATHT HAUTUETIR HIho AU gardeAtaere
dcdhreel Hafad gaY| (29.115,116)

Tell me hey Prabhu, what will be the correct method of ‘Deva-worship’ - which destroys all the sins,which
increases all the good, which is not prone to anxieties, and which can be performed with a pleasant mind?

4T 3ard

Ishvara spoke
(Of course, there is such a deity, and of course there is such a worship, that when you worship even only for once, the entire
reward of liberation itself gets obtained instantly.)

QU] STeIfdel AF SardAde deltd qTAd AT Fad dPed &1 (29.117)

Best among the Knowers of Brahman! I will tell you about the best type of Deva-propitiation, by which

one attains liberation from the ignorance, performing it just once only.

(You are a Brahmin who is well-versed in the rituals and rites that are to be performed by a Brahmin.

You are a devotee of the Trinities also, and regularly worship them in the due manner.

Your shoulders are always engaged in offering worship to the Trinities, and you are an expert in worshipping the Devas with
the strength of your shoulders that get used for only the throwing of flowers on the images.)

wieagfcd FgEmR! ¢a: &: Taifeld gl

Hey Brahmin (one who is in the penance of Brahman)!
Do you know which one is the real Deva who has to be worshipped?

J &a: qusdieelt F T Saf@ead: d &a: dAdgdl 7 Gafegaar:|

Lotus-eyed Vishnu is not the Deva! Tri-eyed Shiva is not the Deva!
Lotus-born Brahmaa also is not the Deva! Indra, the ruler of the three worlds is not the Deva!

J &g: UdAY AThl del o AR F SN Arsafadt a6 J <d eS|

Wind-deity is not the Deva; not the Sun-deity also; not the Fire-deity also; not the Moon-deity

also, (and not also all the other three hundred and thirty crores of Devas).

The Brahmin also is not a Deva, the king is also not a Deva.

I am also not the Deva, you also are not the Deva, hey best of Brahmins (though our origin is divine).




 ¢al SERUl R & ¢a: Rawuyesd 7 ¢a: dAemedr A1 ¢ar Hdeafa:| (29.117 to 121)

The Deva you have to worship -
is not the one having a lustrous form, is not the mind brimming with compassion and goodness,

is not the most beautiful form (divine), and is not the best of pure intellects also.

[The ‘Devana’, the lustrous shine of any Deva is artificial, since it belongs to their form alone which is bound by the measures
of time and place; and can be grasped by the physical or mental eye.

Any Deva with such a form-based ‘Devana’ is not the Deva that deserves the name Deva.]

(e fAfATH - A - that which is produced by an action is Krtrima, artificial; that which is natural is Akrtrima.)

HPRAAAATT g & 3TId
That shine (lustrous form) which is not attained by birth, or action or any effort, which has no beginning
or end, that alone is worthy of being referred to by the term Deva.

HHRIIGURTS AT a¥dfad dedd: |

How can any object that is endowed with particularities of form-identity, learning, power etc, and that
which is divided and limited by time and place measures, can have such a shine?

PR dad RfTed fag:, ada daveda Haad,

Such a shine which is not lustrous as only a form, and which is beginningless and endless, is known as
the ‘Chit-Shiva (auspicious state of Chit)’; that alone is referred to by the term Deva;

dcy q;vl?ia\,

‘that alone’ needs to be worshipped for sure;

dearfed Id: I FAEAcATUYE| (29.121 to 123)

since ‘that alone’ exists, all that is there as the Jagat, Jeevas and the objects (Samsaara), appear to be
existing because of ‘that itself” existing as their essence.

IATARAACATATHIBRITTA Pl AISTATCTIMHET hIMET TRBeTTA| (29.124)

For those alone who are ignorant of the principle of the real Shiva (Chit), the worship of forms etc has
been prescribed. A person who is incapable of crossing a Yojana (about thirty five or forty miles),

is made to cross at least one Krosha (about eight or ten miles).

[Devotion to a deity with form, brings some minimal amount of discipline in the life of a man who is running after pleasures
only. ‘Worship of a deity’ is like a rope tied to a wild animal to bring it under control.

A man who is capable of grasping truths of the Scriptures, worships only the real deity, the self.]

Ife U TGS UIthd el, HPTAAAATed BolAldeg cAHA:| (29.125)

He (the ignorant one) gets only a ‘limited fruit’ (some temporary gain) by the worship of Rudra and others;
whereas the ‘bliss of the self” is ‘Akrtrima’ - not artificial and is not produced newly through some effort,
(is not the fruit that is limited in place and time, and is not action-based),

and is beginningless and endless.

HPRAABS TFcdl T: PHEAAG Jold Tdcdl H HeGRAA BR>ol Ad BlAAH| (29.126)

He who throws away the natural fruit (of the self-state) and goes after the artificial fruit (of a boon),

avoids the Mandaara garden (as painful) and enters the thorny forest (believing it to be pleasant).
(What flowers do you need to worship this real Deva?)

d: | A ST qeurganfor aF T d ReAdAAd Ged gedtaar fag:l (29.127)
Understanding of the truth (Bodha), (attained through Vichaara),

equal-ness of the self-awareness at all times (Saamyam), the quiescent state without agitation (Shama);
these are the excellent flowers used in the worship of this ‘Deva’ -

‘who is the auspicious taintless Chit, who alone is worthy of worship’;

so state those who know the method of true worship.

AFNUTETH: qoia AT Teedd o Sarde fafg ATPREIAHALAH| (29.128)
When the Aatman is worshipped with the flowers of Shama’ ‘Bodha’ etc, know that alone as the excellent

worship offered to the real Deva.
Worship of a form as a Deva, is not at all the true worship.




HcAATATERT g IeFear Sarded FT: HREATARY T FHIRN FoIl Halfed dl (29.129)

Those who discard the Knowledge of the Self, and perform the worship of the Deva with a limited form,
and are engaged only in the action-based modes of worship, suffer the pains of the world for long,
because of their ignorance.

AT & A Feal AThIEiud I J HeALIARd Selegded! gayaiadd| (29.130)

Brahman! The Knowers who know ‘that which is to be known’ also, sometime worship the Devas like
Shiva,Vishnu and others when not engaged in the self-contemplation; like a child getting amused with toys.

AT Al HITEAT>0d: WHABRYT AAAATRA Goleid: d Tdar| (29.131)

‘Aatmaa alone’ is the excellent Deva shining as the shine of all the other Devas -

is the Supreme Lord staying as the essence of all,

and is the most auspicious Shiva-state and the Supreme Cause of all.

He should be worshipped continuously with the knowledge got through Vichaara alone.
cIRATAIATDRIACHA SaAId FIAd [Afg d caed: gd: EeAYSaH | (29.132)

You are the Aatmaa, the expanse of awareness that is known as the Jeeva, which by its very nature
is changeless. No one else is to be worshipped. Aatman-worship is the true worship.

afagrara
Vasishta spoke (to Shiva)

AAATBIRMAECH JAT STfeE T TUT Teddaedd Sidnieed dgeadi#| (29.133)
Prabhu! Since the ‘expanse of awareness’ alone is this Jagat, and since that awareness-state itself gets the
state of Jeeva, please explain as to how it is so.

AR 3d1g

Ishvara spoke
[The knowing-state can exist without the object of knowledge, namely the perceived.
The knowing-state can exist as the silence of everything; it is not dependent on the object of knowledge.]

Riggaiita Rremedie

Chit-expanse is the knowing-state (understanding state) -
which can exist as any probable state of knowing an object, as the perceived -
that alone is there, as the perceived-state of the world.

It is limitless on both sides (this end and that end), without beginning or end.
JITHHITIT TcheUledsaiATAT | (29.134)

Even if any perception does not occur anywhere because of the dissolution as willed by the Creator, or
because of its non-existence understood through reasoning, it alone is left back even after the world ends.

TIEIT Yhdid

‘The knowing’ is a state, which glitters as all the probable states of the ‘known’, by itself, (as its natural
state) (like the ‘reading-ability’ is a probable state of all the books that can be read; but exists without the
books also). (The very state of knowing, glitters as the ‘known, the Jagat.)

dET TIhITET J T IcUlead AH doda SHIGTed | (29.135)
Whatever shines as the known, is the shine of that knowing-state only, as its quivering (probable states).

That is how, this Jagat-state comes into being.

[Shiva says- You as Vasishta, are at present ‘knowing’ me, Shiva as an object of knowledge, as a form that belongs to Kailaasa.
This very state of knowing is the Chit, which when filtered of all the perceived, stays as it is, without any perceived.

Chit alone shines as me knowing you, and you knowing me.

Chit is the common-essence that knows the object of knowledge as the Jagat through many agitation-states referred to as
Praana or the mind.

‘That alone’ is. ‘That alone’ shines as you and me and all the other forms.

In a dream-state that is made of just the mind-taint, the dream-characters create each other as their objects of knowledge;
similarly, this Jagat is made of beings with forms which also see other forms as per the agitations of their minds.
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I rise in front of you as Shiva, because of your want of seeing me to receive knowledge.

You rise for me a Vasishta who is fit for receiving the knowledge given by me.

For others who are materialistic, I may not exist at all as any object of knowledge; nor they for me.
Duality is a play of two minds only, and not an absolute reality.]

3Ad FIEYdsSITgIa fRaess
This world shines forth like this, similar to a dream-city alone, as the essence of Chit alone.

Td RICAAATECH Soees o fARIHATI (29.136)

That is how, the world is just the expanse of Chit-alone, the pure state of knowledge alone,

and is not solid at all (solidity also is a sensed thing only).

[What happens to the dream-world of people and objects when you wake up? Where is it?
It was your mind alone that expanded as some experience.

Dream-world was made of emptiness alone.

What was inside you as some agitation, rose up as the experience of the dream-world.

So also, what is inside you as agitation of some sort, rises as your experience.

This waking-world also is made of emptiness alone.]

Heedradar=acd T8 RIgcaidAA S

Since the perceived phenomenon is completely non-existent as a solid absolute reality, like a city seen in
the dream (which is also not really real); whatever gets perceived, is the Chit-expanse alone!

Rcarcrafa aefiel Tasefefa Taal (29.137)

The Created-phenomenon shines forth, by the very nature of Chit.

That alone is known as ‘Jagat’, the changing pattern of the world.

[Chit is knowing-state which can know anything as a known object.

That alone is there, the ‘Chit alone’!

What it knows as the known (as the Jeeva-states), is the world; there is no solid world as such, apart from this Chit-state.]

TEATCEITARIAR Ffeg HHA ST RIgeHAAACHIIAT ATH &l Pl:| (29.138)

Therefore, in this ‘Jagat’ -
which shines forth in the form of a dream-city that has no solid existence,
in the essence of Chit-expanse alone,

how can there be another one as apart from it?
[The ‘knowing’ comprises everything that can be known.
How can anything exist as the not-known, as a separate reality?]

Reamag PR:

Mountains are Chit alone!
[If not-known as existing, at least as a concept or memory or idea or sense-information, the mountains also cannot be known,
and do not come into existence for any mind.]

R=ATT e

This world-expanse which contains all the objects is also Chit alone.

[Unless known, the world ceases to exist.

Each mind or Jeeva, knows only some part of the world as its information input.

That much alone is its world. That much world alone is in existence, for that particular Jeeva.

For a man inside the house, the objects of the house that are directly perceived alone, produce his experienced world,;

the rest of the world is just a store of ideas or memory-content in his mind.

At that moment of the house-experience, he is experiencing a house-dream; when he goes out of the house, he enters another
dream-world of the outside of the house, with only the memory of the house stored as a proof of existence of his house, which
exists no more at his present experience of the outside.

A man of ignorance, like a blind frog, keeps hopping from one dream-experience to another, with the illusion of a huge world
that he is a part of.

The world is a huge network of totality dream-worlds intricately woven together as a single stretch of world reality;

as if a set of Jeevas are all dreaming the same dream, in bits and pieces.]

RIcaATATCA S

Jeeva is Chit alone, by nature.
[Jeeva is the limited knowing-state that knows only some little portion of the Jagat through a mind which conceives limitations.]

Reara sgagadfa:| (29.139)
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All the succession of beings is Chit alone.

[Each Jeeva knows just a little, and is a mini knowing-state existing along with countless other mini knowing-states.
The total network of all these tiny knowing-states shining through the many minds produces the illusion of a huge world
which has been existing from a long time and which will exist also, for a long time.

The succession of the same type of minds, see again the same type of world-illusion.]

Riccaaamicatcaaial gddea Peaeadt QX arfy 6 Gorafd Heaame) (29.140)

In all the perceived patterns of creations differentiated as heaven, earth or nether worlds (three levels of
existence based on the three Gunas),

what other thing can be there than the Chit, since ‘Chit expanse’ alone exists? Tell me!
(Every being - be he a Deva, or a mortal or a worm, is a knowing-state of some degree, greater or lesser.

Each mind sees a world of its own, and believes that alone to be real and true.)
SYNONYMOUS TERMS

3TTERTT URATRIRT SIEIERIRT SHTfedtd: &fa

‘Aakaasha’ (element-expanse) (that is undivided);

‘Paramaakaasha’ (Supreme expanse of Reality) (that is undivided) ;

‘Brahmaakaasha’ (Brahmaa-expanse as Brahmaa’s conceiving mind) (that is undivided);
‘Jagat’ (the constant phenomenon of continuous change) (that is undivided);

‘Chiti’ (the perceiving state of Chit) (that is undivided);

(Aakaasha - ©hI] — Srat Anything that reveals is Aakaasha. That can mean, only the Chit.)

(Jagat - 9TH - T ICIATES ATATAT Jagat the movement-state, the continuity of appearance and disappearance also means
‘that which needs to be known’ (for its existence); so ‘Jagat’ also means Chit, since the ‘known’ is only the essence of the
‘knowing’.)

TATIATAT a7 ggugetdd| (29.141)

all are synonymous terms,

like the words ‘paadapa’,’vrksha’ etc are synonymous (Sanskrit) words denoting the ‘tree’.

[Names are many, definitions are many; explanations are many; but what is there is the Chit-state alone.

Name it as the expanse of all known objects, or the Supreme state which contains everything, or the Brahman expanse which is
everything, or the changing- patterns of the known- phenomenon which forms the essence of Reality, or the perceived state of
knowing. The ‘knowing’ contains all as its ‘known’; that is Chit-expanse.

The same Chit-expanse gets divided in the world-state made of of sounds with meaning, and new terms get invented to explain
the world-reality.]

CHIT ALONE IS THE JAGAT

T gl TICTHDCUAINN: TIFHIT dal fohel TRereperad Hifa Soman] (29.142)

In this manner, duality is experienced through the delusions of dream and conception.
That is why, Chit-expanse alone shines forth as the state of ‘Jagat’.

JATHTAGTRI FaTed AT SEY: dAE SAUGEAST Faced HIfd dea o:1 (29.143)

Just like, ‘this knowing state of Chit (as the individual Self)’ shines forth as the world-form in the dream
as the mind-expanse, the same Chit (as the totality of individual selves) shines forth as this waking state
of the world, which is another dream of ours.

(Both the states of the dream and the waking are just the Chit-expanse in different levels of knowing.

There is no difference between the two states.)

JYT TITAR el goificddicrafad d fhRcanacdd Sacdd FAgfad:| (29.144)

Just like, there is nothing else except ‘Chit-expanse’ (knowing-expanse) in the dream-city,

there exists nothing else in the waking-state also, except the ‘Supreme Chit’ (the knowing-expanse).
(In the dream also, you know some objects as your experience, in the waking-state also you know some objects as your
experience. What difference is there?)

IJdl d FHITIwIT fohfaarsfae =g

There is only the Chit-state, and no ‘perceived’ at all as a separate reality.
All that is seen as perceived, is only the Chitta-state (mind-process).
TAcTAAACACT HooldlTceddH | (29.145)

Though perceived as real, nothing is perceived at all.
The Jagat stays as Sat (Reality) alone.
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[Brahman is a state only, and not a solid entity outside of the perceived world.

Perceived world is also not a solid structure that exists outside of Brahman.

Each and every point of the perceived is just a probable state only; that means it has not happened, will not happen, and not
happening.

‘Could be’ is always ‘could be” and never the ‘is’.

Brahman-state is a state that can rise as any object of knowledge; but that object of knowledge does not become a reality outside
of Brahman.

If a sculptor imagines in his mind, some particular form in the rock in front of him, he has to carve the rock and bring out his
imagined form in that rock; and then only, the statue that is carved exists outside of him.

But the Brahman-state does not have anything outside of it, to carve anything as a perceived world.

It can be any experience, but it does not become any experience outside of it.

It is just a powerful state which can be anything, but not anything.

Because of this vagueness only, the perceived does not stay as a stable reality anytime; it keeps flowing off, and is referred to
by the term Samsaara (the flow of patterns).

Nothing happened, or happening, or will happen.

Every perceived-scene is slipping off, even as you see it.

You can hold on to nothing, and can only be a mute witness to the change, staying as the changeless Chit-state.

Brahman can be any experience of any sort, but is never the stable experience of any sort.

Brahman is always a potential unmanifest state; but never the stabilized manifest state of the world.

This potential state of the world exists, only as a mist in the Brahman-state.

I, you and anyone, anywhere, is just a probable state; and not a real state.

We are all just the perceived states that could be, but not the real states outside of it.

What can be outside of Brahman?

Like a screen that can exist as any picture, which keeps on changing its pictures as this and that, the Brahman-state exists as all
that is there. In a screen of the ordinary type, the picture has to appear one after the other, in time, at some place.

In the Brahman-screen, all that is there or was there or will be there anywhere and everywhere, exists at once, as its essence.
A rock can become any statue; it is a potential state for any form that can be carved on it as imagined by the sculptor.
Brahman is a the rock, the imagination, and the sculptor; all in one.

It, at once is the perceived-state of any Jeeva that never happens really; but is always the ‘could have happened’ state.

There is only the mind-process (information processing); but no world as such.

Bodha is there; but not the world.

Brahman is there as the probable state of world; but there is no world at all, existing as a absolute independent reality

fixed within he time and place boundaries.]

QAT TAHTcEaadlcUd Fataalgle Feeafdd d cddagaaiceddd| (29.146)

The misty quiver in the ‘Supreme expanse’ alone is the Tri-world phenomenon.

Know that it has risen by itself in the Chit-expanse, like a dream. This does not exist as duality.

[There is only the probable state; but not the real state of the world.

It is, just as it is; to be this or that; but is never anything.

It is the nature of the Reality to be this or that; and it does not split into this or that.

It is just the empty expanse that is empty of emptiness or fullness.

Like a dream-world is not really existent; but stays within the mind only as the mind’s agitations, and is never there as real, but
made of emptiness; this world is also the agitation within the Reality-state, which never exists really as a second reality.]

TYT FRICAAATACH Tl TeUClige HIlGrdd, Haiisd qAT FRIecadAATTh| (29.147)

The ‘pot’ ‘cloth’ etc that are seen in the dream-world, are in essence ‘only the Chit-expanse’;

so also, this created-world also is ‘only the Chit-expanse’!
[Even the dream-objects are just objects of knowledge only and are Chit in essence, as supported by the knowing state of

reality. This world also is similarly ‘the known’ ‘known by the Reality’; but not really existent as a second solid reality.]

YEHfaRIAFRdseIcEaTUaqa IUT o fad fhRaarsRasdaa73 (29.148)

Nothing else exists except the pure awareness-state in the dream-city, so it is in the three-worlds also.

I BT TAT A A HIATHTETTEIRIIN: HRIDTATEdcdd TeedIHATIha| (29.149)

What all is there as the perceived pattern;

all the appearances and disappearances bound by three time-modes;
all the minds perceiving the expanse of space and time;

‘all that is Chit-expanse alone’!

g Y &d: Hfal I: I WA I¥cd TISEHAAY a1 s1ed o Arsf&er:| (29.150)

‘That’ (Chit) alone is referred to by the term ‘Deva’ in the true sense, which is the transcendent principle.
‘That’ alone is ‘you’, ‘he’ ‘I’ and all that is there, and all that is perceived as this ‘Jagat’.
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(Every Jeeva has the ‘knowing’ alone as his body; the physical body also is ‘known’ only and is not his real body.)
FIET TEJSNAET SOTAISIET o AHA Sl & AdATHIe, WHTEHT AT (29.151)
For all the objects of the world, for all others, for you, for me, the body (form)

is nothing but the ‘expanse of knowing the known’ (Chit).

There is only the Supreme Self; nothing else!
[Something knows, and something is known; and all the names, forms, likes, dislikes, desires rise up instantly based on this
‘known’ phenomena. What else is there?]

Hheud TR RN ReediaAdis=ae gafed [Ffaq
9% Tt gUHAEEIH gHcaRRd, F FOHSAA| (29.152)

When imagining something, when dreaming, whatever body is there, is not any real body;

but is the expanse of Chit-expanse alone that stays as the form-based ‘I’ and its experience

(as just the state of knowing something).

So also, this state of experiencing another, as the ‘I’, is there from the beginning of the concept of the
past which is known as the first creation; and there is no form at all as such, for anything.

g gadtdg a4 WATCHT had, Sld WATHRIAY ¢d: WHA: THd:| (30.01)
In this manner, this entire world of changing patterns (Vishva) is just the Supreme Self.

Brahman alone is the Supreme expanse as the ‘knowing essence’ of all.
He alone is known as the Supreme Deva.

dedcyold ATEATATCHIHATT ded T FAHG dRFATARAAA| (30.02)

Therefore, worshipping that Deva alone leads to the Highest Good. Everything gets attained by that.
That alone is the support of this world. In that alone everything is established.




