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 CHAPTER SIX

  INTRODUCTION TO NIRVAANA PRAKARANAM

In this amazing journey through the five Prakaranas, we all started in the beginning with dispassion rising through 
the understanding of the worthlessness of a life lived as the ignorant, then developed the qualities of a Mumukshu, 
did Vichaara along with Rama, and ended up now in the quiescent state of the self.
Now we are ready to enter the ‘huge mansion of Nirvaana’ which is inaccessible to all the minds seeped in 
ignorance and selfish glory.
Yes! This section is beyond the reach of those who cannot even imagine in the least, the quiescent state of the 
beyond, and who are still wallowing in the thoughts of destiny, god, Karma, death, birth, rebirth, heaven, hell 
and all the many nonsensical terms that their dusty minds abound with.
Have you also got rid of all these words from your mind, after the sincere study of the five Prakaranas?
Have you lost interest in the pleasures of the world, through the increase of Vichaara?
Have you removed attachment to your family members and objects, that rise in front of you to last only for 
a few minuscule days of this earth-bound life?
Have you learnt to break each and every every object that rises in front of you, either living and non-living,  
as a form of Bodha only?
Have you lost the fear of death which is just a made-up belief based on the belief in the reality of the world?
Have you got rid of all the Vaasanaas without a trace, including the Vaasanaa for a form?
Have you got rid of the Vaasanaa for liberation also?
Have you understood that the image that you were identified with till now, is just a location point for a 
particular mind-field only?
Are you seeing space and time as just measures concocted only by the mind?
Have you understood Brahman-state as not located in any space and time?
Have you understood that a realized Yogi of the highest category exists as Brahman with a mind-field called 
Sattva, and lives a life of his own as fancied by him?
Have you understood the Brahman as a state beyond the gender-form and world divisions?
If all the answers for the questions are in the affirmative, then and then only, can the worlds of timelessness 
can be grasped by you.

Nirvaana is a state of timelessness; and this Prakarana deals with the stories of Jnaanis based on the state of 
timelessness only.

You have to expand the mind to think big as the Brahman-mind!
You have to understand how time and place become toys for the ‘Knowers of Brahman’!

Nirvaana Prakarana starts with the story of Bhushunda, the crow-yogi.
He is also a BrahmaJnaani like Vasishta.
Both belong to the Brahman-state of timelessness.
Just a wish from their timeless state of Brahman, and they can be in any time and place of any perceived 
phenomenon instantly, like you can watch any channel of the TV as desired by you from your living room itself.
Where there is no space and time, there is no need to ‘go’ anywhere.

To be Brahman is an amusement; for it is without boundaries!
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YOGI BHUSHUNDA AND THE YOGA OF PRAANA-CONTROL

र�म���च
Rama spoke

�म्योग्ज्ञा��वि�ला��*� �����वि�लायो��यो* जी��न्म-क्तपू�* ब्रह्मन्�"�1 वि�श्री�न्त���हम $। (13.01) 
By the wonder of the rise of the correct knowledge, and by the rise of disappearance of Vaasanaas,
I am now firmly established in the state of JeevanMukti (through the practice of Vichaara).

प्र�णीस्पून्�सि�र�र्ध*� �����वि�लायो��यो* जी��न्म-क्तपू�* ब्रह्मन्�� वि�श्रीम्योत* कथम $। (13.02)
Brahman! Tell me how one gets established in the state of JeevanMukti by the control of Praana, 
and the resultant destruction of the Vaasanaas?

�सि�ष्ठः���च
Vasishta spoke

�1��र�त्तरणी* यो-विक्तयो5गशब्�*� कथ्योत* त�1 वि�वि9 दिद्वाप्रक�र�1 त्�1 सिचत्त�पूशमर्धसिम�णी�म $। (13.03)
When one has to cross over the worldly-existence, the practice leading to it is known by the name of 
‘Yoga’. Understand that the practice leading to the control of the mind, is of two types.

आत्मज्ञा��1 प्रक�र�ऽस्यो� एक� प्रकदि<त� भु-वि� दिद्वात�यो� प्र�णी�1र�र्ध� श�णी- यो�ऽयो1 मयो�च्योत*। (13.04)
AatmaJnaana (Self-knowledge) is one of them, which is already revealed to the world (by me) through the 
discourse given so far; the other one is the control of Praana. I will explain it to you now; listen.

र�म���च
Rama spoke

�-लाभुत्����-�खत्��त्कतर� श�भु��ऽ�यो�� यो*���गतम�त्रे*णी भु"यो� क्षो�भु� � बृ�र्धत*। (13.05)
Which one is easier and painless between the two (Jnaana and Praana-control), by knowing which 
one does not suffer the world-existence again?

�सि�ष्ठः���च
Vasishta spoke

प्रक�रB द्वा��विपू प्र�क्तB यो�गशब्�*� योद्यविपू तथ�विपू रूदिEम�यो�त� प्र�णीयो-क्त���B भु�शम $। (13.06)
Though both practices are known by the common term of ‘yoga’, the word ‘yoga’ usually refers to 
the ‘control of Praana’ in the common usage.  

एक� यो�गस्तथ� ज्ञा��1 �1��र�त्तरणीक्रम* �म��-पू�योB द्वा��*� प्र�क्त��*कफलाप्र�B। (13.07)
The ‘Yoga of Praana-control’ and the ‘Yoga of Jnaana’; both are equally helpful in crossing over 
the worldly-existence, and both lead towards the same goal. 

अ��ध्यो� कस्योसिचद्य�ग� कस्योसिचज्ज्ञा��सि�श्चयो� 
For some people (who are weak in the body), the physical Yoga of Praana-control might be impossible; 
for some people with lesser brain capacity (because of the dominance of Tamas and Rajas), the Jnaana 
path of Vichaara might be difficult. 

मम त्�सिभुमत� ��र्ध� �-��ध्यो� ज्ञा��सि�श्चयो�। (13.08)
However, in my personal opinion, the ascertainment attained through Jnaana-quest is easy for anyone 
who tries hard at understanding the abstract truths of the Reality.
[Knowledge when attained in its fullest form, never wavers at any moment by the rise of delusion once again; like when a 
ghost is known as non-existent, you will not fear the ghost even if it rises in front of you. 
In fact, the ghost-word itself gets deleted from your mind, when you know that the ghost is not a possibility at all. 
World is like a ghost for the Knower; it has no existence at all. Such is the power of perfect knowledge.  
However, there is a great difference between the ‘Praanaayaama-practice of Yoga’ and the ‘Jnaana-practice of Yoga’.]

अज्ञा��1 पू-�रज्ञा�त1 स्�प्�*ष्�विपू � तद्भ�*त $ ज्ञा��1 ����स्��स्थ��- सि�त्योम*� प्र�त�त*। (13.09)
When the absence of knowledge (I do not know-state) is not at all known by the rise of the knowledge 
(through Vichaara practice), then the ignorance cannot recur even in the dream-state also; and the 
‘knowledge-practice of Vichaara’ can go on at all the times, at all the events, at all places.
(Knowledge-practice is not limited by the particularity of place, time; and is not dependent on the body-capability of a person.)
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र्ध�रणी����*श�दि���ध्योत्�*� �-��ध्योत�1 ��यो�सित यो�ग� 
However, for the ‘Yoga practice of Praanaayaama’, there are fixed rules about concentration, posture, 
place of practice etc, which can be only practised at certain hours of the day; and is dependent on 
the physical and mental ability of a person; and therefore is not easy to practice. 

ह्यथ�� वि�कल्पू� �P� श�भु��। (13.10) 
Anyhow, such a query as to which is a better practice is not rightly placed.

द्वा��*� दिकला श�स्त्रो�क्तB ज्ञा��यो�गB रघू"द्वाह तत्रे�क्त1  भु�त* ज्ञा��मन्तस्थ1 ज्ञा*योसि�म�लाम $। (13.11)
Raghudvaha! Both the Jnaana and the Yoga practices are recommended by the Scriptures that teach 
Self-knowledge. I have already explained the knowledge-practice, which is practised within oneself 
(unconnected to the place, time and body-postures), and leads to the attainment of the taintless-state 
through the taintless intellect.  

प्र�णी�पू��तयो� रूE� दृE�*हग-ह�शयो� अ�न्तसि�वि9�� ��र्ध� यो�ग�ऽयो1 बृ-वि9�� श�णी-। (13.12)
Saadhu! Listen to that method of Yoga, which is popularly known as the practice of controlling the 
Praana and Apaana; which needs the cave of a strong body; which bestows many Siddhis; and which 
makes the intellect to become efficient in thinking the abstract thoughts and leads to the rise of knowledge.  

म-ख�सि�लास्फ- रणीसि�र�र्ध�1भु�स्थिस्थसित1 गत� ��पू�-त च*त��ऽक्षोयो* 
Hey son of a king! Through your zealous mind, you have already attained the imperishable state (through 
the churning of your intellect). 
Such a state is also attained by the control of the air coming out of the face (holes). 

�म�दिहतस्थिस्थसितरिरह यो�गयो-विक्तत� पूर* पू�* प्रगसिलातग�सि���त्स्योसि�। (13.13)
Through the Yoga of the mind-control (Chitta-Vritti-Nirodha) also, (attained through the Praanaayaama 
practice), you can remain in the ‘Supreme state that transcends the speech’ (which cannot be described by 
the words).

�सि�ष्ठः���च
Vasishta spoke

[Ordinary Praanaayaama-practice gets done by many; and like the stagnant waters which do not move forward, people get 
stuck in the Yoga practice only, and do not strive for the attainment of Jnaana.
Or, they may also get distracted by the desire for Siddhis; or may use the Yoga for physical well-being only. 
Very few strive for the supreme knowledge attainable through the Yoga of Praana-control.
However, I will narrate to you the story of an excellent Yogi, and his special and unique style of Praanaayaama, which is 
synonymous with the Vichaara-practice of the Knowledge-Yoga.]  

अस्थिस्त त����न्तस्यो तस्यो क्�सिच�यो1 दिकला जीगद्रू"पू� पूरिरस्पून्�� म�गत�ष्णी� मर�वि��। (14.01)
‘That state of Reality’, which has no description to suit it, is endless and beginningless.
‘This perceived world-form’ is some tiny quiver in that endless ocean, rising like a mirage in the desert. 
(‘Aakaashaja’, the agitation of perception born out of emptiness, is a potential state of Creation. 
‘Lotus-born Brahmaa’ who stays in BrahmaLoka is a manifest-state of that ‘unmanifest Aakaashaja-state’ mentioned in the 
previous sections.) 

तत्रे क�रणीत�1 यो�त� ब्रह्म� कमला�1भु�� स्थिस्थत� विपूत�महत्�*� ��ष्टभु"तभुरभ्रम�। (14.02) 
Brahmaa the Lotus-born, became the cause for this world-form which is like a mirage; and was established 
in the position of the Grandfather (Pitaamaha); and he produced the delusion of the created beings (through 
his conceptions). 

तस्यो�ह1 म���� पू-त्रे� �सि�ष्ठः� श्री*ष्ठःच*विष्टत� ऋक्षोचक्र*  ध्रु-�र्ध�त* सि����सिम यो-ग1 प्रसित। (14.03)
I am Vasishta (the one who is highly disciplined) of excellent behaviour, his son created by his mind (as 
previously mentioned). I live in the ‘Saptarshi Loka’ centered by the Dhruva star, in each and every Yuga.
(I am always in the Brahman-state; I don the form of Vasishta and live in an eternal SaptarshiLoka in the company of the 
seven excellent Sages and with my beloved wife Arundhati. 
This SaptarshiLoka is centered in the ever-firm Brahman-state (Dhruva) and never perishes. 
I am the witness of many Yugas in the Vasishta-form itself, which I own, out of my own choice.
The SaptaRishis also are in the Brahman-state; and we all live together in a co-joint world conceived by us, where we cannot 
be disturbed by the events of any Creation. Our world is beyond the control of any Creator of any world.)
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��ऽह1 क्�सिच��स्थ��* स्�ग\ सितष्ठःच्छतक्रत�� श्री-त��न्��र��दि�भ्यो� कथ�1 �-सिचरजी�वि���म $। (14.04)
I, Vasishta the eternal one, happened to be in the courtroom of some Indra of that Yuga, in his heaven.
Rishi Naarada was also present in that assembly; and the discussion was about the people who lived
eternally. 

कथ�प्र�ङ्ग* कस्थिस्म1स्थिश्च�थ तत्रे�भ्यो-��च ह श�त�तपू� ��म म-सि�म`�� म��� मह�मसित�। (14.05)
In that assembly was also present a great Rishi named Shaataatapa (one who has subdued the hot sun of 
Jeevahood), who was well-honoured by all, and who was of great wisdom.
He was a man of few words (and was not given to making up weird stories).  
In the course of the discussion on the long-lived ones, Rishi Shaataatapa said like this.
(Rishi Shaataatapa was also established in the eternal Brahman-state, and knew of the ‘many long-lived ones’ who had attained 
the Brahman-state and who lived in their own private conceived worlds, undisturbed by anyone.)

म*र�रaश��क�णीस्थ* पूद्मर�गमयो* दि�वि� अस्थिस्त कल्पूतरुः� श्री�म�ञ्छ� ङ्ग* च"त इसित श्री-त�। (14.06)
 “In the northeastern side of Meru Mountain, there is the beautiful peak made of ruby shining in the 
sky; there is a Kalpa tree there known as the ‘Choota tree’. 
(‘Choota’ means full of essence; that can give anything you need; and mango tree also is referred to as a Choota tree, since it  
is considered auspicious, and all its parts are useful in some way or other.)

तस्यो कल्पूतर�म"�स्थिf�� �स्थिक्षोणीस्कन्र्धक�<र* कलार्धBतलात�प्र�त* वि�द्यत* वि�हग�लायो�। (14.07)
On top of that Kalpa tree, in the hollow of the branch extending southwards, there is a bird’s nest woven 
by ‘golden creepers’. 
(The ‘gold’ of DevaLoka is the extremely dense golden lustre appearing like a creeper or lotus, and is not made of metal gold.)

तस्थिस्मस्थिन्���सित श्री�म�न्भु-श-ण्डो� ��म ��यो�� ��तर�ग� बृ�हत्क�श* ब्रह्म*� सि�जीपूङ्कजी*। (14.08)
Like Lord Brahmaa seated in the vast hollow of his golden lotus, a crow named Bhushunda the noble one 
lives inside that nest; and is completely without any trace of desire or attraction for the worldly things.

� योथ� जीगत�1 क�श* जी��त�ह �-र�स्थिश्चर1 सिचर1जी��� तथ� स्�ग\ � भु"त� � भुवि�ष्योसित। (14.09)
Hey Devas! The manner in which he has been living there for such a long time, no one has been like him 
in the past and no one can be there like him in the future also. 

� �aघू��यो-� � ��र�ग� � श्री�म�न्� मह�मसित� � वि�श्री�न्तमसित� श�न्त� � क�न्त� क�लाक�वि���। (14.10)
He is of a long-life span: he has no desires; he is noble; he is extremely wise; his intellect rests in the 
self-state always; he is quiescent within; he is pleasing to the mind when in his presence; he is an expert 
in the control of time, and is not trapped in any time-boundary. 

� योथ� जी��सित खगस्तथ*ह योदि� जी�व्योत* तद्भ�*ज्जी�वि�त1 पू-ण्यो1 �aघूj च��योम*� च। (14.11)
If one lives like how that bird lives, then the life is worthy of living and is auspicious, eternal, and always 
on the rise like the Brahman state.”

इसित त*� भु-श-ण्डो�ऽ�B भु"यो� पू�ष्ट*� �स्थिणी�त� योथ���*� �*����1 �भु�यो�1 �त्योम-क्त��� $। (14.12)
I was intrigued and again questioned the Sage about Bhushunda. He again repeated the same thing which 
he had spoken in that assembly of Devas, and I understood that he was speaking the truth only. 

कथ���र�1श�न्त��थ यो�त* �-रव्रजी* भु-श-ण्डो1 वि�हग1 द्रूष्ट-मह1 यो�त� क- त"हला�त $। (14.13)
Later, when the discussion came to an end, and the group of Devas went off, I felt very much desirous of 
meeting the bird Bhushunda, feeling curious about him.

भु-श-ण्डो� �1स्थिस्थत� योत्रे म*र�� श�ङ्ग1 त�-त्तम1 �1प्र�प्त��न्क्षोणी*��ह1 पूद्मर�गमयो1 बृ�हत $। (14.14)
The very next second, I reached that excellent peak of the Meru Mountain shining with reddish ruby lustre. 

 THE HUGENESS OF THE JAGAT
[What happens after you attain the state of Brahman?
You with your particular memories, will continue to exist as a single individual consciousness.
The ignorant rise and vanish as many dream-states only, and have no continuance of a single consciousness. 
Death is only a part of the dream-story, and no one ceases to exist.
The ignorant exist as only the broken consciousness-pieces, whereas the Knower exists as the unbroken single consciousness 
(without the form-based I), which never ends.
A Jeeva who is made only of Vaasanaa-fields exists as a part of the Vaasanaa-field only, and does not continue as a single 
individual. He has no identity except what the Vaasanaas names him as. 
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Whereas, a Jnaani who has reached the highest level of Brahman state, continues as a single individual only, for eternal times. 
He cannot become emptiness and vanish off, like the ignorant at the end of their life-time.
Brahman-state exists as Jagat only. A Jnaani also has to exist in some form of Jagat only.
Since the Brahman-state has to exist as some perceived field or other, the Jnaani, the Brahman-state with a Sattva state of mind, 
conceives a suitable abode for himself, and spends his time as per his Vaasanaa-less wish, and as convenient to him.
His world is beyond the time and place measures of any Creation of any Brahmaa.
His world is some chosen ‘time and place perception’ that exists inside the ‘timeless state of Brahman’.
He can stay formless as just the empty space unapproachable to any, or he can conceive a form and live inside a conceived 
abode of his own. 
The subject that is discussed in the present context, is about these eternal ones.
It is assumed that at the start of the Nirvaana Prakarana, the student is well-versed in the knowledge-practice and is capable of 
understanding the eternal worlds of the Great Jnaanis.
And the student has to also understand the limitless-space-state of Brahman.
This hugeness is the next topic, where the mind has to understand the big things that exist in the perceived; it has to come out 
of its ant-state and understand the worlds of the giant elephants.)

MERU MOUNTAIN
[Meru means the Central part of existence.
What forms the central part of existence? Brahman that exists as the ‘Quiver of existence’!
Brahman is the Meru that exists as the perceived shine of the world; and shines like a mountain made of golden shine only. 
It alone is the central point around which rise up the various worlds with their various species.
‘Gold’ mentioned in Puraanas and Scriptures when referring to the god-world is not the metal-gold of the earth-planet, 
but is just a dense shine only. Those worlds are not physical.
‘Shine’ alone is solidity there, unlike the earth where everything is physical only.
That is why, it is known as DevaLoka - the world of lustre or shine.
MERU MOUNTAIN OF JAGAT
If Brahman was a real golden Mountain that spreads out filling the entire space, what would it be like?
And if it really exists as a solid golden mountain what it would be like?
What is conceived by any pure mind is sure to rise as a perception; and here Vaalmiki conceives the Meru Mountain, 
the Jagat state of Brahman.
Brahman-state here is conceived as a solid mountain filling the entire space-measure; and on top of it stays the shine of 
Aakaashaja, the peak of the Mountain, shining red in colour as the shine of Rajas.
This is the ‘Meru mountain of Brahman’ rising from the conception of the Great poet Vaalmiki.
Imagine the unimaginable hugeness of space, along with Vaalmiki.
You as the earth-resident can conceive only the earth-sky with its moon and stars as the huge space-measure. 
Now go beyond the tiny mind’s tiny world-field and visualize in your mind, the huge large giant reddish peak that rises far 
above the sky and fills its shine all over.
Brahman is beautiful; and Brahman as the perceived is also beautiful!
See the beauty of Brahman as Jagat, through the poetic eyes of Vaalmiki.]
DESCRIPTION OF THE RUBY-PEAK OF THE MERU MOUNTAIN

रत्नगPरिरकक�न्त*� त*जी�� �दिn�च��� मध्����र�*�*� रञ्जीयोत्कक- भु�1 गणी1, (15)
The peak shone with reddish golden rays and was very beautiful; it was like a blazing golden fire of 
red flames; it coloured the directions with redness by throwing red wine all over as if. 

कल्पू�न्तज्�ला��ज्ज्��लाविपूण्डो�दिद्रूसिम� �1सिचत1, इन्द्रू��लासिशख�र्ध"मम�ला�क�रुःस्थिणीत�म्बृर1, (16)
It looked like the entire collection of the blazing flames of the dissolution-fire heaped like a mountain. 
It looked like the reddish smoke rising from the emerald top, and covered the entire sky with its shine. 

��\��म*� र�ग�णी�1 र�सिशमद्रू�वि�� स्थिस्थत1, ����न्ध्यो�भ्रजी�ला���1 घू�म*कसिम��कर1, (17)
It was like a mountain made of the heap of all reddish things that one can imagine, or all the beauty that 
made everyone attracted towards it. It was as if it was the single mine for the entire hosts of the reddish 
evening clouds that were compressed together.  

उत्क्र�स्थिन्त1 क- ��त� म*र�ब्र�ह्म��ड्यो*� सि�ग�त1 म"र्ध���म�गत1 क�न्त1 ��डो�1 जीठर��ला1, (18)
It was as if, departing through the ‘Yoga method of Utkraanti’, the ‘Vadava (fire of dissolution)’ in the 
form of belly-fire, rose up and broke through the ‘Brahma-Randhra’ at the top of the head, spreading its 
reddish shine as it were. 

�-म*रुः���*व्यो*� ���लाक्तकरस्थिञ्जीत1 ला�लायो�ऽऽ��त-सिमन्�-1 ख* ��त1 हस्तसिशख�ङ्ग-सिला1, (19) 
It was like the finger-tip of the hand of the beautiful ‘Meru forest-goddess’ which was painted red by the 
fresh Aalakta paste, and extended towards the sky to pluck the moon to play with.
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ज्��ला�सिभुरिर� म�ला�सिभुररुःणी�सिभु� पूयो�म-ख1 ख1 गन्त-सिम� �स्पून्�1 शPलास्थसिम� ��डो�1, (20)
It was like the ‘Vaadava fire of the Yajnas’, which rose from the hill-top, moving fast with its red garlands 
made of blazing flames, towards the sky, with its face covered with the milk offered at the Yajnas (with its 
foamy waterfalls).

त�र�� स्प्रष्ट- सिम��क�शमङ्ग-ला�सिभुरिर� वित्रेसिभु� कच�1श-�ख�ग्रा�सिभु� पूरिरच-म्बृदि���न्�त1, (21)
It was situated so high that it was as if it was touching the sky, to count the stars, with the extended three 
peaks (of three levels of Gunas) acting like the tips of nails that emanated reddish shine.

गजी�ज्जी�म"तम-रजी1 भु"भु�त���1 त- मण्डोपू1 ह�त्क- �-मग-च्छ�ढ्यो1 ध्��त्�ट्पू�पू*<क1 , (22)
It was like the ‘arched hall of dance’ of all the forest-goddesses of the mountain who grew up there, 
with the clouds providing the drumming sounds, and the crowd of bees humming, and the clusters of 
laughing flowers filling the assembly. 

�न्तत�ला�ला��ल्यो� पूरिरह���दि�� स्फ- रत्��ला�ला�ला�प्�र���न्�म-��रम�मन्मथ1, (23)
The ‘Deva couples’ took shelter in its caves to make love on its rocks. The Apsaraas were sporting in its 
gardens playing in the swings and were spreading abundant intoxication all over; and the Taala trees also 
bloomed up to show their white teeth as if enjoying the fun, by laughing with abandon. 

सिशला�वि�श्री�न्तवि�बृ-र्धसिमथ-��सिश्रीतकन्�र1, �र�म्बृर�स्थिजी�1 श-भ्रगङ्ग�योज्ञा�पू��सित च, (24)

त�पू�1 विपूङ्गलासिम� �*णी-�ण्डोर्धर1 स्थिस्थत1,
It looked like an ascetic, who wore the excellent sky studded with stars as the deer-skin, 
who wore the white auspicious Ganges-stream flowing in three streams as his sacred thread, 
whose hair locks turned brownish red and spread out as a reddish shine, 
and whose hands held the bamboo stick (of bamboo forests).

गङ्ग�सि�र्झ�रसि�र्ह्ला��दि� लात�ग�हगत�मर1, (25)
Feeling uncomfortable by the roaring sound of the Ganges waterfalls, the Devas took shelter inside 
the bowers densely entwined with creepers. 

गन्र्ध��ग�त�-भुगम�म��मर्ध-र�सि�ला1 फ- ल्लाह*म�1बृ-जी�त्त1�1 त�र�रत्नवि�भु"वि�त1, 
It was pleasing, since it was filled with the melodious songs of the Gandharvas. 
The wind blew with intoxicating fragrance. The bloomed lotuses decorated its crest. 
The stars were like the gems adorning the head.  

व्यो�म्�� पू�रसिम� प्र�प्त1 विपूङ्गला1 मPर�1 सिशर�, (26)
The head of the Meru’s brownish red head had extended beyond the sky as it were. 

सि�तहरिरतपू�तपू�<लार्ध�लाP���क- �-मर�सिश��रङ्गP� दि�वि� वि�दिहत�मलासिचत्रे1 ला�ला�चलाममरयो-�सित�ग�स्यो। (14.27)
It was the sporting land of the Deva ladies, because it was indeed very colourful and attractive, with the 
sky around coloured in various manners by the heaps of pollen of varied colours of white, green, yellow, 
red and white that floated all over in the windy mountain terrain.
DESCRIPTION OF THE KALPA TREE
[The Aakaashaja-quiver exists as the conception-state of the mind.
Mind is the Kalpa tree that fulfils all the desires.
Whatever is desired, that rises as an experience-field instantly. If the mind-phenomenon that quivers as the quiver of Praana 
can be described as a wish-fulfilling Kalpa tree, then this is how it is!
See the Kalpa tree as a huge gigantic ‘totality Chitta-state’ that comprises the entire perceived phenomenon, and stays as a 
huge Brahmaa-mind; see also a real Kalpa tree that is piercing through the skies breaking the star constellations even.
Imagine and visualize along with Vaalmiki, the hugeness of the tree.
If all the Knowers became its precious stones, and all its Creations became the flowers, and if all the beings were the tiny birds 
that sheltered in it, what would it be like? Imagine!]

क- �-म�पू"णी�कल्पू�भ्रक- न्तला* तस्यो म"र्ध�सि� कल्पू�ङ्गमहमद्रू�क्षो1 श�ख�चक्रसिम� स्थिस्थत1, (15.01)
I saw the Kalpa tree situated on the peak of the mountain that was beautiful like a lady, whose hairs on 
the head as the dissolution-clouds were decorated fully by various fragrant flowers. 
(Dissolution is part of the Creation itself; both exist simultaneously as a single unit, like the hair decorated with beautiful 
flowers.)
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Its branches were the wish-fulfilling limbs of the tree, and were equally spread all over, and looked like a 
wheel made of branches. 
(Appearance and disappearance are like the spokes of the wheel of Creation; and the Creation-wheel made of desire-fulfilment, 
rotates without stop and spreads-out as the branches of Vaasanaas.)

पू-ष्पूर*ण्�भ्र�सिलात1 रत्नस्तबृक�न्त-र1, 
It was covered by the clouds of the pollen of flowers (variety of conceptions); 
was spiky with the clusters of flowers made of precious stones (realized ones).
(Ordinary empty sky is just the ordinary space-measure holding things. 
This Kalpa tree of mind, covered the entire space-phenomenon and was growing beyond it also.
It could conceive more and more of all things; and could extend the space itself by its growing capacity. 
This Kalpa tree of mind was not bound in space, but created the space as it grew!
If you by chance keep travelling through space to see each and every world without end, still you will not be able to reach the 
end of your perception. Brahman is endless; Jagat is also endless!)

उत्�*र्धसि�स्थिजी�त�क�श1 श�ङ्ग* श�ङ्गसिम��विपू�त1, (02)
The tree had outgrown the height of the sky also (extending further and further without limits); 
it was like a peak grown on the peak of the mountain.
(How it excelled the sky also?)

त�र�दिद्वाग-णीपू-ष्पूBघू1 म*घूदिद्वाग-णीपूल्ला�1 रस्थिxमदिद्वाग-णीर*ण्�भ्र1 तदिडोस्थिyद्वाग-णीमञ्जीरa1, (03)
It had hosts of flowers, that were double the number of stars in the sky; 
it had leaves, that were double the number of the clouds in the sky; 
it had the pollen clouds, that were double the number of the sun-rays; 
it had clusters of blossoms, that were double the number of the lightning flashes.

स्कन्र्ध*�- दिकन्�रaग�तदिद्वाग-णीभ्रमरस्��1, 
The humming sound made by the bees in its branches, were twice that much the sound of the songs sung 
by the Kinnaris. 

��ला�ला�ला�प्�र�ला�कदिद्वाग-णी�क� तपूल्ला�1, (04)
The clusters of tender leaves on it, were double the amount of the tender leaf-like hands and feet of the 
Apsaraas playing on its swings. 

सि�9गन्र्ध���1घू�तदिद्वाग-णी�त्थवि�हङ्गम1, 
The birds that sheltered in this tree, were double the number of the Siddha and Deva people who travelled 
in the sky-region. 

रत्नक�न्त्योच्छ��ह�रदिद्वाग-णीत्�ग्��त�1श-क1 , (05) 
With the mist as pure as the shine of the gems (realized Knowers) enveloping it all over, it was as if 
it had two skins covering it. 

चन्द्रूविबृम्बृ�म�श्ले*�दिद्वाग-णी�ङ्गबृ�हत्फला1, 
The tree was so tall that its shining edge embraced the moon, and it yielded as if, a huge fruit (like the moon) 
of the double size.

म"ला�1ला��कल्पू�भ्रदिद्वाग-णी�क� तपू��क1 , (06)
Its nodes were of double size, because of the dissolution-clouds sticking to its base. 

�-र�1�सिलातस्कन्र्ध1 पूत्रेवि�श्री�न्तदिकन्�र1 सि�क- ञ्जीक- ञ्जीजी�म"त1 कच्छ�-प्त�-र�दि�क1 , (07)
Its branches enveloped the Suras who sat on it, and the Kinnaras rested on its leaves; 
the clouds cuddled inside the alcoves of its bowers. The Suras slept in its cool moist soil. 

स्��क�रवि�पू-ला1, भु�ङ्ग��-त्��यो� �लायोस्��P� अप्�र�भ्रमरaसिभुश्च ग�हaतक- �-म�न्तर1, (08)

�-रदिकन्�रगन्र्ध��वि�द्य�र्धर�र�स्थिन्�त1 जीगज्जी�लासिम���न्त�श�श�क�शपू"रक1 , (09)
It was very huge in size. The Apsaraas entered inside the flowers like the bees and tasted the honey, 
by getting rid of the bees with the sound of their bangles. 
It gave place to all the Suras, Kinnaras, Gandharvas and Vidyaadharas.
And, like another Brahmaanda, it filled up all the directions of the sky, beyond limits.
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��रन्ध्रुकसिलाक�जी�ला1 ��रन्ध्रुम��-पूल्ला�1 ��रन्ध्रुवि�क�त्पू-ष्पू1 ��रन्ध्रु��म�सिलात1, (10)
The buds covered it without a gap; the tender leaves covered it without a gap; the blooming flowers 
covered it without a gap; it was surrounded by the forest of Kalpa plants without a gap; the heap of 
flower-clusters filled it without a gap; bunches of precious stones filled it without a gap.

रन्ध्रुमञ्जीरaपू-ञ्जी1 ��रन्ध्रुमस्थिणीग-च्छक1  ��रन्ध्रु�1श-करत्न�ढ्यो1 लात�वि�ला���क- ला1, (11)
It was covered by divine garments and gems that it bestowed on everyone; 
it was shaking as it were by the dancing creepers enveloping it.

���त्रे क- �-म�पू"रP� ���त्रे फलापूल्ला�P� ����म��रजी�पू-ञ्जीP� पूर1 �Pसिचत्र्योम�गतम $। (15.12)
It was filled with flowers all over; filled with fruits and leaves all over; it had the fragrance of all the 
flowers and all the varieties of pollen, and was indeed a unique tree that was strange in all aspects.
BIRD POPULATION IN THE TREE
(If all the beings of all the Creations were like the birds, then what would it look like?)

तस्यो कक्षो*�- क- ञ्जी*�- लात�पूत्रे*�- पू���- पू-ष्पू*ष्��लायो�1ला���स्थिन्�हग�न्दृष्ट���ह1, (13) 
I saw a variety of birds resting inside the nests that were - 
inside its branch joints, inside the edges of the branches entwined by the creepers, inside the huge leaves 
of the creepers, inside the nodes, and inside the flowers. 

सि�श���थकला�खण्डोम�णी�लाशकलाPसिर्धत�� $ अजी-���म्भु�स्थिजी��कन्�क�ला�न्ब्रह्म��र��� $, (14)
There were the ‘Saarasa birds of Lord Brahmaa’, which consumed mouthfuls of the bulbs of the white 
lotuses, and which had grown up by consuming the fibrous roots that shone like ‘pieces of moon-digits’. 

वि�र1च*रथ ह1����1 पू�तक�न्��मग�सियो�� ॐक�र�*��-हृ�� ब्रह्मवि�द्य��-श����� $, (15) 
There were the ‘young ones of the swans belonging to the Creator who sang Saama Veda’, and they 
were friendly with each other because of discussing the ‘secret import of the Omkaara and the Vedas’, 
and were engaged in the studies (with Brahmaa as the Guru) as the ‘students of BrahmaVidyaa’.
PARROTS

(श-क�न्क�श��� $
There were the parrots which carried the fire-sticks -)

उद्गीaणी�मन्त्रेसि�चयो�न्स्��ह�क�रसि�भुस्���� $ 
which repeated the Mantras that were recited, and echoed the sound of ‘Svaahaa’ when the Yajnas were 
performed; 

अस्थिस्थ�Pकतदिडोत्पू-ञ्जी��लाम*घू�म�पूम�� $ (16) 
which were making sounds like numerous conches (Asthi) blown at once, 

�*�Pसि��रaस्थिक्षोत�स्थिन्�त्यो1
which were always in the service of the Devas; 

योज्ञा�*दि�लात��ला�� $
which were dark green in hue like the Kusha-grass kept near the Yajna-pedestal;

श-क�न्क�श��� $ (क� श��-� अस्थिग्��)
the parrots which carried the fire-sticks;

���ञ्छ्यो�म�स्थिञ्छश"स्थिञ्छस्थिखसिशख�सिशख�� $, (17)
the young ones with dark hue; parrots with the crests like the flames of the fire (Shikhi).
PEACOCKS

गBरaरस्थिक्षोतबृह`घू�न्कBम�र�न्�रबृदिह�णी� 
There were peacocks which were born to hosts of excellent peacocks belonging to ‘Kumaara’ that were 
cared for by Gauree; 

स्कन्��पून्योस्तसि��श*�शP�वि�ज्ञा��क�वि���� $, (18)
which were experts in the full science of Shiva’s greatness, as taught by ‘Skanda’. 

व्यो�म्�P� जी�त�ष्ट���1 महत�1 व्यो�मपूस्थिक्षोणी�1 बृन्र्ध"��बृ9सि�लायो�ञ्छर�भ्र�म�क� त�� $, (19)
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There were the sky-birds which were born in the sky and died there only, and never touched the ground 
ever; and were the sport-birds of Kumaara when he flew in the skies; these birds had made nests on the 
tree and looked like the huge white clouds of the autumn.

वि�र1सिचह1�जी��न्यो��न्यो��स्थिग्�श-क�द्भ��न्कBम�रबृदिह�जी��न्यो��न्यो��म्बृरपूस्थिक्षोजी�� $, (20)
I saw the many other young ones born to Brahmaa’s swans, and other young ones born to the parrots 
carrying the fire sticks for the Yajnas, and other young ones born to the peacocks belonging to Kumaara, 
and other young ones of other birds of the sky. 
(The population of these birds was always on the increase.)

दिद्वात-ण्डो�1श्च भुरध्��जी�न्ह*मच"डो�स्थिन्�ह1गम�� $ कलावि�ङ्कबृला�न्ग�ध्रु�न्क�दिकला�न्क्रBञ्चक- क्क- <�� $, (21)

भु��च��बृला�क��aन्बृह"�न्यो�1श्च र�घू� भु"तBघू1 जीगत���ह1 दृष्ट��1स्तत्रे पूस्थिक्षोणी�। (15.22)
I saw birds with two beaks, skylarks, birds with golden crests, large sparrows, vultures, Koel birds, 
Krauncha birds, cocks, kites, blue jays, flamingos, and so many varieties of other birds.
Raaghava, I saw a Jagat populated by birds alone, in that tree.
THE RAVEN-WORLD
[Vaalmiki Rishi has the unique talent of making stories into knowledge-forms and knowledge-forms into stories. Practise the 
art of seeing the real Kalpa tree as described by him along with the hidden instructions of knowledge in these stories.
That is the power of Vaalmiki’s poetic ability. To make the real into unreal, and the unreal into real!
Understand the concealed meaning of the words also, and pay attention to the story-part also.
The story of Bhushunda-raven is also real; the event of Vasishta visiting this Meru Mountain was also real. 
There really exists a Meru Mountain as described above, and also a Kalpa tree with a heavy population of birds. 
This Kalpa tree was not the ordinary Kalpa tree of the Indra’s heaven.
This Kalpa tree was conceived by Bhushunda as his eternal abode and belonged to his mind-space.
No one could enter it, unless he willed it.]
[Raven or crow is considered as a lowly bird in the world. It is supposed to be ugly and makes harsh sounds.
A Knower is also like an ugly raven for the worldly beings.
No one understands his words, and he lives an aloof-life like the crow.
Bhushunda was such a Knower who was born as crow-form, to a crow-father and a swan-mother, like the Sattva-state rising 
out of the ignorant mind united with a Knowledge-state.
Bhushunda means the one who is always in intoxication.
Bhushunda is a crow named Bhushunda, according to the story part.
Bhushunda is the intoxicating state of Brahman bliss also, according to Vaalmiki.
You can understand the story part as the meeting of Sage Vasishta and Yogi Bhushunda; and also understand Bhushunda as the 
intoxicated state of Brahman.]

�स्थिक्षोणीस्कन्र्धश�ख�यो�1 स्थिस्थत�यो�1 �P ���योसि� अथ�ह1 दृष्ट��न्पू-ष्टपूत्रे�यो�मम्बृरस्थिस्थत� (23)

क�ला* क�क�ला�लायो1 मञ्जीरaजी�लाम�सिलात1 ला�क�ला�क�चला*ऽरण्यो* कल्पू�भ्रBघूसिम� स्थिस्थतम $। (24)
Even as I stayed in the sky and observed, I saw then at that time when passing my eyes at the southern 
branch, a circle of Kaakola birds (ravens) in the far end of the branch, inside a huge thick leaf that was 
garlanded by various clusters of flowers, and looking like the hosts of the dark clouds of the dissolution- 
time, resting inside a forest of the Lokaaloka Mountain. 

LOKAALOKA MOUNTAIN
[Lokaaloka mountain is an abstract concept that gets described as a huge mountain.
The word Lokaaloka means - that which is seen and that which is not seen.
The perceived is bound by what is perceived by the mind alone, and that which is not perceived by the mind has no existence 
for that mind.
If all the minds and their fields can be described as Loka, then what is not perceived by them is described as Aloka.
The perceived state of Brahman is not that what your mind conceives only; but is something that cannot be conceived also.
The Lokaaloka mountain is described as a huge mountain which covers all that is seen; it is bright on this side and is encircled 
by complete darkness beyond that brightness.]

ABSTRACT TRUTHS CONCEALED INSIDE THE STORIES
[And, do not make the mistake of visualizing that tree of ‘Bhushunda mind-space’ as some ordinary gigantic tree of some 
ordinary Earth-forest. 
If you are aspiring for the state of Brahman, learn to expand the mind-space accordingly.
Grow your imagination-power to understand the vastness of space.
The huge Meru mountain with its red peak, covers the entire perceived phenomenon, and is something that can be imagined 
by the earth-mind as some hugeness that fills that entire space of this universe and exists beyond that also, covering all the 
other universes; and the Kalpa tree might be imagined as some huge tree covering this one universe only, where earth is just 
a dust sticking to the ‘Kalpa tree root’.  
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And how huge the branches will be, just imagine now! 
No wonder that Apsaraas could enter the inside of its tiny flowers like tiny insects crawling into the giant flowers.
If the branch is so huge like extending from one corner of the earth to the other, then what would be the size of the ravens that 
occupied it? And what would be the size of a Bhushunda crow, who was more gigantic in form and towered above all the others?
Vaalmiki is trying to make the ant-minds of earth see the huge worlds of giant elephants.
Learn to expand the space-concept to cover the entire perceived phenomenon called Jagat that Brahman exists as! 
Grow from the tininess of the worm crawling on this dust-mote (Earth-planet) to see the entire perceived from the level of 
a gigantic bird like Bhushunda!)

तत्रे पूxयो�म्योह1, 
यो���*क�न्त* स्कन्र्धक�<र* वि�सिचत्रेक- �-म�स्त�णी\ वि�वि�र्ध�म��श�सिलासि� पू-ण्योक� द्य�वि�त�1 स्�ग\, 
विप्रयोस्तबृक��सि�त�� अपूरिरक्षो-सिभुत�क�र�� �भु�यो�1 ��यो��� स्थिस्थत�� (25, 26)

वि�भु*द्यम*घू� ��त*� �म*�*��पू��रिरत��। (15.27)
As I observed more closely, I saw a lone hollow of the branch spread-out with a variety of flowers, 
giving out pleasing smells, and which equalled the heaven where waited the Apsaraas to serve the 
meritorious ones. 
In that assembly, were seated the crow-beings who were in excellent state of quietude, and who were 
surrounded by the divine fragrance of the flowers, and who entered inside it as if breaking through the 
wind splitting it in half.

BHUSHUNDA THE CROW-YOGI

त*��1 मध्यो* स्थिस्थत� श्री�म�न्भु-श-ण्डो� प्र�न्�त�क� सित� मध्यो* च क�चखण्डो���सिमन्द्रू��ला इ��न्�त�, (27,28)
In their midst was seen the noble Bhushunda, whose form stood tall and high by dwarfing all the others, 
shining aloof and apart, like the sapphire shining huge and excellent amidst the glass pieces.

पूरिरपू"णी�म�� म��� �म� ����ङ्ग�-न्�र� प्र�णीस्पून्���र्ध��*� सि�त्योमन्तम-�ख� �-ख�, (28,29)
He was of a fulfilled mind. He was honoured by all. He was looking very handsome in all his limbs.
Absorbed always in the vibration of the Praana (being always in the control of Praana), he was always 
turned inward and was in a blissful state.

सिचर1जी���सित वि�ख्यो�तस्थिश्चरजी�वि�तयो� तयो� जीगदिद्वादि�त�aघू��यो-भु-�श-ण्डो इसित वि�श्री-त�, (29,30)
He was famed as a person of long-life. 
Because of living for long, he was renowned in the entire world as ‘Bhushunda the long-lived’. 

यो-ग�गम�पू�यो�श��श��प्रBEम����, प्रसितकल्पू1 च गणीयोस्थिन्खन्�श्चक्रपूरम्पूर�1, (30,31)

जीन्म��1 ला�कपू�ला���1 श��शक्रमरुःत्�त�1, �1स्मत�� �मत�त���1 �-र��-रमहaभु�त�1, (31,32)
By seeing the beginning and the end of Yugas again and again, he was highly matured in the mind as 
an age old person. He had counted the repeated appearances of the Lokapaalas, Sharva, Indra, Marut and 
others, like the up and down movements of the wheel, and was highly disinterested in the world-affairs.
He remembered all the Suras and Asura kings who were there in the past.

प्र�न्�गम्भु�रम��� पू*शला� स्थिस्�ग्र्धम-ग्र्ध��क$ अव्योक्त�क्त� वि�ज्ञा�त� सि�म�म� सि�रह1क� सित�,
�-हृद्बन्र्ध-स्तथ� सिमत्रे1 म�त्यो-पू-त्रे� ग-रुःप्रभु-�, ����� ���थ� �त्यो1 ��j ���स्यो �1स्त�*। (15.32,33)
He was of profound wisdom and always was cheerful. 
He was very talented and well-spoken.
He addressed everyone with affection and guilelessness. 
He could simplify any abstract topic and explain it to others.
He was a Knower of all subjects. 
He had no arrogance or self-conceit.
He was a well-wisher, relative and a friend of all.
He was loved by all as if he was the son of the Death deity, since he had conquered death.
He could instruct Brhaspati also, because of his excellent wisdom.
Always in all-ways, he spoke the truth when describing anybody of any Creation, since he was the witness 
of all the events of all the Creations.
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�Bम्यो� प्र�न्�मर्ध-र� र���न्मह�त्म� हृद्य� �र��र इ��न्तरखण्डोशPत्यो� 
हृत्पू-ण्डोरaकक- हर1 व्यो�ह�र�*त्त� ग�1भु�यो�मच्छमजीह�त्प्रक<�शयोश्री��। (15.34)
A lake is serene, pleasing, sweet, filled with water, is vast, dearer to the heart, is endowed with unbroken 
coolness within, is the hollow for the white lotus to reside, is considered as a resting place for birds, 
is very deep, never discarding its extreme purity, so as to reveal the inner beauty within.
(व्यो�ह�र�*त्त� - �यो� - पूस्थिक्षोणी� त*��1 अ�ह�र� - वि�श्री�स्थिन्त� - तद्वा*त्त�) 
Bhushunda, like the lake - was calm, of pleasant and sweet conduct, endowed with the essence of 
Knowledge, highly noble, dearer to all, endowed with unbroken coolness within because of being 
established in the Self-state, was the hollow where rested the central essence of pure Sattva state, 
had the talent of conducting himself in a proper manner with all, was profound in character, 
and was too guileless and pure by revealing his inner wealth of love to all.

MEETING OF VASISHTA AND BHUSHUNDA
[Brahmarshi Vasishta was in a subtle mind-form only and witnessing all this as his mind-event only.
Since there is no space in Brahman, all these events mentioned in Bhushunda-section has to be imagined as taking place 
in Brahman only, as an event. 
Bhushunda is Brahman, and Vasishta is Brahman; and the Jagat they are in, is also Brahman. 
There is no division also; yet an event of their meeting rises in Brahman oozing with Brahman-space and Brahman-memories.]

[BRAHMAN AS VASISHTA MEETS BRAHMAN AS BHUSHUNDA]
[Brahman exists as the countless mind-fields of all the Knowers as the Knowledge-world and also as the countless ignorant
mind-fields that make up the ignorant world.
Brahman as Bhushunda very well knew, why the Brahman as Vasishta had arrived there, or rather knew why the ‘Vasishta 
mind-field’ had pierced through the ‘mind-field of Bhushunda’.
Vasishta is a mind, and Bhushunda is another mind, each having a perceived-field unapproachable for any one. 
When Vasishta wished to be in the presence of Bhushunda, he just instantly was there inside that perceived field of Bhushunda; 
and Bhushunda was also aware of him instantly and knew the reason for his arrival also.
In the realized world of the Brahman-Knowers, the words used by the ignorant lose their meaning in entirety. 
There is no space, no time. It is the state of timelessness! The separateness is maintained as the separate mind-fields only. 
The undivided Brahman-state alone exists as these divided mind-fields.
Vasishta maintains a physical form when he visits the world of Rama and other earth-residents. 
He maintains a Deva-form when he is in any heaven.
As the Brahman with a mind of Vasishta, he can be anywhere in any world, at any time-point, at will.
Ignorant minds exist like the pictures painted on a canvas, and travel from one point to another point inside the canvas, 
and therefore, they go and come and travel. 
The Knower exists as the entire canvas with a desired picture of his own.
Vasishta mind-field is one picture of the canvas, and Bhushunda is another.
If Vasishta wants to meet Bhushunda, the canvas just overlaps the pictures; that is all.
There is no one going anywhere, or meeting anyone in any other world.]

अथ तस्यो�हपूत1 �aप्योम���पू-� पू-र� दिक1 सिचदिद्वाक्षो�सिभुत�भु� ख�न्�क्षोत्रेसिम��चला*। (16.01)
I with my lustrous body (that was not made of gross elements) dropped in front of him like a star
descending down from the heaven, creating a slight disturbance in the assembly. 

च-क्षो�भु ��यो��स्थ��1 ��ला�त्पूला�र��म1 मत्पू�तमन्���त*� भु"कम्पू*�*� ��गर�। (16.02)
The abode of the crow-beings felt disturbed like a lake of blue lotuses by the slight movement of the wind 
produced by my descent, like an ocean by the heavy earthquake. 

अशस्थिङ्कतमविपू प्र�प्त1 �श���न्म�म�न्तर1 भु-श-ण्डोस्त- �सि�ष्ठः�ऽयो1 प्र�प्त इत्यो�बृ-9��� $। (16.03) 
Though I had appeared there without previous information, Bhushunda saw me and recognized me, 
as Vasishta. 

पूत्रेपू-ञ्जी�त्�म-त्तस्थB म*घूश�� इ��चला�त $, ह* म-�* स्��गतसिमसित प्र���च मर्ध-र�क्षोरम $। (16.04)
He got up from his seat made of a heap of leaves, like the misty cloud rising from the mountain; and 
spoke sweet and affectionate words as “Hey Muni, welcome”.

�1कल्पूम�त्रेजी�त�भ्यो�1 कर�भ्यो�1 क- �-म�ञ्जीसिला1 मह्यम�श- त�P����न्म*घू� हPमसिम��त्करम $। (16.05)
He instantly produced a pair of hands and offered a handful of flowers at my feet, like the dark cloud 
pouring out a heap of snow.

इ�म���सिमत्यो-क्त्�� ��1 कल्पूतरुःच्छ�1 उपू��त�सित त्योक्तभु�त्यो* ��यो���योक*  (06)
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Even as - he dismissed the servant who brought a seat for the guest; himself brought a seat made of fresh 
tender leaves of the Kalpa tree, and requested me to be seated on it saying ‘This is your seat”;

भु-श-ण्डो उस्थित्थत* स्��योकला�पूक्षो*�- पूस्थिक्षो�- उपूवि�ष्ट1 म-सि�1 दृष्ट्�� स्�����न्म-खदृविष्ट�- (07)
even as - all the birds with their lustre spreading out as their wings, stood up along with Bhushunda, 
and after observing Muni Bhushunda seated, sat in their own seats;

�मन्त�त्खग��न्�*� भु-श-ण्डो*� �म1 तत� तस्थिस्मन्कल्पूलात�पू-ञ्जी* ह्य-पूवि�ष्ट�ऽहम���*। (16.08)
then, along with Bhushunda surrounded by all his bird-group, I also sat inside that bower of Kalpa 
creepers.

अfयो�पू�द्य�दि� �1पू�द्य भु-श-ण्डोस्त-ष्टम���� म�म-��च मह�त*जी�� �Bह����न्मर्ध-र�क्षोरम $। (16.09)
Bhushunda was overjoyed by my presence and offered me Arghya and Paadya. 
Then he spoke to me sweet and tender words.

भु-श-ण्डो उ��च
Bhushunda spoke

अह� भुग�त�ऽस्म�क1  प्र���� �सिश�तस्थिश्चर�त $ �श���म�त�*क* � योस्थित्�क्त�� �yद्रू-म� �योम $। (16.10)
After a long time you have graced me with your visit; and we indeed are the meritorious trees that have 
been drenched by the nectar of your vision.

मत्पू-ण्योसिचर�1भु�रप्र*रिरत*� त्�यो�र्ध-�� म-�* म�न्योPकम�न्यो*� क- तश्च�गम�1 क� तम $। (16.11)
Hey Muni, you are the most honoured by all the honoured ones also; you must have arrived here, 
only by the force of my merits that I have acquired here in my long life.
Though overwhelmed by the happiness of the visit of your noble person, I would like to be informed of 
the reason for your visiting me today, thus sanctifying my abode.

कस्थिच्च�स्थिस्मन्मह�म�ह* सिचर1 वि�हरतस्त� अखस्थिण्डोतP� �मत� स्थिस्थत� च*तसि� पू���*, 
दिकमथ�मद्य�गम�क्ला*श*��त्म� क�सिथ�त�, �च�श्री�णी�त्क���म�ज्ञा�1 �� �क्त- मह�सि�। (16.12,13)
Your sacred mind which has no taints of any delusion, stays always in the unbroken equal-ness of the 
self-state, though you have been wandering in the ‘great delusion called the perceived’. 
What for have you taken the trouble of coming here yourself? You could just have uttered the command, 
and we always are ready to fulfil any slightest wish of yours!

त्�त्पू���श����*� ��j ज्ञा�त1 मयो� म-�* त्���गम�पू-ण्यो*� �योम�यो�स्थिजीत�स्त्�यो�। (16.14)
Hey Muni! By the very auspicious sight of your feet appearing at our humble abode, we have understood 
the purpose of why we have been bestowed the merit of your arrival.

सिचर1 जी�वि�तचच��सिभु��यो1 �� स्म�सितम�गत�� त*�*�म�स्पू�1 पू��Pस्त्�1 पूवि�वित्रेत���योम $। (16.15)
You remembered us by the discussion of the long-lived ones in Indra’s assembly; 
that is why your auspicious feet have sanctified this abode of mine.

ज्ञा�तत्���गम��ऽप्यो*�1 त्��1 पू�च्छ�म�ह योन्म-�* भु�द्वा�क्यो�म�तस्�����स्थिञ्छत1 प्रवि�जी�म्भुत*। (16.16)
Though I already know the purpose of your visit, I am asking you about it because I am eager to taste 
the nectar of your words.

�सि�ष्ठः���च
Vasishta spoke to Rama

इत्यो-क्त����B पूक्षो� भु-श-ण्डोस्थिश्चरजी�वि�त� वित्रेक�ला�मला�1�*�a तत्रे प्र�क्तसिम�1 मयो�। (16.17)
When Bhushunda bird, the long-lived one who knew all the events of the three phases of time, spoke like 
this, I said to him.

�सि�ष्ठः���च
Vasishta spoke to Bhushunda

वि�ह1गम मह�र�जी �त्योम*तत्त्�यो�च्योत* द्रूष्ट-मभ्यो�गत�ऽस्म्योद्य त्��म*� सिचरजी�वि�तम $। (16.18)
Hey Emperor of the bird-clan! Whatever you mentioned is indeed true.
I have come here today to see you only, who have had a very long life.
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आश�तला�न्त�करणी� दि�ष्ट्यो� क- शला���सि� पूसितत�ऽसि� � बृ-9�त्म� भु��णी�1 भु���ग-र�म $। (16.19)
You are filled with a cool mind which is freed of all agitation, and are in the best state of existence 
as the self-state, by your own good fortune; and you have not fallen inside the terrifying trap of the 
worldly-existence, getting attracted by the pleasures of senses (like the birds that get trapped by the 
desire to eat the grains thrown by the hunter). 

त�*त1 �1शयो1 सिछस्थिन्र्ध भुग�न्मम �त्योत�, कस्थिस्मन्क- ला* भु��ञ्जी�त� ज्ञा�तज्ञा*यो� कथ1 भु��� $, 
दिकयो��यो-श्च त* ��र्ध�, ��त्त1 स्मरसि� दिक1 च ��, क* ��यो1 �� सि����स्त* सि�दि��ष्ट� �aघू��सिश���। (16.20,21)
Please clear then this doubt of mine hey Bhagavan, and relate to me all the facts of your life.
In which family were you born in? How have you become a ‘Knower of that which is to be known’? 
How much life-span have you passed till now? 
Do you remember anything that happened in the past Yugas? 
You have the knowledge of the events that will occur after many Yugas also (Dheergadarshi); 
so what is the reason for you to choose this particular tree as your abode?

भु-श-ण्डो उ��च
Bhushunda spoke (to Vasishta)

योत्पू�च्छसि� म-�* ��j तदि��1 �णी�यो�म्योह1 अ�-द्वा*सिगतयो� योत्न�त्कथ� श्री�व्यो� मह�त्म��। (16.22)
Hey Muni! I will tell you in detail what all you want to know. The noble one should not feel agitated by 
any unintentional fault in my narrative style, and bear it will patience.

यो-ष्मदिद्वार्ध�स्थिस्त्रोभु-��प्रभु-पू"ज्योरूपू� आकणी�योस्थिन्त योम-��रसिर्धयो� मह�न्त� 
त*��श-भु1 प्रकसिथत*� वि���शम*सित म*घू�स्पू�*� वि�भु�*� योथ�क� त�पू�। (16.23)
Noble ones like you are of excellent wisdom and are worshipped in all the three worlds.
When people like you care to listen to some one’s narration, then all the inauspicious mistakes in the 
narration get destroyed like the heat of the Sun by the arrival of dark clouds, for those like me who 
reveal their thoughts like this, in the most ordinary words.

�सि�ष्ठः���च
Vasishta spoke

अथ र�म भु-श-ण्डो�ऽ�B � प्रहृष्ट� � �क्रर्ध��, 
Rama! This Bhushunda was not overly excited, and was not of a crooked mind also; 

����ङ्ग�-न्�र�, xयो�म� प्र������ पूयो�र्धर�, (17.01)
he was beautiful inside and outside; was dark in hue like the monsoon cloud;

स्थिस्�ग्र्धग1भु�र�च��, स्थिस्मतपू"���सिभुभु��णी�, 
his words were profound yet soft and pleasing; he smiled slightly before he began his narration; 

करस्थविबृल्�फला�त्प्रत�सिलातजीगत्त्रेयो�, (02)
he weighed well, the happenings of the three worlds, like the Bilva fruit in one’s hand;

त�णी�द्दृ �ष्ट�कला�,
looked at everything (all enjoyments) like looking at some worthless grass; 

प्रम*यो�क� त�1��सित� ला�क�जी�1 जी��भु��*,  
he had a deep understanding of the worldly-existence; 
had well-scrutinized the measure of the fruits of actions of the Jeevas. Madly chasing the pleasures; 
(जी� - speed, fast, quick  आजी� - extremely fast)

दृष्टज्ञा��पूर��र�, (03)
he had attained the state of Brahman that is beyond the knowledge, and that is attained only through 
knowledge; 

र्ध�रस्थिस्थरमह�क�र�, 
he was extremely intelligent; he had a sturdy strong body;
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वि�श्री�स्थिन्त1 गतमन्�र� पूरिरपू"णी�म��� श-9� क्षो�र�णी�� इ��गत�, (04)
he was of a fulfilled-mind and was quiet and wave-less like the Milk Ocean that had gone to rest, after 
the Mandara was gone;

पूरिरवि�श्री�न्तर्ध�� श�न्त� पूरम��न्�घू"स्थिणी�त�,
his intellect was stabilized in the vision of truth; he was in the quiescent state; he was whirling in the bliss 
of the Supreme; 

आवि�भु���सितर�भु��तज्ज्ञा� �1��रजीन्म��म $। (17.05) 
he knew well how the Jeevas who took birth in the Samsaara with their Vaasanaa-fields appeared, and 
disappeared.

�रभु�����सिभुर�मरूपू� विप्रयोमर्ध-र�सिचतग��हृद्य��क्यो�, 
He was ready with a smiling face to recount everything immediately; his words were as pleasing to the 
mind like the sweet melodious music that came out of a Veenaa instrument; 

स्�योसिम� ��म�सिश्रीत� शरaर1 �कलाभुयो�पूहर1, प्रह��यो-क्त�, (06)
it was as if the Brahman-state itself had taken a fresh body to talk about all this, and so removed all the 
fears of the worldly existence; 
and he was naturally in a happy state and made all others around him also happy. 

इ�ममलासिगर� �म�ह श-9मम�तम�-स्थिञ्र्झत�1भ्रमक्रम*णी 
कथसियोत-मस्थिखला1 सि�जी1 स्�रूपू1 मर्ध-पूसिम� स्तसि�त*� म-ग्र्धम*घू�। (17.07)
In order to explain in detail his own birth and position in life, 
he started to speak words that were factual and sweet like nectar, with a faultless voice, 
without discarding the polite humble nature, 
like a ‘beautiful dark cloud full of moisture (of honey)’ thundering at the bee ( Vasishta) (that was already 
engaged in sucking the bliss of the Brahman).

भु-श-ण्डो उ��च
Bhushunda spoke 

SHIVA, THE BRAHMAN OF THE EXCELLENT MIND-STATE
[Hara, one who robs off all delusion is the most excellent state of Brahman.
He is also Shiva, whom we picturize as a Tri-eyed form with the moon on the crest, Ganges moving through the rough terrains 
of the matted locks, and the spouse occupying half of the body.
Again Vaalmiki plays with words; and presents the abstract truths and the story entwined as a single structure. 
Learn to see the abstract and the physical both at the same time.
See the Hara as Brahman-state, and see the Hara as a Shiva seated on the Kailaasa Mountain also.]
HARA IS BRAHMAN IN PERSON

अस्त्योस्थिस्मञ्जीगसित श्री*ष्ट� �����कसि���सि���1 �*��*�� हर� ��म �*��*��सिभु�स्थिन्�त�। (18.01)
In this Jagat-phenomenon, there is only one who is the best (in knowledge, power, and wealth) of all the 
Devas, Siddhas and Rishis who live in the heaven. 
He is the greatest of all the Devas. His name is ‘Hara, the one removes the ignorance’. 
He is revered by the greatest Devas also.  
(His spouse is MahaaShakti, the power of delusion who is one with his body.)

�ट्पू�श्री*स्थिणी�यो�� योस्यो�च्चस्तबृकस्त�� वि�ला�सि��� शरaर�र्ध\ लात� च"ततर�रिर�। (18.02)
‘Devi Daakshaayini’, who has eyes like the array of dark bees, whose tender and firm breasts burst 
upward like blossomed clusters of flowers, is his beloved spouse who stays occupying half his body 
like a creeper stuck to the Kalpa tree. 
(Gangaa is the stream of goodness, that exists as the Sattva-state of the Knowers.)

दिहमह�रसि�त� योस्यो लाहरaस्तबृक�स्थिम्भुत� अ�*विष्टतजी<�जी"<� गङ्ग�क- �-मम�सिलाक�। (18.03)
‘Gangaa’ is his garland of flowers enveloping all his matted locks; her waves look like a white garland 
woven by snow drops, and rise up like clusters of white flowers. 
(Moon is the mind-field that stays absorbed in the self-state, and adorns the crest of Shiva, the excellent Knower-state.)

क्षो�र��गर�1भु"त� प्र��त�म�तसि�र्झ�र� प्रसितविबृम्बृकर� श्री�म�न्योस्यो च"डो�मस्थिणी� शश�। (18.04)
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‘Moon’ who came out of the Milk Ocean and oozes the nectar-stream, is the crest-jewel of this Hara, 
and shines taintless like a mirror. 
(KaalaKoota poison is the delusion that covers the perceived, which turns into nectar by the Sattva-state of the mind.)

अ��रतसिशरश्चन्द्रूप्रस्र�*णी�म�त�क� त� योस्यो*न्द्रू��ला�त्क�लाक" <� कण्ठ* वि�भु"�णीम $। (18.05)
The ‘deadly poison KaalaKoota’ shines like the sapphire and decorates his neck; and has turned into nectar, 
by getting drenched in the continuous pour of nectar oozing from the moon that stays on the top of the head. 
[This excellent state of Brahman is made of dispassion only.
It is not the dispassion of the ordinary type, but is the ‘knowledge of the perishing-state of everything that is produced’, which 
burns off all, as the fire rising from the third eye.
These ashes are the burnt-essence of the entire perceived phenomenon.
This alone is worn as the sandal paste, by the Brahman in the form of Shiva.
This Shiva has no mind-field at all, like the other Knowers.
He keeps the tiny shine of the moon on his crest so that any other Knower worthy of his presence can approach him.
He is formless and stays as a fire of knowledge only, but the burnt ashes of the world cover him all over, and make him 
appear as if with a form.]
(He is Brahman endowed with the excellent purity of intellect, where the world exists as non-existent, and as the dissolution 
state only, as fully burnt by the fire of knowledge.)

र्ध"सिलाला*ख�मह��तj स्�च्छपू��क�1भु�1 पूरम�णी-मयो1 भुस्म योस्यो ज्ञा��जीला1 सि�तम $। (18.06)
He is covered by white ashes (Bhasma) (the ascertained knowledge of the non-existent state of the world) 
all over his body, like the fragrant paste. 
These ‘ashes’ get produced from the ‘sacred fire of his third eye’ (knowledge-eye or the witness state, 
where the world dissolves off into nothing-ness),
and rise up as the ‘dust-lines of the whirling storm’ from the ‘dissolution of the world’, (where the gross 
forms dissolve into the subtlest state of Brahman as a the ‘whirling line of dissolving off into nothingness)
and contain the essence of all the beings as one (as Brahman); 
and shine like the ‘cool paste’ (quiescent state of Shivam) that is dampened by the ‘knowledge-waters’ 
(as the excellent realized state of Brahman).
(He wears the ‘bones of Vaasanaas that support the world-structure’, as his garland.
In the Brahman-state, the Vaasanaas lose their impurity by the touch-stone of Vichaara, and shine as pearls in a Knower. 
These Vaasanaas maintained by a Knower do not bind him in any manner.) 

सि�म�ला�सि� स्थिजीत*न्�"सि� म�ष्ट�सि� घूदि<त�सि� च योस्यो�स्थ�न्यो*� रत्न�सि� �*हक�न्तमयो�सि� च। (18.07)
He wears the garland made of bones (Asthi) like wearing a pearl garland; 
these bones indeed shine like the precious stones because they are taintless, are more lustrous than the 
moon itself, have been purified well by rubbing on the touch-stone, designed in various shapes and add 
lustre to his entire body-structure.  
(Brahman’s garment is the empty sky which contains all objects, as conceived by the moon-mind. 
Clouds are the Vaasanaas that are ready to manifest as the shower of desires. 
Star-constellations are groups of mind-fields shining as the worlds.)

�-र्ध�कर�-र्ध�र्धBत1 ��ला��र�पूल्ला�1 त�रक�विबृन्�-शबृला1 योस्यो च�म्बृरमम्बृरम $। (18.08)
His ‘Ambara’ (garment) is the ‘Ambara’ (sky) washed by the nectar of the moon; designed with folds of 
clouds and patterns of star-constellations. 
[The perceived is a cremation-ground for the realized state of Brahman.
All things are already dead! 
No one can approach the state of this mind of Brahman-Shiva which burns any object instantly into ashes. 
His Vichaara-foxes keep eating the burnt flesh of all the forms.
Any form cannot stay in his presence, for it already stays burnt for him.
That is why, his spouse has become one with him and is a part of him, and is also formless like him, so as 
not to get burnt by his fiery eye of Vichaara.]

भ्रमस्थिच्छ��ङ��पूक्�मह�म�1�B���क- ला1 बृदिहभु"�त1 ग�ह1 योस्यो xमश��1 दिहमपू�ण्डो- रम $। (18.09)
His ‘abode’ situated far from all the palatial mansions, is the cremation-ground that shines white like 
the snow; it is spread-out all over with the cooked food (burnt flesh) carried by the ‘Shivaanganas’, the 
auspicious ladies (female foxes) moving around there in search of food.
(The eight modes of Chit as the mind, intellect, ego and the knowledge-senses are the Maatrs, the eight Mother-goddesses which  
experience the perceived world as the left-over flesh of the burnt-world.)
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कपू�लाम�ला�भुरणी�� पू�तरक्त������� आन्त्रेस्रग्��म�सिलात� बृन्र्ध�� योस्यो म�तर�। (18.10)

(प्र*म्णी� बृध्�न्त�सित बृन्र्ध��)
The ‘Mother-Goddesses’ (Maatrs) who are adorned by the skull-garlands, drink the blood and juice 
extracted from the dead flesh that is covered by the garlands of sinews; and are his close relatives 
(Bandhus, who play and dance along with him, on the Creation-stage).
(All the pleasures of the perceived world, are like the snakes that adorn his wrists like bracelets,)

प्रस्फ- रन्म"र्ध�मणीयोश्चरन्त� म��णी�ङ्गक�� भु-जीग� �लायो� योस्यो प्रकचत्क�कस्थित्���। (18.11)
The ‘(cunning) smooth bodied serpents’ (seen on the rope of Brahman), bear the precious gems (of joy) 
on their heads; and shine yellow like the gold (attractive); and adorn him as his bracelets (removed of their 
power).

 दृक्पू�त�ग्र्धशPला*न्द्रू1 जीगत्क�लाला�ला�1 भुPर��चरिरत1 योस्यो ला�ला��1त्रे�सि�त��-रम $। (18.12)
His life-events are awe-inspiring. 
With just a glance from his eyes, he burnt off the ‘King of the Mountains’ who was greedily devouring 
the world (the realness of the world). He destroyed all the Asuras (delusion-states) with ease.

स्�स्थ�क� तजीगज्जी�तस्�व्यो�पू�रस्थच*त�� योदृच्छयो� करस्पून्�� योस्यो��-रपू-रक्षोयो�। (18.13)
He is always absorbed in his self-state alone; yet his wish for the good of the world itself, protects all 
the beings from harm. Sometime the Devas may disturb his Samaadhi-state by asking him to protect 
them from some invincible Asuras; at that time his hand trembles slightly, even as he is absorbed in the 
Samaadhi state; and instantly the Asuras perish along with their cities. 
Such is the power of this Hara!
[This Shiva stays always absorbed in the Brahman-state and maintains an image of a contemplative figure seated in the 
Kailaasa Mountain, for others to see and locate him. His formless state of Brahman alone, rises as the Kailaasa and the other 
mountains. The entire hill-region stays white and division-less, as a single form of the formless Hara. 
The silence of the mountains is awe-inspiring. 
The lakes that abound in these mountains are filled with pristine waters to the brim, and the mountains are indeed with waters 
(Sarasaa/ essence of moisture/interest for the world objects); but are in full satisfaction-state (Neerasa) like Hara, and show no 
reaction of hatred, attraction or attachment to the world, similar to their Master.]

एक�ग्राम"त�यो� स्�*हर�गद्वा*�वि��स्थिजी�त�� स्�श�� योस्यो त* शPला�� �र�� अविपू ��र���। (18.14)
The Snow-mountains are also in the contemplation of the self as it were. 
They are filled with beautiful lakes brimming with waters (Sarasaa), yet are extremely white and 
colourless (Neerasa), as if they are also rid of attachment, attraction and hatred as if satiated completely, 
(and see no essence (Neerasa) in the world-existence like Hara).
(Since the beauty-concept is also burnt off in this Shiva, the attendants have the ugliest forms that can be imagined, and keep 
all the other disturbances away, since they look terrifying to others.)

सिशर�ख-र�� ख-रकर�� कर�न्तम-ख��र�� ऋक्षो�ष्ट्रा�जी�दिह�क्त्रे�श्च प्रमथ� योस्यो ला�लाक��। (18.15)
His attendants (Pramathas) are very weird in looks. 
Some have hoofs on their heads; some have hoofs as their hands; some have teeth in their hands; 
some have the belly in their face. Some are bear-faced; some are goat-faced; some are serpent-faced. 
MOTHER GODDESSES

तस्यो �*त्रेत्रेयो�द्भ�सि����स्यो�मलाप्रभु�� योथ� गणी�स्तथP��न्यो�� पूरिर��र� दिह म�तर�। (18.16)
The Mother-Goddesses, (the eight forms of mind etc, that stay as the perceived) whose faces reflect the 
taintless lustre of his three eyes, have also weird forms and weird faces like those Ganas. 
(His perceived-field instantly destroys any form that is present and consumes all the objects like the blood-sucking Mother- 
goddesses; and this blood acts as the liquor for them, and the eight goddesses, the mind etc, remain always intoxicated in the 
Brahman-state by consuming this liquor blood.)

��त्योस्थिन्त तस्यो म�तर� पू-र� भु"तगणी��त�� 
These Goddesses dance in front of him along with other Bhoota-Ganas; 

चत-��शवि�र्ध��न्तभु"तजी�तPकभु�जी���। (18.17)
they consume food in the form of the countless beings of the fourteen worlds.
(Nothing escapes the scrutinizing state of these eight modes of perception.)
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खर�ष्ट्रा�क�र���� रक्तम*���������, 
They have the faces of donkeys and camels; they relish the liquor of blood, 

दि�गन्तरवि�ह�रिरण्यो�, 
they wander in all the directions (in the wild jungles, cremation-grounds and other terrifying places,
in search of the dead bodies); 

शरaर��यो�स्रजी�, (18)
they decorate themselves with the garlands woven out of the limbs pulled off from the dead bodies;

��न्तसिगरिरक" <*�- व्यो�स्थिम्� ला�क�न्तर*�- च अ�<*�- xमश��*�- शरिरर*�- च �*दिह��म $। (18.19)
they reside in the mountain peaks where the spring season makes all the flowers bloom, 
fly along the sky paths, go from one world to another in search of food, inside the holes and hollows of 
the ground, inside the cremation grounds, and also inside the bodies of the embodied Jeevas.

जीयो� च वि�जीयो� चP� जीयोन्त� च�पूर�स्थिजीत� सि�9� रक्त�लाम्बृ-�� च उत्पूला� च*सित �*�त��। (18.20)
Their names are Jayaa, Vijayaa, Jayanti, Aparaajitaa, Siddhaa, Raktaa, Alambusaa, and Utpalaa. 
(Winning, victory, conquering, undefeated, success, reddish hue of intoxication, lustre of knowledge, the lotus of bliss; 
are the names of these eight modes of perception acting as the mind, intellect etc of this Shiva.)

������म*� म�त�णी�मष्ट��*त�स्त- ��सियोक�� आ��म�-गत�स्�न्यो�स्त���म�-गत�� पूर��। (18.21)
They are the eight chief Goddesses among all the Mother-Goddesses. 
There are many mother goddesses who act as attendants to these eight Mothers; and there are other 
goddesses who act as attendants to these attendants and so on.
(All the actions and thoughts rising from these eight goddesses are their attendant-goddesses; they also consume the blood of 
the dead-world only.)

त���1 मध्यो* मह�ह��णी�1 म�त�णी�1 म-सि���योक अलाम्बृ-�*सित वि�ख्यो�त� म�त� म��� वि�द्यत*। (18.22)
Hey best of all Munis! Hey honoured one! Amongst those eight great goddesses, there is a Mother known 
by the name of ‘Alambusaa’ (one whose form emits lustrous rays).

�ज्रा�स्थिस्थत-ण्डो� चण्डो�ख्यो इन्द्रू��ला�चला�पूम� तस्यो�स्त- ��ह�1 क�क� �Pष्णीव्यो� गरुःडो� योथ�। (18.23)
She had a vehicle of crow named Chanda (the ferocious one), like Garuda who acts as a vehicle to Vishnu. 
Chanda had a very strong body and beak made of diamond, and shone like a huge sapphire mountain.
(Chanda in the abstract sense means the ruthless ferocious state of an excellent Knower who burns off all near and dear ones 
instantly even as they appear; so it is mentioned that Chanda is the vehicle of Alambusaa. 
Story-wise also there is a Goddess whose vehicle is the Chanda crow.)

इत्योष्टPश्वयो�यो-क्त�स्त� म�तर� रBद्रूच*विष्टत�� 
All these Mothers endowed with the eight types of powers were of terrifying deeds (which could destroy 
any form that rises as the perceived through extreme dispassion, and devotion to Shiva). 

क��सिचस्थिन्मसिलात� व्यो�स्थिम्� ����� क* ��विपू ह*त-�� उत्��1 पूरम1 चक्र- � पूरम�थ�प्रक�शकम $। (18.24,25)
Once they all met in the sky to celebrate some event, and made a lot of festivities to celebrate their own 
glories.

��मस्र�त�गत� एत�स्त-1बृ-रुः1  रुःद्रूम�सिश्रीत��
They followed the ‘left-hand doctrine’ (Taantric system) and worshipped the Rudra named ‘Tumburu’.

पू"जीसियोत्�� जीगत्पू"ज्योB �*�B त-म्बृ-रुःभुPर�B वि�सिचत्रे�थ��� कथ�श्चक्र- म�दि�र�म�त�वि�त��। (18.25,26)
After worshipping the Rudras named ‘Tumburu and Bhairava’ who were adored all over the world, 
these Goddesses were engaged in drinking the liquor made of blood, and got highly intoxicated.

अथ*योम�योयोB त���1 कथ���रत� कथ� अस्म��-म�पूसित�\�� दिक1  पूxयोत्यो�ह*लायो�, (27)

प्रभु��1 �श�यो�म�ऽस्यो पू-����स्म�1स्त्��B योथ� दृष्टम�त्रेमह�शविक्त� करिरष्योत्यो�र्ध�रणीम $। (18.28) 
They started conversing with each other about various weird things, and in the course of the conversation 
rose the topic of ‘why the Lord of Umaa (Hara) looked at them all, with complete disregard’. 
‘We will show a sample of our power to him so that he will never again disregard us, whenever he sees 
his spouse MahaaShakti.
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[It so happened that these Goddesses were envious of Maayaa, who was always one with the Brahman-state of Shiva. They 
wanted to destroy her, and own the Brahman to themselves.
Maayaa is the ‘delusion power’ that makes the Brahman stay as the ‘perceived Jagat’.
Shakti alone exists as  the form of Shiva, and cannot be separated from him.
Maayaa is the very nature of Brahman, like quivering is the nature of the ocean.
If Maayaa was not there, Shiva cannot stay as Shiva also.
Nothing can exist at all, but for the presence of Maayaa.
The other eight modes of perception namely mind, intellect etc are secondary only, and have not much importance in 
the state of Shiva. They survive on the dead bodies burnt by Shiva’s dispassion-fire.
They cannot take the place of Maayaa; and kill her. If she is not there, they also cannot exist. 
They did not know this and tried to destroy this MahaaMaayaa.]

इसित सि�स्थिश्चत्यो त� �*व्यो� वि��णी�����स्थिङ्गक�1 उम�म*� �श�क� त्यो प्र�क्षोयो�म��-र�दृत��। (18.29) 
Having decided thus, those goddesses brought Umaa (RudraShakti) the fair-hued Goddess, under their 
control, unknown to Shiva, and sprinkled some magic-water on her, whose face and body had turned 
pale because of fear.

म�योयो�पूहृत�1 भुत-�रङ्ग�द्रूङ्गम-पू�गत�1 त�म�ला�लाकच�1 �*व्यो� श*पू-र���त�1 गत�म $। (18.30) 
They (who were inside Umaa only as her powers), somehow removed Umaa from her husband’s body 
(Anga) and made her stand in their midst (Ranga) (they imagined so); and cursed that Devi whose hair 
was dishevelled, to turn into some food to be consumed. 
[These eight modes of perception made delusion itself as their perceived, and converted her into the world that needs to be 
enjoyed. This is the state of ignorance where delusion is consumed as food, and enjoyed as sense-pleasures. 
All other practices of attaining Brahman-state without the employment of Vichaara, namely the varied cults, religions, 
philosophical views, where the world is believed to be a solid reality, are like the act of these mother goddesses where 
MahaaMaayaa is converted as food and is offered to the Brahman-state.
And the chaotic world you see all around you is like the mad dance of these eight goddesses only!
The world of the ignorant, is the insane dance-gestures of these eight goddesses and their attendants.]

पू���त�प्र�क्षोणीदि��* तस्थिस्म1स्तत्रे मह�त्��� बृभु"� त���1 ������1 ��त्योग*योम��हर�, (31)
They celebrated the day of sprinkling magical waters on Paarvati, by dancing and singing joyfully. 
(They drank blood of various types as liquors, and got intoxicated heavily.)

अत्यो��न्�म�-द्दृ�मर�म*��म्बृर1 बृभुB, 
The sky lost its expansiveness, because of getting densely filled with their unbound joyous shrieks; 

�aघू���यो�वि�क्षो*पूवि�क�सि�जीघू���र��, (32)
some of them moved the limbs of their bodies in varieties of ways, stretching them wildly in all 
manners; they danced wildly by moving their hips and bellies weirdly,

अन्यो� जीह�-रुःद्दृ�मत�लाक्ष्�*डो�घू��र�1 ला��ङ्गवि�क�र1 च ध्��त्�सिगरिरक�����, (33)

(क्ष्�*डो� सि�1ह����, त�ला� करत�ला�)
some others laughed aloud making shrieking noises, and their laughter was terrifying like the loud roaring 
sounds of the lions; they were all intoxicated by heavy drinking, and moved all over the inside of the caves, 
performing their weird dances; and their shrieks and shouts echoed all over the mountains and forests; 

अन्यो� जीग-ध्���च्छPलाग�हम�पू��त�वि�त�� ��रa� र��द्रूञ्जीज्जीगन्मण्डोलाक�<र*, (34)
some others entered the caves of the hills and roared aloud, intoxicated by the liquor, 
and the world-hollow was filled with their noise, like that of the ocean-waves at the rise of the moon;

अन्यो�� पू��1 पूपू-� पू-ष्टचसिच�त�ङ्गसिशर�ख-र1 ला�ला�घू-रघू-र�र��रणी��क�शक�<र*। (18.35) 
some others with blood and sinews covering their bodies from head to hoofs like fragrant pastes, 
drank blood with huge sucking noises through their animal faces, 
and the loud gurgling sounds echoed all over the sky. 

पूपू-रुः�ग-रथ�च्चP� �त्�र� जीग्म-रूच-जी�ह�-रपू-रहB�-� पू*त-रुःच्चP���ल्ग-�, 
They drank; jumped high; ran fast; talked; laughed aloud; protected each other by embraces (apuH)
threw fire at each other from their mouths (ahaushuH); fell; prattled loudly; 

���त-रसि�शम��-� स्���- म�1�1 च 
they danced; ate delicious flesh continuously;
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�*व्योस्थिस्त्रोभु-��मपू��त्त1 चक्र- रुःन्मत्त��त्त��। (18.36)
all these Goddesses polluted the entire world with their mad behaviour.
[As a result of these insane dances of the Mother Goddesses who were consuming MahaaMaayaa herself as the food, the 
‘ruthless state of Vichaara as the crow’ came under the influence of Vedas, the swans of Brahmaani, the spouse of the Creator. 
And because of this union, the Bhushunda crow and his brothers, the twenty one principles of Creation, were produced.]

इत्यो-त्��* �त�म��* त���1 ��ह�स्त उत्तम�� तथP� मत्त� जीह�-����त-� पूपू-रप्यो��क$, (19.01)
As the festivities went on, their excellent vehicle-birds (Chanda and others) also drank the blood-liquor; 
got intoxicated; laughed and danced madly. 

तत्रेPकत्रे����न्मत्त�� क�स्थिश्चन्���त-रम्बृर* रथह1स्यो� स्थिस्थत� ब्र�ह्म्यो� क�कश्च�लाम्बृ-��रथ�। (19.02)
Highly drunk with intoxication, some of them got together and danced in the sky. The seven swans 
(seven sections of Vedic knowledge) that pulled the chariot of Brahmaani (Brahmaa’s spouse) and the 
crow that belonged to Alambusaa, joined at one place and were dancing together at the ocean-bank.

��त्योन्त���1 च ह1����1 विपूबृन्त���मथ���1 तला* च�स्थिब्र्धत<���1 त- रसित� �म्योगजी�योत। (19.03)
The swans which were drunk and dancing wildly on the ocean-bank, were overcome with passion.

�1जी�तरतयो� मत्त�� ���� ह1स्यो� क्रम*णी त�� र*सिमर* �ह क�क* ��प्योथ मत्त�स्त�� दिकला। (19.04)
Feeling the rise of passion, all those swans made love to the crow one by one; and because they were all 
intoxicated, they did not have the sense to remember their higher status as against the lowly position of 
the crow. 

�प्त���1 क- लाह1����1 �सियोत� ��यो�स्त्��B क्रम*णी�रमतPकत्रे यो���न्यो�न्योम�स्थिप्�तम $। (19.05)
The crow was loved by all the seven swans of a higher family, and he fulfilled their passionate longings 
by mating with them, one by one. 

अथ त� गभु�र्ध�रिरण्यो� बृभु"�-रसितत�वि�त��। (19.06)
Those swans were fully satisfied in their passionate longings, and soon became pregnant.

�*व्योश्च क� त��त्यो�स्त�� �-प्तश�न्तमथ�योयो-�, (06)
The Goddesses completed their festivities of dancing and singing; and approached Shiva who was 
absorbed in the quiescent state of Brahman. 

��-र���त�1 यो�तम�श्वरस्यो विप्रयो�म-म�1 भु�जी��यो मह�म�यो�1 �*व्योस्त�� श"लापू�णीयो*। (19.07)
Umaa was Shiva’s dearest spouse, his power of delusion the MahaaMaayaa; and now she had been  
turned into some food to be offered to Shiva at a Taantric-ceremony; and these goddesses offered his 
wife as the food to be consumed to Shiva, the Spear-holder (ShoolaPaani).
(Who can fool ‘Shiva the essence of all the beings’?) 

विप्रयो� म* भु�जी�* �त्त*त्यो*�1 च शसिशश*खर� बृ-yध्�� बृभु"� रुःवि�त� यो�� म�त�गणी1 प्रसित (08)

त�� त�स्त�1 �म-त्पू�द्य स्��ङ्ग���*� �P पू-�� ��-भु"�यो� वि���ह*� पू���त�सिमन्�-मBलायो*। (19.09)
When Shiva, who wears the moon on his crest, understood that his spouse was there in the form of food 
and got angry with the group of Mother Goddesses, those Goddesses felt remorseful and offered each of 
their limbs and revived the form of Umaa and offered Devi Paarvati to Shiva (InduMauli) in marriage.

तत� �*व्यो� हरश्चP� पूरिर��रस्तथPतयो�� ��j �1त-ष्टम��� स्�1 स्��म-पूयोयो-दि��शम $। (19.10)
Then the Goddesses and Hara along with their attendants, were happy and returned to their respective 
abodes.
(Later, by developing dispassion, these Goddesses, the eight modes of perception, were purified through Vichaara. 
MahaaMaayaa was understood as the very nature of Brahman, and was not consumed as food anymore.)
THE STORY-PART OF BHUSHUNDA- CROW

अन्त��न्त्यो� बृभु"�-स्त� ब्र�ह्म्यो� ह1स्यो� म-��श्वर ��त्त�न्त1 कथयो�म��-ब्र��ह्म्यो� �*व्यो� योथ�स्थिस्थतम $। (19.11) 
Hey Muneeshvara! The swans, which had attained pregnancy by the crow, approached Goddess Braahmi 
and informed her about the events that led to their present state of pregnancy.

ब्र�ह्म्यो-��च,"ह* �त्स्यो� ��1प्रत1 �त्��त्यो� म* रथकम�स्थिणी � �मथ�� भु�न्त्यो� दिह स्�Pर1 चरत ��1प्रतम $"। 
इसित गभु��ला�� ह1��रुःक्त्�� �*�� �यो�पूर� सि�वि��कल्पू�म�र्ध��* ब्र�ह्मa तस्थB योथ��-खम $। (19.12,13) 
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Braahmi spoke, “Hey daughters! Since you all are with off-springs in your wombs, you will not be able 
to pull the chariots as before; so be free of work for some time”.
Having spoken like this to the swans who were slightly lethargic in movement because of pregnancy, 
Braahmi stayed in Nirvikalpa-Samaadhi and remained in her self-state of bliss.

अजी��सिभु�र�जी�न्त�Pरिरञ्चकमला�कर* गभु��ला�� वि�च*रुःस्त� र�जीह1स्यो� म-��श्वर। (19.14)
Hey Muneeshvara! The swans who were lethargic by their pregnancy-state, were freed of their duties and 
wandered happily in the lotus-abode of Brahmaa which was inside the lotus rising from the navel of Vishnu. 

ए�1 वि�पूक्�गभु��स्त� ��भु�कमलापूल्ला�* �-�त* स्म म��"न्योण्डो�न्योथ �ल्ल्यो इ��ङ्क- र�� $। (19.15)
In this manner, they slowly attained the full growth of the fetuses, and gave birth to tender eggs inside 
the soft petals of the navel-lotuses, like creepers giving out sprouts. 

त�सि� क�ला1 �म���द्य तत�ऽण्डो�न्यो*कवि�1शसित� गभु��क्र�न्त्यो� दिद्वार्ध� जीग्म-ब्र�ह्म�ण्डो���� ��र�त $। (19.16)
At a proper time, those twenty-one eggs broke into half, ‘like the Brahmaandas bursting into two pieces 
when overfilled with beings’, because of the matured growth of the fetus.  

अण्डो*भ्योस्त*भ्यो ए�1 दिह जी�त� �योसिमम* म-�* भ्र�तरश्चण्डोत�यो� ��यो�� एकवि�1शसित�। (19.17)
Hey Muni, we are born from those eggs in this manner; and we are the twenty one brothers born of Chanda. 

त* �1जी�त� गत� ��वि91 तस्थिस्मन्कमलापूल्ला�* �1जी�तपूक्षो�: �1पून्�� गग��ड्डोयो�* क्षोम��। (19.18)
After getting birth like this, these brothers grew up inside the lotus-petals only, and later developed wings 
and were capable of flying in the sky. 

म�त�सिभु� �ह ह1��सिभुब्र��ह्मa भुग�त� तत� सिचरम�र�सिर्धत� �म्योक्�म�सिर्धवि�रत� �त�। (19.19)
Bhagavati Braahmi, the spouse of Brahmaa who had woken up from the Samaadhi-state, was propitiated 
for long, by the Mother Goddesses along with their swan-attendants and their off-springs. 

प्र���पूरयो� क�ला* भुग�त्यो� तत� स्�यो1 तथ��-ग�हaत� स्म� यो*� म-क्त� �यो1 स्थिस्थत��। (19.20)
After some time, Bhagavati graced us with the ‘Knowledge supreme’, and so we now stay as ‘Muktas’.

�1श�न्तम��� श�न्त� एक�न्त* ध्यो���1स्थिस्थतB सितष्ठः�म इसित सि�स्थिश्चत्यो विपूत-� पू�श्व\ �यो1 गत��। (19.21) 
We had subdued our minds fully, and wanted to spend our lives in the state of ‘absorption in Brahman’ 
at some solitary place; so, we all approached our father Chanda who was serving Goddess Alambusaa. 

आसिलास्थिङ्गत�स्तत� विपूत्रे� पू"स्थिजीत�लाम्बृ-�� �यो1 तयो� दृष्ट�� प्र���*� �1स्थिस्थत�स्तत्रे �1योत��। (19.22)
He embraced all of us with affection. We all propitiated Goddess Alambusaa, and she graced us with 
permission to stay there; and we remained there itself, with our minds under full control.

चण्डो उ��च
          Chanda spoke

पू-त्रे�� कस्थिच्च�पूयो�न्त�����तन्त-ग-स्थिण्ठत�त्भु�न्त� सि�ग�त� �"�मस्म�त्�1��रजी�लाक�त $। (19.23)

�� च*त्�यो1 भुग�त�1 तदि�म�1 भु�त्यो�त्�ला�1 प्र�थ�यो�म� योथ� यो"यो1 भु�थ ज्ञा��पू�रग��। (19.24)
My dear sons! Have you freed yourself of this net of Samsaara woven by the limitless threads of 
Vaasanaas? Otherwise, we will pray to our Goddess who always is kind to her servants, so that 
you will attain the ‘Supreme state of knowledge’.

क�क� ऊच-�
Crows spoke

त�त ज्ञा�तमला1 ज्ञा*यो1 ब्र�ह्म्यो� �*व्यो�� प्र���त� दिकन्त्�*क�न्तस्थिस्थत*� स्थ��मसिभु��ञ्छ�म उत्तमम $। (19.25)
Dear father! We have known that which is to be known by the grace of Goddess Braahmi. 
However, we would like you to suggest some solitary place for our living, which is excellent for staying 
quiet in the state of Brahman. 
MERU MOUNTAIN AND THE KALPA TREE
[Meru is described here as an emperor who stands high and tall, sheltering all.
Vaalmiki describes the Brahman-sate also with the same words, using his poetic ability.
Mountain is described as an emperor, and also as the Brahman-state.]
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चण्डो उ��च    
         Chanda spoke             

���रत्नगणी�र्ध�र� �मस्त�-र�1श्रीयो� अस्थिस्त ह्य*� मह�त्�*र्ध� म*रुः���म महaर्धर�। (19.26) 
There is a Great Mountain (Reality-state) that supports the Earth-pedestal (perception-fields), by the 
name of Meru (Central-essence) which is very high in altitude (extending as all space/time measures); 
is the abode of all precious stones (realized ones), and shelters all the Suras (Saattvic intellects) (and 
stands majestic like an emperor).
(The mountain looks like a huge golden pillar; the sun and moon appear just like two hanging lamps that keep rotating all 
over like decorations, and give light to the countless beings living in the mountain.)

ला�च्चन्द्रू�क� �aपूस्यो भु"त��न्�कलावित्रेणी� ब्रह्म�ण्डोमण्डोपूस्यो�न्त�स्तम्भु� क�कसि�सिम�त�, (27) 
It is made of gold (division-less origin of all), and is the central pillar made of gold (HiranyaGarbha) 
of the Brahmaanda-pavilion lighted by the rocking-lamps of sun and moon (witness-state and the mind), 
where live the family namely the variety of beings (all Jeeva-categories). 
(The mountain is so tall and huge and covers the entire sky-expanse, such that its foot can be imagined as placed on the 
moon-stool at the very base; so, you can imagine its hugeness which extends high across the sky reaching the stars also.
It is covered with precious stones all over, like fingers decorated by jewel-rings.)

�B�णी�चन्द्रूपू�ठ�ढ्यो� रत्न�ढ्योसिशखर�ङ्ग-सिला�, 
Like that of a king, its foot is placed on the foot-stool of the Golden-moon (Brahmaa-principle) at the base; 
has fingers of peaks decorated by jewels (senses and their functions).
(The mountain is enveloped by the seven islands, like a thin bracelet; and all the seven oceans surround it, splashing their 
waves at its base. And, the mountain stands tall and high above them, like a king with strong shoulders, with his foot washed 
by the splashing ocean-waters.)

ध्��yद्वाaपू�स्थिब्र्ध�लायो� भु-�*��न्�सिमत� भु-जी�, (28) 
He wears the bracelet of islands (Brahmaandas) that are enveloped by the roaring ocean (variety of 
experience-levels), and has his shoulders of slopes lifted up (transcends all).

��त� क- ला�दिद्रू��मन्तPजी�म्बृ"द्वाaपू���* स्थिस्थत� र�जी� चन्द्रू�क� �यो�* भ्रमयोञ्छPला�1�दि�, (29) 
As a king, he is surrounded by subordinate chiefs namely the Kula Mountains (Brahmaas); 
is seated on the throne (Self-awareness in all as the common-essence) of Jamboo Dveepa (golden land of 
the entire Jagat-creation), and moves his eyes namely the moon and sun (witness-state and the mind) in 
the assembly of mountains (solid worlds).
(The mountain rises far beyond the stars also, and appears as if it is wearing all the stars as a jasmine garland on its neck; 
and has the entire space-expanse as its garment.)

त�रBघूम�लात�म�ल्यो� दि�ग्�शPक�म्बृर�म्बृर� 
He wears the fragrant jasmine garland of dense heap of stars (Siddhas); is covered by the single garment 
of the sky (Aakaasha/revelation principle as emptiness) that stretches in all the ten directions (creating 
the idea of directions).
(Serpents and elephants roam all over the mountain.)

��गजी�सितद्वायोस्थ�त्म�
He supports the two Naaga clans namely serpents (crawling ignorant Jeevas) and elephants (realized ones 
with the two tusks of Viveka and Vairaagya); 
(Countless Indras appear and disappear in its folds, like twinkling lights).

��क��योकभु"�णी�, (30) 
and is decorated by the shine of the heavenly rulers (countless Tri-worlds and their rulers).
(Meaning applies to both Brahman and the mountain.)
(All the directions are filled with the abodes of Jeevas of various categories, and the day and night as darkness and light,
 keep moving like chowries.)

दि�गङ्ग��सिभुरसिभुत� रम्यो�सिभु� पू-रभु"�णीP� ए� सि�स्योस्थिन्�सिभु� श�तP��स्थिजीत� घू�च�मरP�। (19.31)
The ‘beautiful ladies’ namely the ‘directions’ which are decorated by the ‘city-ornaments’, 
stand all around him, hold the huge dark and white chowries, and blow the cool winds towards him. 
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��डोश�स्यो �हस्र�स्थिणी यो�जी����मर्ध� स्थिक्षोतB स्थिस्थत�� पू���� प्रपू"ज्योन्त* ��ग��-रमह�रगP�। (19.32)
His feet stay on the ground, far below at the distance of sixteen thousand Yojanas (sixteen levels of lower 
form of intellects) and are worshipped by the Naagas, Asuras, and Great Naagas (of the Nether-world).

अश�सितश्च �हस्र�स्थिणी �*ह�ऽस्यो�क\ न्�-ला�च�� पू"ज्योत* ��क���* �-रगन्र्ध��दिकन्�रP�। (19.33)
This Great Emperor-mountain with the eyes of sun and moon, has eighty thousand bodies (as countless 
mountains of its range which keep on growing without limit, or the Brahmaandas which keep on 
appearing without limit), 
and is worshipped by the Suras, Gandharvas and Kinnaras in the  Heaven-world (of the three category 
of Jeevas dominated by Sattva, Rajas and Tamas - whoever is able to seek Brahman as their self).

अस्यो त्��श��दि�ग्भु�ग* पूद्मर�गमयो1 बृ�हस्थित्�द्यत* श�ङ्गमपूर� दि���कर इ��दि�त�। (19.35)
In the north-eastern direction of this Great Mountain, there is a huge peak made of ruby, shining like 
another rising sun.

अस्यो�स्थिस्त पू�ष्ठः* भु"तBघू��त� कल्पूतरुःम�ह�� $ जीगत� सिशखर��श\ प्रसितविबृम्बृसिम� स्थिस्थत�। (19.36)
On its back side, is a huge Kalpa-tree filled with many beings, and looks like the reflection of the world in 
the mirror of the peak. 

तस्यो�स्थिस्त �स्थिक्षोणीस्कन्र्ध* श�ख� क�कपूल्ला�� रत्नस्तबृक��रन्ध्रु� चन्द्रूविबृम्बृ�ल्ला�त्फला�। (19.37)
On its southern trunk, there is a huge branch covered with golden leaves and filled gap-less with clusters 
of flowers of precious stones, and yields the fruits that shine beautiful like the discs of the moon. 

तत्रे पू"�j मयो� ��डो1 क� तम���त्स्फ- रन्मस्थिणी �*व्यो�1 ध्यो��सि��ण्णी�यो�1 योस्थिस्मस्थिन्कला रम* �-त��। (19.38) 
Long back in the past, there was a nest constructed by me out of precious beads; and the children of the 
Goddesses used to play there, when the ‘Devis’ were absorbed in contemplation. 

रत्नपू-ष्पू�लाच्छन्�1 र��यो�फला�स्थिन्�त1 सिचन्त�मस्थिणीशला�क�सिभुवि��दिहत�सिलान्��1स्थिस्थसित। (19.39)
It was covered all over with the flowers of jewels, was filled with fruits of nectar, and had a courtyard 
that was constructed neatly with ‘ChintaaMani rods’.

बृ-वि9पू"���म�च�रP� �1पू"णीj क�कपू-त्रेकP � श�तला�भ्योन्तर1 हृद्य1 पू"रिरत1 क- �-म�त्करP�। (19.40)
It was lived in by the sons of all the crow-clan who were highly learned and intelligent.  
It is very cool inside, is very pleasing, and is decorated with heaps of non-fading flowers.

तद्गीच्छत �-त� ��डो1 �-गj ��क�त�मविपू भु�ग1 म�क्षो1 च तत्रेस्थ� सि�वि��f�मलाम�प्स्योथ। (19.41)
Therefore my dear sons, go to that nest which cannot be approached by any resident of the heaven; 
and enjoy any pleasure or liberation by staying there, without getting disturbed by anybody.

भु-श-ण्डो उ��च
Bhushunda spoke

इत्यो-क्त्��स्म�स्थिन्पूत� तत्रे च-च-म्बृ�भ्यो�सिलासिलाङ्ग च ��B �*व्यो� यो����तमस्मभ्यो1 च त��सिम�म $। (19.42)
After offering such a suggestion, our father kissed us on our fore-heads and embraced us all. 
He gave us the meat brought by the Goddess (as her blessing).
(Meat in these worlds is just a ‘taste and image’; not the meat of any animal as such.)

तद्भ-क्त्�� चरणीB �*व्यो�� विपूत-श्चP��सिभु��द्य च वि�न्ध्योकच्छ�द्वायो1 तस्म�त्स्थ�����लाम्बृ-��त्प्ला-त��। (19.43)
We ate it; saluted the feet of the Goddess and our father; and flew away from that ‘Vindhya Mountain 
slope’ where Aalambusaa lived.

क्रम*णी�क�शम-ल्लाङ्fयो सि�ग�त्यो�म्बृ-�क�<रP� पू��स्कन्र्धम���द्य �स्थिन्�तव्यो�मच�रिरणी� 
पूरिरहृत्यो दि���र्ध�श1 ला�क�न्तरपू-र1 गत�� स्�ग�म-ल्लाङ्ग्यो यो�त�� स्म� ब्रह्मला�क1  म-��श्वर। (19.44,45)
Hey Muneeshvara! Gradually we crossed the sky of that world; pierced through the hollows of the clouds; 
reached the wind-path that opens up to other worlds; were saluted in reverence by the sky-dwellers; 
avoided the sun's sphere and went far from the original world of ours and went across the SvargaLoka; 
and reached at last the BrahmaLoka.

प्रणी�मपू"�j तत्रेPतद्यथ��त्तस्थित्पूत-��च� म�त्रे* च भुग�त्योP च ब्र�ह्म्योP च�श- सि��*दि�तम $। (19.46)
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We offered our salutation to Goddess Braahmi and our mother, and told them of the suggestion given 
by our father. 

त�भ्यो�1 �स्�*हम�सिलाङ्ग्यो गच्छत*त्यो�ज्ञायोPसिर्धत�� �यो1 क� त�मस्क�र� ब्रह्मला�क�दिद्वासि�ग�त��। (19.47)
They both embraced us affectionately, and gave us the permission to go to the Meru Mountain.
Feeling encouraged by such a gesture we all saluted them both and left the BrahmaLoka. 

उल्लाङ्fयो ला�कपू�ला���1 पू-रaस्तपू�भु�स्�र�� आक�शग�सिम�� ला�ला�� पू��स्कन्र्धच�रिरणी�
इम1 कल्पूतरुः1  प्र�प्यो सि�जी1 ��डो1 प्रवि�xयो च �"रस्थबृ�र्ध�स्थिस्तष्ठः�म� म-�* मB�म�स्थिस्थत��। (19.48,49)
We flew across the worlds of Lokapaalas shining like the sun; and floating in the sky with ease, 
swimming across the wind-tunnels happily, we reached this Kalpa tree and entered this nest made 
by our father; and without any disturbance by anyone, we stay here absorbed in the silence of the self.

जी�त� योथ� �योसिमम* स्थिस्थसितम�गत�श्च �1प्र�प्यो बृ�र्धम-पूश�न्तसिर्धयो� योथ��त $ 
एतत्त�-क्तमवि�खण्डोमला1 मयो� त* श*�*णी म�1 �म�-श�सिर्ध मह��-भु��। (19.50)
I have now answered all your questions in detail as to the events that led to my birth and how we have 
settled here quietly after attaining the Supreme knowledge. 
Hey Mahaanubhaava! Anything else you want to know from me, you can command me!

 


