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CHAPTER FOUR

THE STORY OF JANAKA’S REALIZATION

afagrara
Vasishta spoke

TY dldcshd: Uih: HA: Facfeadl SHAT AW o U] Tsfiaaira«| (07.01)
Previously, I explained the common method that belongs to all embodied ones.
Now listen to some special cases, hey Lotus-eyed Rama.

HREACHAREFH ST SEIATROT Hugatatdl T gridaAgaal shatl (07.02)

For the ‘embodied ones born in this grand show of the world-appearance’ who are qualified for the
attainment of the Supreme, there are two excellent pathways.

T AT RUIGABIATES: Ael: STedel STeaidaiy [ffge: FHared:| (07.03)

One of them is where, by practising very slowly the instructions of a Guru, they attain success in a single
or in many consecutive births.

fedrEcarcaatany] fhfRagcueaaaar #afd A=aufa: marRrbearddd| (07.04)

The second one is where, being endowed with slightly better mental structure, the ‘Knowledge’ is attained

very fast, by one’s own effort, like the fruit falling from the sky.
(This is a rare occurrence as exemplified in the story of Janaka.)

AH BATAUTATHAAGUTATAY A U] Jalled UTehed HAATH d| (07.05)
Listen, I will relate to you this particular incident that happened in the past, where ‘Knowledge’ was
attained like the fruit falling from the sky.

U] GHIT AT ATHTAT TG YHTHATT S ET:
guiddheldc fade TRANaT fade Fagdied| (07.06)

Hey Rama endowed with excellent virtues! Listen to this story, where the noble men of excellent
intellects, who have reached the end of their existence in that last birth, attain the ‘taintless knowledge
supreme’, like a fruit suddenly falling from the sky, with all the heaps of their good and bad actions
that block the knowledge removed instantly.

IECIEATHAHATUGIHUGERY: faeeral HEUTAT Siefeh! ATH dare]| (08.01)

There is a highly valorous king named Janaka (caretaker of people like a father), the Ruler (the best) of the
citizens of Videha (also means-‘the liberated ones without the body”).

weugaitsfaratat fFaTesar feareas: ATUaY J=guaroT S0 FhRthde:,
fgatehaiafufafeRumeny: disaasraiasd fasoRerferd: | (08.02,03)

He was of a generous nature.

He had got rid of all difficulties (of his people), and was endowed with ever-increasing prosperity.
He was a Kalpa tree (the wish fulfilling heavenly tree) for the needy.

He was the Sun for the lotuses namely the friends.

He was spring for the flowers namely the relatives.

He was the deity of love (with the flag of crocodile), for the females.

He was the Moon for the white lotuses namely the Brahmins.

He was the lustrous Sun for the darkness namely the enemies.

He was the ocean which treasured within, the excellent gem namely compassion.

He was like a Vishnu staying on the Earth, by his caring nature for all.
ONCE, HE WAS RELAXING IN IN THE GARDEN...AND THEN...

Tgooldlelelidd HA>oNIg>alUso H halteddl Fd HifcheeTeliai a2l
SYAATHNT FATHAASITH Nedude PHled Fead araar JAT| (08.05)

The tender creepers overflowed with blossoms of flowers and covered the ground with heaps of pollens,
and danced to the tune of the songs sung by the Koel birds, making the spring season itself get intoxicated.




The pretty maidens moved about like creepers.
King Janaka entered the garden joyously, like king Indra entering his Nandana garden.

dREHAITS T PENGHAR qLEATN: s F5oy fa=am 1 (08.06)

In that excellent lovable garden where the pollens were carried high by the wind, he wandered alone
in the bowers, ordering his attendants to keep away.

HY YA HEARATATAIA e THGIATATLRIATAT FIHSINGETET:
e ey dodeeIaRoT sAT: Haega1eT IMNdar MarcaHTa=T: | (08.08)

Hey Lotus-eyed Rama, (when he was thus wandering alone in solitude),

he chanced to hear from inside the dark interiors of the Tamaala tree groves,

the ‘Geetaa’ uttered in the course of their private conversation expressing their inner feeling,

by the ‘Siddhas who were completely invisible, who always sought solitary places, and who moved about

only in the caves of the mountains’.

(‘Geetaa’ is a name given fo certain sacred writings or verse or dialogue used in expounding some profound knowledge.

1t is not a song sung to some tune. A collection of meaningtill utterances alone is referred to by the term ‘Geetaa.)
‘SIDDHA GEETAA’

o] >q:
Siddhas spoke
SERITARANINIIATAG [T T ElcAdedIcd faeuee FAUEAS| (08.09)

We contemplate on ‘That nameless Reality state’,
which is without perturbations;
which manifests from the principle of the Reality-essence within oneself;
which appears in the intellect as the ‘experience of bliss’ arising from
the ‘union of the perceiver and perceived’.
[Every living creature loves to live and shuns death. Man’s search for eternity is also based on this love for life only.
Man’s love for god also is based on this love for the eternal state only.
Life is to see the perceived. Death is the cessation of this perception.
The perceived-state is the bliss that everyone enjoys as the ‘life’; but, yet there is a ‘Supreme-state’ that exists within each
living thing as the ‘essence of the seeing’ itself , that exists without the need of a life or the perceived; and yet is a more
stabilized bliss-state than the perception-state of a Jeeva. This bliss alone is experienced as the ‘Purusha the perceiver in union
with the perceived Prakrti’. In the supreme bliss-state of the true self, the Purusha and Prakrti (the perceiver connected to the
perceived) both dissolve off; and the ‘untainted bliss of silence alone’ remains as the existence.]

I >9:
Others spoke
GECIATRANS FeredT ATHAAT HE SAAYAHTHHATCHT HHUTEHR | (08.10)

Renouncing completely the ‘perceiver-perceiving-perceived’
along with the Vaasanaa (for the realness of the world),
we contemplate on the ‘essence of Reality within’,
which is the first appearance seen by the perceiver (as his self-awareness state).

I 5
Others spoke
AT FATATEIATENTT UaTA: Ueh1red YhRITATHICHT FHUTEH | (08.11)

We contemplate on the ‘essence of Reality within’,
which lights up all the lights that reveal the perceived,
which is eternal (unlike the other light sources),

which is the state in-between the two views of ‘is’ and ‘is not’.
[‘Perceived world’ is nothing but a continuous inflow of Bhoda, the information produced by the mind through the senses.
Though there are five senses, all the senses cannot function simultaneously at any single instant.
If one sense-experience rises, the other vanishes; one object rises as the concept, another vanishes; one time-measure vanishes
and another rises instantly. World is always a state of ‘is” and ‘is not’.
Awareness alone is there as a ‘constant seer’ seeing both the ‘is” and ‘is not’.
You can catch it if you contemplate on the subtle state in-between the ‘is’ and ‘is not’ of sense information.]




I 5
Others spoke

[All the cases of grammar refer to that reality state only; all words stay as its name only.]
IRAHS TET T Ia: T TEAT 3¢ AT T AfE TF Tehcd TIAUEHAS| (08.12)
We contemplate on that Reality-state, which alone is the ‘Absolute Truth (Satyam)’
(which is always the ‘Knower of all’, with or without the objects of knowledge);
which is, everything as the knowledge of all;
by which, everything exists as the object of knowledge;
for which, everything exists as the object of knowledge;
from which, everything arises as the object of knowledge;
of which, everything exists as the object of knowledge;

in which, everything exists as the object of knowledge.
[Reality-state that is referred to by the name of Brahman or Chit is the ‘essence of all that can be there as any perceived’.
Therefore, it is all, and is the support of all; and not any of the ‘all’ also.
Every object you sense and imagine is Brahman only! Where are you searching for it, when it is so near?]

I S
Others spoke

[All the letters and sounds that make the language refer to the Reality-state only, since it alone is the essence of all the sounds.
From head to foot of all the letters, it alone ‘is’ and exists as the countless words formed out of these letters.)

HRRED FHRIAAAVDBREARTIT HoTHHTeed T TACHAAURHAT | (08.13)
The letter ‘A’ is the first head part; ‘Ha’ letter is the last part at the end;
and it exists with endless forms as all the sounds of these letters.
It is uttered continuously as all the words used by all the beings of existence.

‘That essence of mine’ I contemplate upon.
[Every word you utter is the name of Brahman? What need is there for any sacred hymn?]

I 5
others spoke
Hcdsd Tgedld qadey Udlied A o (@ATFasafed cadedl FETEABIEYHT:| (08.14)
Those who seek another deity,
rejecting the Supreme Lord seated in the cave of the heart (as the very essence of their self),

are the fools who are going after an ordinary glass-gem,

throwing away the many Koustubha gems (worn by Lord Naaraayana) that are held in their own hands.
[Any form and name is made of the awareness-essence alone, that is the real you.
Any deity with form also exists supported by this awareness alone.
So which deity is supreme, the ‘awareness state of Reality’ or the ‘deity with a limited form’?]

I 5
others spoke

gaTem: fohel Hcdod HaAdedidd AARMANdealedl HoAATeT fae@d| (08.15)

Only by renouncing all the desires,
is this fruit (Self-Realization/Aatma Jnaanam) gained.

By this (Self-Realization/Aatma Jnaanam) alone, the poisonous creepers of desires get completely uprooted.
[Kill the desires, Realization is instant. Realize the Truth; the desires die of instantly.
Both are possible, only by attainment of the the knowledge of the unreal nature of the world.]

I 5
others spoke

LTI ET I: Uerdy gafd: aeATid Hrar= 3@ =R A & TEH: | (08.16)

That idiot, who again binds himself to the thoughts of the objects,

knowing well the extreme essence-less-ness in them, is not a man, but a donkey.
[After the intellectual comprehension of all this, through the study of many scriptures, if one still runs after the dirt of
object-pleasures, then he is a human shaped donkey only.]
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others spoke

sfedgferamaiaicgaieya:qa: gafgdaeusa aooa gRERE| (08.17)

The snakes named senses should be hit hard by the ‘rod of discrimination’
again and again, even as they keep rising up here and there,

like how Indra hit the ‘winged mountains’ with his Vajra weapon.
[Of course, the object-oriented mind is uncontrollable like the ‘mountains with wings’, and it keeps jumping from object to
object madly. You must be courageous like ‘Indra, the controller of all Devas’, and control the senses with the proper process
of Vichaara, again and again, till the mind no more seeks the pleasures.
Physical avoidance is of no use, if the mind still believes in the joys of the sense-objects as real.]

I 5
others spoke
SURMAGEATE AT AT : AFATT ATY:
URITATHAH: TIb TITY Hald @ EATAeTAT TTRIA| (08.18)

One should bring forth the ‘sacred joy of quiescence (where even silence is also silenced)’.
The mind of the good man becomes subdued by practising quiescence (of non-conception).
When the mind is quiet,
then the ‘excellent state’ rises, bestowing the bliss of the ‘quiescent state of Reality’ forever

(whether one is amidst the perceptions or not).
[One is not bound to a life-scene which is just the ‘seeing of the seen’ the world-scenario.
The Knower exists as the ‘seeing’ itself, where his existence as the ‘awareness state’ is not dependent on the ‘seen and the seer
unit’. He exists transcending both the life and death.]
afastard

Vasishta spoke
sfa Rrgerongrof sfram: sjcar #AQufa: wreaTsTonag] fiE IRaETeal (09.01)

Listening to these songs sung aloud by the group of Siddhas, the king immediately felt apprehensive,

like a coward by the sounds coming from the battle field.
(These words addressed to him, fore his inner heart and made him realize what a fool he had been all this time, though he was
learned and intelligent surface-wise.)

SITH URIR FTATPYEafE Ufd FIdRGaTIId: aikare sarfad| (09.02)

Taking with him all his people (maidens, attendants, and friends) he returned home, like the flooding river
rushing towards the ocean followed by the trees on its bank.

URaRAAVUT fag=a T FadATed Th TT RIS JedAd sdrdesd| (09.03)

He dismissed all of his attendants, and went up alone to the topmost point (terrace) of his palace, like the
Sun climbing up the mountain (at the rise of the day). (He wanted to ascend the topmost state of knowledge maybe.)

a9 NS TATela@auaTaasde: AellhdealhildidaaTacATGe: | (09.04)

There, (seated alone), analyzing the ‘ways of the people of the world to be as erratic as the wing-movements

of the birds flying high’, he lamented like this.
JANAKA LAMENTS ABOUT THE WAYS OF THE WORLD

& PEATADERY SllcTellehe AEAE UTNIUY S UTNTOT JATSIA doliged| (09.05)
“Alas what pains! Getting tossed about in the ‘worldly matters inherent with suffering’, I roll about as if

forced, like the stones rolling among the stones (leading a meaningless life).
(And what is my life worth in this infinite time-span, where I cannot even imagine where this all began in the past, and where
1t will all end later on?)

HUIeAET PHIET BISTIRM Aehd AAT ARAHT fAaqeaidy RgAHUFAITFA| (09.06)

In the endless span of time, I live just for some infinitesimal time.

I get attached to the life even then! Fie on me with the worst type of mind!
(And I was so proud that I own a kingdom on this Earth!)

fehaeaTIide a1 TsgaArsiiad #H s faar g-@ fasifer gaddan (09.07)




How much is this kingdom worth in the whole of my life?
What worse could happen if it is not there? (How insane I could be!)

I live here (like an idiot holding on to emptiness) suffering like a person who has lost his mind!
(From the beginning-less emptiness I rose up as a living thing, and will dissolve off into emptiness after this life is over and
done with! I go through such an unstable existence, day in and day out; and yet was holding on to it as my greatest treasure!)

HeTdedsThA=cIsE HLY Uordaiiidd: drelidegadre fb FuT YidHATEI:| (09.08)

I am endless in the beginning and at the end. In the middle I have a fragile life.
Like a child attracted towards a painted moon, I have placed my trust in this! (What an idiot I am!)

TUsRigdelTeidegollele STl & HEATTHANH heATieH TRATT:| (09.09)

Though I do not have a world in front of me (as an absolute solid reality), | have come under the spell of
a sorcerer (and see a world as if it is the only reality that is there)!

TeE] (@@ aeg:) Ted a1 Y YGERAPAA fhfudies aAecda fhfade Afad#| (09.10)

There is ‘no object (Vastu/something that exists as the sense-perceived) at all here’ that is pleasant (for it ends

in pain only), that is excellent (that gives complete fulfilment), that is not-conceived (that exists independently outside
of our conception’

(‘Distance’ s just the measure-idea of the objects that is perceived by the mind; it is just a number only, as coded by the brain.
Whatever object is conceived as existing at some location is conceived by my mind alone, as some measure).

EYAIGIEY I AATH add 3fa AT arendsradi Heasmaagd] (09.11)
Any object which exists at a distance is not really at a distance, because it is in my mind only (like the

distance reflected in the mirror).

Ascertained about this fact, I will completely renounce the idea of the objects outside.
(What is the sensation of joy, but a satisfaction, a silence of agitation called desire. Objects do not ever contain the quality of
Joy in them, in the least. It is the silence of agitation that is termed by us as the joy-feeling.)

AlepToTe STATHTE: HTCTATHSIN: TEISANY & g:Era hIaredr @ ufd| (09.12)
The world madly rushes towards pleasures, as if rolling uncontrollably inside a whirlpool (with no way to

escape), to end up in pain only and not in any true joy as such.

How can one ever believe in any joy as obtained from the objects?

(1, as a fool am actually dead and inert, though for the outside I look alive. The ‘joys’ are the ‘offering of Pinda’ to

the ‘dead me’ ‘by myself’.) (‘Pinda’, the rice-ball which is offered to those who are dead.)

Ucdee, UidAE o Ucde o ufdefor gara g-@ivsiia g-afa g g ga:1 (09.13)

At each and every year, at each and every month, at each and every day, at each and every moment,

(it is observed without fail that) the so-called pleasures (imagined by the mind) turn into ‘painful thick-rice balls
of pain’ again and again.

[Whatever object you perceive is just an array of sense-information produced and received by the mind.

Perception is made up of ‘vanishing sense information’ only. Objects exist only as some concepts and memories in the mind.
They do not exist at all as stable independent realities. |

(And what can be achieved on this Earth at the most..; the ruler-ship of a kingdom?

Is it not the highest position desired by every human being? Is 1t not a position that is worth aspiring for?

But, what worth is it in the few years spent on the Earth, suftering through ageing and other ailments of the body?

The post of Indra the ruler of the tri-world..? Even that is temporary and 1s held on to with great effort, by fighting with the
Asuras and other competitors who desire for the post! Even Indra gets only the imagined pleasures, which are not stable.
Indra’s also is not a permanent post; many noble men have attained and lost it also, again and again.)

WA fAfE & €8 A8 o HIfdd 3¢y F deEdie dai Jaeg aiedfd:| (09.14)

Even the most excellent states (of Devas) also have been analyzed. Whatever is in this world as the
perceived phenomenon, is already in the perished state! The ‘position of the emperor etc’ is so lowly
(and so worthless), that it cannot be even an object of thought at all!

There is nothing here that can be sought by the wise ones!

3T I FAedl AR o RAfudecay: safoaaearar Fur fQaeaar ad| (09.15)

Those who stay on the topmost positions today, tumble down within a few days.

Alas, my wretched mind! What is the meaning of your trust in greater positions?

(I am trapped, tied up in chains, am kept deep down inside a dirty stinking dark hole; there is no hope of escape at all!
What will I do now?)




T TEISTHUSDITEH eheligehd: TTdIsTFIUREASTT &1 HAATCHgar F&Afd:1 (09.16)

Without a rope, [ am still bound (by the three Gunas). Without the mire, I am still dirty (by the taint of Vaasanaas).
Though staying above all (as an emperor), [ have fallen down (being ignorant of my true nature).

Alas, my dear self, what a perilous state [ am in!
(All these days I was feeling proud of my intelligence; but now I know that I am the stupidest creature ever alive.)

HEATGHEATCATRISTATIA AT A 3TT: ATl HEpTaidarFe:| (09.17)

Though I am highly intelligent, how it is that suddenly this delusion has enveloped me, like the black

cloud covering the Sun and blocking the light!
(I now understand the futility of the joys got fiom all these royal pleasures, and the harms rising fiom being attached to the
relatives.) (And I am always stuck with this ghost of ego and its possessions!)

® SH A AFHANM: & A A IUdT: Il HIAAAT HebdATedApel:| (09.18)
What are these great enjoyments of mine! What are these relatives of mine!

Like the child getting frightened by some noises and movements and feels the presence of ghosts,

I am also imagining the ‘I’ and ‘mine-ness’ ‘ghosts’, and always stay apprehensive.
(I am going to take firm control of things now. I cannot delay even a moment.)

TagAg AGeATH STRAORITACH fpfAAmaeaay yfdgearaioiial (09.19)

I will myself bind well this lady namely the ‘body-form’(who pretends to be my close friend and stays always with
me); she after all, is always after the old age and death only; she makes me feel always anxious only.
Why should I place trust in her and go after pleasures, to please her?

(She looks pleasing on the outside, but actually is a devil that makes me suffer through aging and other ailments.)

a1g fasg a1 gFas AT ufd B 7% geefdwr R freddeusufeudn (09.20)

Whether she goes or stays, what does it matter to me? (7 do not care for her anymore.) She has risen falsely

like this (as if intent on giving me only joy), (but vanishes leaving nothing back), like the bubble.
(Whatever object or person is there in the world stays as a memory only.
I will also turn into a memory only for others after the body meets its death.)

o ASIIHAT AT Todd: RATYITAT: T4 THIAUY Ui aaaasia &1 gfd:| (09.21)

Those great men of excellent prosperities, those enjoyments, those good men, those affectionate relatives;

all have gone down the path of memories! What stability is there even in the present?
(What is the meaning in hoarding wealth, when life itself'is so unstable?)

Fq YA AR SFEUT: T SHTfed af URhbTel AT &l fa8Eddr JAH| (09.22)

Where went the wealth of the kings of the past? Where went the worlds created by Brahmaa of the past?
(My life does not even amount to the span of a lightning flash, when compared to their life-spans!)
What is there to trust in my own state?

fforareeerentor ggereia aiRfor & shfaafaagrey fagfsafea arua:| (09.23)

‘Lakhs of Indras’ have melted away like ‘bubbles in the ocean’.
The realized Sages (who have found the secret of eternity) laugh at ‘me who am bound to this ignorant life
(and yet feel conceited about my wealth and position)’!

STETUTT el ITAT ITdT: HIWURT: YATAT: Gigagar: &l gfadadmr hfaal (09.24)
‘Crores of Brahmaas’ have gone (and come). The successive Creations have all vanished (like bubbles in the

ocean). Countless kings have disappeared like sand particles (being blown away by the ‘Kaala wind’).

What stability is there in my life?
(I am dreaming a horrible dream now; and am attached to this dream-body! I am caught in the dark night of ignorance. 1
should wake up somehow.)

ARG cTCTHY HA AT AR TedAe] Ref@afasl (09.25)

In the ‘nightmare seen in the night of worldly-existence’, I have developed attachment to this ‘delusion in
the form of the body that is perceived’ (which is just some sensed-information)!
Fie on this ignoble idiotic state of mine!

3 WsefAfa FdFeuarsTcrawaol EeRNMET fhasaes Ba:1 (09.26)

“This person is so and so; I am so and so’- all these ideas are wasteful imagined concepts.
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Why am I living like an idiot caught by the ‘ghost of ignorance’?
(A moment-span is gone already, before I know of it also. My life is getting slowly erased by some unseen hand of time.)

Td BAfAG HEAGIIRIAAIALT UTeeATd & URTH FEHAT hrolel@AT| (09.27)

This life is getting erased at every second non-stop by the subtle hands of ‘Kaala’ extending endlessly.
Though seeing it, why do I not see it?
(Anything with form becomes a limited entity bound by the time and space measures.)

TS PITEAT: ASIhISHDegehT: BIeTehUTTeIbaE: hAEY A T (09.28)

The ‘foot-stools’ of the great Brahman (state)’ are the never-ending perception-states.
‘Brahmaas (Creators) and other Devas who rule the worlds’ (the Ishaanas) are the ‘carved dolls of the small
pillars’ (of the foot-stool) ‘that are kept in the humble bent position’.

The Vishnus (Shaangri) and other great Devas are the balls which jump up and down when played;
(when slaying the demons Vishnu and other Devas have to fly up and down).

The ‘Rudras who hold the skulls of Brahmaas as their bowls’ are also caught by the Kaala (Time/Death).

Hey ‘you attachment to the life’! Why are you dancing in me? (Ger off immediately!)
(Days and nights keep on rising and setting; and I am unaware of the passing of time, being lost in the day to day affairs only.
Each day is passed in ignorance only.)

HAGAWIeAd Alfed TAY IR HIAAEFAGE ST AT arEx:| (09.29)

Perpetually, days have moved on and on; and even now the days are passing away so fast. Yet, alas, even
after so many days, not a single day has arrived where the ‘changeless reality’ has been seen!

AR TS FIFRASAAIATH AT Ta FGlecTedeadd FIUGeed:| (09.30)

Like the swans playing in the lake, only the thoughts of pleasures rise in the minds of the people; but
never the state of the inner essence!

PEChE U GUGWR Tel: AT o fehsTea o Tesmayae| (09.31)
I have attained sufferings after sufferings. I have experienced pains after pains.
Even then, I have not developed dispassion. Fie on me who is with this worst type of mind!

AY AY Tl TG HTGAT HeFaEqy ol il faeTers gerfer fpfdeaas] (09.32)

Whichever wonderful object I intensely longed for, I have seen it perishing only. (Nothing stays forever.)
What excellent quality can be here in these ‘perishing sense objects’ (that I go after them again and again)?

TeAY Iod Whed QU FAARHA FaAarafad dfgarRmaAacagiRidad| (09.33)

In the youth the middle part of the life, everything looks so pleasing and joyous; all the enterprises
when fruitful are pleasing, and render joy at the end; all the sense-objects when in contact give pleasure
and joy. Yet everything is inauspicious only! They are all equal to the ‘stinking foul things of disgusting
nature’ (like excrement, spit etc); because any joy of any state is temporary only (and leaves back nothing but
some empty memories).

Ay Ay yerdy yfd aeaArfd Aa: ay dvda T T8 ARNEAT HAA| (09.34)

Whatever objects a man holds on to as his support, he sees them all as perishing away for sure.
(Yet the man does not seem to learn the lesson taught by the life.)

AT UTRRAY AT:AT: FRARTATT AT:AT: WehidTd arNfae ST8l Sia:| (09.35)

This foolish man (forced by his desires and attachments) attains more sinful (selfish) states the next next day;
more cruel states the next next day (where he ignores the suffering of others); more painful states the next next
day (and ends up having only more anxieties and apprehensions as his possessions).

3Gl dTed Tlaa AcaATed: AV dhoFtdedrd: b FATT PaT JT5:1 (09.36)

In the childhood, he is stuck by sheer ignorance; in the youth, by the deity of passion; in the old age,
he is obsessed by worries about the wife and family. What can the idiot do when?

HETATTY O0E Qdveagiid 3AREAR 1 deueafd gafd:| (09.37)

The ‘worldly-existence’ is completely essence-less indeed.

Even as it is experienced at every moment, it keeps disappearing.
(That is why, it is known as Samsaara, that which keeps slithering of?).
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It is without any true joy; since it is connected to various states of sufferings only, like diseases, anxieties

and other painful states. What does the stupid idiot see in that as something joyous and heavenly?!
(What is the maximum pleasure-state you can achieve through the performance of penance or rites?)

TAGITHAYARTCAT TR AgIheUledAIRN Fadf ureaifa AfdwA| (09.38)

Even after performing hundreds of ‘Sacrifices like Raajasooya, AshvaMedha and others’, one can get,
not more than the experience of a heaven (as Indra), which is just a minuscule-point even if it is the huge

‘Creation life-span’ of a single Brahmaa!
(Even the heavens are not fiee of problems, for there is always the fear of curses from the Sages, and attacks from the Asuras!)

hIsE TeiisTET @t ar urarel a1 UeRleh: o TATHFGecAAT GHAYT arua:| (09.39)

Which place is there in this Earth, or Heaven or Paataala where there do not exist, the stinging bees of
problems? (Mind and body are always prone to various types of ailments!)

fAeraAfaeeaTer: SRRTTATean: 3TYAT s [Fardied &8 el (09.40)

How can these, the ‘mental afflictions, the serpents that are coiled up in the hole of the mind’ and the
‘body-ailments which are the sprouts growing in the ground of one’s own body’, get removed?

HlsaT oI e AT AR GUY HTT gl fehateh FAAmeges| (09.41)

Unreal (sense pictures) stays on top the real (Brahman-state).
Pain stays on top of the pleasures (as the end-experience).

Sufferings (masked as joys) stay on top of the joys. Which one shall I take shelter in?
(Where can I find the real Knowers?)

SRed ¥ f3aed T Urpdl: ggeledd: ORI TRd AR GIHT: ATYHATIE: | (09.42)

The world is filled fully with the ‘ignorant wretched creatures’ which get born, only to die!
The wise ones are indeed rare to find.

AACTATIATAT: THAVAHION: FHRT A8y sqorHiSaraan f&uar:| (09.43)
The ‘pretty young women’ are indeed attractive with ‘eyes that are like the bees hovering on the blue

lotuses’, and look charming with their gestures of extreme love; yet the pleasure got out of them lasts
for only a short time, and they stay as objects of ridicule (because of their other foolish and unworthy conduct).

A9 fAAUI=AN! SOTdr Uediga! dreem: geun: dfed ATERN 0T HTl (09.44)

There are countless persons like ‘Brahmaas’ ‘by opening and closing of whose eyes, the worlds get
created and destroyed through their conceptional powers’. (They also are not permanent.)
People like us who last only for a few decades only, are not even worth the count!

gfea WIatgHar: e gieern: Reaudaarad ugrds: refied| (09.45)

The ‘hosts of objects which give pleasure’ appear each better than the other, each more stable than the
other; yet they all end up in pain only (because of the effort to earn it; the effort to maintain it; and the experience of
pain when it is gone)!

guesar e arearafana gaan Jar 31 AR ged AT FgUG: | (09.46)

Those ‘great enterprises’ which are considered to be various types of prosperities by the mind are actually
‘great calamities’ only, according to me. (Possessions are synonymous to problems only!)

3uersi AT Irearieamafd adan: adr 3 FERHT A AFTH FUe:| (09.47)

Those ‘great enterprises’ which are considered to be various types of ‘calamities’ by the mind are actually

great prosperities only, according to my mind. (Calamities at least bring dispassion as a reward!)

(When there are only just some images, sounds, smells, touches, and tastes experienced by the mind, what can you actually
own as any object? World is just a process of sense-perception only.

What is there as any solid me, or what is there that I can possess as a solid object?

My body also is a sensed-information only, and any object that is perceived also is just some sensed-information only!
How can any information own another information?)

AT AT s AT TeNegHSIR AAGTHCIYIT PATATSENHATIGDBI| (09.48)

‘This perceived world” which is made of just the sense-information, is an appearance created
by the mind, and is as ‘fleeting as the moon reflected in the waters of the ocean’.
Where forth does this wondrous row of letters (words) comes into being, as ‘This is mine’?




11

(The crow sits and the leaf falls; a random cause forces the leaf to fall! The world-scenes, namely the ‘information of the
objects and people’ also rise up randomly as per the mental processes of a person. What is there to like or dislike?)

PIRATHITINNAT e STl Yeidd Piedd! IS TAUCTHTGAT| (09.49)

In the state of the world which has risen as a matter of random co-incidence, only an idiot can entertain the
meaningless ideas of likes and dislikes.

SAACOeATHY GUAFAY Y BRAAEIIDISTEA TdsaMsTafr@r&ad| (09.50)

These ‘perceptions termed as pleasures’ are limited by the ‘time and space measures’, and are scorching
by nature (because of the physical, mental, and Karma-bound sufferings); and still why I am rushing towards them
like a moth towards the fire-flames (acting blind to the extreme suffering that awaits me there).

RAPdGRY o WaTay dcaradiaady fud FaRgygl (09.51)

It is better to roll about in the ‘Rourava (hell) fire’ which burns once and for all; but never the experience
of the dealings of the world, which again and again keep giving different sorts of pains!

HOR UG g WA 3fd HLId TeALIUad ¢ GUANRT HUH| (09.52)
The ‘worldly existence’ is said to be the ‘extreme peak-end’ of all pains; when the body has fallen inside
it, how can one attain any real happiness?

HpAAATIG Y TR ¥ AU d T NS @IS Sedd FYRIIAH| (09.53)

Those (ignorant ones), who are moving about regularly in this ‘worldly-existence which is by nature

painful’, regard these and other pains alone as pleasant.
(They never can see the pains hiding behind those pleasures. Am I also not one of them?)

HEATTUACHEDBATTHATEAT: HeRANWI: HIF GLATIEAEN: | (09.54)

I too am the worst person comparable to an inert brainless log of wood or clay ball, for I am also in
the same level of those ignorant men, who never ever analyze the truths of the Scriptures.

(What is the way out of this ignorance?)

TS PRMEcHB A Teorasield: 3 HHRYETET HAl HATSH: | (09.55)

‘Mind’ alone is the ‘great sprout’ of this ‘tree of worldly-existence’, which has grown huge,

with ‘thousands of sprouts (of Vaasanaas)’, with far-extending branches (of attachments and obsessions),
with countless fruits (of pains and pleasures), and with leaves (of likes, dislikes, greed, envy etc).

HheUdd ded-d HheUlurda  MuAH JUT AMyATT FERUET: | (09.56)

Therefore, I think that I should dry up the conception (in the form of Vaasanaa-fulfilment), by subduing the
conception (through Vichaara-practice). By such a method, the ‘tree of worldly-existence’ will surely dry up
(and be proved as non-existent). (So,what am I going to do now? How do I start the ‘cessation of conceptions’?)

HPRAGRFIY AAFADCGRY TRATATETEEd T W ARMASIEH | (09.57)

(First of all, from this very moment starting, [ am not going to get amused by the fulfilment of the mind'’s actions.)
From now onwards, I will not feel pleased by the ‘actions of the monkey’ named the mind; they are just
pleasant to look at; but I know of their destructive nature now.

JTRATUTRARATANAT: UTATCUTAITATIGT: HHRGTAT 3HhI Saral [asAFIEH| (09.58)

‘Bound by the hundreds of ropes of desires’, and ‘having fallen and risen countless times,’

I have had enough experiences in the ways of this world; now I will seek complete rest.
(I am not going to jump in panic for every small alteration in the sense-brought information. My time will be completely
devoted to the analysis of the Truth,; and I will not get aftected by the world events, whatever they are, joyous or painfiil.)

gl gdisfea faaesfea Aatsemfa g g aifad srastarefdeeEr agfefd 09.59)

‘l am destroyed’; ‘I am lost’; ‘I am dead’;, | have thus lamented in the past; all that is gone now;
I will not cry anymore (for these worthless things). (7 have found out the culprit who is behind all my sufferings;
1 will put him in chains and keep vigil over him at each and every moment.)

UgelsfEA UgBIsfEA TEaRIsTAHA: FAAl dAH g AFaEA D &d:1 (09.60)

I am enlightened! I am blissful!
I have found the ‘thief who stole the wisdom of my true identity of Aatman’!
I will completely destroy ‘this thing called the mind’ (that exists only as made-up narratives of life).
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UdTded A Blel FAAHDIbel HA JfAgAEGYAT A€ g ol (09.61)

I have suffered for long, only because of this mind. (A mind rid of all its Vaasanaas shines like a pearl.)
Till now, the ‘excellent pearl of my mind’ was unenlightened; now being enlightened, it deserves praise.

AAEJUREH 0TI fadeprepidied # RUqad JaAfRIeaasaidl (09.62)

The snow-drop of my mind (that is attached to the form) will soon melt off by the ‘sunlight of discrimination’
and attain the prolonged life as the (formless) vapour.

fafad: A T 1Y Taid: McATAAIONH WATTeGHTIAH | (09.63)

I have been enlightened fully by the various Siddhas of noble characters.
Now I will realize the ‘inner essence of my self (Aatman)’ which will bestow the ‘Supreme bliss’.

HIcHATH ATOTHBI eTetddellhdegd [A8FIEdiAdede: ARGEAsFIE: | (09.64)

Now I will get that gem called ‘Aatman’ and feel happy by observing it, sitting in solitude.
‘Other desires of mine’ have dissolved away like the ‘clouds on the mountain’ in the autumn.

FAEACATTT FAATT THRAAUITT TACHIH:
Ryafdafes #a Heca ureAgdid JalsEg a fads| (09.65)

I am now with such a firm determination to destroy the ‘strong enemy called the mind’, which has
extended far and wide with the ‘idea of possession’ as ‘mine’ (from this body to the far away objects of heaven
also). I will make effort and get rid of all that is unreal from the mind.

I will surely attain the ‘quiescent state of reality’ as ‘my knowledge essence’.

(For winning over the mind, I need the discrimination of the real and unreal, to help me in my Vichaara-process.)
Salutations to you, hey Viveka (my one and only guide)!”

afastard
Vasishta spoke

sfd Redaaedsa qU: HUidaer & Ucler: W HEl: Teaardl $areor:| (10.01)

As he was thinking in this manner, the door-keeper entered his presence, like Aruna (Dawn/Charioteer

of the Sun) appearing in front of the chariot of another Sun (the king) (reminding him of the day’s duties).
(It was as if the Brahmaa-state itself had risen there to make the Nirvikalpa-Brahman to exist as the Savikalpa-Brahman.)

TdleR 3ard

The door-keeper spoke

¢d arEIFATIAITACTIGUIIR FUGAS e uaifaa#| (10.02)

Deva! The ‘entire Vasudhaa’ (prosperous land) is sheltered under the care of your pillar-like shoulders.
Get up, and attend to your duties as a king.

Udl: pYAPRGFpAFgHer: BT AN Foyan: Foao a4 JfAgar a1 (10.03)

The ‘ladies’ are waiting in the ‘bathing arena’, with the ‘water-pots filled with flowers, camphor and
saffron’, like the ‘rivers that came to meet you in person’.

TAT: hATDERBIATHAYCTGT: Pl: DATIATAIRRIIATYHHTSUT: | (10.04)

The ‘bees’ are hovering in the ‘bathing shelter made out of lotus stalks’, with the mistaken idea that

it is a ‘forest of white lotuses’.

Tdr: PAfATRYIS: TqREn: TarARANA: TAFTERATAATH (10.05)

The ‘chariots with chowries, elephants, and horses’ are ready for the services of after-bath, like ‘the
swans and cranes found on the banks of the lotus lake’.

FATGHAT ORI ATRT: HooligpdT: TASATIATRETAT| (10.06)
The ‘worship rooms’ are well-prepared with all the necessary items needed for worship, namely the
‘flowers, scents, food-offerings, and the presiding priests, and are covered by screens all around.

AT URHeEd™T URSICATIHAYOT: cardid UeTd &d Siaivmel featast:| (10.07)

The ‘Brahmins’ have completed their auspicious bath and have brought sanctifying materials; and are
reciting the ‘sacred chants’ awaiting your arrival to receive gifts (offering of charity) from your hands.
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THTATHFEEANH: UTedd WHA HooIpdied PHledid: MdT HSTHHFT: | (10.08)

The ‘dining arena’ has been well-decorated, and the ‘pretty maids’ are standing with chowries in their
hands, waiting for you.

feARs 0 O AId FRIATR J FeAfdaded FAeled: TY HIG| (10.09)

Quickly get up king. May auspiciousness be yours. Attend to your daily duties.
The great men never are tardy in their work.

afastard
Vasishta spoke

JdeRUdIdcydmacay uifida: dda Redqasma R garareafd#dq| (10.10)

Hearing the words of the chief of the door-keepers, the king started thinking about the ‘wondrous nature

of the worldly existence’ once again.

JANAKA PONDERS AGAIN ABOUT THE WORTHLESS SAMSAARA

(Why do any work at all, since everything is an appearance only? Why not walk away from all these meaningless duties that
have only meaningless purposes? Why stay as a king at all?)

‘TraeaTa{de a1 Tsd guEiAfa &d & YAIsaddd #AAE &oTHTST=r| (10.11)

‘What sort of true happiness is there in owning this kingdom?
It is a fleeting experience, and of no use to me.

TaHg URcIsT THATIREREHR Tahled Ua fasia @ened sa aikfa:| (10.12)

I will renounce all the ‘wasteful magic show of illusion (Shambara’s sorcery)’, and remain in solitude, like
the calm ocean.

HARTATIRIAA AAGFAS: IeFear A0 wATTOT g@ fasfd Haerdl (10.13)

Enough of these illusory enjoyments! I will renounce all the actions and remain blissful.
[Janaka now advises his mind.]

R ITgIATEATE RIS EHATI S STeHNISIS IS el aTelRecd | (10.14)

Hey mind-state! Discard this ‘talented practice of enjoying pleasures’, so that this ‘muddy shower of
birth, death and ignorance’ ceases to be.

Iy Farg IFdd @ o 0l any wanidRiEad WA g Easatd| (10.15)

Whatever you see as attractive hey mind, in all the ten directions, you are going to end up in pain because
of them alone.

Ugd Aiedqd Agae@RRRR Meefdy garg R qfd & =sfd| (10.16)
The mind never feels satisfied by indulging for long, in all the pleasures again and again, whether going
after them or practising ‘forced abstinence’ (as an outward show, or through the fear of society, or the ageing factor).

JEATCUTITARAATT JodT ANTRACAIT HIAPIAT JAIATHUT d Jd:’| (10.17)

Therefore, hey sinful idiot, stop entertaining worthless thoughts of pleasures.

Go after that which gives genuine satisfaction.’
JANAKA RETIRES FROM ALL THE ACTIONS

2fd ey SIad: qoulida 9¥d & AedaraeddEcdlicaaahaaarda:| (10.18)

Having thought like this, Janaka remained silent.
His restless mind was now quiet, and he looked like a ‘motionless painted picture’.

UdeRIsT drara iAo 9 T g FEuE Ragiay fRaf@a: | (10.19)

The door-keeper did not speak anything more, out of fear and respect; for he was well-trained to
understand the moody nature of the kings.

JANAKA CONTINUES HIS VICHAARA-PRACTICE

JEONAY &7 TEUcar ST FAohiad Ye: HiRedArHra AT AAMISHAT| (10.20)

Having remained silent for a second, ‘Janaka with the subdued mind’ again started thinking about

the life of people (filled with actions of various sorts).
[‘Why leave anything at all? What is there to achieve by leaving anything, or accepting something else?
What should I seek or not seek? Why bother about the action and inaction also?’]
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TPAUCIAENE TATCHHIATFIE HieA-aEdA aeAd gid aArrfaatod] (10.21)

What excellent thing is there to regard as an achievement, that I should make some effort to obtain it?

What imperishable object is there that I can place my trust upon? (What meaning is there in remaining in
contemplation-state also, in some solitude? How can my quiescent-state vanish off, if I stay engaged in my regular duties?)

fh & fraTaar &6 & fAfSraait a1 7 aefea Raa afad afewafeadl (10.22)
What matters if I do, or do not do, any work? There is nothing which exists forever without perishing.
fopaTararfepa aeq PRATSTIAAGCAT: FARTYAET Y [Id: &1 a1 & a7fd:| (10.23)

This body is an illusory appearance.
Whether I am engaged in work or not, what can affect me, the ‘unchanging pure Chit’?

AHASIFITITE FUTH o IolFde T HcAfA fasfd I=ranfea ageg Al (10.24)

I will not desire for something that has not been obtained. I will not discard what is already there.
I will remain in the state of the Self-essence happily. Let whatever is mine be mine.

d AAE Padl dAlpdae HUA Fraarsihaar aift Jcurd agaeaa#| (10.25)

Anything done or not done has no meaning for me.
Whatever one gets by action or non-action, both are illusory.

3pda: pdar a1 JHrYhT: Thar FHa ANfFaOdeEEdT Igueddm IaH| (10.26)

Whether I perform the prescribed duties ordained by scriptures or the society, there is nothing I desire for,
as any fulfilment.

JGCUT HAUTHT BrEAIsT Uepell fohal I IEUTaasIeg fhad A1y YeATel| (10.27)
Therefore, let this body rise up and do the natural works allotted to it.
If no movement is there in the body, then it will just dry up.

Rya #7afa G 8@ fAeraieea drmagas! af TaegRueql el TaATl (10.28)

If the mind is without desires, if it is equal in loss and gain, the actions rising out of the ‘body with its

limbs’ by its movement or non-movement will have the same results.
(The mind cannot swerve from its stable state of knowledge.)

PHAY BAANY FAAGT BHRpd dEAIMICTAATS AP JOTH| (10.29)

When the ideas of doing the action and enjoying the fruits do not rise in the mind, engaging in any action
is equal to not doing it.

q FRised: QRUET &6: fharadl deagdregifia
ATHT A UeHATSdT SRURARIR I | (10.30)

It is a deep-rooted idea that every man identifies with his action (and thinks of the action as binding).
I am now in the stabilized state of the intellect that is freed off all afflictions; and I will renounce the

unstable nature of the mind completely (where one is anxious about the fruits of actions).
JANAKA RETURNS BACK TO HIS NORMAL LIFE

sfd dfRecy STl JUTTAfhATAE! 3r8®: dgaaed! & feaufadar (11.01)

Having pondered in this manner, Janaka got up with an ‘“unattached mind’, to perform the duties that
belonged to him, like the Sun rising to begin the day (by allowing the actions to go on, by its very presence).

gerfaen: uRcgsd AT ardan: Fad JATYE IHRE! SAedd gyaad| (11.02)

He renounced all the likes and dislikes, emptied the mind of the Vaasanaas, and performed the actions

that fell to his lot, as if in deep sleep (unaffected by any perceived scene), though awake in the Jaagrat-state.
(Others saw him doing actions in the day, and sleeping at night; but the king was always in the changeless state of Self-
awareness. Action or no-action made no ditference to him.)

U deg hIAaSlqdd Jaacoaiiddleadd Caraierar| (11.03)

All through the day, he performed all the prescribed duties without a flaw.
At night, he remained absorbed in contemplation.

HAT: FAH Podl FAMedAuIHHA AdATFETTATOTA AT Raaaaadq| (11.04)
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Keeping the mind quiet by freeing it of all the ideas of sense-pleasures, he advised the mind, even as the
night was coming to an end.

JANAKA ADVISES THE CHITTA

‘R Tsge §ER AcA F U d AAATE AATSed @ FRAACIT| (11.05)

‘Hey Mind! This worldly-existence always gives pain and never any happiness.

Be quiet. By remaining quiet, one attains the true essence of peaceful-bliss.
(What 1s the world but ideas reflected fiom other minds?)

I U7 fapeulacasameuaf@ gordr daar difd ToRed FORTAd R~eqar| (11.06)

Even as you keep on conceiving worthless objects, the world keeps on expanding through your thoughts.
IAMITAINT Hhed faedl JUT HA=ATATAITY AqS HFTSAT AT (11.07)

Hundreds of branches appear on the trees by the sprinkling of waters; your desires for sense-pleasures,
hey you rogue, make you end up in hundreds of afflictions.

RIedTedidhedlcd] SeAEARYEY: dEATTFcdl ATl o RIeddurA g7l (11.08)

The ‘Creations that are filled with worlds and births’ rise from the conceptions formed by the ‘network
of thoughts’; therefore, renounce this ‘variegated phenomenon’ and take shelter in the ‘quiescence’.

FARGRAATHAT JoT Fra AT IcARATANY dearda THT| (11.09)

You are now beautiful because of the taintless nature!
Compare this ‘Creation of worldly-existence which is fragile’ and the ‘quiescent state of your true
essence’; take shelter in that alone which is truly blissful.

AT JEATCIRTST TRIGAAATTHCHAGEIOT AT F>d FdwadT faey=san| (11.10)

Remaining in that state, get rid of the hankering for the perceived world.
Do not accept anything; do not discard anything. Wander freely.

3¢ TIAFCHGIYScaedHqYd a1 a1 fAvAdT e AFSRomor:| (11.11)

Hey Good mind! Let this perceived world be real or unreal; appear or disappear; do not get affected by its
good or bad qualities.

HANNY & HIeIETD TA TEJAT HTATHTARUTT FIed: DISTHELA:| (11.12)

You are in no way related to ‘this perceived world’, in the least.
What relationship is this, that you have with a non-existing phenomenon?

HHcaAdd, 7 HFANArEd: Fdl: ey sfd REaragdanerree| (11.13)
You are not real; the perceived world also is not real.

When both are non-existent (like the barren woman’s son, or like the flower seen in the sky) and are not real at all,
the ‘row of letters’ which means that ‘two unreal things have real relationship’ is indeed an amazing fact.

3] Toded aUy fhel PeeX TSI Feddn: dlevag o AN | (11.14)
Even if you say hey my beautiful mind, that you are real (as the essence of Aatman), and this world alone is
unreal, tell me how can the real and unreal be together, like the dead and the alive?

T gAY T U g UG G HeHAT WU TR Pl syfawEar:| (11.15)

Hey Chitta, even if ‘you’ and ‘the perceived phenomenon’ both are in essence real, then still, what need
is there to cry or laugh about anything (since both are inseparable)?

TEAHES > o HhHedHATR HelsurergfRaaer casmyeaidar Bufasl (11.16)
Therefore, renounce this great affliction and bring in the silent bliss.

Renounce this ‘stormy ocean of perceptions’. Renounce this unworthy state.
PoghleddeeaTHCHAT TRdeleH HTHAAHT Hegdl Tes Hedd| (11.17)

Do not burn yourself like the ‘rotating ball of fire (and keep on rotating in the worldly-existence, by burning

yourself). Do not be deluded and become an idiot, hey good mind.
(‘Kanddukaalaata’- some circle of fire shaped like a ball, which keeps burning and thus rotates by itself)

o dfeEed Heedegas goiter I o aRyofar
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dedeied JoleddRdl STelle I5deldl AS I FA:| (11.08)
There is nothing excellent here that is going to give you complete satisfaction.

So, bravely cast afar this restlessness, and take shelter in the Supreme, hey fraudulent mind!”’
JANAKA °S STATE OF JEEVANMUKTI

U TIaRIEdd TRSY SIdd! JU: TARIGBRANTT F FAe T IR:| (12.01)

Having pondered in this manner, King Janaka performed all the actions without any flaw, in his kingdom.
The ‘intelligent one’ (who was above the intellect even) never again was deluded.

J AA: Uedoray Fidad-aqay hde GUaaEyd dea cgafasd| (12.02)
He never got excited by any joyful enterprises. He acted always as if in deep sleep state.

dd: JHcad! TT AR o dicdeichdd [AITdIISH dadlel cqaiedd:| (12.03)

From then onwards, he never rejected any perception nor desired anything also.
Without any anxiety, he concentrated only on the present moment.

HARATIdDha A FI: AT e: holgeh AdGHAFTROTEG TS| (12.04)
Endowed with constant discrimination, he never ever was tainted by the deep-rooted fault of ego,
like the sky is not tainted ever by the dust.

Tafddepr Ui avg #EUS: FFITAHAASAHAS AFar F@t (12.05)

Through discrimination and proper enquiry, the king’s knowledge reached its extreme limits and became
taintless.

HATHETABUTLRCTCHT TAITATHT: STEATT T T cAF=itg HERL: | (12.06)

Freed of all the conceptions (wants), freed of all the afflictions (excitements and depressions), the ‘essence
of the Supreme’ shone resplendently in his ‘heart-space’, like the Sun shining in the sky.

T e AHTAITRITSh FHAARIAT ATcHHATAAHT TAHATHBIAG: | (12.07)

He saw the entire world of objects established in the Self (as Knowledge-states).

He saw everything as the Self (as the constantly appearing potential states of perception in the Supreme).

He realized the Self as the essence of all that exists (as his very nature, not as King Janaka, but as the undivided
Reality-state only, that existed as Janaka and all the others, as if divided).

UEE! J Gl Fafted ¥ gg: R UpdeddeRcdlicHcd FHATE: | (12.08)

He never felt extremely joyous, nor was he distressed by anything.
Acting naturally as behoves his status, he was always in the state of equanimity.

SlaeAD Feqardl Ia:UHfd AAG: TAD! TS ATTellhuTer:| (12.09)

The beloved king Janaka lived as a JeevanMukta from then onwards.
He was a mature knower. He had realized the ‘state of the Supreme’.

T FAfedeerel STl Siaaiiad da gufauersar Wsaer: aRacadl (12.10)

Ruling the citizens of Videha, who loved him as their lives, Janaka never lost control and never was
affected by any momentary joy or grief.

AeaAfa a agfa quer fafRd: sfad: a ysareds oafa a gsafal (2.1

He never got annoyed by any actions done by the influence of the three Gunas.
(He was a Gunaateeta; had transcended all the three Gunas.)
He was never affected by the good or bad that affected his kingdom (and did not give way to any anxiety).

P IRV o fp>aci FaRca fAsda gdd Fddaral Ra:1 (12.12)

Though performing all the actions, he actually does not do anything anywhere.
He remains always as the ‘changeless Chit’ (in the knowledge of oneself) (like the ignorant one stays as the body-self).

JUATTRIAEIT AARET AU HTGAT: FIHAET: FIAarEdAeTdr:| (12.13)

Since king Janaka remained awake in a deep sleep state (unaffected by the movement of the body, mind or intellect),
all the ideas of attraction and repulsion to all the objects, were at an end.

HIAST AHIT AT Redacadl adaafaay g sgeaargadd| (12.14)
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He does not feel anxious about the future; does not bother about the past; he just tackles the present
moment with a smile (as if amused by the magic of Chit).

EITITRaAAT A dATAIAEIOT YTH YICIAJNOT JH AdITSAT| (12.15)

Hey Lotus eyed Rama, he attained completely ‘That’ which has to be attained through proper enquiry
alone, and not through any desire (for Moksha) as such (and not through the worship of a deity, or penance, or any
other ascetic practice).

drqaTdcEadhad Iadar Yfaardd AraarafgarIon dAed: qHarcad| (12.16)

He thought within himself every question that troubled his mind, and did not stop the enquiry till the
answers were got.

J dglel AETATee JUATTHT UG IcHTYHSINIG e, farariaererge: | (12.17)

The ‘Supreme state’ is not attained through a Guru, or the ‘dry intellectual understanding of the meaning

of Scriptures’, or by the merits of the past.
THE POWER OF ‘PRAJNAA (WISDOM ATTAINED THROUGH RATIONAL THINKING)’

oot fAsran geean usidd gaeddn USHTERIT UH o 17 haaeaan| (12.18)

The ‘Supreme state’ is attained only through the ‘intellectual expansion got through the process of
enquiry’ which becomes possible by the guidance offered by the company of the noble.

The ‘Supreme state’ is attained only through the ‘beautiful intellect endowed with knowledge itself
becoming a friend’, and never by any action of the outside as such.

TEissaafd diguman gaimfaemiol gerdufRar Sq SEaeed d J aadl (12.19)

When the light of ‘Prajnaa’ (wisdom attained through proper reasoning) with the ‘sharpened edge of the wick’
namely ‘analysis of the Truth’ shines brightly, the ‘darkness of ignorance’ does not remain anymore.

GooRT AT fAUel gdhedleigan: d-d Tl el ATdlssuesal HAe#d | (12.20)

Hey intelligent one! Like crossing over the ‘turbulent dangerous rivers’ with ‘well-made ships’, the
“various events of the life with their turbulent waves of pains and sufferings that are impossible to cross
over by ordinary men’, get crossed over, when one is secure in the ‘well-established Knowledge-state’
got through Prajnaa (which is never shaken by the good and bad of the life events).

gefRfed ASATUGUTY U Uedr aifdeldhell AREATAAITH| (12.21)

A ‘person without Prajnaa’ suffers even if a small difficulty (a slight discomfort also) occurs;
like the ‘thin grass shoots’ are tossed about, even if a soft tiny whiff of air blows (unlike the well-rooted tree
which withstands heavy winds and stays for hundreds of years).

T_TaTATers i fAmEstaReTca soRcAT TARAIRIGH Uerard | (12.22)

Hey Slayer of enemies! A person with ‘Prajnaa’ (the knowledge of the workings of Brahman-state) gets out of this
worthless Samsaara, even if he is not helped by anyone, even if he has not studied any Scripture.

TR HE s BrledA TS d goueT: HAHAET U=y F3fd| (12.23)

A person who has this ‘Prajnaa’ attains the end of his pursuit, even if helped by nobody (thinking by himself,
like Shuka, the son of Vyaasa).

A person without ‘Prajnaa’ fails in his enterprises, even if he puts in all his effort (for he will waste his time in
pursuing various paths shown by immature teachers, like a blind man following the blind).

AETAATTS: Ul qd faadiddq Araaromd: wevrd! aarfdal (12.24)
One should somehow increase ‘Prajnaa’ from his young age itself, through the study of Scriptures and

the company of the wise (if available); a creeper when regularly watered when it is young itself, gives fruits
later on, as a tree.

IR elgeedel: il TchRIUIGU: Hel Bolcdiaedlg HEl faFafddeeas| (12.25)
The ‘tree of good actions’ (study of the Scriptures under the guidance of a well versed teacher) which has the ‘thick

root of Prajnaa’ yields the ‘extremely delicious fruit of knowledge’ in course of time, like the disc of the
moon slowly increasing its shine.

T Ug I: fopad Srendiurels Se: @ U Id: dhoed: Q4 g=madde| (12.26)
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A person goes through so much hardship to fulfil an ordinary ambition of the world. The same effort can
be directed towards increasing one’s Prajnaa, in the beginning itself.

(Why increasing the level of Prajnaa is important?)

AT TG - WIATATIGT PIREHTH sl HHRGETON TAAEE IR (12.27)

One should destroy ‘the blind-understanding’ (beliefs handed over from generation to generation) which is the
extreme peak of all sufferings, the excellent store-house of calamities, and the seed for the endless trees

of world-experiences.

(A man will meet with many fatal dangers if trapped in a wild jungle at night, if he does not have a light to show him the right
path. So it is with a man born in this worldly-existence. A stupid person without the reasoning capacity, is sure to perish in
some way or other.)

TIINTITTT UTATATGTSATICHAATI T IcHATHRIT T4 URAThIRIMEHARCHAT| (12.28)

Whatever pleasures are there in all the worlds starting from the heaven above to the nether worlds below,
all of them can be obtained by the excellent storehouse of ‘Prajnaa’.

TR HATEACHARANRIA o Gledel I a1 drdequdr a9 Jgdal (12.29)

Only through ‘Prajnaa, will a man cross over the ocean of the worldly existence, Raaghava, and not
through the charities or penance or by visiting the pilgrimage centres.

TeuTaT: §UG AT AT RN U AdTEdcthe FaTg HACUTH| (12.30)

Even ordinary gains like the divine worlds that are obtained by the mortals on Earth, are made possible
by the ‘sacred creeper namely Prajnaa yielding the ripened fruit’ (by following the right path prescribed for them).

TRl AWRTAATIRUTGYUT: SAFehiaforar: e feeRomen sal (12.31)
Even the ‘lions which tear off the heads of huge musth elephants with their nails’ are defeated by the foxes

with the help of wisdom (Prajnaa), as easily as the deer getting conquered by the lions (through the physical
strength only).

AR HUcd Uid Ui J_ITaRieay: Faeiuaaeded Ureredde 2Id | (12.32)

Even ordinary men become kings if they are endowed with ‘Prajnaa’.
A wise man with ‘Prajnaa’ alone, deserves the heavens and the other worlds.

UerdT aifee: @ Eafdeeufdentae: Safed gHeTEdeRAcafasda:| (12.33)

Those timid in nature, but who are adept in learning and utter words of wisdom that are endowed with
Prajnaa, can win over even the strongest men.

ReaAfORT v gepereen [Adfha: ®d dedadaur RAfedd Tuaestal (12.34)

This ‘Prajnaa’ is the ‘wish-fulfilling gem ChintaaMani’ that is resting in the ‘treasure chest’ of the ‘heart
of a discriminating man’. It bestows any fruit that is desired, like the ‘Kalpa tree’ of the heavens.

HITR T TOR TaaedsasT: RATST: URATAITT amar Arcarcaifard: | (12.35)

A ‘man of wisdom, who is given to the Vichaara-practice’, easily crosses over the ‘delusion of Samsaara’
through ‘Prajnaa’; the ignorant one gets carried over and drowns. Even in the ordinary contexts, a man
who has mastered the ‘naval techniques’ can sail across the oceans, and not the one who is not learned.

Y FEIeAITSdl URAFFIIAISAATSSTG X AATd TAR HAdl AR | (12.36)

The “intellect that is properly guided’ reaches the shore; the ‘misguided intellect that is seeped in
delusion and incorrect beliefs’, leads the man towards dangerous situations, like a ship that is abandoned
in the ocean.

fafraerdae urraARmeTONTCYaT: ST F URATYed TeaAgad T | (12.37)

A man endowed with Prajnaa, who is protected by discrimination, is not wounded by the faults arising
out of desires, like the arrows cannot affect a person wearing the armour.

UeidE SOTcHd FI9aTSdT 2T HIIGAAAed A1de o T FUG:| (12.38)
Through the proper understanding of the truths found out by the Vichaara process, one can see

the entire world as it is in reality (even across the sense-screen that is produced by the mind to block the reality);
a person with such a vision is not affected by difficulties or prosperities.
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AU WATHET SFTTcAT fadalsfid: 3EhRIFEr #d: U=ardd aredd| (12.39)

‘Ego or Ahamkaara, (the mind-construed idea about oneself based on the body-identity)’ is like a ‘cloud’; it blocks
the ‘Sun named knowledge’; it is cold (foolish) in essence, and is filled with the moisture of Vaasanaas;
it floats everywhere without control and is spread out all across the sky (as the perceived); is dark because
of ignorance; and thunders madly with arrogance and conceit.

It can be blown off completely, with the ‘Prajnaa-storm’ only.

UeAJeANgfFTSdred: gUAfRT Afaa ereren
HAIATHONAT PYlaeled JAAN de HoId W] (12.40)

A farmer who desires the fruit of his crops, first tills the land properly; likewise a person who desires

the state of the Supreme, should clean up the mind alone, at first.
BE LIKE JANAKA, HEY RAMA

Td SdhagA faaracaddcdar ug RAfeddaasfaeaanae=sil (13.01)

In this manner Rama, when you analyze the ‘inner essence of the Self by the analyzing the Self-state’
like Janaka, you will without any obstacle attain the state that is realized by the great Sages.

I R OIS ATT: U TSiadTcdeT: Utdafed €O Ued d ST Sdept 3a (13.02)
Those ‘Raajasa-Saatvika people (like you hey Rama)’ who are in their last birth, are endowed with

intellectual supremacy (in that birth), and attain whatever is to be attained as the true vision by their own
thinking process (without any external help), like King Janaka.

dradraig IeaffAleaared=ya:g: AracicAcAtarIAcA=aa FHafid| (13.03)

They keep on winning over the enemies named senses (that crave for pleasures) again and again, till the
senses stay fully subdued (and naturally stay un-attracted to pleasures); then the ‘Reality-essence of Aatman
within them’ graces them by ‘its vision of the true self” through the ‘analyzing process of itself’.

UHe FA9 4d ¢ WHICHAT FgATelfha wal: afiaed g-@eed:| (13.04)

If the ‘all-pervading lustrous lord, the Supreme essence of all’ is pleased, and is seen as oneself, then
all types of sufferings rising by the delusion-vision vanish off immediately.

HEA Aedorar gedr fafqumer geea: a7 Fifed T8 dffFAReR | (13.05)

The ‘delusion-seeds that are held tightly in the fists’, the ‘torrents of pouring rains of calamities’ and
‘all the misconceived perceptions’ together perish off, when the ‘Supreme is realized’.

el STABIGIH FARAISTcHAT YAATCATAATAET AGHAIAAT 7| (13.06)

Rama! Like Janaka, you also observe the Self (Reality-essence that is without any ‘I’ ness) as the source of
everything, and realize the Self through Prajnaa, and be an excellent person endowed with all the
prosperities. (7here is no need to renounce the kingdom or discard one’s duties as a king.)

fACIAATTaRET 9T STIcAdhEAd Pl TATATHT GHIGd| (13.07)

When one is always engaged in the ‘enquiry of the Self (the reality behind the ego-sense)’ and observes
the world as a phenomenon made of change only, then the ‘Truth of the self’ is realized in course of
time for sure, as it happened in the case of king Janaka.

d 8d T AN o gl F IIeyar: ROT HIHTAT TIUIATES FOTH| (13.08)
No divine power, not the prescribed actions of asceticism, not the wealth distributed as charity, nor the

relatives of any high position, act as a shelter for the men who are frightened of the worldly-existence,
except their own sincere effort.

I dafasn: Ppcare HiabeuuRIon: AW Heal ATAEAT AGIFAT faameref| (13.09)

Those who are addicted to the deities through devotion, and engage themselves only in some
misconceived rituals and rites of strict asceticism, are all of dull intellects.
Such a mode of intellect leads only towards destruction, and should not be followed.

fades AT faeiearcaacaaT far g FaRTa™ aid] (13.10)

Taking shelter in the ‘supreme discrimination (Viveka)’, and realizing the ‘inner essence true self” by
oneself, as the Vichaara-state of the self, a man should cross over the ‘Ocean of worldly-existence’
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with a ‘dispassionate intellect that is freed from all attachments and desires’.

T 1 AT TH AN BAAUITdcGEE] ATAGUTARRAATLATAA | (13.11)

The event in Janaka’s life was related you Rama, where he easily attained the ‘knowledge that fells the
tree of ignorance’, like a fruit falling from the sky all of a sudden.

SAREd Hge: TIIHG [deifehe: Taeradcad ¢&r ¢d: UraRaegsi#| (13.12)

Janaka was of a pure intellect and analyzed the ‘Truth’ by himself; and the essence within the ‘body-
entrapment’ bloomed up fully (destroying the body-idea), like a lotus at the rise of the ‘morning-sun’.

FORAAA 3 faanor faehaa srergefipasast smaua e Tl (13.13)

The “varieties of the world-conceptions produced by the mind’ dissolves off through ‘Vichaara’, like the
‘snow melts off by the touch of the rays of the Sun (of knowledge)’ with its coolness (foolishness in the mind)
removed fully.

AR ACIETT AR 3fed & T Fdud: THR: FaTeli: FUddd| (13.14)

When the night namely the misconception of 7 am the body’ perishes, then the ‘vision of the Self-essence
of reality’ which extends everywhere (as objects of knowledge or as Bodha or information) arises by itself (through
the rise of the knowledge) (like the vision of the world rises by itself with the sunrise).

AT AAEAHDTY (Aol 7T FATTHIAA OFIR IUSTRAA| (13.15)

‘I am this body - when this ‘narrowed up understanding dissolves away’, there arises the’ broadened

vision of the Self (Knowledge essence)’ pervading the entire universe (as knowledge-form only).
[World is just the ‘Knower knowing the objects that are known’ through the channel of a mind.

‘Knower’ is not different from the knowledge. Self is also not different from the world that is seen.

Rather the Reality alone exists as the Knowledge-state. World as the delusion is non-existent in knowledge.
A Knower sees the world not as the delusion-form; but as the knowledge-form.]

STelhel TRCIDI TUFHRATHAT TAT aAY Tge faurdicd: aReFsl| (13.16)

Similar to Janaka who renounced the Vaasanaa of the ‘limited ego’ hey Intelligent one, you also follow
the same method of enquiry and remove that Vaasanaa from the mind.

EhRIFge &l RIgeaidd faoel dd e HFuledAfd Frellen! HFhT: W:| (13.17)
When the idea of the limited ego perishes, then the ‘Supreme Sun of self-realization” definitely shines

with all its grandeur in the ‘taintless sky of consciousness’, like the Sun in the ‘cloudless sky of the
autumn season’.

Tdgeaadd SEHTIHTTT dIEAN AHAT YTl ST=ad| (13.18)

‘This idea of identification with a limited appearance’ is excessively Taamasic in nature; when it is
completely subdued, the ‘true knowledge of one’s essence’ makes its appearance, like the light removing
the darkness.

ATeATET

There is no ‘I’,
(Reality is not the ego or ‘I’ feeling limited by the measures of space and time.)

J AT,

There is nothing else also.
(‘Reality-essence of undivided knowledge existing as the divided knowledge’ is the ‘world-perception’.)

J g dEdfa Hidd,

There is also not the idea of ‘does not exist’.
(1t is not the experience of nothingness; but existence of something where nothing else exists as another.)

AT gAfeddAATd AUy Asotd | (13.19)

The mind which has reached the ‘quiescent state’ (by the dawn of true knowledge) does not drown in the

wants (since it always remains in a fulfilled state).
(Bondage is the mind that is rooted in likes and dislikes.)

3UIGATUdA ddPledfdaoiaFdedeA-al TH dged fafg aazql (13.20)
‘Running after wants and rejecting all unwanted things’; this ‘character of the mind’ alone is termed as
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‘bondage’ Rama, and nothing else.

AT WS 7ol AY AT e FATCILM chekear AEYA: Fesdl gl (13.21)
Do not worry when you get unwanted things. Do not hanker after the wanted things.
Renounce both the likes and dislikes.

AuifdcHueTiAe gafdfd REUfd: faellar d a asofed T csiedie fh>ad| (13.22)

Remain just as you are, and be in the pure state of the Self-essence (as your identity).
Those in whom, the state of ‘this is to be attained and this should be avoided’ has dissolved off, they do

not want anything; nor do they reject anything.
(When everything is just AatmaBodha — the shine of Bodha alone, what is there fo want or discard?)

AU TD &0 Idedd AdF: o dldcaAdT HIfd ATH g gfegar| (13.23)

As long as the ‘misconceived notions of seeking and discarding’ are not rid off, till then the ‘equanimity
state’ does not shine forth, like the moonshine cannot appear in the cloud-filled sky.

afcaeiac a¥g I8 dfod F: AR FAT Ee 3T HA>aT| (13.24)

In him whose mind is anxious about worthy and unworthy things, the equanimity state does not arise,
like the clusters of flowers in the ‘Shaakota tree’ (Streblus asper).

IHIGDHYUUT T SATHTATHTAATEAT FHAAT TSl T Pl REIATTIAT| (13.25)

When the ‘ideas of favourable and not favourable exist in-built, along with the calculations of profit
and loss in a mind’, how can there rise the ‘equanimity and purity of the mind inherent with the nature
of dispassion’?

T AT s EATcaTH T TARIHY AATSAATAT Hcd fehdageh & gehdTl (13.26)

When there exists, only this single principle of Brahman-state without any afflictions, what else is there

that can be defined as favourable or unfavourable which is built-in with the ideas of divisions or sameness?
(When there is no division at all, fo imagine even sameness is meaningless only!)

STeaarNtadrREd Ahcdl Raued asde TGl IApIedede FlFadTl (13.27)

When the ‘two restless monkeys’ namely the ‘apprehensions about likes and dislikes’ keep on jumping
about the ‘tree of the mind’, where is there even the hope of some peace?

Auerar Aar [Acaar gaar sar Aear [fSeaar dtegar Rfdeeuar
AT HAEI G HGHTT AUeATAHD o faSecauara=#| (13.29)

Desirelessness (no want of anything); fearlessness (no fear of not getting something);

eternity (as the Knowledge-state); equanimity (looking at everything as Bodha only);
knowledge (knowledge of oneself as the Reality-state);

a state without any wants (no need of external fulfilment);

absence of the doer-ship (limbs move; but not the inner awareness);

calm disposition (always a controlled behaviour);

state without any disturbing thoughts (of wants and no-wants);

stability of mind (with the stabilized intellect);

friendship towards all (as the shine of Bodha only);

happy state of the mind (without delusion);

soft nature (freed of all anxieties and irritations); tender words (seeing all as Bodha-form only);
all these qualities exist in the ‘Knower, who is free of likes and dislikes, and where all the Vaasanaas
stay completely destroyed’.

YTIATARYTHTN I TeaTelcdellcUcarenol ufddaHdl aria Tl (13.30)

One should forcefully control the mind that is running downwards (towards the sense pleasures),
like the dam holding the falling water, by force.

AL AT FdT f[AS—ITco-tau-aa dUT Il Faldea™ faarRT| (13.31)

Renouncing completely the conception of these objects, enquire the true nature of everything, always,

in all manners, even as you stand; as you move; as you sleep; and as you breathe.
CUT OFF THE NET AND BLOW OFF THE CLOUDS
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TETIURIGR ATHATSTAAT IS FHRAIRYGd RedTded [RRIdd
HAAT N&oRT d1d ooy gigerenedr aregdarsge Fa deecar fadd ugl (13.33)

Dear Rama, tear off this ‘tainted net of Vaasanaas’ that is woven only by the ‘threads of worries’, and
which is thrown inside the ‘waters of the Samsaara’ to catch the ‘fish of Trshnaa (thirst for pleasures)’,
with the ‘sharp knife of intelligence’; and blow away the ‘dark clouds of doubts of the monsoon time
of ignorance’ which are rising in the ‘expanse of Brahman-sky’ through the ‘wind of intelligence

(obtained through my instruction)’.
CUT OFF THE TREE OF SAMSAARA

3T HERGERET Aol SIUIggReye ey dRor Sdor dreRigean o
AAHT AARScal FORUT UIGY US UTdAATHT §9 U 8RR Ha| (13.34,35)

Hey Noble one (Bhavya)! The origin of the ‘tree of worldly existence’ is caused by the ‘sprout of
misconception’.

With a ‘bold intellect filled with courage and capable of breaking free’ - cutting asunder the mind with the
mind like cutting asunder the tree with an axe having the wooden handle, attain the ‘supremely sacred
state’ instantly; and remain stabilized there.

AFHT AAScdT TAEHAAT TWH AA: TAATATY Tocar RoeaaaRdr aa7| (13.36)

Cutting asunder the ‘tainted mind’ with the ‘taintless mind’; forgetting even the dead tainted mind;
cutting asunder even the present taintless mind; get the ‘worldly-existence’ cut off, once and for all.

AR faEpey §OR F #qF: oiEfd R foeqea gart a @ afefal (13.37)
By forgetting the (reality seen in the) worldly-existence, the delusion does not rise again.
By forgetting the mind (made of conceptions and wants only), the worldly-existence does not rise again.

g TcorraussIicdddecudeude JHG AT AT RIATEAT TRTST| (13.38)

Standing, moving, sleeping, awake, residing, climbing up, climbing down- at all times,
be completely without attachments, ‘with the in-born understanding that the world is unreal’.

TAATHAAATHT TUTH PrIATR e IeadTsurd faevs & wEa) (13.39)

Endowed with utmost equanimity; performing whatever actions fall to one’s lot; not thinking about
what is not attained; live happily in this world Raaghava (like king Janaka)!




