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CHAPTER TWO

THE POWER OF AJNAANA, THE ABSENCE OF KNOWLEDGE

 �सि�ष्ठः���च
Vasishta spoke

भू"यो ए� मह�बृ�ह� शृ�णी) म* पूरम+ �च� योत्ते*ऽह+ प्र�योम�णी�यो �क्ष्यो�सिम दिहतक�म्योयो�। (06.01)
Hey Mighty armed Rama! Listen to my Supreme words containing highly abstract meanings. 
I am giving all this knowledge to you (though you are already in the realized state), 
because you have pleased me by following my instructions properly and have experienced the Supreme 
state (through the act of Vichaara itself of my words throughout the discourse); 
and I wish always your welfare alone (and want you to know whatever I know, as your preceptor). 

भू*�मभ्यो)पूगम्यो�विपू शृ�णी) बृ)वि2वि���2यो* भू�*�ल्पूबृ)2���मविपू �� �)�खि4त� योथा�। (06.02)
Though there is no real division at all in this state of Brahman, 
conceive the difference of a speaker and listener, and listen for the betterment of your intelligence; 
and the others who are seated here, who are not so intelligent also will listen along with you, 
and will be freed of the suffering caused by the absence of knowledge.
AJNAANA - ABSENCE OF KNOWLEDGE
[The foundation of Ajnaana is the identity with a form, the inert body controlled by the brain-mechanism.
In the ignorant lot, the body acts by itself like a machine on the move, without a driver in the seat.
The ignorant men are just the inert body-machines that get produced, reproduce, deteriorate, and perish.
There is no thinking person at all there. It is the body that is in control through its chemical commands.
Do you want to live as the inert body-machine only, and not as any conscious entity that can think and do Vichaara? 
Can you not be yourself for once, and not stay as the inert flesh machine?]
(Senses act as enemies for the ignorant, but become friends for a Knower.
As enemies, they drag you forcefully towards the pleasures and destroy you, like mad dogs out of control.
As friends, they keep submissive and obey your commands, like pet dogs that love their master.)

योस्यो�ज्ञा���त्म��ऽज्ञास्यो �*ह ए��त्मभू���� उदि�त*सित रु�9��क्षरिरपू��ऽसिभूभू�खि<त तम $। (06.03)
If a man of ignorance identifies the self with the body, then his sense-enemies feel enraged and attack him 
with full force (and he acts as a slave of his senses).

योस्यो ज्ञा���त्म�� ज्ञास्यो �त्यो*��त्मसि� �+खिस्थासित� �+त)ष्ट्यो9��क्ष�)हृ�� � घ्�खि<त तमसि�खि<�तम $। (06.04) 
If a man has sought only the knowledge of Reality and is established in the true self-state (by destroying 
the ego-sense), then the sense-friends feel happy and do not hurt that blameless one in any way (and stay 
obedient to him).
[What great benefit has occurred by identifying with the body? 
Whatever desire gets fulfilled as a body-person, the joy of desire-fulfilment (which is just some chemical action inside the brain) 
does not last for long; the next desire starts vibrating at once. 
You are dissatisfied with what you already have and go after the next thing immediately. 
Body is also not a pleasant experience; it is always in the state of discomfort and is an abode of pains only. 
You can remember the body as a discomfort-experience only. 
The life ebbs away, in only making it comfortable, which never becomes possible. 
From the moment of birth-pain to the moment of death-pain, the body is just an experience of pain only, discomfort only.]
(There is no contentment-state at all, for a worldly man.)

पू��थाA स्फु) रत� योस्यो � स्त)सितसि��<���दृत* � �*ह+ �*ह�)�4�त�म��त्ते* क* � ह*त)��। (06.05)
When a man is engaged in experiencing the objects of the world identified with a physical shape and 
the name attached to it, he never has any praise for what he possesses, and has nothing but censure for 
what he has. Why then does he want to possess the body which is always in a constant state of ailments? 
(Why not blame it also, and discard the identity with it? 
Why you hold on to it for life, like covering yourself with a thorny garment?) 
[Think like this. You are the self with the ‘I’ label. Are you conscious or inert?
How can you the self be an inert body? How can the self and the body be connected at all?
One is a conscious entity; the other is inert and is not conscious at all.]

��त्म� शृरDर�+बृ<र्ध� शृरDरमविपू ��त्मसि�, सिमथा� वि�लक्षणी��*तG प्रक�शृतम�� योथा�। (06.06)
The self is not connected to the body; or the body to the self; both of them are completely different 
like the light and darkness.
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(In which moment of life have you not been the ‘I’ person? 
From the childhood to this present moment, your ‘I’ feeling has been constant, though so many changes have occurred in 
your life. You know that you are the ‘I’; but yet identify yourself with the changing body and not the constant ‘I’ feeling. 
Why, what for? Are you a fool?)

��Hभू���वि�क�र9स्त) सि�त्यो�<म)क्तस्त्�ल*पूक�, ��त्म�स्तम*सित भूग��<� च��*सित ���दि�त�। (06.07)
Aatman which is always free of all changes, which is not tainted by any experience, does not set ever, 
for the ‘Great one’ (Bhagavaan, who owns all), never raises at all at some particular time-moment, 
but stays always as risen only.
[It is not sustained by the brain-memory like the body-I, but always exists as the witness-awareness.]
(How can you love and stay attached to such a loathsome thing?)

जडस्यो�ज्ञास्यो त)च्छस्यो क� तघ्�स्यो वि���सिशृ�� शृरDरक�पूलस्यो�स्यो योद्भ�त्योस्त) तत्तेथा�। (06.08)
This rock-like (upala) idiotic thing of a body which keeps on deteriorating moment by moment, 
is completely inert, cannot know anything, is lowly with its stink and dirt, has no gratitude towards 
you who love it so much, is always giving you pain only in return, and is going to perish some day for sure.
(Anything formed in time must end in time; that is the rule of the nature.)
What matters what happens to this wretched thing? (Ignore it like a lowly thing!)
(Do you think that the body indeed is conscious by itself? How is it possible?)

आ�त्ते* तत्कथा+ सि�त्यो+ सिच<मयोत्�+ ���दि�त+ योयो�र*कपूरिरज्ञा��* जडत9��ऽपूरखिस्थात�। (06.09)
How can it carry on the conscious nature at all times? 
Body is a ‘known’ object; and if it gets known by something else, then it is inert only!
(Self is not ‘known’ by the body! Body does not consciously say ‘I’, it just makes the sound of ‘I’.)

तयो�� कOदृखिP�र्ध� भू"त� �म���)4�)�4त�, योG �मG �मर्धम��णीG � क��च� तG कथाम $। (06.10)
How can they both (the self and the body) experience pleasure and pain equally?
How they both are never found to be equal or have equal functions?

यो��प्यो�क्त��<यो�<यो+ सिमथा� �+गसिमतG कथा+, कथा+ स्था"ल�ऽणी)रूपू� स्यो��णी)� स्था"ल� कथा+ भू�*त $। (06.11)
When they are not connected at all, how can they be joined together?
How can a gross object be subtle like an atom, or, how can the subtle atom be gross?

एक��यो* दिद्वात�योस्यो � �त्ते� दि��र�त्रयो�� ज्ञा��+ ��ज्ञा��त�म*सित च्छ�यो� ��यो�सित त�पूत�म $। (06.12)
For example, in the case of night and day, if one rises, the other cannot be there at all.
Knowledge cannot become ignorance; the shade cannot ever become hot.

�द्ब्रह्म ���द्भ�सित वि�सिचत्र�स्�विपू दृविW�) म��गविपू � �+श्ले*�� ���गस्यो�विपू �*दिह��। (06.13)
The Reality named Brahman can never become the unreal body even if the perception makes it appear so. 
The embodied Self, though everywhere (as the knower of all objects) has no connection to the body in the 
least (since the body is also a ‘known object’ only). 

�*ह*� �*हगस्यो�विपू कमलस्यो*� ��रिरणी� म��गविपू � �+श्ले*�� ब्रह्मणी� �*ह�त्तेयो�। (06.14)
There is no connection to the body with the embodied, like the water with the lotus. 
The Reality-state of Brahman has no connection with the existence of the body also.

तद्गतस्यो�प्योतद्वा�त्ते*रम्बृरस्यो*� ��यो)त� जर�मरणीम�पूच्च �)4�)�4* भू��भू�G 
म��गविपू � �<त�ह तस्म�त्त्�+ सि����त� भू�। (06.15,16)
Though the air is supported by the sky because of the differences in nature, it is unaffected by the 
movement of the air. So also, ‘old age, death, difficulties, pain and pleasure, existence and non-existence’, 
are not in the least there, for you. Therefore, you remain free of all this.
(Body-image is just a part of the perceived, which is never going to cease whether you are ignorant or a Knower. 
Perception is how the Reality exists as. You can be on any side of this Reality.
You can either stay as the Reality where the perceived is non-existent or just stay as the perceived only, where you stay as just 
a changing pattern of sense-input, and remain lifeless and brainless!)

खिस्थात� �*हतयो�प्यो)च्च9� पू�त�त्पू�तमह�भ्रम� दृश्योत* क* �ल+ ब्रह्मण्योप्�) ��सिचचयो� योथा�। (06.16,17)
Though staying like a physical body, the great delusion of rising and falling (birth and death) is seen in 
Brahman itself, like the wave-collection in the water.
[Reality-state (Self) is not absent in the ignorant; but is not known in the ignorant.]
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आत्म�त्ते�पूज�वि�त्����त्म��)भू�त�ह दिह �*हयो<त्र+ पूयो��त्ते�म�त्र��"सिम�सिम� खिस्थातम $। (06.17,18)
By holding on to the presence of the Aatman (the self-awareness state), the machine called the body 
experiences the self-state, and stays like the wave which exists by the presence of the water only.

आर्ध�रस्पू<��*��ङ्ग योथा� क्ष�भू� � �� भू�� �"यो���*� प्रसितविबृम्बृस्यो, तथा� �*ह*� �*दिह��। (06.18,19)
Anga (Dear one)! The sun, moon etc do not in the least get affected, when their reflection shakes along 
with the water-surface that is shaking; so it is with the embodied and the body.

�म्योPदृW* योथा�भू"त* �स्त)<यो*��सिभूज�योत* खिस्थासित�Aहमयो� ज्ञा��वि�भ्रम� लयोम*सित च। (06.19,20)
When there raises the ‘correct vision about the truth as it is’, it gets stabilized as the ‘Vision of Brahman’, 
and the ‘deluded idea about the body’ dissolves off.

�*ह�*ह�त�ज्ञा����द्यथा�भू"त�था�यो�� खिस्थासित� �त्ते��त्ते�खित्मक��*सित �Dपू�द्दीDपूपू��था�यो��। (06.20,21)
By the rise of the ‘right knowledge about the body and the embodied’, the ‘actual state of what is real 
and constant, and what is not real and unstable’, gets revealed like the ‘lamp and the objects around it’.

अ�म्योP�सिशृ��� �*हस्यो��त�पूरिर�त��9� अ<त�शृ"<यो�� स्फु) र<त�ह त* म�ह�ज)��पू��पू��। (06.21,22)
‘Those with incorrect knowledge’ are affected by the various changes that affect the body, are filled with 
delusion only, and are empty within (self-less) (and exist only as the inert flesh-shapes),
like the ‘Arjuna trees’ (Terminalia arjuna), which though fruitful, are hollow inside.

अपूयो��ल�सिचत�त्म�था�� अपूर�म�W�+वि��� स्पू<�<त* च*सितत�<म)क्त�स्त�णी�<म"ढबृ)2यो�। (06.22,23)
They do not analyze what the real self is, they do not grasp their conscious essence, 
and ‘these of dull intellects’ move like the grass-pieces caught in the wind, 
and have no comprehension about anything.

अ��स्��दि�तसिचत्तेत्��ज्जड��, 
They are inert things, since they do not act as conscious beings. 
(They are like the bamboo plants, that make noises through their holes; that rise up and down by the force of the wind; 
that are uprooted by the floods and carry rotten plants and grasses along with them, throw the things here and there, 
rot and perish somewhere, stinking and foul.)

��A स्���यो)सिभू� योत्र तत्र�दि���क्रा�<त� रटखि<त प्रस्फु) रखि<त च त�णीक�ष्ठः�दि�क+  ��f आहरखि<त त्योजखि<त च। (23,24) 
Like the ‘bamboo trees’, they rise up here and there, 
are always shaking with agitation by the winds coming out of all the body-holes, 
keep making the swishing noises of yelling and crying, get carried away by the flood of desires,  
collect all the worthless rotten pieces of grasses and wood pieces (as possessions), 
and throw them here and there (with likes and dislikes haunting them), just dirtying the surroundings.

�शृब्�स्पूशृ�रूपू�ढ्यो�स्तरङ्गतरल�ङ्गक�� जड�� �<त� स्फु) रद्रू"पू� भू�शृ+ स्फु�रर������। (06.25)
They feel gratified, only with the sense-knowledge of the image, touch etc (as objects and people); 
their limbs are shaking like the shallow waves (anxious and worried); and they are inert (as the bodies); 
are always intoxicated by the sense pleasures, and act like the brainless drunkards.

�वि�ह�र�पूगम�पू�यो� महGघा� इ� �)सिर्ध�यो� ��A��म*� च*त9��+  खिस्थात9�9�� सिच�व्योयो�। (06.26)
Like the flood-waters, these inert things also move from place to place, throw away things, and collect 
things; and of course the changeless Chit stays in them also, as their perceiving essence.
[What are these ignorant inert organisms like? Vasishta describes in detail.]
THESE IGNORANT JEEVAS

दिक+ त्�बृ�र्ध�शृ��स्यो�� पूर�+ क� पूणीत�+ गत� 
Because of the ignorance of the truth and living only as the bodies or animal-like, they have attained a 
wretched state;
(How, in what way? Do they not breathe air, and so, are they not alive?)  

श्वा���<ततयो� ह्यज्ञा�ल्ल�हक�रदृत*यो�था�,
They keep on pushing the air out, like the leather bags pumping air in a blacksmith’s work-place. 
(We see them moving about engaged in activities of various sorts, conversing with each other etc; how can they be just inert 
physical objects?)  
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स्पू<�म�त्र�था�म*��शृ) दृश्यो<त* ��था�क�रिरणी�, 
They are seen as existing and living a life, because of the vibration of the belly-fire only, 
and they do not move with any purpose at all. 
(These moving images of men and women are seen as the activities of the fire in the belly only; their entire life is spent in 
feeding this fire, and producing their own kind as a diligent sacred act. Their actions are mechanical and not purposeful. 
Conversing is not any purposeful talk but is an array of noises that get produced mechanically by the brain! 
And, these sounds cease at death only!) 

तज��+ गज��+ म"ढ�2�)��ण्डग)णी�दि�� श्री"योत* मरणी�यो9� सिचद्बो�र्धपूरिर�खिज�त+, 
The abusing of others and the roaring sound in anger and arrogance, rising out of these ‘inert nothings’ 
which do not know the self-essence, is not the result of any conscious act, but leads to death only, 
like the sound of the string tied to a bow. 
(Joy that is experienced by these ignorant body-things is just pain disguised as joy, and leads to only harm.) 

फुलभू�ग�ऽविपू यो� म"ढ�त्ते�रण्योतर�रिर�,
The fruits they enjoy through ignorance, 
are like the fruits of the forest-tree which are harmful and lead to various illnesses. 
(To stay in the company of a non-thinking person is the worst experience of all.)

तखिस्मखि<�श्रीमणी+ योत्तेखिच्छल�फुलहक*  योथा�, त*� योत्�ङ्गम� � स्यो�त्स्था�णी)�� भू)वि� जङ्गल*,
To rest with the ignorant man, is like sitting on a hot rock surface;
to seek his company, is equal to seeking shelter under a broken stump of a tree in the wild desert. 

त�थाf योत्क� त+ दिक+ सिचत्तेद्व्यो�म लक) ट9ह�त+, 
Anything done for him, is like hitting the sky with a stick.

तखिस्म<यो�र्धम* �त्ते+ तत्त्योक्त+  दिक+  � क��म*,
Whatever advice is given to him, is wasted like throwing objects into the dirty mire. 

त*� ��र्धf कथा� योत्तेत्कGल*यो�ह्वा��मम्बृर*। (06.27 to 31) 
To converse with him, is like hearing the howling sound of the dog that is directed towards the empty sky.
IGNORANCE LEADS TO HARM ONLY

अज्ञा��म�पू��+ सि�ष्ठः� क� दिह ��पू�ज��त�,
Ignorance is other name for harm; what is not harmful to the ignorant?

इयो+ �+��र�रखिणी��हत्योज्ञाप्रम��त�। (06.32)
This continuous flow of Samsaara carries on without stop, because of the foolish acts of the ignorant only.

अज्ञास्यो�ग्रा�खिणी �)�4�सि� �)4�<योविपू दृढ�सि� च पू)�पू)��सि���त�<त* यो)ग+ प्रत्योचल� इ�,
(यो)ग+ - यो)ग�पूलखिक्षत+ ल�ङ्गलम $ the pole that is tied to the chariot - रथाम $)
The heavy tragic states and flimsy joys again and again, 
obstruct their path like the mountains obstructing the chariot. 

शृरDरर्ध���र�����स्था�+ �म�)बृध्�त� इ�+ त) �)�4मज्ञास्यो � क��च� शृ�म्योसित,
The painful experience never ceases to be for the ignorant man, who is highly attached to the body, wealth 
and family members.

अ��त्मसि� शृठे* �*ह* आत्मभू��म)पू*यो)वि� अ�द्बो�र्धमयो� म�यो� कथा+ ��म�विपू �श्योसित। (06.33 to 36) 
‘Maayaa’ which always deludes with incorrect understanding, does not go off at all from the man, 
who superimposes the self on the non-self namely the wretched body.
THE INSANE STATE OF THE IGNORANT 

�)भू���स्�खिwचतसिर्धयो� 
The intellect of this fool is bent crooked with wickedness and selfishness; 

�स्त)<यो<र्धस्यो �)म�त*� अ�स्त)सि� ��*त्रस्यो
he is blind and cannot see what is really there, but can see only that which is not there; 

ल)ठेतश्च पू�* पू�*,
and stumbles at every step, and rolls on the ground in pain injured and hurt.
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(For him, the world always produces the wrong things only.)

वि��म)त्पूद्यत* च<द्रू���म��� क) �)म�दि��, कण्टकश्च9सित पूयो�� �"���ङ्क) र इ� स्थाल�त $, 
The moon gives out poisonous stink as from the flower; 
thorns come out of even milk as from the Durvaa grass-sprout;

�*हशृ�ल्मसिलभू�सिग<यो� म��म�तङ्गशृ�ङ्4ल��। 
from the ground rise instantly the tall Shaalmali trees with their hidden snakes and desires, and tie up the 
mind-elephant with chains.

अज्ञास्यो�शृ�� प्र�"यो<त* �)क� W�दि�� शृ�लयो�। (06.36 to 38)
Countless wants come out like crops from the cultivated field, and stand like the tall Shaala trees. 

�रकश्री�रिरह�ज्ञा��+ �)ष्क� तव्यो�ल�*विWत+ पूरिरपू�लयोसित प्र�त� मयो"रD ��रिर�+ योथा�। (06.39,40) 
Like the peacock waiting for the cloud, the ‘Grand hell’ waits eagerly for the ignorant fool who is 
garlanded by the serpents of wicked deeds (and has excelled in ignorance).

�*त्रल�ल�सिल��ल�ल� स्फु) रिरत�र्धरपूल्ल�� म"4��था�म*� वि�क�त्योङ्ग�� वि���ल्लरD। (06.40,41) 
The ‘poisonous creeper namely the woman’ 
with the restless eyes that move like the intoxicated bees and with the tender red sprouts of the lips - 
blooms up for the sake of the ignorant man only (to cause pain and death).

अज्ञास्यो हृदि� �द्भ"म�वि�� पू*ल�पूल्ल�� वि�द्यत* पूतगच्छ�यो� र�गवि�द्रू)म�)द्रू)�म�। (06.41,42) 
The ‘dry tree of coral (Raaga/attraction towards sense objects)’ rises from the heart (mind) of the ignorant 
man, as if from a fertile land, with very few leaves (since he is always restless and burning with vanity), 
and offering only the shade of the greed-vulture from its branches.

तरुच्छ�ल�2"म� शृस्त्रज�लर��ल्म)क� जलसित द्वा*�����खिP�हृ�<मरG क�योत�पू��। (06.42,43) 
His ‘body-tree’ keeps burning always (in arrogance and vanity) with the hatred-fire in the ‘heart-desert’ 
which is without the ‘moisture of any goodness’, (and is ready to hurt anyone who is in his presence); 
from the top which is covered by the ‘leaves of hair’, smoke alone rises up (because of anger); 
his mouth opens up always like a ‘fire-torch’ where the teeth make sound like the ‘weapons crashing 
against each other’ (when shouting at others).

अज्ञाम�त्�यो�म�सि� पूर�पू���च्छ�� ईष्यो��कमसिल�� सिच<त��ट्पू�� वि�ल�त्योलम $। (06.43,44) 
In the mind of the ignorant man filled with envy, 
the ‘lotus-lake of jealousy’ that is covered by the ‘leaves of censuring others’, and hovered around by the 
‘bees of worries,’ blooms up with the ‘lotuses of selfish desires’.

प्रसितज<मप्रम�W�ग्रा�)�4कल्ल�लवि�भ्रम+ जडम*� �मभ्यो*सित पू)�म�रणी��ड��। (06.44,45) 
The ‘Vadava fire of death’ approaches again and again, the fool with stagnant brain (Jada- the cold ocean), 
who repeatedly wipes out all his sorrows in each birth (like the ocean-waves wiping off the beach).

ज<म बृ�ल्यो+ व्रजत्यो*तद्यG��+ यो)�त� जर�+ जर� मरणीमभ्यो*सित म"ढस्यो9� पू)��पू)��। (06.45,46) 
Again and again - birth changes into childhood, the childhood changes into youth, youth turns into old age, 
and the old age turns into death - for the ignorant fool. 
[‘I’ never changes; it is constant. But for the man who mistakes this ‘I’ for the body, death ends it all.
What you believe that alone you are. Knowing the ‘real-I’ is not a belief, but the truth which can never be changed.
If you are in the knowledge of the ‘true-I’, then you stay changeless.]
(The man of ignorance is like the pot hanging from the rope inside the water-well.)

जगज्ज�णी��रघाट्ट*ऽखिस्मन्रज्ज्�� �+��सितरूपूयो� मज्ज��<मज्ज�9रज्ञा� यो<त्र* कलशृत�+ गत�। (06.46,47) 
The ‘dilapidated water-well’ is the Jagat. The ‘rope is the Samsaara’, the array of perceptions; it takes one 
up and down to various levels of existence. The ignorant fool is the pot tied to the rope, that is rotated by 
the wheel that is built as a part of the well, and he sinks again and again inside the ‘waters of sorrows’.
(Nothing is easy for him. The smallest problem like hunger also can turn him into a devil instantly.)

यो�*� ग�ष्पू��पू"र+ ज्ञासिर्धयो� पू*ल�+ जगत्ते�*��पू�रपूयो�<तमग�र्धममह�त्म��। (06.47,48) 
The world which is like a shallow ‘cow’s foot span’ for a Knower, is the ‘limitless span of the deep ocean’ 
for the foolish ignorant.  
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[Each and every minute he faces problems of various sorts. Where has he the time to think at all?]
(He is like a bird in the cage, and cannot think beyond the belly-satisfaction.)

सिर्धयो�ऽदृशृ इ��ज्ञास्यो �Dघाf जठेरक�टर�त $ � प्रयो�त्योपूर+ पू�र+ वि�हङ्Pयो� पूwजर�दि��। (06.48,49) 
Like a bird cannot fly far above from the bars of the cage, the intellect of the ignorant man also cannot 
rise above the hole of his belly, for he is incapable of seeing beyond the cage of the body-needs.
(He is like a cart, where the wheels are deeply sunk inside the mire and cannot come out because of the weight loaded on 
the cart.)

भू��म�त्रपूर���त्ते�����भू�र��भूयो� स्पूW�कत)f � शृक्यो<त* ज<मचक्रास्यो �*मयो�। (06.49,50) 
The ‘wheels of birth’ are stuck in the mire of sense pleasures; the ‘fellies of senses’ are not able to 
clear out the path, and the ‘naves of the heart’ are weighed down by the weight of the Vaasanaas, 
and are moving in the objects only. 
(The body is the meat-piece that is thrown in front of the sense-dogs!)

अज्ञा*�*खि<द्रूयोग�ध्रा�थाf र�ग�<म�गयो)णी� त�)� �+��र�रण्यो आस्त�णी�� �"र���सिम�विपूण्ड�त $। (06.50,51) 
To feed the hungry dogs of his senses, the ignorant man who is engaged in his hunting game 
(of desire-fulfilment), throws his body far into the widely spread forest of Samsaara like a meat-piece, 
and makes the (sense-) dogs chase it, so that he can fulfil his desires.

भू"तशृ9लमयो� दृविWम��<म�+�ल�म�वित्रक� म�ह�त्�+लक्ष्योत* सिचत्रपू��था���<तरwज��। (06.51,52)  
The sight is capable of seeing many living beings and huge mountains, yet the eyes are just some tiny 
pieces of flesh only, and see only a little at a time; but the mind alone produces the picture of a huge world 
of many objects through its imagination, because of delusion only.
(The ignorant live and die in the imagined world made of conceptions only.)
KALPA TREE OF IMAGINATION

जयोत्यो�ल्पू�+कल्पूकल्पू��कल्पूपू��पू� अज्ञा���त्प्र��त� योस्म�ज्जगत्पूणी�पूर+पूर��,
The ‘Kalpa tree of imagination of limitless nature’ appearing with all its grandeur, spreads-out far and wide 
through ignorance, and is covered by ever-growing leaves of the countless world-conceptions. 

योखिस्म+खिस्तष्ठःखि<त र�ज<त* वि�शृखि<त वि�ल�खि<त च वि�सिचत्ररच��पू*त� भू"रिरभू�गवि�हङ्गम��,
The ‘birds of abundant enjoyments of various kinds’ which live in that tree, are seen entering it and are 
happily settled there.

योत्र ज<म�सि� पूणी��सि� कम�ज�ल+ च क�रक+  फुल�सि� पू)ण्योपू�पू�सि� मwजयो� वि�भू�सिश्रीयो�। (06.52 to 55)
The births are the leaves; the buds are the actions giving results, the fruits are merits and sins, the wealth 
and riches are the clusters of flowers.
THE MOON OF IGNORANCE

अज्ञा��*<�"�यो* �9त� यो�वि����र्धयो� स्फु) ट+ �+��र��4ण्ड*ऽखिस्म<पूर�+ शृ�भू�म)पू�गत��। (06.55.56)
When the ‘Moon of ignorance’ rises, the ‘herbal plants namely women’ grow well-nourished in this 
‘forest-land of Samsaara’. 

ज<मज�लकल�पू"णी�स्तम�क�लक� त��यो� शृ"<यो�दि�त�त्म� ���*शृ� जयोत्योज्ञा��च<द्रूम��। (06.56.57)
The ‘Ignorance-moon’ which shines forth beautifully, is filled with the ‘digits of births’; 
rises only in the darkness when the ‘Sun of Viveka’ sets; rises in the ‘emptiness of Brahman’; 
and is the ‘lord of all faults of the dark night of delusion’; 

अज्ञा��*<��� प्र���*� �����म�तशृ�सिल�� तविपू�त�शृ�चक�र*णी सिचत्तेरत्नर�9वि�णी� 
The ‘cool light of the ignorance-moon’, oozes out the ‘nectar of Vaasanaa’, nourishes the ‘Chakora bird 
of desire’, and takes away the essence of the Chitta-gem (through the sense-pleasures),

र�जह+�वि�ल�सि�<यो� प्र�ल*योसिशृसिशृर�खिङ्गक�� भू�खि<त क�<त�क) म)��त्यो� ल�लल�च��ट्पू���,
the beautiful ladies are the night-lotuses with their bodies cool by the covering of dew drops, 
and are surrounded by the royal swans (of passionate hearts) and their eyes are like the hovering bees;

र्धखिम्मल्लसितसिमर�ल्ल��� ल�त्पू�ण्ड)पूयो�र्धर�� र�म�रज<यो� र�ज<त* त<मGर्ख्येयोAणी वि�ज�खिम्भूतम $। (06.58 to 60)
the ‘ladies namely the nights of ignorance’, with the darkness of their braided hair, with their fair hued 
breasts of moonlight, shine forth as beautiful, only because of the blindness of the fools (who see beauty 
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in the ugly stinking lumps of flesh called women).
THE TREE OF IGNORANCE

आपू�तम�त्रमर्ध)रत्�म�था��त्त्�म�द्य<त�त्त्�मखि4लखिस्थासितभूङ्ग)रत्�+ 
अज्ञा��शृ�खि4�9सित प्र��त�सि� र�म ����क� त�सि� वि�पू)ल�सि� फुल�सि� त�सि�। (06.61)
Rama! the ‘Tree of ignorance’ is filled with ‘various types of fruits’ abundantly all over its ‘spread-out 
branches’. These ‘fruits namely the sense pleasures’ are sweet momentarily only, and bring harm in the 
end; have beginning and end; are divided as many and deteriorating always; and they alone keep 
producing more and more worlds without limits (with they abundant seeds).
BEAUTY IN THE FEMALE BODIES, IS THE GRAND PLAY OF IGNORANCE

यो<म)क्त��सिलत� रत्नभू"वि�त� भू�खि<त यो�वि�त� म�*<���)दि�त* क्ष)ब्र्धक�मक्ष�र�णी���म�यो�, (07.01)
Women cover themselves with pearls and decorate their bodies all over with jewels (to make their 
bodies look beautiful and thus cover up the ugliness of their bodies). 
They appear like the shallow waves of the ‘foul ocean of milk of passion’ that rise high at the 
appearance of the ‘moon namely intoxication of the attraction for flesh’. 
(Passion alone makes the women or men look beautiful!)

�G�णी��म्भू�जक�शृस्थाल�ल�सिलपूटलसिश्रीयो+ र्ध�रयोखि<त दृशृ� स्त्र�णी�+ कपू�लतल��सिलत��, (02)
The eyes of women which keep moving restlessly, being supported by their mirror-like cheeks, 
appear like the beauty of the bees hovering over the shining golden lotuses.
(So it appears, at the time of passion fulfilment.)

उद्य����4ण्ड*�) भू"मG क� तम�� मर्धG हृद्य�� �)म��� भू�खि<त ���� इ� म��भू)��, (03) 
Inside the beautiful gardens, the ‘flowers that fill the trees and the grounds, emitting the pleasing
fragrance’, intoxicate these passionate lovers, and act like the servants of the ‘Deity of passion’. 
(What is a woman but some flesh lump? Ask the wild-animals, they will tell you what she is really!)

क्राव्यो��ग�ध्राग�म�यो)कGल*योक�ल�खिङ्गक�� खिस्त्रयो� �म)पूम�यो<त* च<द्रूच<��पूङ्कज9�, (04)
The limbs of these women are filled with flesh that is eaten by the carnivorous tigers and lions that roam 
the forests, the vultures that hover above the cremation grounds, the foxes and dogs also; yet their bodies 
are compared to moon (moon-like face), sandalwood (fragrance) and lotuses (eyes). 

�G�णी��म्भू�जकसिलक�म�त)ल)ङ्ग�त $ दृश्योत* स्त्र�स्त�श्री*णी� रक्तपू"सित�)गखि<र्धक�, (05)
The stinking blood alone is the fragrance emanating from their bodies, yet their breasts are compared to 
golden lotuses, buds, and sweet lime fruits (Maatulunga). 

र��यो�*<�)सि�स्यो<�मर्ध)विबृम्बृ���द्रू�9� ओष्ठः�सिभूर्ध� म�+�ल�� ल�ल�क्त उपूम�योत*, (06)
The flesh-piece named lips that are moist with stinking saliva are compared to nectar oozing from the 
moon, honey drops of a flower, and the intoxicating liquor pot.

अल्पू�ल्पू�ष्ठः����क�र� भू)ज�क्रा" र�खिस्थाशृङ्क�� मह�बृ�ह)लत�शृब्�9��ण्यो�<त* कवि�सिभू� शृ)भू9�, (07)
The arms are like thin shallow pieces of bones only, and are just the ugly pieces of bone-structure, and 
the great poets describe them as the beautiful creeper-like arms.

क�ल�स्तम्भू�+भू�रत�"रुसिभूस्तथा� भू�त� क) चशृ�भू�सिचत��<�� त�रणी�सिलवि��र�जत*। (07.08)
The women are like the decoration made at the entrance of the ‘Ignorance-palace’ with the pair of 
plantain-trunks appearing like the thighs and a pair of (auspicious) pots appearing like the breasts.
SHREE – GODDESS OF WEALTH
[Wealth also is an attractive female goddess only.]
(This Goddess of wealth is coveted by all - )

आपू�तम<�मर्ध)र� 
though she is less sweet when attained (because of the effort spent in obtaining her) (in the beginning);

मध्यो* द्वा<द्वा��)बृखि<र्ध�� 
though she produces attractions and repulsions when she is there for some time (in the middle);

शृ�घ्रा�����वि�रल�  
though she disappears off very soon (in the end); though she is found in very few people;



10

लक्ष्म�रप्योसिभू��wछ्योत*। (07.09)
this Goddess of wealth is coveted by all.

�म)पू9सित मसित�)��4+ �)4+ च शृतशृ�4त�+ �)�4शृ�4�स्त) ज�यो<त* ����कम�फुल�� सिश्रीयो�। (07.10)
The mind is always worried because of this wealth-deity; 
the joy is spread out in hundreds of branches as various subjects; 
the fruits of all actions caused by her, spread out as endless branches of pains only. 

बृ2ज�लघा��क�र�� क�र�था�सिम� रज्ज�� �च्छ���दृशृ� ��च� प्रत��गह�* खिस्थात��। (07.11)
These rich people (who possess her), are like the thick dense creepers growing wildly all over the forest, 
and are trapped in the ‘dark wild forest filled with desire-filled actions’; 
due to their wicked actions, they are like the ropes that tie one in the ‘prison of dark ignorance’ (kaara);
due to arrogance, their words are just the lip-movements that cover the flashing teeth (expressing conceit).
(Da – teeth – Dataam - Dantaanaam)
AVIDYAA-NIGHT

�+तत� म�हसिमदिहक� क�यो����रवि���रिरणी� योम)�� प्र������9सित सितसिमरश्यो�मल� सिचरम $। (07.12)
Always covered by the mist of delusion; spreading out as actions of various sorts; 
polluted by the muddy monsoon streams of Rajas; dark in hue like the night by the essence of ignorance; 
the ‘(dark)Yamunaa River of life flows forever (in the night of Avidyaa).
ATTRACTION FOR THE OBJECTS

कट"क� त�<त�करणी� �����)4वि�शृ�र�� �र्ध�त* दिह गतस्�*ह+ ज<मप्रसितवि���र��। (07.13)
The ‘attraction for the objects’, increases like the poison in the ‘poisonous creeper of birth’ (prativisha), 
making the heart bitter with the tragic effects of pleasures (as hatred, frustration, disappointment, diseases 
mental and physical, and so on); displaying the pleasures as the most joyful experiences of the human life; 
and dries up the inside from all that is good, has no affection (moisture) for anyone and is intent on 
fulfilling the desires only.
THE TERRIFYING KAALA

व्यो�र्ध"तजज�र�कOणी�ज�त�पूणी�र�जयो� स्�कम�पू��� ��खि<त �����करर*णी��। (07.14)

(अ�करर*णी�� - dirty dust particles)

The ‘array of leaves namely relatives (family members like the wife, son, daughter, parents etc)’ are 
shattered by the diseases of mind and body, are blown away by the winds of their own actions filled 
with the dirty dust of lowly desires (that blind the Viveka-eyes), and fall off.

क�ल� क�सिलत��<तजगत्पूक्�फुल�ऽप्योयो+ घास्मर�च�रजठेर� कल्पू9रविपू � त�प्योसित। (07.15)
Kaala, the never changing principle of death and change, swallows up countess worlds like ripe fruits; 
even then, this old voracious eater does not feel satisfied even after Kalpas have passed off, and is always 
hungry to eat more and more.
THE WRETCHED STATE OF THE JEEVAS

म�हम�रुतम�पू�यो त्�च� वि��मच�रिरणी� स्फु) र<त�ह�हयोखिश्चत्र�� शृ�तल�चल�Dप्तयो�। (07.16)
These Jeevas who are the ‘cool unshaken lights of Brahman-essence’, act like various types of ‘serpents’ 
because of ignorance; they consume the ‘air of delusion’ always, and discard their skins (bodies) again 
and again, and move crookedly with their wicked ways.

सिच<त�विपूशृ�च�पूहत� वि��*क* <�"�यो+ वि��� तम�*� सि�र�ल�क� यो�सित योG��यो�सिम��। (07.17)
The ‘night of youth’ is haunted by the ‘vampire of worry’, and being without the rise of the ‘Viveka-moon’, 
blinds one completely, like the one who is trapped in dense darkness.

खिजह्वा� जज�रत�म*सित प्र�क� त��)�योज्�र9� पूद्मक�टरक�णीस्थामविपू �"त्र+ दिहम9रिर�। (07.18)
The tongue becomes shattered by the continuous strain of appeasing and arguing with the family members 
and other contacts, like the innermost fibre inside the deep hollow of the lotus also getting affected by the 
snow-fall.

�)�4शृ�कमह�ष्ठः�ल� कWकण्टक�+कट� �हस्रशृ�4त�+ यो�सित ��रिरद्र्योदृढशृ�ल्मसिल�। (07.19)
The thickly grown ‘tree of Shaalmali of poverty (not only of wealth but of virtues)’,
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made of the ‘knots of pains and sorrows’, and thorny with the ‘spikes of difficulties’ covering it all over, 
spreads out into hundreds of branches.

अ<तशृ"<यो�<�सितध्�स्तसिचत्तेच9त्योक� त�लयो� म�यो�बृह)लयो�सिम<यो�+ ल�भू�ल"क� वि��ल्गसित। (07.20)      
The ‘owl of greed’ flies in the ‘night of the new-moon’ where ‘Maayaa-darkness’ alone prevails; it makes 
its abode in the ‘fig tree (chaityavrksha) of the mind’ that does not grow high, inside a dark nest which is 
fully empty and dark, with no shine of Viveka (and stays crooked with the bent head without ever trying 
to move out of the darkness and avoids the sun of knowledge always).

पू"�f ग�हDत्�� कणी��भ्यो�+ स्फु) र<त� पूरिरतश्च यो जर�जज�रम�ज��रD योG���4)+ सि�क� <तसित। (07.21)
The ‘cat of old age and weakness’ catches the ‘rat of youth’, at first pulling it by the ear (making the ears lose 
their function) and drags it here and there in the rough ground of diseases and ailment, and kills it at last 
when its playful mood is satisfied completely.

सि����र� क्रामशृ� क्रा�<तर्धर�र्धर�म)<�सित� दिडण्डDरविपूखिणीक* �*यो+ ��विWर�यो�सित पू)Wत�म $। (07.22)
This Jagat is like the lump of foam only, and has no essence at all inside; but yet it increases slowly, 
like a mountain by the dense collection of foam (conception) itself. 

आभू��पू)ष्पूर्ध�ल� जगत्पूल्ल�शृ�सिल�� �त्ते�लत� वि�कसि�त� र्धम��था�फुलर्ध�रिरणी�। (07.23) 
The ‘creeper of the reality of the world’ is white because of the full of blooming flowers of appearances, 
is covered with the leaves of worlds, and grows well by yielding the fruits of Dharma (duties) and Artha (wealth). 

�)र�चलमह�स्था"णी+ च<द्रू�"यो�ग��क्षक+  गग��च्छ���+ च�रु सिघ्रायोत* वित्रजगद्ग�हम $। (07.24)
The ‘Tri-world house’ is supported by the ‘pillars of Meru Mountain and other Kula Mountains’, 
has the ‘windows of sun and moon’ lighting the inside, is covered by the ‘roof of the sky’, 
and looks sturdy (though it is a collection of conceptions only, that is hoarded by the mind).

�+��र�रसि� स्फु�र* चरखि<त प्र�णी�ट्पू��� शृरDरपू)ष्कर*ष्�<तखिश्चद्रू"पूर�पू�सियो��। (07.25)
In the widely spread out ‘lake of Samsaara’, the ‘bees of Praanas’ move about all over, sucking the 
‘honey of Chit-essence’ that is inside the ‘blue lotus of the body’ (yet the honey is searched for outside by 
the blind, like reaching out for the fruit seen inside the mirror, ignoring the fruit that is in the hand).

�भू�म�ग�मह���लक) खिट्टम9क�<तशृ�सिल�� भू)����ररम्यो�<त� स्फु) रत्यो�दि�त्यो�Dविपूक�। (07.26)
The ‘lamp of the sun’ moving alone in the ‘path made of (blue) sapphire gem’ gives light, and shines 
beautifully inside the ‘belly of the world’. (Another beautiful conception!)

आशृ�त<त)सि�बृ2�ङ्ग� ज�गत� ज�णी�पूखिक्षणी� स्������शृल�क* ऽ<तसि��बृ2*खि<द्रूयोपूwजर*। (07.27)
The Jagat with its manifold varieties of beings and their objects is the ‘old bird’ which is tied by the 
‘strings of desires’, is kept inside the ‘cage of senses’ and is bound to the ‘stake of its own Vaasanaa’.

अ��रतपूतज्ज�लभू"तपूणी�पूरम्पूर� स्पू<�त* मरुत�ऽऽम�W� �+��सितव्रतसितखिश्चरम $। (07.28)
The ‘creeper of Samsaara’ is always shaking by the ‘wind of Praana’ that is blowing hard, and all its 
‘hosts of leaves of living beings’ keep falling without stop.

��W*� कसितपूयो+ क�ल+ प्रहृW�� क) लशृ�सिल�� अर्ध�क� त�ग्रा�रकपूङ्क�� शृङ्क�खिw�त�� क्षणीम $। (07.29)
Just for a short span of time, the proud ones born in great families feel elated, not bothering even for a 
second, the huge mire of violent tragedies that are waiting for their fall as the outcome of their ignorance.
(What is heaven but a dirty puddle filled with moss and wet soil, seen in the damp dark sky-path where the idiot Saarasa birds 
jump in and out of the puddle, and live on the moon-light only, with no sun of knowledge in sight.) 

भू)क्त* <�)4ण्डकखिणीक���ल��र�शृ9�ल* स्�ग�म�ग��रस्यो<त� स्फु) रखि<त �)र�� र���। (07.30)
The ‘Saarasa birds of Suras’ live inside the ‘small shallow puddle of Heaven’ lying in the sky-path; 
the puddle is covered by the thick moss of dark wet clouds (of desires); and these birds swallow the tiny 
pieces of the moon-light alone (as mind-conceptions).

����फुल�सिलमसिल�� �����ज�लम�सिलत� स्पू<��म��मयो� स्फुOत� दिक्रायो�वि�क�सि�त�खिब्ज��। (07.31)
The ‘lotus lake of action’ blooms with ‘abundant lotuses of activities’, is polluted by the ‘various fruits of 
bees fallen inside it,’ is garlanded by the ‘mossy screen of dirty Vaasanaas’, and emanates ‘foul smell 
when it quivers as actions’.



12

�र�कO ��विWशृफुरD स्फु) र<त� भू�पूल्�ल* क� त�<त��2ग�ध्रा*णी शृठे*� वि�सि�ग�ह्यत*। (07.32)
The ‘lowly wretched fish of Creation’ is born in the ‘puddle of Samsaara’, and is caught suddenly by 
the ‘old deceitful vulture of death’.

तरङ्गफु* �म�ल*� �9��<यो*� च भूङ्ग)र� श्वा�श्वा�ऽपूर*<�)ल*4*� �म)�*सित वि�सिचत्रत�। (07.33)
The world looks different everyday like the changing digits of moon daily, breaking down every other 
day like the ‘flimsy garland of foam on top of the waves’.

भू"रिरभू"तशृर���खिणी क्षणीभूङ्ग�सि� क) ��त� इ�+ क�लक) ल�ल*� चक्रा+  �+पूरिर�त्यो�त*। (07.34)
The ‘potter named Kaala’ keeps rotating the ‘wheel of change’ and keeps on making the ‘bodies of the 
beings (pots)’ which keep on breaking again and again. (Births and deaths of the bodies go on without stop.)

अ�+र्ख्येयो�त�सि� कल्पू�सि� �+ज�त�<योचल* पू�* जगज्जङ्गलज�ल�सि� �Pर्ध�सि� यो)ग�दि���। (07.35)
Countless Kalpas of various Creations with their own particularities of worlds and populace, rise up from 
the motionless state of Brahman, to only get burnt by the dissolution-fire at the end.
(Worlds also do not last long!)

भू���भू��9रपूयो�<त9� �)4�)�4�शृ�शृत9� �9पूरDत्यो+ प्रयो�त्यो*�मजस्र+ ज�गत� खिस्थासित�। (07.36)
Countless states of the world-existences, that are filled with limitless shapes of objects appearing and 
disappearing again and again, and countless states of joys and sorrows rising again and again, become 
non-existent some day, for sure.
(‘End’ is always there without end. That which rises in time has to end in time.
The ‘I’ which rises as the body has to end as the ‘I’ along with the body.
These beginnings and ends are always there, as the Vaasanaa-fields called Jeevas.
As long as Vaasanaas exist, the worlds will keep on appearing in the mind-state’ without end.)

क्ष)ब्र्ध9यो)�गपूर��तH������शृ�ङ्4ल�खिम्भूत� मह�शृसि�सि�पू�त9श्च � भूP��ऽबृ)2र्ध�रत�। (07.37)
In the ignorant Jeevas, the ‘incorrect understanding’ is well-stabilized, being bound tightly by the 
‘Vaasanaa-chains’ that do not break up, even after the appearance of meaningless Yugas again and again, 
or even after getting stuck by the ‘lightning of death’ again and again.
(‘No one thinks of their own death, though they see deaths everyday in front of them. This is the greatest delusion!’
says Yudhishtira of MahaaBhaarata.)

शृतशृ� वि�द्रू)त�रिरध्रा9���)पू)त्र9रसिभूW)त�+ भू�भूP�रयो�म9<द्रूD+ त�)+ �हसित �����। (07.38)
The sons of Danu (Daanavas), always gain hundreds of victories over the enemies, yet keep the desire 
for fighting and so keep the Indra-form alive as their enemy. 
Vaasanaa is always alive in some form or other and keeps appearing as Indra’s form again and again, 
and keeps in tact the speedy rush of the shattering Bhava-state. 
(Vaasanaas get conquered again and again, yet keep rising like Indra against the Danu’s sons. The struggle goes on, and 
the ‘end of Bhava’ never comes! ‘Subduing the Vaasanaa’ is not enough, but Vaasanaa itself should become non-existent 
through the Vichaara-presence, like the darkness ceasing to exist in the presence of the Sun.) 

वि�शृत्योवि�रत+ भू"त�ग�पू�+�)पूरम्पूर� सि�त्यो+ सि�योसित��त्यो*यो+ क�लव्यो�लगल�<तरम $। (07.39)
The ‘Niyati-wind’ always blows hosts of beings inside the ‘throat of the Kaala-serpent’ without stop. 
(Time and change are the binding rules of any Creation. 
‘World’ is the synonym for ‘change’. World exists constant as the form of change only. 
If you exist as the ‘changing pattern of the body alone’, without evolving as a ‘conscious thinking entity’, then you also are a 
‘pattern of change’ only! Why cry about ‘death’ then?)
(The world is the ocean of object-conceptions produced by the senses, and is empty in reality. The fruits of actions are like the  
empty bubbles of foam covering the waves, and vanish off as nothing only.)

पू��था��म्भूसि� ����खिणी फुलफु* ��सि� ���त� पूतत्योवि�रत�पू�तमभू���ड��म)4*। (07.40)
In the ‘ocean of objects’, all the ‘foam bubbles of fruits (of actions)’ fall from all over without stop, inside 
the ‘Vadava fire of non-existence’ (destruction).
(Any want rises as an object in front, as bound by the measures of time and place. 
If the want does not rise as an object, then it leads to sorrow and anger.)

स्फु) र<त्यो�कखिस्मक�2"त� वि�सिचत्रद्रूव्योशृक्तयो� 
The objects rise up instantly in front of the eyes with their joy or sorrow giving ability, because of the
‘wants’ existing as the mind. 
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स्�भू��म�त्र�+पू<��� स्पू<�सिश्रीयो इ��म्भू��। (07.41)

(स्�भू��� - स्�स्यो भू��� -असिर्धष्ठः���त्ते� - superimposing some quality on something)

Object-perception is, like seeing the quivering of the ocean. 
Objects exist as whatever sense-qualities you impose on the emptiness.

भू"तमGविक्तक�+पू"णी��<बृ�हत� �)बृह"�विपू जगत्कलभूक��वित्ते क� त�<त�दिद्रूक्तक* �रD। (07.42)
The ‘proud lion of Krtaanta’ (Death deity), kills the abundant ‘Jagat-elephants’ which are huge, and also 
carries off the ‘pearls of beings’ all over them (not just the the head of the elephant like the ordinary lion). 

क) लशृ9लफुल� म*घापूक्षपू)wज�� फुल�म�ज� ज�यो<त* च सि�यो<त* च सिध्रायो<त* च जगत्4ग��। (07.43)
The ‘Jagat-birds’ which consume the ‘Kula mountain-fruits’ (the three worlds) as the ‘fruits of merits and 
demerits’, have the ‘cloud clusters as their wings’ (made of Vaasanaas) -
are always in search of fruits here and there; they get born, die and live, only till death ends it all.

सिचविद्भत्तेG स्पू<�शृ)भ्र�यो�+ रङ्ग9� पूwचसिभूरिरखि<द्रूयो9� उ<म�लयोसित �+��रसिचत्र�खिणी वि�सिर्धसिचत्रक� त $। (07.44)
The ‘Chit-state of Reality’ is the ‘empty canvas’ which is pure and empty without any sense or the 
mind-vibrations. The Creator (Vidhi), who is a mind acting as a (entirety of)Vaasanaa-field is the artist; 
and he instantly draws the ‘various pictures of the world’ at that very instant of opening his eyes (through 
the Creation-Vaasanaa), by using the ‘colours of the five senses’.
KAALA AND NIYATI

अजस्रगत्�रD+ ���पूरिर�त�वि�र्ध�सियो��+ सि�म*�शृतभू�ग�ङ्ग�म�द्दी)���सिर्धत�ङ्क) र�+ �"क्ष्म�+ क�लस्यो कल��+
Kaala sprouts as the destruction of everything, crosses over countless measures of time, produces changes 
in every object. The subtle function of the ‘Kaala’ (change/division/time-span), reveals even the hundredth part 
of the winking-span of time.

स्��म)त्था��क�रिरणी�+ ध्यो��*�9��<��*क्ष्यो9त�� खिस्थात�� स्था��रज�तयो�
This alone causes the ‘immovable inert objects’ also to rise up as existing, which are one with this moving 
time-function and are absorbed in it as a part of it. 

र�गद्वा*��म)त्था*� भू���भू��मयो*� च जर�मरणीयो�ग*� ज�णी�� जङ्गमज�तयो�। (07.45 to 47)
The ‘moving conscious objects alone’, hang on to attractions and repulsions, appear and disappear, and 
deteriorate, being subject to old age and death. 

�)�)ष्क� त�त्तेमध्यो��च�रिरण्यो� र्धरणी�तल* सि�योत्यो� सि�योत+ क�ल+ पू�ड्यो<त* कOटपूङ्क्तयो�। (07.48)
The ‘worm and insect varieties (with un-evolved intellects) also’, exist on this Earth, for the limited time-span 
prescribed by Niyati (rules of Nature), being fully absorbed in the proper functioning of the inert acts only, 
of consuming the other living things. 

क्षणी*��दृश्यो ए�*�+ सि�सिगरत्योखि4ल+ �)4� �)�)ल�क्ष्योविबृल� क�लव्यो�ल� वि�पू)लभू�ग��� $। (07.49)
The ‘serpent of Kaala’ hiding inside the hole in the ground and invisible to all, swallows up all the beings 
suddenly, and is happy with his abundant food.

क�ल*� दिक+ सिच��लक्ष्यो स्�शृरDर�क) ल�क� त�� शृ�त��त�तप्रGढ�� प्र�ल्ल�त्पू)ष्पू�Dप्तयो� 
फुलप्र��श्चर<त�ह शृ�सिल�� श्वाभ्रवि�ग्राह��। (07.50,51)
Ignored (overlooked) his by the Kaala a little, the ‘trees’ are rooted in the holes in the ground, 
have their bodies tormented by insects and snakes, keep the lights of flowers shining, and bearing the 
brunt of the cold and the hot sun, give fruits only to all (and stay alive for longer time than humans).

पूयो�पूटलवि�श्री�<तत्र9ल�क्यो�म्भू�जक�टर* कर�सित घा)+घा)म+ भू"रिर भू"तभ्रमरपू*दिटक�। (07.51,52) 
The ‘swarm of bees’ in the form of ‘living beings’, makes loud humming noise inside the ‘hollow’ 
of the ‘lotus of the Tri-world’ that is resting on the ‘water-screen of Vaasanaas’.

ब्रह्म�ण्डभू9क्ष्योभू�ण्ड*यो+ क�ल� भूग�त� दिक्रायो� स्�यो+ �त्त्�9� �त्त्�9� भू"तसिभूक्ष�+ खिजघा�क्षसित। (07.52,53)
‘Goddess Kriyaa’, the spouse of Kaala,
holds the bowl for begging alms in the form of Brahmaanda 
and is forever intent on getting the alms in the form of beings, 
and keeps on feeding her husband again and again. 
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TRI-WORLD LADY
[There is this beautiful lady named the Tri-world, who is very attractive, but is very old.]

(वित्रल�कO��2क�सिम��)
सितसिमर�ल�ककबृरD इ<द्वाक� चपूल*क्षणी� 
(The ‘old passionate lady named Tri-world’, )
has the ‘darkness as the braid of hair’ falling over her forehead; 
has the ever restless eyes as the sun and the moon; 

ब्रह्म�पू*<द्रूमह*<द्रू�दि�र्धर�सिगरिर�र�दि�क� 
holds Brahmaa, Vishnu and Indra as the inner consciousness, and the mountains etc as her inert body;

ब्रह्मतत्त्�9कविपूटक� 
holds the ‘Knowledge of Brahman’ hidden deep within her, lest it explode and destroy her completely; 

लम्बृम��पूयो�र्धर� सिचच्छविक्तम�त�क� स्था"ल� 
her breasts hang down because of ageing, and she has the ‘power of Chit’ as her mother, 
and is very well-nourished (and that is why she is living for such a long time);

तरल� घा�च�पूल� 
she is extremely restless and shaking always;

त�रक�ज�ल�शृ�� 
her teeth are the shining stars; 

�+ध्यो�रुणीतर� र्धर� 
she shines with the hue of the evening light (where the ‘sun of knowledge’ is setting always);

�मस्तपूसिद्म��हस्त� 
all the lotuses are held by her hand like a single lotus plant (as Brahmaa, the Creator);

शृतक्रात)पू)र���� 
her face shines bright like the heaven of Indra (attractive); 

�प्त�खिब्र्धम)क्त�लसितक� ��ल�म्बृरपूरD��त� 
the ‘Seven oceans’ are the garland of pearls she wears; she covers herself with the blue-sky garment;

जम्बृ"द्वाDपूमह���सिभू���श्री�र�मर�खिजक� 
the ‘Jambu Dveepa’ is her navel; the forests form the hair on her body;

भू"त्�� भू"त्�� वि��श्यो<त� वित्रल�कO��2क�सिम�� अ�क� ज्ज�योत* �W� भू"रिरवि�भ्रमक�रिरणी�। (07.53 to 57,58)
this ‘old passionate lady named Tri-world’,
again and again rises up (after dissolution) and gets destroyed again and again;
she makes everyone deluded, and repeatedly gets produced to perish only.
KAALA-SPAN OF TIME

मP�म<यो9रथा�<मP�+ भू�म* क�लमह�णी��* प्रसितकल्पूक्षणी+ क्ष�णी9ब्र�ह्म�ण्डस्फु) टबृ)द्बो)�9�,
Every living being sinks and comes out again and again in the ‘Terrifying huge ocean of Kaala’, 
where every Kalpa equals a second, 
where countless Brahmaandas rise like foam-bubbles and vanish off immediately.

क�ल*ऽग�र्धर�स्यो<�* खिस्थात्�� खिस्थात्�� पू)��पू)�� कल्पूम�त्रसि�म*�*णी�ड्डD��� क�रणी��र���,
Inside the Kaala with its ‘abundant moving waters of Trshnaa’, the ‘Saarasa birds of Creators’ jump in 
at every second of a Kalpa, and fly away immediately. 

उत्पूत्यो�त्पूत्यो ��सिशृ<यो� �+तप्त�� ��विWवि�द्य)त�, 
The ‘lightning flashes of Creations’ appear again and again, and burn off instantly. 

क�लम*घा* स्फु) र<त्यो*त�खिश्चत्प्रक�शृ���द्यम�� प्रपूतद्भ"तवि�हग��, 
In the presence of the ‘dark cloud of Kaala’, these ‘forests of Chit-shine as world-appearances’ rise up 
abundantly, with the beings sheltered in there as the birds. 
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पूत<त्योवि�रतभ्रम�� क�लत�ल�खित्कल�त्ते�ल�त $ ब्रह्म�ण्डफुलपू�लयो�। (07.58 to 61,62)
Spinning fast, abundant fruits of Brahmaandas fall down without stop, from the ‘tall Taala tree of Kaala’.

उ<म*�क� त�9रिरwच��Wयो� �*���योक�� सि�म*�क� त�+ह�र�� �खि<त क* च� क) त्रसिचत $। 
Within the wink-span, the chiefs of Devas namely Vishnu, Rudra and others get produced by the Creator 
and are destroyed also immediately. 

सि�म*��<म*��+क्ष�णीकल्पूज�ल�� �हस्रशृ�। (07.62,63)
Thousands of Kalpas of Creations exist here and there, rising with the opening of the eyes, and perishing 
by the closing of the eyes.  

रुद्रू�� क* च� वि�द्य<त* तखिस्म+खिश्चत्पूरम* पू)�� त*ऽविपू योस्यो सि�म*�*णी भू�खि<त � भू�खि<त च। (07.64)
Rudras also are there in that Supreme Chit, they also rise up within a wink-span of time, and disappear also. 

त�दृशृ�ऽप्योखिस्त �*�*शृ� 
So also are the Rulers of Devas (Indras)! 

ह्य�<त*यो+ दिक्रायो�खिस्थासित� अ�<त�+कल्पूमयो* शृ"<यो* च ब्रह्मणी� पू�*। (07.65)
The state of Creation is limitless in the ‘Supreme state of Brahman,which is empty and made only of 
limitless conceptions’. 

� �+भू�सित क� ��म शृक्तयोखिश्चत्रपू"रक��। (07.66)
What amazing thing cannot happen in this Brahman-state with so many powers!

ए�मक्ष�णी�+कल्पूलब्र्ध�था�भूरभू��)र� ज�गत� कल्पू�� यो*यो+ त�ज्ञा��वि�ज�खिम्भूतम $। (07.66)
In this manner, this ‘imagined state called the Jagat’ shines forth with just the superimposed value on 
the conceived pictures, and shines as the product of ignorance.

यो�� �+पू�� यो�)त �+ततम�पू�श्च योद्बो�ल्योयोG��जर�मरणी�पूत�पू�� 
यो<मज्ज�+ च �)4�)�4पूरम्पूर�सिभूरज्ञा��त�व्रसितसिमरस्यो वि�भू"तयोस्त��। (07.67)
The gains and losses of all types, the sufferings of childhood, youth, old age and death, 
the drowned-state inside the succession of joys and sorrows -
are all caused by the dense dark state of ignorance, 
like ghosts seen at night because of the ‘absence of light’.


