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CHAPTER SIXTEEN
VASISHTA MEETS SHIVA (1)

BODY, THE PAIN THAT IS STUCK TO THE SELF

[Usually if one actually realizes the Supreme Truth through Vichaara, even then he may not understand that he is in the
realized state. The student at the beginning of the realization-journey, imagines some magical state as self-realization,

as if such a state will make him a super being who can see all the worlds at once; or be in an empty state where there is nothing
but himself, or that he will become a powerful being endowed with magical powers and be capable of performing miracles, or
his life-story will have only happy events removed of all the tragic events.

‘Realization of the self” is just the state of knowledge existing as your natural state; like always seeing the gold in all the gold
ornaments, or always seeing the rope in the slithering snake-images.

Realization starts as proper, from the Vairaagya-state itself.

Rama was already realized when he understood the worthless state of the world; however later on, he cleared slowly all his
doubts, and was now fully freed of all the doubts.

He was now no more the son of Dasharatha, or the heir prince of Ayodhyaa. He was not a story-character any more.

Since the story of life was proved to be just like a grandma’s tale of nonsense narrated to a child, as a meaningless word-array
made up by the mind, he did not bother to run away from it also.

Why be frightened of a ghost that is not there at all, though it is seen as real?

Rama was now another Vasishta with a different mind-set.

Yet the original Vasishta had to inform Rama, that this Rama had now reached the Brahman-state.

Rama had become a Raajarshi now, like King Janaka, and will rule the earth as a realized Yogi without attachment.

Realization is not a god-state or a magic state or just some empty state.

It is just a state of experiencing the truth as one’s nature, after it is grasped intellectually through Vichaara.

It is a state of the mind that has evolved enough to understand its source, and stays as the source state only.

When it is always in the source-state it is known as Sattva, and not as the mind.

For a man of Vichaara, the truth is already understood.

If there is a natural disinterest towards the sense-created world, then it is the state of Realization only.

However if this state is attained very fast without much effort, then a doubt lingers as to whether this is the true Brahman state
or not. That is what happened to Shuka also, and he had to get it clarified with King Janaka.

Since the mind cannot grasp the Reality-state as thoughts or as some experience, the mind will always be in doubt about this
realized state.

What is the proof of your realization state?

If the ‘I’ is never there as the body-thing, if the Vaasanaas do not rise by themselves unless willed, if the entire perceived is
seen as one whole stretch of knowledge-expanse, if the fear of death is gone completely by dis-identifying with the body,

if the perceived does not frighten you any more, if no doubts linger any more, if you are so stabilized that nothing of the world
makes you swerve from your knowledge-vision, then doubtless you are realized for sure and are established in the vision of
truth as a self-knower. You will not remember you as the ‘I’; but just be naturally yourself (as the formless witness state) doing
what you are supposed to do.

Of course, these are the basic traits of any realized person; but minds differ, the learning differs, memory-store differs, and so,
a realized person maintains his own unique individuality and exists as a different mind yet seeped in the same Sattva.

A realized state is a state of freedom.

You are free of the mind-fields of the mind-made life-stories that are forced upon you, and will live a story-less state of

pure Vichaara alone, after the realization becomes your natural quality.

To be free of the story is freedom. To be free of the ‘body -1 is freedom.

Though it may be just the beginning stage of learning the alphabet only of Brahman Knowledge through the study of
Scriptures, the future with its glory of Supreme knowledge as your natural state, is awaiting to embrace you at the top.
Unless you drop out yourself from the school, no one can stop you from reaching your goal of Brahman-knowledge, the
natural state of staying as one with the Reality.

There are also levels in the realized state from the lowest to the highest.

Those who keep on digging the Brahman-expanse through Vichaara, and manage also to keep the mind in-tact without
dissolving it off fully, they keep on rising up and up limitless, and will be on a never-ending journey of realization.

Others may just be satisfied with what they have attained as the quiet mind, and be in that level only as long as they like, and
later dissolve off the Sattva-mind also as a burden and not rise any more as any state, like Shuka did.

Shiva is a such a Yogi who is mentioned next. Shiva is one such Yogi who is in the highest state of Brahman, still

digging up Brahman, and moving up and up.

In order to introduce this great Yogi who is far higher in knowledge than Bhushunda, and who is always eternal without

the count of Creations also, Vasishta introduces the topic of body-misconception and later describes in detail the

dialogue he once had with Shiva, the MahaaYogin.]



dTeHIfhedTd
Vaalmiki spoke

SCITRUTITG TITAFFITY TEd, fsea TareAfa TR WaAa=cATd,
TIEAY ¥ {4y AquREANY THaeacATIed: fuegd auad
fr# AR FEIsaFEgeRfeal (29.01,02,03)

Even as he was listening to these words, Rama remained absorbed in the self, with his mind dissolved off
in the equal-ness, and rested in the Self and attained the supremely blissful state;

the others also who were there, remained silent;

and, in order to not disturb the restful self-state of Rama, the nectar-like words of Muni Vasishta stopped
like the water pouring from the cloud on the plants, stopping suddenly.

[Rama now not only was awake to the self-state, but also remembered his original identity of Naaraayana, and his purpose of
getting born as Dasharatha’s son, his future tasks etc.

He was absorbed in Brahma-Samaadhi, where his Naaraayana-identity also remained dissolved.

After a few minutes of the earth-time of Ayodhyaa, and after a limitless span of self-state beyond time-measure (which may
equal to millions of years of the earth), he woke up and saw himself as Rama seated in front of Vasishta, like the continuance
of a dream that was broken when he woke up.

The others around him saw only his body-form as their part of the mirage-world of Ayodhyaa.

Rama’s image was in their dream; but Rama of their conception as a prince of Ayodhyaa was not there any more.

Rama was now the Brahman-state rising as all those Jeevas.

He did not see them at all, and was asleep in the self-awareness only.

When Vasishta-Brahman addressed him again after a few minutes of silence, Rama-Brahman woke up again to the dream-world
of Ayodhyaa and owned the Rama-image as his.

Rama was now in the equal level of Vasishta and Bhushunda.

Thereafter, Brahman alone was there acting as Rama till the body was dissolved off, and later woke up on the snake-bed of
Vaikuntha as Lord Naaraayana, to act another part of another dream as the caretaker of the Brahmaanda.

Here in Ayodhyaa, the scene of the discourse continued, for now.

Rama was now an excellent Brahmalnaani. There was nothing more to know.

But, others were there who needed more instructions from Vasishta.

And, Rama listened to his own self talking there as Vasishta, and listening to him also as all the people assembled there.

Yet, he held on to the Rama’s mind which was extremely pure and agitation-less, and listened to Vasishta, his own self-state
seated there as a teacher.]

HY I FeAie T ufdaidd geRe dHard afdsr gedr a1 (29.03,04)

After half a Muhurta (some few minutes of earth-time), Rama was woken up.
Vasishta, the best of orators, continued his discourse where he had left off.

afagiara
Vasishta spoke

TH FFIFULGIsTH TAcAATAT devrdre tgddracFard a8 ag ug HAT:| (29.04,05)

Rama! You are fully awake! You have attained the Self by the Self! Remain in this vision only.

Do not step into the false-state of the world!
THE WHEEL OF SAMSAARA/SAMSAARA-CHAKRA

(Samsaara, the sliding wheel moving through the path of sense-patterns that rise and dissolve, cannot be stopped so easily.)
56 TORTh & ATt Hehouamad TG dediggdee Faead| (29.05,06)
RaghuNandana! Only when the nave namely the conception (mind) is checked, can the Samsaara-wheel be

stopped from rotating.
(4 tiny quivering in the mind is enough! You will be lost forever.)

SNTHATIT AAATFAAE TARAhe TIAGTATATT Fdecdd dITd:| (29.06,07)

When the ‘mind-nave’ is disturbed (by attachments and hatred) even a little, and is set in motion slightly
also, this Samsaara-wheel will start rotating very fast without control, even if one tries to hold it back by
force.

W GRYARYART a9 U=l T ghbd: A1fH FORThed RAada [Aaddql (29.07,08)
Taking recourse to extreme effort and strength, and through the proper understanding of the instructions
of the Knowledge-texts, one should block the mind which acts as the nave for the Samsaara-wheel.




T STagwhel MEHAfoIde T TIRNUT of I o dedddd a#dd| (29.08,09)

That goal of Knowledge is surely obtained through sincere effort (Paurusha) (in maintaining firm
dispassion towards anything connected to the world) that is accompanied by the most profound and
glorious understanding got by the embracing of the Scriptures; and not through any another practice of
asceticism or worship of deities.

SAPRAT Terear Freraraiudieudrl fast ygaeEcy et Aedd) (29.09,10)

Discarding the undue importance given to destiny which rises as a result of immature thinking, make true
effort by yourself (developing Vairaagya and Viveka) and bring the mind under control first.

BRAHMAA OR AN ANT, EVERYTHING WITH A FORM IS UNREAL
HTANGATCY AT HAVMRATARUCT HACT FEIHTHTRAGATASTAsAT | (29.10,11)

Because of the delusion prevailing from Brahmaa onwards, the unreal alone is seen as the reality of
this world hey Anaghal!

[Brahmaa is the first state of quiver of Brahman, and is the main agitation which rises as the agitation of the Jeevas of a
Creation. The ‘delusion of form’ starts from the ‘Creator with a form’ and spreads like a virus through all the minds, and
brings in the ‘dependence on a form, for one’s existence’. And in the form-based illusory world, the most beautiful and the
most powerful form gets adored as a deity, which can offer help and solace when needed.]

ATTACHMENT TO THE BODY IS THE ROOT CAUSE OF THE BODY-APPEARANCE

HATAHATTEARAFTRIGAANSTT SH S&l, HAdIe TIUATHHTAT:,

Hey Anagha! These forms (bodies) - namely the various shapes (drawn as haphazard lines on the
emptiness of Aakaasha, the conception state of Aakaashaja),
roam about in the expanse of the space because of the delusion rising from the ignorance of the ‘Truth’

only; and rise from the manifold varieties of conceptions based on desires of various sorts.

[World is a canvas of emptiness that is filled with manifold shapes only.

Some shapes here, move; some do not move.

Some shapes here, react to the outer information, and are known as conscious.

Shapes that are subtly controlled by only the physical laws are known as inert.

Some shapes unite with some shapes and produce more shapes as their off-springs.

The shapes believe in their existence as shapes alone, and do not see anything but shape-separation.

These shapes make their own stories and believe in their births and deaths.

They imagine themselves to be independent shapes and develop conceit and ego.

They start believing in a world made of shapes only.

They imagine a god of some favoured shape or shapeless, as their caretaker.

They imagine a hell and heaven that will result as a reward or punishment after their shapes get deleted off by the brains.
They imagine bondage and liberation too. They seek Mukti, and strive hard to attain it.

All the time, the shapes were not real at all, except what was conceived as the sounds of names allotted to them, like allotting
names to the clouds that keep on appearing and dissolving. |

[Any form can be yours based on the balanced measure of your desires and actions, from a worm to that of a Deva.

The ‘want’ only is yours, but the form that may rise is not under your control.]

GhoU: GalEcdd geednd,

and there always exists the constant affirmed conception of the body to be there, as oneself;

[The body cannot be destroyed by killing it or harming it or torturing it.

As long as the belief in oneself as a form is firmly placed in the mind, the body cannot be got rid of.

If you kill the one you own now, then you will experience for sure, another body somewhere else as some Jeeva-state or other. ]

Perad gugaiaacd o S T DaAar| (29.11,12,13)

a wise man should never feel happy or sad about matters concerning the body, hey Ramal!
[The body is not the cause of your suffering; the identity with the body alone, causes the suffering.
As long as the body-idea is there as oneself, the suffering will not cease to be.]

A ‘PAINTED PICTURE OF A MAN’ FARES BETTER THAN THE ‘REAL ONE’!

[What great thing is this human body, that you feel attached to it always and pamper it so much?

It is a source of pain only at all times. The ignorant man always has a face tainted by sadness or anxiety alone!

Let us say, there is a man with a physical body who has his picture painted on a canvas, all dressed up and adorned with a
beautiful smile. Who do you think fares better?

For sure, the painted man is luckier than the physical man; for his smile never fades!
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Of course, the man endowed with a physical body is able to move to all the places and has the independence of action;

and the man who is seen in the painting does not move and is stuck at one place.]

G EFAAHE: Foldl THedATcFolgaTordld, U TR eREIeoay: Fa:| (29.13,14)

But actually, the man endowed with a physical body is in a worse condition than the painted picture of

himself, because the painted man is not distressed at all like the physical one, and is smiling at all times.
(The painted man has more-lifespan than the original man, since he does not wither away by the ailments of the body and the
mind.)

MAeafuReEa= Fad Ffefa affa & qur fRar ¢ REgear gur Bl (29.14,15)

The physical body is not as stable as the ‘painted-picture of a man’; because it withers through mental and
physical afflictions; and stays distressed by nature; and dies some day in the future for sure.

ey & R egr aafa ar=gar, @Ay g T & faaafal (29.15,16)

The ‘body-picture in the painting’ perishes, only when some one destroys the picture itself; and not
otherwise. The ‘body made of flesh’ perishes by itself, by its very nature, and cannot be avoided.

urferd: GEURT MeAreTe faaaAeTa:, Sgeqg UeidistgeaaRdcdd & a¥dd| (29.16,17)
< AEMRECE AT AheUged: | (29.17)

The ‘painted picture-man’ if maintained properly, remains for long and shines beautiful.

The physical body, though maintained with all care, deteriorates for sure; and it never grows young and
healthy, whatever you do. Therefore, the picture-body in the painting is the better one; not the body that is
conceived by the mind.

I quniREAee fe @ O Gheuded, Racecil sErlsd geod: fhdl (29.18)

The good qualities which were mentioned as belonging to the painted body, are not in the conceived body
ever. This conceived body is a lot worse than the painted body which though inert by nature, fares well.

BODY IS JUST A PROJECTION OF THE MIND; IS JUST A CONCEPTION; NOT REAL!
ARHAATFY &g FaEAT HadlsAT Erefdheucalsd dieae<TedT JATHT| (29.19)

Therefore, why do you entertain attachment for this body made of flesh, hey Anagha?
This body is a result of prolonged conception only (for the want of a form to fulfil the desires).
Therefore, do not be attached to it, hey Rama of Great intellect!

AN ‘IMAGINED BODY" IS FAR BETTER THAN ‘THIS PHYSICAL BODY!

TIHDISEGTT TRl & HeUddods Gt uq:Wel J@d| (29.20)

This body is a lot worse than the body conceived in one’s own mind (in the dream or in imagination).
A body that is produced by ‘short time conception’ is not caught by the ‘long-time joys or sufferings’!
aﬂmﬂqw Eﬁ'é@@?r g@?{

This body produced by a ‘prolonged conception’ suffers from the ‘prolonged pains’!

Bl & Theuda) aafea o aifea a1 (29.21)

Body is just a form of conception!
Neither is it there; nor does it belong to us (similar to a pearl garland seen in the bright sky).

fh cadAaed R ASIsT FerrTSTAA| (29.22)
Why should one wastefully suffer for the sake of this body?

It is after all inert (not conscious), and is always in pain.
(What loss is there if the non-existent object is understood as non-existent?)

T REAS g &fd &Nl & deetfd: dur Heheuqey &7 &flor o deetfa:| (29.22,23)

If the man painted in a canvas is injured or dies (by tearing or destroying the painting itself), it is not
the real death of the actual person.

Similarly, if the man produced by conception (as a body) is injured or dies, it is not the real death of
the actual person.

JAT AARTSTAY &7 &0t a gcerfa:




If the kingdom built in the mind is damaged or perishes (by just stopping the imagination), it is not

the real destruction of any kingdom.
(So also, the body is just a conception carried on as a constant memory only, its cessation is not your cessation.)

Tar o AR a1 afior 7 aearfa:| (29.23,24)

If the ‘second moon seen because of the eye-infection’ is damaged or perishes, it is not its real destruction,

(for it was not real at all).

[What is not there, cannot be destroyed also.

Body is just a sense-input, produced momentarily as an experience, mostly as of pain and discomfort, and is ascertained by the
image seen in a mirror which is also a brain production only.

The mind conceives a body first; and to prove it as a real, it conceives a mirror also, so as to see its own image, and tofeel
glorified. Mirror is just a secondary conception of the mind to prove the conceived body as real.]

YT TATHHARFH &d &fior F dceifa:

If the splendour seen in the dream is disturbed or perishes, it is not the real destruction!

[Dream is unreal as compared to the waking state; and the dream-body is unreal and vanishes along with the dream when you
wake up; but you do not feel its loss and cry for it, when you are awake. This body of the waking-dream state is also unreal as
compared to the Turyaa state of self-knowledge; and you will never feel its loss when you wake up from this ignorant state
into the knowledge-state.]

JAT AATAUSTA &7 &0 o deaffa:| (29.24,25)

If the waters produced by the heat of the desert (as a mirage river) is understood as non-existent, or even

removed from the mind of its reality, it does not perish (for it was just an illusion).
(The body also is such an illusion only. You will not cease to exist by the knowledge of its unreal nature.)

HhUATRTAT Upcdd T AT AT IRRIASEAETT &0y o Tcetfa: | (29.25,26)

Similarly, if the this ‘body-machine (a tool of experience for you alone)’ -

which is produced only through conception and which perishes by its own nature

(as a structure made of the grouping of elements) - is injured or dies, it is not the real death!
(You will not cease to exist, if the body dies!)

IF THE BODY PERISHES, CHIT IS NOT AFFECTED!
Sreeataad afAfRaddeusicud YRS giia & 7 & FRfTad: sdaa (29.26,27)

If this body which is just a part of a prolonged dream (of Jaagrat-Svapna), and which is produced by the

conception of the mind alone, is adorned or defiled, no glory or injury is there for the ‘Chit’.

[You do not become beautiful or ugly by decorating or not decorating the body.

Body is just a conception like an image imagined inside the mist.

You the ‘knowing state’, will know the body as adorned or defiled as an ‘object of knowledge’ only.

The knower is never the object of knowledge. Object of knowledge cannot exist without a knower to know it; but the knower
can exist even if there is no object of knowledge.]

(Chit knows the beginning and the end of objects, but itself is without beginning and end.)

 Rgeadurania

‘Chit’ never has an end (for it knows the end of other objects, and is outside of the concepts of beginning
and end).

[The knower is always there; known-objects keep on appearing and disappearing.

When you see a tree, the tree is known by you as existing. When you turn way, the tree is gone.

The tree appeared as your object of knowledge at that moment of your perception, and its continuity of existence is proved by
your memory only. Look again back; your memory will rise up as the tree again with the proper time-measure interval, as per
your logic sense. The body is similar to the tree; is there when you know it, and vanishes when you do not know it. It is also
produced again and again, since it is a well-established memory in you.]

ATCAT ToITd JEd

Self does not move at all, Raaghava!
[Self just ‘is’, and the measures of the space and time rise up as the conceptions of the mind. Movement of the bodies also is
just a proper arrangement of numbers only, as the measures connected to an object.]

a s fagpfd arfa
Brahman does not undergo any change.
[Reality is changeless, and exists as the changing-patterns. ]




fehar geaTd &TdH| (29.27,28)

What does it matter, if the body dies!?

[Body is just a changing pattern, and acts as the central point around which the perceived world-field of yours is built around.
It itself is a changing pattern, around which more changing patterns rise and disappear as the world-phenomena.

At each moment, your body is also changing and deteriorating slowly, like a rotting tree inside your garden.

It is also a pattern only, that is produced by the senses like the tree or a rock in front of you.

You will not cease to be, if the tree dies; so also, you will not cease to be, if the body-tree dies.]

THE ROTATING WHEEL OF THE BODY-PICTURES THAT IS SEEN BY THE MOTIONLESS SELF
FHATTRIURS! & qdachIgdashad J21 wRAfd fGaash HAccTeasied:,
A person who is standing on a rotating wheel is fully deluded by the rotation,

and sees the stable circle of the direction (as four fixed directions) as a wheel that goes around his own

wheel which he thinks is stable; and he does not understand that he is the one who is rotating actually.
(After all, this planet earth itself is moving fast with us settled comfortably on it; yet no one can feel the rotation of the earth,
but every one on this rotating ball (of planet) sees the sun and the stars alone as moving.)

HPEART Fed [HLITATAA Teardl

This happens because of the delusion-state of the brain; and the misconception rises as his natural state of
being, by chance.

d3EAT IS TIA SETRBHA| (29.28,29,30)

The self which does not move, but just ‘knows’, is stuck to the wheel of delusion and sees the body-circle

around it as moving.

(Self is stable, but is seated on the delusion-wheel; and sees the body-image as moving in various manners, and identifies with
its movements.)

[The body-images of various actions are stuck to the motionless self as a constant conception only, like a ‘circle of rotating
images’ around the head. The self, which is moving along with the delusion-wheel, sees the stable image of the body that is
held by the mind, as moving in various manners.]

HAT T HAGU Uagy Uuifdd &d T &g I TRAA Sgasheba| (29.30,31)
The self sees the wheel of the body-image rotating as if, as a state of movement only;
as a picture of moving that appears as if moving; as a picture of falling, and as if falling;

as a picture of getting killed and as if getting killed;
(and as so many actions of the body that you experience from moment to moment).

IRATHATATTFT TIHATHA | (29.31)

One should take shelter in the reasoning power supported by courage, and somehow get rid of this great
delusion.

BODY IS A MISCONCEIVED REALITY!
HhoUe Pl Sol [HLARTAA Tl de], 3T P IEATeel dclcd haraed| (29.32)
The body is produced through the conception of a mind.

Though not existing, it appears to exist because of false-understanding.

It is made of falsehood; so it is never ever real.

[What you see as the body is just an image below the nose, as made of limbs alone.

What you see inside the body when it is cut open, is also some image only.

The sensation of the body-elements resisting other group of elements, produces the sense of solidity.

Body is an object of perception that is produced only by the senses as an image that can be seen, that can be touched,

that can be smelt, that can be tasted, and that can be heard.

To view the image fully as other brains see it as, the mind conceives a mirror to produce the same image as what other brains
view it as.

Most of the time when you are absorbed in the work, you are not aware of the body at all, but suddenly it comes into existence
when some pain or discomfort is felt.

Body is just an idea that is connected to you always, like a gadget always worn by the self, like a formless ghost wearing a
costume so that it can be seen by others.

‘I am the body’ is the misconception, like the ghost identified with its costume.

Body is just a conception of the mind, like all other objects that are conceived.

It is just an experience, a memory, a belief, and not real.]
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SNAKE IMAGINED IN A ROPE CREATES FEAR, EVEN IF IT IS NOT THERE!
BODY IS A SNAKE SEEN IN THE ROPE OF THE ‘REALITY- EMPTINESS’!

HEGHGIEAT ol TooanidAd TSl IHAAT Fedl o PRI SITcehaTH | (29.33)
The body has risen falsely like the snake seen in a rope.

Existing as a falsity yet, it carries out all the world-activities (like the snake that is not there at all, rises
with its many hoods, and pounces on you to bite and kill you).

HOW CAN THE ACTIONS OF AN UNREAL BODY BE REAL?
T IH IS Tl Tepdeedd oA del S8 F Dol FarIed &l (29.34)

What is done by an inert thing is not said to be an action, Rama.

Even though doing actions, the body is never a doer ever.

[When you use any tool for your action that is good or bad, say like a knife or a plough, the tool does not have any doer-ship.
The body also is just a tool for the perception, and presents the picture of the world by acting as the central point.

It is just a seat where the self sits to view the world through a mind-glass.

The body is not the doer of any action; it is inert and non-conscious.]

WHO IS THE DOER THEN? NO ONE!
[If the body is inert and desire-less (like a tool cannot have any desire), and the knowing-essence as the ‘self’ is also desire-less
(since the ‘state of knowing’ cannot have desires; it just ‘knows’), who then has a desire and creates the field of experience?]

AR & S8 ¢@r ArcaaisenfRai>od, ddr o diAcardr g8 haddaed I:1 (29.35)

The inert body has no desires by itself.

There is nothing desired by the Self also (the ‘knowing principle’ which just ‘knows’).

Therefore, no one is actually the doer.

Self is just a witness of this (like the Sun is the witness for the world activities, and by its very presence,

the world- activities go on by themselves).
[What is it to be like a witness state?]

Ig1 1 fAITaEy: FacAdaafagd aiffigcqdday gt fasseericeddt| (29.36)

The lamp which is placed in a wind-less room stays quiet within itself without moving, like a witness
only. It reveals everything, but itself is self-revealed and unaffected by the objects revealed by it.

One should go through the affairs of the world in the same manner.
(The lustrous sun reveals the objects of the world by its mere presence, and makes the images appear for the brain).

JUT FEaEGATOT HIEHT: T T T HAAITHAT TH Fo uriaafedafadl (29.37)

The world-activities go on by the mere presence of the sun, as if mechanized; but the sun just shines as its
very nature, and is unaffected by the world-activities.

Rama! You also stay unaffected in this world-story staged by the mind, staying like the self which reveals
everything and yet is unconnected to any of the world-activities.

THE BODY-HOUSE THAT IS HAUNTED BY THE TERRIFYING AHAMKAARA-YAKSHA
HEAATHY ST D HHCAd FAHUNIA THLATeTelhioqageTad (38)

This body-house is non-existent as a solid reality, and is just a perceived object made of sense-input.
It is made of emptiness alone (like a city seen in the mirage-effect). It has become real for all the Jeevas,

like a ghost falsely imagined by a child and which frightens the child itself.
[And this body-house is haunted.]

AN -8R FdGoAAdiod: HehR: Hddiel: TTAETRTATHD: | (29.39)

The evil spirit of Ahamkaara (the ego-idea) named as the ‘Chitta’ (the centre of the perceiving state of the
world), which is essence-less (having no purpose or meaning)

and which is avoided by all the pious (who keep it away by the Knowledge of the self),

has come from somewhere (out of nowhere) and entered inside (to stay forever).

[And you have become a slave to this Yaksha, obeying all its stupid commands.]

3G AT oIl TS caATHRGHA:, T HoIadl A T uredd Held| (29.40)

Do not become a slave of this evil Ahamkaara spirit, hey Rama.

Slavery to this spirit results in the experience of the hell alone, namely the delusion.
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[And the spirit of Ahamkaara has taken over the entire house and does any evil act it fancies, by wanting this and that, by
liking this and that, by getting attached to this and that and so on; and you are running here and there madly, trying to fulfil
its commands. |

EIHhUTIAdT CEile GUIpfa: SeaAdTaaddrel: TRt el (29.41)
That insane mind-spirit with an evil form, playfully ambles around in the body-house, as and how it wills.
Y CEdfe U TIAI&UT decpd HidT I HAgledisiU FAMATAIAT: [&AAT:| (29.42)

Observing this Chitta-spirit that has occupied the empty house of the body, and terrified by its weird
actions, the wise ones stay quite inside the Samaadhi-state always,
(as the natural state of Samaadhi in the life).

RIAdaTe g FTIRRNGHATEITHIREIAIR F TATT harae| (29.43)

After exorcizing the mind-spirit from one’s body-house, one is never frightened of the void-city of
Samsaara (the city which is a mirage seen through delusion, and therefore is not real).

R sRaea MR an s q seargfear sncaafcegan| (29.44)

It is indeed a wonder to see, why those who are attached to this body-house (and are acting as the slaves to
the Ahamkaara-spirit), stay possessed by it willingly, even when harassed by this Chitta-spirit (which gives
only pains disguised as joys)!

[What are the harms that result when you are possessed by this spirit?

‘Pishaachi’ is something that survives on flesh alone. This Ahamkaara-Pishaaci also survives on the flesh alone, as identified
with it. If you are identified with it, you will also act like a Pishaachi only, surviving on the want of flesh, namely the ‘body’
and its ‘connected flesh-bodies as the people surrounding you’.]

& Rafiemed deaafa 3 Far: Remasda a1 gigatfmaer Imal (29.45)

Those who die in the body-house possessed by the Chitta-Pishaachi have only the attitude of a Pishaachi;

not that of a non-Pishaachi, Raaghava!
(You as the self, are already dead when this Ahamkaara-spirit possesses you, and you live later on, as only the flesh-loving
vampire, all throughout your life.)

HEPRYEIETIE GITRNh Ta{earedAT (TIede] a1 3 @rel  J d dfceher [RIRHA| (46)
Hey Saadhu! This body-house is haunted by the giant vampire of Ahamkaara, and is burning all over,
by the fire of the physical and mental ailments and also by the difficulties brought about randomly by
the surrounding environment; the poor embodied self (Naa, the Purusha) (helpless and controlled by the
vampire in all his actions), always keeps moving about inside this house without any purpose, like a man

possessed by a ghost, though the house is not at all stable.

[This wretched state was brought about by his attachment to the body, and the Vaasanaa for having a form as the support of his
existence. However, this is not a state that cannot be got rid of, and is not permanent.

How to you get rid of the ghost you have imagined and are a slave of?

By reasoning out that it is not real and that it was your own imagination!

What is not there, need not be there as your controller. Just forget it, and never imagine it; it will never be there!

And all your problems get solved instantly, with you as your own master.]

HEPRIIRAT cIeredT Tadaar AT 3EPRIEAT UIed FcHargaeiFadid| (29.47)

Stop serving the Ahamkaara-vampire, by expanding the intellect through constant reasoning process, and
attain the ‘no-memory state’ of the Ahamkaara. Then stay holding on to the real self alone.

AR TEdT I RN aw AgdAea=r 0T F a=ar:| (29.48)

Otherwise, for those hell-seekers who are possessed by the ego-devil and are blinded by delusion and
vanity, there are no friends or relatives (who show true respect and affection) (since these possessed beings
cannot be trusted to act in a controlled way, and they can anytime be rude, selfish, cruel, and violent).

HEFPRITGAAT EoAT AT Shad Toham faueerar $a thel TEAT: TAHIOTCHBHA| (29.49)

Whatever action is performed by a mind infected with ego, the end-result of that will be death-like;
like when consuming the fruit of a poisonous creeper, death is imminent.

[1t is harmful to live with a person who is infected by this ego; for his actions always are hurting, and will bring about the
destruction even of his close relatives and friends, or the country even.

He also, by himself moves towards his destruction only, through his acts of arrogance and selfishness.]

AP IEAa TageRARcHd: HEUTAfFId I Fgaary g a1 (29.50)
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Those men who are possessed by this Ahamkaara and act as its slaves, have no discriminating power,
and have no courage to face even a slight deviation from their glorified states (of the wealth, beauty,
grandeur of life-style, possessions etc), and are the fools who live inside the festivities of their own
glorified states of self-adoration.

Rama! Such a man who acts a slave to his ego, is already destroyed and nothing can save him from his

self-created destruction.
[A man who is a slave to Ahamkaara, is like a man who wears the exploding device on his person as his garland.
He is destroyed already.]

IEHRTULATAT aTehl A aMPpdl: T T FBEAAT AT IdT:| (29.51)

Those wretched pathetic creatures, who are under the control of the vampire called Ahamkaara, turn into
the fuel for the blazing fires of hell (since all their actions are wicked and selfish only).

PRI TET IRTReIfa Pl FTaceuredlsdiRReT Auread| (29.52)

If the body-tree of yours has the Ahamkaara-serpent hissing inside the heart-hollow of the self,
slowly it will fall down by getting destroyed fully, being affected by the poisonous breaths of the
ego-serpent eating it away slowly.

[The only way to get rid of a ghost is, to not imagine it at all.

Imagination is a result of ignorance or stupidity. ‘Reason’, ruthlessly destroys all the imaginations of the foolish mind.]

PRI A [A8g I a1 caRAATART AT HAAT Fell | (29.53)

Let the Ahamkaara-devil stay in this body or not; hey Best of the noble, you do not look at it with

your mind ever.

[Do not even analyze, whether this Ahamkaara is there or not, like hunting for a ghost.

It is not at all there; with this ascertainment, completely get rid of its idea itself.

Do not remember this ‘I’, and do not store it as a memory also. The moment you remember it, it will be there as a full-fledged
vampire, once again, ready to control you.

Have no ‘I’ at all, and just attend to the duties in the right way in the right manner without any anxiety.]

YA FIATNTHT fREPd: IFHRIUATTRT e fhfacwieafal (29.54)

Neglected, ignored and discarded by you as unworthy piece of imagination, the Ahamkaara-devil will not
do anything any more to you.

SETo TG REAATH TR HEATAed T deraey [hiAdRTTATCH: | (29.55)

When this Chitta-Pishaachi (Ahamkaara) is wandering freely inside the body-house, how has the Aatman
got victimized by its varied weird actions (and is going through so many difficulties one after the other)?

RaganfRydrar an: g RAdame: e aRaearg a a1 aureRiul (29.56)

The succession of difficulties undergone by people who are possessed by this Chitta-Yaksha (Ahamkaara)
cannot be counted even in hundred years.

o & FHAISTEH SruisEAIAAT & §Eqay: IEPRIURTTET AhAISTIET ATE | (29.57)

“Ha, I am dead!” ‘Ha, I am destroyed!’ ; such lamentations and screams keep rising out of the people
possessed by this spirit. Such a power of torturing belongs only to this Ahamkaara, and to no one else.

SELF IS NOT THE AHAMKAARA

[What is the self? The knowing-power! That alone is!

What is Ahamkaara? The ideas that you have about yourself!

Ahamkaara is not there except as your own mind-concept.

The ‘knowing-power’ that is centered as the ‘self’, ‘knows’ the world; it is everywhere as the ‘knower knowing the objects of
knowledge’. The ‘knower’ is the essence of the ‘known’; and is not affected by what it ‘knows’.]

AMsTT JATHIN: FICUT A% PATIHIMsTT TXATEAT ATEPROT FIA: | (29.58)

Though everywhere, the sky is not connected to anything, and is not tainted by the objects within it.
Similarly though everywhere (as the knower of all the objects situated in space and time), the self is
not connected in any way to the ego that is based on the limited-ness of the body.

[The ego is based on the body-identity only; and suffers the imagined birth and death.

Birth, death etc are just concepts connected with the body, which is just a set of sense-information.

Self as a knower, knows these concepts also as the objects of knowledge only, and is in no way connected to the ego.]

T TeTed SedeAiAe Id aldiaoidd UH daehRaARdH| (29.59)
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Whatever is seen as the action of the body, or whatever is its reaction is to the outside world, that is just
this body-machine’s movement that is produced when pulled by the rope of Praana. The actions and

reactions of this machine, are owned by this Ahamkaara, and the idea of ‘I do’ rises as an ascertainment.
(How do the mind-processes arise then?)

gallcud! JAT FIIPATY FhaFal IMcAGEIEIATAT RAAITY HRUTH| (29.60)

The sky is just there, and the tree grows by filling it up.
The sky is the cause of the tree growing tall, but it does not do anything actually, except being present.
So also, the self which exists in itself as the knowing-principle becomes the cause of the mind-processes.

HcAATATIART T cAaqHi: SUafATIAE0T Heasuidarders]| (29.61)

By the mere presence of the Aatman, the knowing state, the mind, comes into existence along with the
perceived form of a body, like the wall is clearly seen in the mere presence of the lighted lamp.

WHAT IS AATMAN, WHAT IS CHITTA?
T RS TH AcgRarcATaar: aagidciiRd &: d99: Thcle4ar:| (29.62)

Though the Aatman and Chitta are joint together always (as the perceiving entity), what connection can be
there between them both, like between the sky and the ground, for one ‘reveals’ and the other is ‘blind’?

AU CAUTIRTAATH G RaaATeRfa Aledvr Tead Igaeed| (29.63)
(Eafea - wafea)

RaghuNandana! The Chitta is surrounded by the ‘powers of the self’ that set in motion the various

agitations. This Chitta alone is understood as the Aatman, by the foolish.
[People mistake the active mind alone as the Aatman, and do not know that the power behind the actions of the mind, is
the presence of the taintless self alone.]

HTeAT geprerwat & facy: adorar [e:, R rsadar Aty a1é gada:1 (29.64)

Self is of the nature of revealing light, for it reveals the objects by its very presence; it is always there,
whether the body is attached to it or not; it is in everything as the essence of all, as a ‘knower of all the
objects’. Understand that the Chitta is deceitful in nature, and is intent only on desire-fulfilment; is the
other form of Ahamkaara; is the dense darkness in the heart that blinds and misleads a person.

HATTH aegaecd & TI= d AA 3 §U T AAAG [hAAATRASIA:| (29.65)
You are actually the Self. You are the essence of all knowledge. (You are what you ‘know’.)

You are not at all the mind. Discard the delusion of the mind.
What do you get by getting attached to it?

fOemalsf a1 T YraceTye TEUd: HaIAY GECAT AlAHad FEYA| (29.66)

Hey Excellent one (Uttama)! Rama! The mind-Pishaaci which stays in the empty house of the body, is
wicked in nature and imagines itself as the Aatman, silently (in stealth), though it cannot even touch the
Aatman in anyway (like the darkness cannot touch the light).

HAUGHADATOT JIFIEaRINoT A:Temadcygea Asfa & =@ R s1al (29.67)

Getting rid of the mind-ghost, which brings about this world-appearance, which does not bring about any

auspicious state, and which takes away all the courage, be stabilized as whoever you are in reality.
(No one else can do it for you. Just reading the Scriptures, just discussing all this with the friends, or the well-wishing of the
teachers who guide you, can not get rid of this ghost that is haunting your body-house.)

fRrTasTearhled o MEMOT F TgdT: AFgdicd TRATG IRaT F T ATGH| (29.68)

Neither the Scriptures nor the relatives (other seekers) or teachers, are capable of rescuing a man, who is
possessed by the mind-ghost.

(First get rid of the ghost; then only, all these other things will be of any use.)

AT TITIATel IBRAETALTET: Aeefdicd G Faeuushleagar TAT| (29.69)

Gurus, Scriptural injunctions and others related in the same quest are capable of raising a man up,

only when he has subdued the ghost of the mind; like where the deer-cub which is sunk deep inside

the mire is rescued by its clan-members, after only when it struggles by itself, and reaches the shallow
part of the mire, with its own effort.
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THE EMPTY DESOLATE JAGAT-CITY WITH ITS HAUNTED HOUSES
HEAFITZeAPR FAHT UG Gedlg UaAdel RITAaion aearan| (29.70)

In this empty city of Jagat, everything is inauspicious and condemned only, as long as the intoxicated
Chitta-Yaksha is jumping about inside the body-house.

Raddreraferdr TAEdT SE@UsST 36 SHIEIUA! AT Hed o | (29.71)

Which sane person will not be terrified by this huge forest of the Jagat, which is empty and desolate and
where all the bodies are possessed by the Chitta-Vampire?

STAIATHEAT  AMedAATILMTS Gedle hfaud: Jeaad afgd Il (29.72)

In this city of Jagat, of course a few noble ones do live in the body-house, where the Chitta-Vampire has
been exorcized fully.

ST WIS T AT e A Tedeed Jamaeddiol: QUIT E#MAR: | (29.73)

RaghuNandana! Whichever direction is observed in here, there and all it is filled with the cremation-
grounds of the bodies where dance the ‘mad vampires of delusion’.

HEAT TEIOIT Heed ATYATATd TITARTCT YIRAATCHATHTAHEA | (29.74)
The child who feels lost and frightened inside the huge forest of the Jagat has to have courage, and reason

out the non-existence of the ghosts, so as to come out of that city. A man who is lost in this Jagat-forest
also, should develop the courage to see the truth, and rescue himself out of his wretched state.

SR UA s TEAM TSl Yid JURH TH AT IS FTUIdad | (29.75)

In this old forest of Jagat, do not be like the deer-cub which follows the other deer engaged in eating the
grass of sense-pleasures, and gets attracted by the juice of the grass.

HEAHETARTY TRIed FIUTADT: caAAAINS eredT e FRIAUAI| (29.76)

Let the other deer-cub (young people), move about in this forest of the world, grazing the worthless grass;
you act like a lion, and eat off the elephant of ignorance.

3 FREEN AT STFegIU Faoigdrel fagtfed Tur T qur a1 faew=g| (29.77)

Hey Anagha! Do not wander in this forest of yours situated in Jamboo Dveepa like the other foolish deer,
and go after the worthless grass-pieces of sense-pleasures.

HICTRIATARN FEATATGRAA T AFhed ToY&T ARV Teaal| (29.78)

One should not wallow in the dirty pond of relatives (and follow their example), like a buffalo enjoying
the cold waters of the dirty pond, where the coolness is not going to last long, but which will make the

body dirty all over, by the wet mud.
(Then what should one do?)

HRTHNT Ffethr] IREIgaicue gfaary #erd TaRGACATTASRAG] (29.79)

All the desires for pleasures should be removed from the mind, without any residue.

One should have faith and follow the path taken by the noble ones who have realized the Self.
Analysing well, the meaning of the Scriptural-statements, with the guidance provided by the noble
Knowers, one should take shelter in the Self alone.

HUfTE JooFd gHIT gqUpd: Seedrd o #Aghed fedravdl Farom| (29.80)

For the sake of enjoying bodily pleasures, one should not enter inside the dirty mire of attraction (for
the world) for bathing inside it, like a buffalo;

the pond is inauspicious, dirty, is fraught with dangers, looks terrifying and is resided by the terrible
demoness named worry (who will immediately consume you).

THE WHEEL OF FOOLISHNESS
3 A A TR WA AT Hiblsea ARG HAedathar| (29.81)

This body is created by some one (Vaasanaa); is possessed by some other ghost (Ahamkaara);
some one else (Manas) suffers; some one else (Jeeva) experiences this all!
This wheel of stupidity is indeed amazing!
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THE COMMON ESSENCE OF ALL

[Suppose the reality-state is imagined as a rock that stretches limitless and fills all.

Nothing else exists but the rock with its rockiness.

There cannot be anything else but the rockiness of the rock, since the rock alone is there as the single state of the Reality.
Similarly, Reality (Chit alone) is one only, and is the commonness of all that exist as the names and forms, including the mind,
intellect, senses etc.

There is no separate mind that comes into being as a separate ghost occupying the body-house.

Reality alone, exists as the ‘state of knowing’.

When it knows itself; it is just the rock-like single state of existence alone, without division.

When it does not know itself also, but knows only the world as the reality, even then it is just the rock-like single state of
existence alone, without division.

The ‘knowing or not knowing’ does not change the truth of Reality.

‘It is what it is’.

The ‘knowing is the pure state of the Reality, as itself.

Reality is just a probable state of anything.

Not-knowing itself is the main probable state which exists as the world-appearance.

This world-appearance alone is known as the mind, the common essence of all the perceived, anywhere at any time.
Mind-agitation alone is known as the Praana, the common-essence of all the minds.

Praana is just the nature of Reality to exist as the probable states.

Every event experienced at any place at any time by any mind, is just a probable state of experience rising out of the Reality,
from nowhere, at that very instance.

It is just the rockiness of the rock-like Reality!

Nothing is there as the mind or intellect, or sense-group that exist as separate realities.

Whatever is there, is the Reality existing as that, like the rock with its haphazard rock-lines.]

TJYRFEUT TAdT TUEISEATCHATAAT FATATADHTHATATICAEITIGHAT | (29.82)

The rock is of a single form of denseness alone.

Similarly, ‘Aatman the essence of Reality as all the probable states’, exists as the ‘single dense essence
of knowing alone’.

Aatman alone is there as the common essence, and there cannot exist anything else other than that.

AT Tl AAINE dATCHA: TATHATAG [HeAcdiGHTaeed ARUd:| (29.83)

Like the rock cannot be separated from its denseness, the existence of the mind etc also cannot be
separated from the Aatman-ness; since Aatman alone exists as the common-essence of all, and is not
different from the mind etc, which cannot exist as other separate realities.

TN TeTT gedl AT FAEIG Hecdd ATHIE dATcad:| (29.84)

The rockiness of the rock cannot exist as separate from the rock; and the pot-ness of the pot cannot exist
as separate from the pot; since the rock is the single common-essence of all that exists as the rock-reality
without division; or the pot-ness alone exists as the common essence of the pot-reality without division.
Similarly, mind etc also are like that to the Aatman, and are made of Aatman-ness alone and are not
different from it.




