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CHAPTER SEVEN
  SAGE BHUSHUNDA, THE CROW (2)

 ENDLESS BEGINNING-LESS TIME
[In the last chapter, we had a glimpse of how space can be enormous, and contain gigantic beings that are beyond our 
imagination also.
Space, Aakaasha is something that can contain something; and it has no limitations.
Space is endless and beginning-less; and rises as objects of any measure at any location.
This was explained in Leelaa’s story, where she experiences the change of space-locations inside her harem-room only; 
and also experiences various time-measures of experience within the single night of her original world.
Space is enormous; so is time. 
Space alone is all the objects held in time.

What is eternity?
The life of a tiny insect may last for only a few hours; in its comparison the humans will appear as eternal beings.
For humans, gods appear as eternal.
It is all in the mind only.
Brahman alone is anything that rises as any object made of the space and time measures.
Brahman is eternal! Or rather, what meaning is there for the word ‘eternal’ in the Brahman-state, that is beyond the measures 
of time and place? 
A wave can be long-lived or short-lived. For the short-lived one, the long-lived one becomes an eternal being; but the ocean is 
neither short-lived, nor long lived.
For the one who is always established in the self-state, there is no long or short-life. He is always there as a ‘no one’.
He can don any form he fancies, and be in any place he wants to.
Bhushunda, Vasishta and such others belong to that category only.
They are the ocean-states that rises as any wave. They are the Brahman acting as the pure-state of mind.

Any object rises from and vanishes into Brahman only.
Rather, Brahman alone rises from Brahman as an object and vanishes also into Brahman, like the ocean rising as the wave 
from itself and then dissolving into itself.
Brahman alone directly rises as the great Knowers like Bhushunda or Vasishta, or Rama or Vishvaamitra.

At  some moment of time-measure, an experience occurs at some place, as if with a past and as if with a future.
All the events of all the time and place measures, exist at once as the (unmanifest) probable states in Brahman; like a stone 
exists as all the possible statues that can rise from it.
At once, all the events exist as one single state of past present and future, since Brahman does not go through time, and 
is not situated in any place-location.
Brahman is always a ‘ready to be perceived state of any sort’.
Brahman alone is! Then how can anything other than Brahman exist?
If any object appears as existing, then it is just a wave of Brahman, a probable state manifesting as that perceived experience. 
This meeting of Vasishta and Bhushunda is one such wave.
Any perceived experience is always bound to the ‘past and future modes of time’.
Any perceived experience is the mind-field of place and time only.
For the ignorant, the perceived-experience is short lived, since it is just a desire-fulfilment experience only.
For the Knower of the highest category, the mind-field is the Sattva state of no-mind.
It is a free state where any perceived-scenario can be willed, and will become true as an experience.
The ‘Sattva state of no-mind’ is not Vaasanaa-made.
Therefore...,
Vasishta has his own history of past, present and future, and is always in Brahman.
Bhushunda also has his own past present and future history, and is always in Brahman.
Brahman exists as Vasishta and Bhushunda both, as the Sattva-states of mind.
Brahman as Vasishta, meets Brahman as Bhushunda.
Sattva state of one no-mind meets another Sattva state of no-mind.
Two mind-fields of pure Sattva state meet as if they are different.

Brahman alone rises as the ‘Bhushunda time and place’, which is too enormous for the ordinary minds of small measures. 
Maybe there are other eternal beings who exist as other Sattva states of mind, and are the manifest forms of Brahman like 
Vasishta and Bhushunda. They may rise as more enormous space and time measures, which may be quite unfathomable to 
human minds of a tiny earth.

Why we have to know of such huge space and time measures? Why give importance to all these beings, if no one exists 
as an individual at all, but only Brahman existing as some space and time measure?
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You are a ‘tiny space and time measure’ rising up as a human on earth.
And, you are attached to your tiny family and tiny life-story and the tiny image seen inside a tiny mirror.
For you, your life is prolonged and fully lived, like an insect’s life is also prolonged and fully lived in its experience.
When you know and grasp the enormous space and time measures Brahman exists as, maybe you will feel the worthless 
nature of all that you possess in your tiny life, and may develop some genuine dispassion; or, even develop a Vaasanaa 
to meet these great beings far beyond the reach of human minds, and prolong your life also, through that Vaasanaa.

Imagine the time-measure of Bhushunda, where Yugas pass of like seconds; and yet no event or person or god has any 
importance at all, at any time, for him. If you also expand your mind-space to that level, you will not jump in joy or 
collapse in agony, for each and every small loss and gain of your small life-measure.

To live long like Bhushunda, you have to stop staying as the tiny earth-mind, and expand your space-idea to such a level, 
where the tiny earth-life looks so tiny that not even a microscope can make it visible.

Bhushunda is like a person safe and secure inside an unbreakable glass-room, and he watches (rather knows) the Creations 
pass off, like some dust particles carried off by a speedy wind.
Though his Kalpa-tree remains a part of some Creation, and he also belongs there as a part of that Creation, he does not get 
destroyed by the dissolution-process occurring at the end of the Kalpa; and continues in the next Creation as the same person 
living inside the same Kalpa-tree.
No one knows of his existence; or even if known, may disregard him as an ugly old crow and ignore him. 
He does not feel sad or joyous for any event of any Creation that may last for millions and millions of million years also.
His brothers who had not risen to his level of detachment and dispassion had discarded their crow-bodies and never stayed back 
as any identity also; or they might have discarded their lowly crow-forms and become other Deva-identities, for fear of being 
ridiculed by other Devas.

Bhushunda stayed as a pure mind-state, and just watched the Creations like Brahman watching his own amazing nature.
Bhushunda was the unmanifest Brahman staying as the manifest Brahman with the single Vaasanaa of watching his 
own manifest state. 
Bhushunda could have changed his crow-form into any other Deva-form also; but he preferred to stay as his original identity 
only. Bhushunda stayed always in the state of pure Praana only.
He remained always formless and rose as a form of the crow, only if anyone like Vasishta wished to meet him.

Brahman is alone! Bhushunda was alone!
Brahman is all! Bhushunda was also all the Creations that rose as world-appearances in his mind-field.
At once he was all, saw all, remembered all, and knew also that nothing at all was there, including his own existence as any 
identity; yet he maintained an identity to preserve the mind-field of Brahman.
No one could know of him, unless they also were in his level of Brahman-longevity.
He was alone; for he was not a he, but Brahman alone rising as that enormous measure of time and place.]

THE INDESTRUCTIBLE ABODE

भु&शु&ण्ड उ��च
Bhushunda spoke (to Vasishta)

[Kalpa is supposed to be a day of Brahmaa, the Creation-span of a Creator which measures thousands and thousands of Yugas 
according to human minds. How can a human of the earth for whom even to stay alive for a hundred earth rotations around the 
sun is a miracle, understand the span of a Yuga even, or a Kalpa even, or Bhushunda’s time measure even, where thousands of 
Kalpas pass off within seconds?]

आ��त्किंत्क- सिचत्पू&र� कल्पू. जगद्यत्किं1चरम�त्किंस्2त- �-सि��.शु.� च3तद्वा�द्य�विपू च � �"रगम $। (20.01)
The Jagat which was there in the Kalpa of the long past (where I took birth), is almost the same as what
it is today (Etadvat) (even after countless Kalpas have passed for me in this long life). 
In my long span of life, the Kalpa of my birth-event is not a distant event actually.
(What is experienced as a Kalpa-span for the ordinary beings, is equal to the span of a a lightning-flash for me.)

त�.तद्वा�त्तमभ्यो���द्वात�म��.� �त्किंणी�त- मयो� म&��न्द्र बृ�र्ध�यो प्र�ग्जन्म��म्यो�सिशु���। (20.02)
Since I could see all the events of my past-life clearly like a repeat, I described the events connected to 
my birth as if it happened in this Kalpa itself, hey Muneendra, for your better understanding.

अद्य म. फसि=त- पू&ण्यो3त्किं>रक�=�पू�-भु�त3� सि�वि��घ्�म.� पूश्यो�सिम योद्भ�न्त- म&�. तत�। (20.03)
The merits of my long life have today fructified, and that is why I am able to see Thee without any obstacle.

इ�- ��डसिमम�- शु�खा�मह- च�योमयो- द्र&म� अद्य पू���त�- प्र�प्ता�न्यो.त�सि� त� �शु���त $। (20.04)
This nest, this branch, this tree and myself have attained sanctity by thine sight. 
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इ�मघ्यो�सिम�- पू�द्य- ग�हEत्�� वि�हग�विपू�त- �"�- पू���त�- ��त्�� शु.�.णी�दि�शु च�शु& भु��। (20.05)
Accept the ‘Arghya and Paadya’ offered by this lowly bird, and command me as to what more service 
I can offer to you. 
[BRAHMAN-REALIZATION
Imagine the amazing Brahman-state, where all the events of all the Kalpas of past present and future at once exist as the very 
quiver of Brahman.
To know Brahman is not so easy. It needs eternal time-measure to exist as Brahman itself as a Brahman-mind.
Bhushunda was trying for that only may be, by his enormous space-time measure of existence.
Just the ‘Vaasanaa-removal state’ is not the Brahma-Jnaana in its entirety.
Vaasanaa-removal is like a sacred bath taken before entering the temple.
The temple is something completely different from the bath-experience.
Bhushunda was inside the temple, inside the sanctum sanctorum, very close to Brahman! 
What he knows, only he knows! We cannot even guess his state of Brahman-experience!
Realization in the Earth-level is just the beginning of the journey; like getting ready to climb the tallest Snow mountain.
Bhushunda was somewhere near the top of the Mountain. Vasishta was already on the peak, and so, he could rise to the 
level of Bhushunda and converse with him as a friend.]

�सि�ष्ठः���च 
     Vasishta spoke (to Rama)

इ�मघ्योF च पू�द्य- च भु"यो� �त्त�सित स्�यो- भु&शु&ण्डवि�हग. तत्किंस्मत्किंन्��- र�म�हम&क्त��� $। (20.06) 
भ्रा�तरस्त. वि�हङ्ग.शु त�दृक्�त्त्�� मह�सिर्धयो� इह कस्म�न्� दृश्योन्त. त्�म.�3क� दिह दृश्यो�.। (20.07)
Bhushunda-bird himself again offered Arghya and Paadya to me with his own hands. 
Then Rama, I asked him, “Hey ‘King of all birds’! 
Why your brothers of great wisdom are not seen here? You seem to be the only person here!”

भु&शु&ण्ड उ��च
Bhushunda spoke (to Vasishta)

सितष्ठःत�सिमह �� क�=� मह��सितगत� म&�. यो&ग���- पूङ्क्तयो� क्षी�णी� दि������सिम���घ। (20.08) 
Hey Muni! A great time-span has passed for us (me), even as we (I) stayed like this, here in this abode of 
Kalpa-tree, absorbed in the Brahman-state. Rows of Yugas have passed away like days, for me. 

एत��त�2 क�=.� ��� ए� मम��&ज�� त�"स्त�णीसिम� त्योक्त्�� सिशु�. पूरिरणीत�� पू�.। (20.09) 
By this time, all my brothers discarded the body like a straw-piece, and dissolved off into the ‘auspicious 
state of Shivam’.

�Eघ��यो&�� मह�न्त�ऽविपू �न्त�ऽविपू बृसि=��ऽविपू च ��� ए� सि�ग�यो�न्त. क�=.��कसि=त�त्म��। (20.10)
All get devoured by ‘Kaala’ the unfathomable one, whether long-lived or great, or noble, or mighty!
[Kaala is the change-factor of the Creation. It is not easy to escape its effects.
Bhushunda’s brothers could not remain rock-like when observing the events of the countless Creations. 
A slightest agitation of like or dislike would have made them a part of some Creation, and they would have flown off in the 
story-flood of that Creation along with those events.
Bhushunda lived story-less, as a ‘nobody’ living at ‘no-place’. 
He was not attracted by any pleasure of any superb Creation; and did not show dislike also to any event of a worst Creation.
Not all could rise to his level of agitation-less state. 
Eternal life is not easily attainable for all. 
Only a Great Knower like Vasishta or a Great Praana-expert like Bhushunda, can have a prolonged life-span.]

�सि�ष्ठः���च
Vasishta spoke (to Bhushunda)

स्कन्र्धव्यो"ढा�क� शुसिशु�& �हत्स्�वि�रत- ज��त्��तस्कन्र्ध�दि���त.�& कत्किं1चत्त�त � त्किंखाद्य�.। (20.11)
How do you remain unaffected, by the ‘dissolution-storms’ wearing the garland of the twelve suns and the 
moons?  

�ग्र्ध��यो�स्तशु3=.न्द्र��व्यो"ह3 र�.� कर3� सिचरमत्योन्तम��न्�3� कत्किं1चत्त�त � त्किंखाद्य�.। (20.12)
How do you remain unaffected, by the ‘hot rays of the dissolution-Sun’ which burns even the Udaya 
Mountain along with hosts of forests, and stays so close to you and for so long? 

इन्��र2 कर3� शु�त3� पू���णी�क� त��रिरसिभु� आ�न्�करक�पू�त3� कत्किं1चत्त�त � त्किंखाद्य�.। (20.13)
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How do you remain unaffected, by the ‘cold rays of the dissolution moon’, which freezes the waters and 
makes huge hail-stones fall from the sky? 

अजस्रसिमह वि�श्री�न्त3� कल्पूज�म"तमण्ड=3� पूरशु&1छे.���ह�र3� कत्किं1चत्त�त � त्किंखाद्य�.। (20.14)
How do you remain unaffected, by the ‘countless clouds of dissolution’ resting here, creating such a thick 
mist where the thickness of the mist can be cut only by an axe? 

वि��म3ज��गत3� क्षी�भु3रु1च3स्तरपू�त्किंस्2त� क2- � क्षी�भुम�यो�सित कल्पू��क्षी�ऽयोम&न्�त�। (20.15)
How is it that this Kalpa-tree does not ever get affected by all the calamities of the world, though staying 
on the topmost edge of the world? 

भु&शु&ण्ड उ��च
Bhushunda spoke (to Vasishta)

सि�र�=म्बृपू�� ब्रह्मन्���=�क��ह.सि=त� त&1छे.यो- ���भु"त���- मध्यो. वि�हगज�वि�क�। (20.16)
Hey Brahman! The life of a bird that is sheltered by only the sky, and disregarded by one and all, 
is the worst state ever possible. 

ईदृशु.�& च भु"त.�& सि�ज��.�& ��.�& च कत्किंल्पूत�स्2�त्किंस्2सितर्ध��त्रा� शु"न्यो. �� व्यो�म�त्म�सि�। (20.17)
What an amazing thing that the Creator has conceived a particular life style for even such insignificant 
beings like us that live in the deserted forests and empty skies! 

क2मस्यो�- प्रभु� ज�त\ ज�तस्यो सिचरज�वि��� आशु�पू�शुसि�बृद्धस्यो वि�हगस्यो वि�शु�दिकत�। (20.18)
Prabhu! How can any bird born in such lowly state and bound by desires and attachment, live without 
sorrow in such a long life-span?
(Because of our ugly and aged crow-form, we are not respected by most of the Devas and always ignored as a stupid aged bird 
of no value. Since our abode is not approachable to anyone, we stay safe here without getting attacked by any vicious Deva or 
Daitya. However, even though of a bird-form, we are without sorrows because of getting established in the self-vision always.)

�यो- त& भुग�त्किंन्�त्योम�त्म�-त��म�त्किंस्2त�� � क��च� ��रूपू. म&ह्या�म� ज�तवि�भ्राम3�। (20.19)
Bhagavan! We always remain in the bliss of the Self. We never get fooled by any delusory-appearance 
that rises in the formless (as any Deva, or Apsaraa, or a deity also).

स्�भु��म�त्रा�-त&ष्टाः�� कष्टाः3म&�क्त� वि�च.विष्टाःत3� त्किंक्षीपू�म� क. �=- क�=मत्किंस्मन्ब्रह्मत्किंन्�ज�=यो.। (20.20)
We are happy, only in the state of the self. We are free from the difficulties accompanying the enterprises. 
We just spend our life in our own abode, hey Brahman!

� ज�वि�त�न्� मरणी�त्कम��.हस्यो र�र्ध�-, यो2� त्किंस्2त.� सितष्ठः�मस्त23��स्तङ्गत.दिहत��। (20.21)
We do not want the cessation of the body born of Karma, through birth or death. 
(There is no wish to get rid of this form, or gain a new form.)
We remain as we are (in this form seen by all), with all the desires subsided.

आ=�दिकत� =�क�शु� दृष्टाः� दृष्टाः�न्तदृष्टाःयो� �"�- �-त्योक्तमस्म�क-  म��� चञ्च=- �पू&�। (20.22) 
The ‘abject states of the worlds’ have been witnessed (in all their probable states of existence).
Instances (of world-events), which pass off like dreams have been perceived. 
We have renounced the fickle natured body of the mind completely. (We do not stay as the body at all.)
(Though without a form as such, I know all that happens in all the Creations as the ‘unique Brahman-state with a huge 
perceived-field, which encompasses all the Creations, all at once’.)
[How does Bhushunda keep count of the time, and remember all the events of all the Kalpas?]

अ��रतसि�ज�=�क.  सि�त्यो- च�पूरिरत�विपूसि� कल्पू�गस्यो�पूरिर ��� �.सिc क�=क=�गसितम $। (20.23)
I know the happenings in time (as the passing events of all the Kalpas), at all times, in my own continuous 
vision, without any agony, even as I reside on this Kalpa-tree. 
(He does not move out of his nest; yet sees everything without any flaw.)

रत्नग&1छेप्रक�शु�ढ्यो. ब्रह्मन्कल्पू=त�ग�ह. प्र�णी�पू��प्र��ह.णी �.सिc कल्पूमखात्किंण्डतम $। (20.24)
Brahman! Even though, this ‘nest made of the creepers of Kalpa-tree’ remains extremely lustrous by 
the ‘shine of the precious-stone blossoms’ and blocks all the other visions, I know the ‘passing of the 
Kalpas’, by the ‘flow of Praana and Apaana’. 

अवि�ज्ञा�तदि���र�त्रा\ ह्यात्किंस्मन्�&1च3� सिशु=�1चयो. ज���सिम सि�जयो� बृ&द्ध्यो� =�कक�=क्रमत्किंस्2सितम $। (20.25) 
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Though residing on this topmost edge of the mountain where no night or day is known, I know all about 
the world by my own intelligence.
(Only for a man seeking liberation, the perceived is seen as essence-less; but in my vision, nothing is there but the essence of 
Brahman. What is to be sought and what is to be discarded?)

��र���रपूरिर1छे. दि� बृ�र्ध�दिद्वाश्री�त्किंन्तम�गत- सि�रस्तच�पू=- शु�न्त- �&त्किंस्2र- म. म&�. म��। (20.26) 
Hey Muni! My mind has now rid of the understanding of the divisions of the essence and essencelessness.
Restlessness has been cast off from the mind completely; the mind is quiet and stabilized in the vision of 
the self.
(I do not react with any attachment or dislike towards any event of any creation.)

�-��रव्यो�ह�र�त्23र�शु�पू�शु3र�न्मयो3� उद्गा�र3रिर� भु"क�क� � �3�श्यो- व्रज�म्योहम $। (20.27) 
I do not act  helpless and shriek like the earth-crow, getting bound by the countless imaginary ropes of 
attachment of the worldly life. 
(The ignorant alone are the human or Deva-shaped crows that shriek harshly at each and every event of their tiny life-span; 
yet disregard me as an ordinary crow, not worth noticing also.)

पूर�पूशुमर्धसिम�ण्यो� �योम�=�कशु�तयो� पूश्योन्त� ज�गत�- म�यो�- सिर्धयो� र्ध3यो�म&पू�गत��। (20.28) 
Being quiescent in nature and having made the cool observation as my very nature, we just watch the 
delusory play of the world, and have become very courageous. 
(No event of any world can agitate me in any manner.)

भु�म�स्�विपू मह�बृ&द्ध. �शु�स्�च=बृ&द्धयो� वि�सि�म�=�पू=�कर�� �-प्र�प्ता��& यो2�क्रमम $। (20.29) 
Hey wise one! Even when met with dire circumstances, we remain with stable intellect, like the taintless 
crystal stone (that is not affected by any reflection on it).
(We do not interfere in the events of the worlds, whether good or bad. 
We always remain established in the Vichaara state, and do not get deluded by anything. 
We neither are attracted by the pleasure of any world; nor do we react with displeasure at anything.)

इयोम�र-भु�&भुग� तर=� ज�गत� त्किंस्2सित� भु"यो� भु"यो� पूर�म�ष्टाः� � च दिकञ्च � बृ�र्धत.। (20.30) 
If the nature of the world which is outwardly pleasant and essence-less inside, is analyzed again and 
again, nothing affects you any more. 

����ण्यो.� प्रयो�न्त्यो.� �म�यो�त्किंन्त च �� � �� भुग�न्भु"तज�=�सि� भुयोमस्म�कमत्रा दिकम $। (20.31) 
Even if all the beings of the world go away (die) at the dissolution-time, or they all return again as some 
Vaasanaa-states in the next Creation, why should we have any fear (or anxiety)?

भु"तज�=तरत्किंङ्गण्यो� वि�शुन्त्यो�� क�=��गर. �यो- �म्��र�रिरतस्तटस्2� अप्यो��दृत��। (20.32) 
When the waves of the entire lot of beings enter the ‘Ocean of Time’ (Destruction), we stay firm on the 
bank of the ‘Samsaara River’ (in the Self-state), and remain indifferent to everything.
We do not reject, nor accept, nor remain involved here. 
(Like walking  carefully on a thorny terrain, we are very careful at every moment so as to not get distracted by any world- 
object. We are cruel enough to ignore everything, as just appearances only.) 

��ज्झा�म� � च ग�ह्णीEमत्किंस्तष्ठः�म� �.ह च त्किंस्2त�� म��&पू��� दृशु� क्र" र� �योमत्किंस्मन्द्र&म. त्किंस्2त��। (20.33) 
We remain on this tree, treading carefully with soft steps (in the thorn-filled world-appearance); 
yet stay with a cruel vision (shattering it away in the level of Brahman).

��तशु�कभुयो�यो��3स्त्��दृशु3� पू&रु��त्तम3� त&ष्टाः3र�&ग�हEत�� स्म� �-त्किंस्2त� वि�गत�मयो��। (20.34) 
Blessed by excellent men like you who are in the blissful state and who are free of pain, fear and 
exhaustion, we remain without any afflictions.

ततस्तत> पूयो�स्त- =&दिpत- च � ��वित्त�& ��पूर�म�ष्टाःतत्त्��2�मस्म�क-  भुग�न्म��। (20.35) 
Bhagavan!  Our mind does not remain ever, without reflecting on the true nature of the Self, and does not 
(through attachment) wallow in the events that occur all around.

सि�वि��क�र. गतक्षी�भु. च�त्मन्यो&पूशुम- गत. सिचत्तरङ्ग�� प्रबृ&द्ध�� स्म� पू��णी�� मह�ब्र्धयो�। (20.36)
Having attained the ‘quiescent state of the Self’ which is bereft of changes and free of all disturbances, 
we remain enlightened (seeing the Self in all) as the tidal waves of Chit (seeing the Self as all), 
like the ocean at the time of Full-moon (blissful).
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भु���गम��द्ब्रह्मत्किंन्�����- म&दि�त�शुयो�� मन्�र�द्भ"त����ङ्ग� क्षी�र��� यो.� तन्योत.। (20.37) 
Brahman! By your arrival now we are extremely happy in the mind, like the (already sweet) Milk Ocean 
overflowing with the ‘nectar of immortality’ by the ‘rise of the Mandara Mountain’.  
(Though you produced an agitation in my quiet state by your arrival, we are now with increased joy only.)

��त� पूरतर- दिक- सिचन्मन्यो. क& शु=म�त्म�� �न्त� यो��&गम्योन्त. �-त्योक्त�क=3�णी��। (20.38)
I do not think there is anything better than the Self-state, which alone the saints seek, after renouncing all 
the desires.

आपू�तम�त्रारम्यो.भ्यो� भु�ग.भ्यो� दिकम��प्योत. �त्�ङ्गसिचन्त�मत्किंणीत� �����रम��प्योत.। (20.39)
What gets achieved by seeking the sense-experiences which give joy only at the moment of contact?
By the wish-fulfilling gem of ChintaaMani namely the company of the Knowers, the essence of
everything (Knowledge of the Self) gets obtained.

त्किंस्�ग्र्धग-भु�रम��णीमर्ध&र���रर्ध�र��क्त्रा3=�क्योपूcक�शु.ऽत्किंस्म-स्त्�म.क� �ट्पू��यो�.। (20.40)
With a speech which is affectionate, profound, tender, sweet, sincere and wise, you alone are the single bee 
hovering in the lotus-calyx of the Tri-worlds. 

असिर्धगतपूरम�त्म��ऽविपू मन्यो. भु���=�क�शु�न्त�&ष्क� तस्यो 
मम �फ=सिमह�द्य जन्म ��र्ध� �क=भुयो�पूहर� दिह ��र्ध&�ङ्ग�। (20.41)
Though I have reached the state of the Supreme Self, I believe that all the results of any bad action done 
by me have been destroyed by your sight. 
Hey Good one! My birth has indeed fructified today. 
The company of the noble indeed removes all the fears!
[Now Bhushunda explains as to why the Kalpa-tree in which he lived inside a nest, did not get affected by the events of the 
worlds that were continuously arising around him. His Kalpa-tree was a conception of his Brahman-state of mind. 
How can it dissolve off, by the ordinary dissolution-states of the ordinary mind-worlds?]

यो&गक्षी�भु.�& घ�र.�& ��क्यो��& वि��म��& च �&त्किंस्2र� कल्पू��क्षी�ऽयो- � क��च� कम्पूत.। (21.01)
Even when Yugas meet with terrifying ends, and terrible events occur all around, 
this Kalpa-tree stays well-rooted and does not shake even in the least.

अगम्यो�ऽयो- �मग्रा�णी�- =�क�न्तरवि�ह�रिरणी�- भु"त���- त.� सितष्ठः�म इह ��र्ध� �&खा.� �3। (21.02)
This tree is unapproachable to even those who have the power to move from one world to another; 
that is how we stay happily here, undisturbed by anyone.

दिहरण्यो�क्षी� र्धर�पू�p- द्वाEपू�प्ताक�.विष्टाःत- यो�� जह�र तर�� ��कम्पूत त�� तरु�। (21.03) 
When Hiranyaaksha stole the entire earth-pedestal encircled by the seven islands, 
even then, this Kalpa-tree did not shake even a little.

यो�� =�=�सियोत�पू&बृ�भु"��मरपू��त� ���त� �त्त��म्यो�दिद्रस्त�� ��कम्पूत �&म�। (21.04) 
When Lord Varaaha re-established the Earth, then the Meru itself rocked a little, and was supported 
by the other mountains likes stones filling the base of a pillar; even then, this Kalpa-tree did not shake 
even a little. 

भु&ज��ष्टाःम्भुवि��मन्म.रु���र�योणी� यो�� मन्�र- प्र�द्दर्ध�र�दिद्र- त�� ��कम्पूत �&म�। (21.05)
When Naaraayana held the Meru with his two shoulders and supported the Mandara Mountain,  
even then, this Kalpa-tree did not shake even a little. 

यो�� �&र��&रक्षी�भुपूत1चन्द्र�क� मण्ड=- आ��ज्जग�सितक्षी&ब्र्ध- त�� ��कम्पूत �&म�। (21.06)
When  the sun and moon-discs were falling from the sky in the fierce battle that went on between the 
Suras and Asuras, and the world went into an utter state of chaos and confusion;
even then, this Kalpa-tree did not shake even a little. 

उन्म"सि=त�द्रEन्द्रसिशु=� यो��त्पू�त�सि�=� ��&� आर्ध"तम.रुतर�स्त�� ��कम्पूत द्र&म�। (21.07)
When the stormy winds uprooted the rocks of the ‘King of the Mountains’, and shook all the trees 
of the Meru, even then, this Kalpa-tree did not shake even a little. 

यो�� क्षी�र��=�=�दिद्रकन्�र�सि�=कत्किंम्पूत�� कल्पू�भ्रापूङ्क्तयो>.रुस्त�� ��कम्पूत �&म�। (21.08)
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When the arrays of dissolution-clouds were pushed off by the winds rising out of the caves of the Mandara 
Mountain that was rocking on the Milk Ocean,  even then, this Kalpa-tree did not shake even a little. 

यो�� �मन्तत� म.रु� क�=�.सिमभु&ज�न्तर. दिक- सिच�&न्म�सि=त�ऽसितष्ठःत्त�� ��कम्पूत �&म�। (21.09) 
When the Meru was fully carried on the shoulders of KaalaNemi and was visible only slightly, 
even then, this Kalpa-tree did not shake even a little. 

पूक्षी�शुपूक्षीपू��� अम�त�क्र�त्किंन्त�-गर. यो�� ��&� पूतत्किंत्�द्ध�स्त��यो- ��पूतद्द्र&म�। (21.10)
When the winds rising from the wings of Garuda at the time of stealing the nectar, blew heavily on this 
mountain, making the Siddhas also lose balance, even then, this Kalpa-tree did not shake even a little. 

यो�� शु.��क� सित- रुद्र� ��म�प्ता3कच.विष्टाःत�- योयो\ गरुत्म�न्ब्रह्म�ण्ड- त�� ��कम्पूत �&म�। (21.11) 
When Garuda was born and flew up into the Brahmaanda, the entire Earth with its islands and mountains 
started to sink inside the waters; and Sankarshana Rudra took the form of ‘Shesha serpent of thousand 
heads’ and supported the Earth like a ship; and that work has never ended even now; 
even then, this Kalpa-tree did not shake even a little.  

यो�� कल्पू��=सिशुखा�� शु3=�त्किंब्र्ध�क=�ल्बृणी� शु.�� फणी�सिभुस्तत्यो�ज त�� ��कम्पूत �&म�। (21.12) 
When the flames of the dissolution-fire was thrown out from the hoods of Shesha and boiled all the 
oceans and burnt all mountains, making all the beings suffer thereby, 
even then, this Kalpa-tree did not shake even a little. 

ए�-रूपू. द्र&म�र. सितष्ठःत�म�पू�� क& त� अस्म�क-  म&सि�शु��"�= �\�त्किंस्2त्यो.� दिक=�पू��। (21.13)
How can we face any problem residing on such a stable tree, hey Best among Munis? 
Only if one stays in an unstable place (other than the self-vision), can one get affected by the calamities 
that happen around him!

�सि�ष्ठः���च
Vasishta spoke (to Bhushunda)

कल्पू�न्त.�& मह�बृ&द्ध. �हत्�"त्पू�त��यो&�& प्रपूतत्किंत्स्�न्�&भु�कv �& क2- सितष्ठःसि� वि�ज्�र�। (21.14)
Hey Wise one! When the dissolution-storms blow throwing away the moon into the sphere of stars and 
suns, how do you remain unaffected by all that?

भु&शु&ण्ड उ��च 
Bhushunda spoke (to Vasishta)

यो�� पूपू�त कल्पू�न्त. व्यो�ह�र� जगत्किंत्स्2त\ क� तघ्� इ� �त्किंन्मत्रा- त�� ��ड- त्योज�म्योहम $। (21.15)
At the end of the Kalpa, when all the actions cease in the world-phenomenon, I discard this nest 
(conception), like an ungrateful man renouncing his good friend. 
[Bhushunda is a great Yogi and is able to withstand all the natural calamities that affect the world at the dissolution-time, 
through particular ‘Dhaarana’ methods, that are possible, if and only the identification with the ego is completely absent.]

आक�शु ए� सितष्ठः�सिम वि�गत�त्किंखा=कल्पू�� स्तब्र्धप्रक� सित����ङ्ग� म�� सि������- यो2�। (21.16)
With all the vibrations of the limbs stilled, I remain as the void-sky, completely rid of all the conceptions, 
similar to where the mind stays with all the limbs unmoving when it is without the Vaasanaas.

प्रतपूत्किंन्त यो��दि�त्यो�� शुक=�क� तभु"र्धर�� ��रुणी�- र्ध�रणी�- बृद्ध्�� त�� सितष्ठः�सिम र्ध�रर्ध��। (21.17)
When the twelve suns scorch the earth by powdering all the mountains, I, being endowed with courage 
(detachment), remain in the contemplation of Varuna (the deity of waters).

यो�� शुक=�क� त�द्रEन्द्र� ��त्किंन्त प्र=यो��यो�� पू���त�- र्ध�रणी�- बृद्ध्�� खा. सितष्ठः�म्योच=- त��। (21.18) 
When the dissolution-storms blow crumbling the great mountains, I remain motionless by holding on to 
the Paarvati Dhaarana.  (Paarvati - related to Parvata/solid mountain). 

जगद्गासि=तम.���दि� यो�त्यो.क�णी��त�- यो�� ��यो��- र्ध�रणी�- बृद्ध्�� �-प्=�.ऽच=र्ध�स्त��। (21.19) 
When the world attains a single undivided ocean-state with all the Meru and others melted away, 
I float in the sky, unmoving in my mind, by holding on to the contemplation of Vaayu.
(As an excellent Yogi, Bhushunda practises unique contemplation methods, and stays unaffected by the dissolution-destruction; 
and rises again as a crow-form sitting on the Kalpa-tree.)
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ब्रह्म�ण्डपू�रम���द्य तत्त्��न्त. वि�म=. पू�. �&�&प्ता��स्2यो� त��वित्तष्ठः�म्योच=रूपूयो�। (21.20)

यो��त्पू&�� कम=ज� ��विष्टाःकम�त्किंणी सितष्ठःसित तत्रा प्रवि�श्यो ब्रह्म�ण्ड- सितष्ठः�सिम वि�हग�=यो.। (21.21)
I remain unmoving like this in the state of the deep sleep, being established in the taintless state of the 
Self; transcending all the subtle principles of existence; across the phenomenon of the Cosmic egg; 
till the Lotus-born starts his Creation-work. Then I enter the Cosmic egg and start residing in the bird-nest.

�सि�ष्ठः���च
Vasishta spoke (to Bhushunda)

यो2� सितष्ठःसि� पूक्षी�न्द्र र्ध�रणी�सिभुरखात्किंण्डत� कल्पू�न्त.�& त2� कस्म�न्��न्यो. सितष्ठःत्किंन्त यो�सिग��। (21.22)
Hey Best of Yogis! Why other Yogis do not follow the same contemplative methods like you, and 
continue to exist even after dissolution of the Kalpa?

भु&शु&ण्ड उ��च
Bhushunda spoke (to Vasishta)

[Such Yogic methods belong to the excellent class of Knowers only; and is out of reach for those who are after Siddhis and 
still remain stuck in the delusion-state of the mind.]

ब्रह्मत्किंन्�योसितर.�� दिह �&=�ङ्घ्यो� पू�रम.श्वरE मयो.दृशु.� �3 भु�व्यो- भु�व्योमन्यो3स्त& त�दृशु3�। (21.23)
Brahman! This rule made by the Supreme Lord cannot be transgressed by all. 
What I contemplate has to be adopted by others also. 
(If one can stay as Brahman-state only, without any ego, then only, these methods can be practised.)

� शुक्योत. त�=सियोत&म�श्यो- भुवि�तव्योत�
But one cannot change what has to happen. 
(Most of the students of Yoga are not capable of rising to the state of Brahman through Yoga methods; and cannot aspire for 
the eternal state of existence.)

योद्य2� तत्त23तविद्ध स्�भु��स्यो3� सि�>यो�। (21.24)
Whatever happens is because of one’s own innate nature (which is dependent on the state of the mind 
only, as to its level of delusion).

मत्�-कल्पू�शु.�3� कल्पू. कल्पू. पू&�� पू&�� अत्किंस्मन्�.� सिगर.� शु�ङ्ग. तरुरिरत्2- भु�त्यो=म $। (21.25)
By my conception alone in each and every Kalpa, again and again, this tree appears on this peak, on this 
very same mountain.


