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र�म्�वा�च
Rama spoke

म्नस्त्वाय�ग्य� जी�वा�ऽय� क� भवा�त्परम्�त्म्न�, कथं� वा�स्मिस्म्न्सम्#त्पन्न�, क� वा�य� वाद म्� प#न�।  (67.01)
Mind is incapable of knowing the true essence and is this Jeeva, and in what way can it be connected to 
Paramaatman? How did it come out of that (Supreme perfect state of Paramaatman)? 
What is it actually (if it is different from the Supreme)? Explain again.

वासिसष्टो�वा�च
Vasishta spoke

सम्स्तृशत्ति)खसिचतृ� ब्रह्म सवा-श्वर� सद� यय/वा शक्त्य� स्फु# रसितृ प्र�प्तां�� तृ�म्�वा पश्यसितृ।   (67.02)
Brahman has any power you can think of. He is the controller of all. 
With whatever power he shines forth, he sees that alone as the fulfilled.

स्वाय� य�� वा�त्ति� सवा�4त्म्� सिचर� च�तृनरूत्तिपण�� स� प्र�)� जी�वाशब्द�न स/वा स�कल्पक�रिरण�।   (67.03)
When ‘this essence of all’ knows by itself (without any other force forcing it) the ‘perceived’ as the ‘perceived 
knowledge’ for a prolonged time (without beginning or end), then it is known by the name of ‘Jeeva’; 
and is of the nature of conception.

स्वाभ�वा�त्क�रण� द्वि:त्वा� प;वा4स�कल्पसिचत्स्वाय� न�न�क�रणतृ�� पश्चा�द्या�सितृ जीन्म्म्�सितृस्मिस्थंतृ��।   (67.04)
Naturally assuming a duality state, (with the past, present and future ideas inbuilt in the conception-state), with the seed 
of previous conceptions, it attains the state of causal factors for births and deaths, as a later effect. 

र�म्�वा�च
Rama spoke

एवा� स्मिस्थंतृ� म्#सिनश्रे�ष्टो द/वा� न�म् द्विकम्#च्यतृ�, द्विकम्#च्यतृ� तृथं� कम्4, क�रण� च द्विकम्#च्यतृ�।   (67.05)
If it so hey best of Sages, what is known as the Daivam, what is known as Karma and what is said to be the 
Cause?
[If Brahman alone is the Jeeva, then what causes the particular Jeeva to rise forth with certain qualities, is it the divine will, or 
action, or some other cause?]

वासिसष्टो�वा�च
Vasishta spoke

स्पन्द�स्पन्दस्वाभ�वा� द्विA सिचन्म्�त्रसिम्A त्तिवाद्यातृ� ख� वा�तृ इवा,
The ‘pure awareness state’ alone of the nature of vibration and non-vibration, 
exists like the empty sky which is filled with air that moves or does not move.
तृत्स्पन्द�त्स�ल्ला�स� श�न्तृम्न्यथं�।  (67.06)
When it moves, the world is there as it were; when it is not moving, it is quiet. 

सिचत्त्वा� सिच�� भ�त्तिवातृ� सत्स्पन्द इत्य#च्यतृ� बु#धैः/�, दृश्यत्वाभ�त्तिवातृ� च/तृदस्पन्दनसिम्सितृ स्म्�तृम् �।  (67.07)
The Chit-state when it knows itself as Chitta (through Avidyaa), then it is known to be with the ‘Spanda’ 
(vibration); so say the wise. 
When it knows itself only, then it is said to be without any vibration (‘Aspanda’).
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स्पन्द�त्स्फु# रसितृ सिचत्सर्गोJ सिन�स्पन्द�द्ब्रह्म श�श्वतृ�, जी�वाक�रणकम्�4द्या� सिचत्स्पन्दस्य�सिभधैः� स्म्�तृ�।  (08)
From the ‘Spanda’ (through Avidyaa), the Chit shines forth as the perceived world; 
bereft of the ‘Spanda’, it is the eternal state of Brahman.
The terms like ‘Jeeva’,’Kaarana’, ‘Karma’ are understood as the names of the ‘Chit-Spanda’.

य एवा�न#भवा�त्म्�य� सिचत्स्पन्द�ऽस्मिस्तृ स एवा द्विA जी�वाक�रणकम्�4ख्य� बु�जीम्�तृत्तिM स�स�तृ��।  (67.09)
That which stays as the experience (of the world), that is itself the Chit-Spanda.
That alone is known as the ‘Jeeva, Kaarana, and Karma’.
This alone is the seed for the worldly existence.

क� तृद्वि:त्वासिचद�भ�सवाश�द्दे�Aम्#पस्मिस्थंतृ� स�कल्प�द्वि:त्तिवाधैः�थं4त्वा� सिचत्स्पन्द� य�सितृ स�त्तिष्टोषु#। (67.10)
By the appearance of the Chit as the separate perceiver causing the duality phenomenon, 
the body comes into being, 
and through conception the ‘Chit-Spanda’ attains a variety of experiences in the Creations.
 
न�न�क�रणतृ�� य�तृस्मिश्चात्स्पन्द� म्#च्यतृ� सिचर�तृ � कस्मिश्चात्जीन्म्सAस्रे�ण कस्मिश्चाद�क� न जीन्म्न�। (67.11)
This Chit-Spanda shines forth as countless causes of births of various sorts;
it frees itself after a long time, may be after thousands of birth experiences, 
or even at a single birth itself.

स्वाभ�वा�त्क�रण�स्मिद्:त्वा� सिचत्सम्�त्य�सिधैःर्गोच्छसितृ स्वार्गो�4पवार्गो4नरकबुन्धैःक�रणतृ�� शन/�।  (67.12)
By its own nature, through self-made causes (Vaasanaas), the Chit experiences the duality state, 
and gets caught in the causal bondage for the experiences of heaven, hell and the other next-world 
experiences (by sheer conception only).

A�म्न�वा कटक�द्विदत्वा� क�ष्टोला�ष्टोसम्स्मिस्थंतृT द�A� सितृष्टोसितृ न�न�त्वा� जीडे� भ�वात्तिवाक�रजीम् �।  (67.13)
Like the bracelet in the gold (which is made differently for different hands), the divisions of varied types rise up 
as many experiences, in the inert body that is equals an inert piece of wood or mud lump.

अजी�तृम्प्यसद्रू;प� पश्यतृ�द� म्न�भ्रम्�, जी�तृ� स्मिस्थंतृ�म्�तृ�ऽस्म्�सितृ, भ्रम्�तृ4� प�न� यथं�।  (67.14)
Though (the world is) not produced, 
the delusion of the mind sees the form of the world which is non-existent in various manners like - 
‘I am born, I am alive, and I am dying etc’, 
like a man who is lost (in the desert) sees the mirage of the city.

अA�म्म्�त्यसद्रू;पम्�वा च�तृ� प्रपश्यसितृ अदृष्टोपरम्�थं4त्वा�द�श�त्तिवावाशस�स्मिस्थंसितृ।  (67.15)
Helpless under the pull of (never-ending) wants, 
the mind sees the non-existent world in the form of ‘I and mine’, 
because of ‘not seeing the truth of it all’ (due to ‘Avichaara’).

म्थं#र�सिधैःपतृ� र�ज्ञो� यथं� श्वपचस�भ्रम्� आस�द�वा� सिच�स्य स्फु# रतृ�य� जीर्गोस्मित्स्थंसितृ�।  (67.16)
Like the king Lavana, the ruler of Mathuraa thought himself to be a Chaandaala (through delusion), 
this world-existence raises for the mind falsely (by forgetting the true essence of the ‘I’).
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[The ‘I’ of a Jeeva is not made of the ‘I’, but is made of the ‘mine’ only. 
A Jeeva knows itself as a part of the perceived only; it can never even think of a state without the perceived.
That is why the state of Moksha repels the ignorant. Perception-less state is a punishment-state for the Jeeva-mind.
If you are not able to see the unreal nature of the world, it is because, the inner most mind is afraid of the liberation state, and
is afraid of its cessation as the world.]

सवा4म्�वा म्न�म्�त्रभ्र�न्त्य#ल्ला�सत्तिवाजी�म्भण� इद� जीर्गो�य� र�म् प्रस्फु# रत्यम्बु#भङ्र्गोवातृ �।  (67.17)
Everything (as the state of Jagat) is the delusion that belongs only to the mind; and that alone extends as this 
grandeur of the Jagat, hey Rama, and stays like the water-drop that stays for an instant only.

सिशवा�त्प्र�क्क�रण�त्प;वा] सिचच्च�त्यकलान�न्म्#ख� उद�सितृ सTम्य�ज्जीलाधैः�� पय�स्पन्द� म्न�सिर्गोवा। 
स्फु# रण�ज्जी�वाचक्रत्वाम्�सितृ सिच��सिम्4तृ�� दधैःतृ � सिच:�रिरब्रह्मजीलाधैःT क# रुतृ� सर्गो4बु#द्बु#द�न �।  (67.18,19)
Like the slight quiver of the water in the calm ocean, Chit-state which is turned towards the ‘perceived’ 
(as another) - rises from the auspicious state (Shivam), the previous cause.
By the appearance of the quiver, it turns into a whirlpool with the waves of the mind; and makes 
the bubbles of Creations, in the ‘Brahman-ocean’ made of the ‘waters of consciousness’.

स्वास्थं� सTम्य सम्स्य/तृद्यास्मित्स�Aस्य त्तिवाजी�म्भण� ब्रह्मण� स�त्तिवाद�भ�सस्तृत्स�च�त्यसिम्वा स्वायम् �।  (67.20)
Saumya! Similar to a lion which does not know its own power as a lion and stays cowed down (powerless), 
the Brahman-state resting in its own true essence, perceives itself as a body with limitations, 
as the state of Jeeva, and by itself stays as the perceived object-world (not differing from it).
(A Jeeva is all that he experiences as a world, as one with it).

सिचत्स�त्तिवात्य�च्यतृ� जी�वा� स�कल्प�त्स म्न� भवा�तृ � बु#त्तिMस्मिश्चा�म्A�क�र� म्�य�त्य�द्यासिभधैः� तृतृ�   । (67.21)
(Existing as various devolved states) Chit as the limited perceiver is known as the Jeeva; 
and by conception it becomes the mind (agitation);  then it gets the names as the intellect (by deciding), 
Chitta (through memories), then as the self-conceived ego state (Ahamkaara), 
later (through the wrong understanding) as the Maayaa (seeing the false as true). 

तृस्म्�त्कल्पन� प;वा] तृन�तृ�द� जीर्गोन्म्न� असत्य� सत्यस�क�श� र्गोन्धैःवा4नर्गोर� यथं�।  (67.22)
In this manner, the mind constructs this Jagat through its imaginations only, 
making the unreal look like the real, like the illusory city of Gandharvas.

यथं� श;न्य� दृश� स्फु�र�न्म्#)�वाल्य�द्विददश4न� यथं� स्वाप्न� भ्रम्श्चा/वा तृथं� सिच�स्य स�स�सितृ�।  (67.23)
Spreading the vision in the void sky, one sees a pearl garland and other things (through imagination); 
so is the world for the mind like in a dream or when hallucinating. 

श#द्दे आत्म्� सिनत्यतृ�प्तां इवा श�न्तृ� सम्स्मिस्थंतृ� अपश्यन्पश्यतृ�वा�म्� सिच��ख्य� स्वाप्नत्तिवाभ्रम्म् �।  (67.24)
‘Pure essence of Reality’ is always quiet like a person who is always satisfied, and is equal; 
though not seeing sees as it were, this illusion of the dream named the Chitta.

स�स�सितृजी�4ग्रद्विदत्य#)�  स्वाप्न� त्तिवाद#रA�क� सितृ� सिच�� स#षु#प्तांभ�वा� स्य�स्मिच्चन्म्�त्र� तृ#य4म्#च्यतृ�।  (67.25)
The world-pattern (Samsriti) you see is known as Jaagrat (non-stop rise of Vaasanaa-fields); 
the Ahamkaara is known as the Svapna (false information); 
the mind is known as the deep sleep state (blind with ignorance); 
and the Chit-alone (pure awareness state) is known as Turyaa (witness state) (Knowledge-state).
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[Turyaateeta-state transcends the witness state also; because since the world is completely non-existent, there is nothing to 
witness also.]

अत्यन्तृश#M� सन्म्�त्र� परिरण�म्सिनर�म्य� तृ#य�4तृ�तृ� पद� तृत्स्य��त्स्थं� भ;य� न श�चसितृ।  (67.26)
That supremely pure state which is ‘Sat’ (Reality), which transcends all these, which is free of changes 
and afflictions, is known as the ‘state beyond Turyaa’ (Turyaateeta). 
One who is established in that state, never suffers again.

तृस्मिस्म्न्सवा4म्#द�तृ�द� तृस्मिस्म्न्न�वा प्रला�यतृ�, न च�द� (तृतृ �), न च तृत्र�द� दृष्टोT म्#)�वाला� यथं�।  (67.27)
Everything rises from that state and everything dissolves into it only. This perceived is not ‘That’.
‘This’ is not there in that state, like the pearl garland seen is non existent actually.

अर�धैःकत्वा�त्ख� A�तृ#य4थं� वा�क्षसम्#न्नतृ�� अकतृ�4त्तिप तृथं� कतृ�4 च�तृन�स्मिब्धैःजी4र्गोस्मित्स्थंतृ��।  (67.28)
The sky becomes the cause of the tree’s growth by not blocking it (allowing it to grow as high as possible). 
Similarly, the ‘ocean of awareness’ is the Creator of the world existence, though actually not doing 
anything.

सस्मिन्नधैः�न�द्याथं� लाTA� प्रसितृत्तिबुम्बुस्य A�तृ#तृ�� य�त्य�दश4स्तृथं/वा�य� सिचन्म्य�ऽप्यथं4वा�दन�।  (67.29)
Just by its mere presence, the mirror made of some metal becomes the cause of the reflection; 
so is the ‘awareness essence’ when perceiving any object. (Awareness is present; and everything else is there!)

बु�जीम्ङ्क# रपत्र�द्विदय#क्त्य� य:द्फुला� भवा�तृ � सिचन्म्�त्र� सिच�जी�वा�द्विदय#क्त्य� तृ:न्म्न� भवा�तृ �।  (67.30)  
The seed will turn into a fruit along with the sprout, leaves etc; so also, the pure awareness becomes the 
mind (Jagat as perceived), along with the Chitta, Jeeva-state etc.

स्वातृ�बु�जीफुला� त्तिवाप्र#ड् यथं� बु�जी� प#नभ4वा�तृ � तृथं� सिचच्च�त्यसिच��द्विद त्यक्त्वा� स्वास्थं� न सितृष्टोसितृ।  (67.31)
The tiny drop of rain-water (Viprut) which carries the life for the seed, becomes a seed again; 
so also, Chit which exists only as the potential state of Vaasanaa fulfilment (because of ignorance),
is not capable of remaining in its pure state of itself by getting rid of the the ‘perceived-state and the Chitta 
(which perceives)’. (As long as the Vaasanaa is alive, the pure state of Chit cannot be arrived at.)

यद्याप्यबु�धैः� बु�धैः� वा� बु�जी�न्तृस्तृरुबु�जीय�� 
Whether the seed is dormant or in growth, the ‘seed and the tree within the seed’ are not different from 
each other in the least. 
इय�न्भ�द�ऽस्मिस्तृ न जीर्गोद्ब्रह्मण�रत्तिप सिच�य��।  (67.32)
Similarly there is not the least difference between the Jagat and the Brahman-state, between the Chitta 
and the objects. 

तृथं�त्तिप व्यज्यतृ� बु�धैः� सत्य�त्म्कम्खस्मिhडेतृ� रूपश्रे�रिरवा दiप�न सिचन्म्�त्र�ला�करूत्तिप यतृ �। (67.33)
Even then, that unbroken essence of Reality is mentioned as if different when explaining the truth, 
like saying that the shape of the objects is revealed by the presence of light, the world is revealed by the 
presence of Chit-alone (though such a difference is non-existent actually).

यद्यास्मिन्नखन्यतृ� भ;म्�य4थं� तृ�न्नभ� भवा�तृ � य� य� त्तिवाच�य4तृ� त्तिवाद्या� तृथं� स� स� पर� भवा�तृ �।  (67.34)
Even as you keep digging the ground, the ground keep on turning into empty space; 
so also, even as you keep analyzing every moment (the nature of the perceived), 
it will start becoming the ‘pure awareness state of emptiness’.
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स्फुद्विटक�न्तृसस्मिन्नवा�श� स्थं�ण#तृ�ऽवा�दन�द्याथं� श#M�ऽन�न�त्तिप न�न�वा तृथं� ब्रह्म�दर� जीर्गोतृ �।  (67.35)
One sees the forests etc alone (reflected) inside the crystal, because of not seeing the pillar; 
so also the Jagat is seen inside the belly of the taintless Brahman as if many, though not many.

ब्रह्म सवा] जीर्गो:स्तृ# त्तिपhडेम्�कम्खस्मिhडेतृ� फुलापत्रलातृ�र्गो#ल्म्प�ठबु�जीसिम्वा स्मिस्थंतृम् �।  (67.36)
Brahman alone is everything; and holds the unbroken lump of Jagat-existence inside it, and stays as the 
seed containing the fruits, leaves, creepers and foliage, as their very support.

र�म्�वा�च
Rama spoke

अA� सिचत्र� जीर्गोद्विददम्सत्सद्विदवा भ�सतृ� अA� बु�AदA� स्वास्थंम्A� स्फु# टम्A� तृन#।  
ब्रह्मस्मिण प्रसितृभ�स�त्म्� तृन्म्�त्र�र्गो#णर्गो�लाक� अवाश्य�यकण�भ�स� यथं� स्फु# रसितृ तृच्छ्रुतृम् �।   
यथं�ऽसT य�सितृ वा/प#ल्य� यथं� भवासितृ च�त्म्भ;� यथं� स्वाभ�वासिसM�थं�4�थं� कथंय म्� प्रभ�।  (67.39)
Ah it is indeed amazing! The world though unreal, shines like real. Ah it is so great! 
I feel rested within myself; everything is clear. 
I have heard how the air bubble made of subtle senses shines in the Reality like a (solid) dew drop. 
How it increases and how it becomes the field of perception for oneself by fulfilling its own nature, 
tell me Hey Prabhu.

वासिसष्टो�वा�च
Vasishta spoke

JEEVA-STATE

NOT A POSSIBLE STATE AT ALL

अत्यन्तृ�स�भवाद्रू;पम्नन्यत्स्वास्वाभ�वातृ� 
‘Jeeva-state’ at the beginning (as the Brahman state) is not a possible state at all; 
it is not at all different from its inner own inner essence (Self-awareness); 
अत्यन्तृ�नन#भ;तृ� सत्स्वा�न#भ;तृसिम्वा�ग्रतृ� 
it is not experienced at all (like an outside thing); and is just the state of awareness of one’s essence 
only, that is experienced in front (as connected to the perceived); 
उल्ला�सफु# ल्ला� फु# ल्ला�ङ्र्गो इसितृ बु�लाहृद्विद स्फु# ट� यथं�द�सितृ तृथं�द�सितृ पर� ब्रह्मस्मिण जी�वातृ�।  (67.40,41)
(though it cannot bloat up at all, because it cannot ever come into being), it rises in the ParaBrahman, like a ghost-
form ‘bloats up’ in various ways in a child’s mind and becomes extremely real for the child.

BLOATS UP LIKE A GHOST IMAGINED BY A CHILD

म्�नम्�य�स्मित्म्क� श#M� सत्य/वा�सत्यवास्मित्स्थंतृ� सिभन्न�वा च न सिभन्न� स्य�द्ब्रह्मण� बु��Aण�स्मित्म्क�।   (67.42)
This ‘bloating up’ (‘Brhmhana’) is the nature of Brahman, as a ‘Jeeva with its perceived world’- 
which rises as a measurable identity with a physical form; is pure in essence; 
though unreal, exists as real; though not different from the essence, exits as if different.

BRAHMAN LOWERS DOWN TO JEEVA LEVEL; JEEVA LEVEL TO THE MIND, AND THEN TO JAGAT-REALITY

यथं� ब्रह्म भवात्य�श# जी�वा� कलानजी�त्तिवातृ� तृथं� जी�वा� भवात्य�श# म्न� म्ननवा�दन�तृ �।   (67.43)
The pure state of Brahman becomes the Jeeva with its varied Vaasanaa-fields; 
so also, the Jeeva becomes a mind through the cogitation of Vaasanaas (Manana).
(   मन्�ानो मनः that which is pulled towards the perceived by the Vaasanaa)
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सिच�� तृन्म्�त्रम्नन� पश्यत्य�श# स्वारूपवातृ �, एषु सद्या� असिनलालावाप्रख्य� स्फु# रसितृ ख�न्तृर�।   (67.44)
The mind (Chitta) (the Jeeva which is the Vaasanaa-tainted mind) is directed towards those Vaasanaa-fields only,
and sees the world as its own form (as a field of its particular Vaasanaa-fulfilment). 
It (as the emptiness only) exists in the emptiness, like the slight movement of the wind in the sky.

अस्तृसिनम्�षु�ऽन#भवात्यवाश्य�यकण�पम्� स�वा�दन�त्म्क�  क�लाकसिलातृ� क�न्तृम्�त्म्सिन।   (67.45)
It (never closing its vision of delusion)  (and only as the subtle awareness-state that is tainted by delusion), experiences 
unbroken perceived fields (without a break) (because of the never-ending Vaasanaas), 
and is aware of the ‘time bound attractive world’ ‘within itself’, 
like a (tiny) dew drop being aware of itself alone as its world.

अA�द्विकसिम्सितृ शब्द�थं4वा�दन�भ�र्गोस�त्तिवाद� स�त्तिवाद� तृत्त्वाशब्द�थं] जी�वा� पश्यसितृ स�थं4कम् �।   (67.46)
It then experiences the meaning of the word as the ‘I’ -  as a ‘physical shape connected to place, time, 
parents, wants etc’. It understands sounds with particular meanings attributed to those sounds.
Then it experiences the meaning of the word ‘Jagat’, as a thing ready to be experienced.
[Sound is not actually a noise; but is the densest agitation which brings the illusion of the ‘existence of objects’. 
Even if all other senses are withdrawn, and you close your eyes in meditation, still you can be aware of the world as real, by 
the various sounds that you hear (that are actually agitations of a dense nature.]

तृ�दृक्षवा�दन�त्स�ऽथं रसशब्द�थं4वा�दन� भ�त्तिवास्मिजीह्वा�थं4न�म्न/कद�श�ऽन#भवासितृ क्षण�तृ �।   (67.47)
With such an awareness of the ‘I’ and the world with sounds, it immediately experiences the meaning 
of ‘taste’ (Rasa) (joy) which will rise as the tongue and its objects of taste.
[Rasanaa, is the counterpart of ‘Rasa’, the attraction that pulls one towards the objects with the idea of joy superimposed on 
them. ‘Jihvaa’ (tongue) also symbolizes the language that is spoken with meaningful sounds.]

तृ�दृक्षवा�दन���जी�शब्द�थंJन्म्#खतृ�� र्गोतृ� भत्तिवाष्यन्न�त्रन�म्न/कद�श� भवासितृ भ�सनम् �।   (67.48)
With such an awareness of the ‘I’ and the world with sounds and tastes, it then understands the meaning 
of the word ‘light’ (which reveals the world of images) and extends as the eyes.
[Multifarious shapes are revealed in the ‘empty space’ with various names and tastes.]

तृ�दृक्षवा�दन�त्स�ऽथं घ्रा�ण� तृद्दे �त्तिष्टोवा�दन�तृ � स्मिस्थंतृ� यस्मिस्म्न्भवातृ�सितृ तृ�वाद्दे �श्य�द्विदतृ� स्मिस्थंतृ�।   (67.49)
With such an awareness of the ‘I’ and the world with sounds and tastes and images, it understands ‘smell’ 
as a part of the perceived and extends forth as a sense (which produces the sense of good and bad).
It understands the world to be filled with all these sense perceptions (which render the illusion of solid objects).

एवा�प्र�य� स जी�वा�त्म्� क�कतृ�ला�यवाच्छन/� त्तिवासिशष्टोस�सिनवा�शत्वा� भ�त्तिवातृ� पश्यसितृ स्वातृ�।   (67.50)
In this manner, that Jeeva-entity perceives particular events of experience that are connected to its inner 
structure of Vaasanaas, randomly, as and when, 
like the example of a ‘crow sitting and the Taala leaf falling’, 
as a matter of co-incidence only.
[Even though what it experiences through the senses is very little in that single point of existence, it imagines a huge solid 
world with countless objects and people, by the mere addition of ideas and imaginations.]

स तृस्य स�सिनवा�शस्य त्वासतृ�ऽत्तिप सतृ� सतृ� शब्दभ�वा/कद�शत्वा� श्रेवाण�थं-न त्तिवान्दसितृ। (67.51)
This Jeeva sees the ‘experience’ as real though unreal, as the ‘reality of the real’, and experiences the word 
‘real’ (as opposed to ‘unreal’). It hears sound-modulations (is aware of divided agitations) (with different names) through 
a certain point of the body, and understands the existence of different objects with different names and terms. 
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स्पश4भ�वा/कद�शत्वा� त्वाक्शब्द�थं-न त्तिवान्दसितृ रसभ�वा/कद�शत्वा� रसन�त्वा�न त्तिवान्दसितृ।   (67.52)
It extends the touch sense from that single point through the thing called the skin; and it understands the 
‘taste’ through the tongue and the nose, which belong to certain points of the body. 

[Solidity of the objects is experienced as touch; and the likes and dislikes are experienced through taste.]

रूपभ�वा/कद�शत्वा� न�त्र�थं�4क� सितृ पश्यसितृ र्गोन्धैःभ�वा/कद�शत्वा� न�सिसक�त्वा�न पश्यसितृ।   (67.53)
It sees images with the eye-sense through the eyes which belong to a certain point in the body, and 
understands the smell through the sense of smell as the nose that belong to a certain point of the body.
[Physical organs are not the actual senses; but the subtle senses act through the physical shapes of eyes, ears etc as the 
extensions of the mind.]

एवा� भ�वाम्य/� स��प्रकटiकरणक्षम्� भत्तिवाष्यद्विदस्मिन्द्रूय�ख्य� स रध्रं� पश्यसितृ द�Aक� ।   (67.54)
With such extensions of senses as physical organs in the body, it becomes capable of experiencing the 
world (outside of the body) as real, and it perceives the obedient (Radhra) tools called Indriyas (senses) 
inside the body. (‘Inside’ and ‘outside’ are also conceptions of the mind only.)

इत्य�वाम्�द्विद जी�वास्य र�घवा�द्यातृनस्य च उद�सितृ प्रसितृभ�स�त्म्� द�A एवा�सितृवा�द्विAक�।   (67.55)
Raaghava! In this manner, with such extensions and bloating character, it rises as a perceiving entity 
(with the totality-form and the individual-form) as an entity experiencing the ‘present’ (with the past and future), 
producing a body (of certain shape) through its inner body (the Aativaahika made of particular Vaasanaas).
 
अन�ख्य�य� पर� स��स्यसितृवा�द्विAकतृ�सिम्वा स� र्गोच्छत्यप्यर्गोच्छन्तृ� तृ�दृक्सत्य�त्म्भ�वान�तृ �।   (67.56)
Because of the belief in the realness of its limited existence (as a limited form through ignorance), 
the ‘Supreme which cannot be defined by words’ attains as if the state of Aativaahika also, 
though not attaining any such state.

म्�तृ�म्�यप्रम्�ण�द्विद यद� ब्रह्म/वा वा�दन�तृ � तृद�सितृवा�द्विAक�)rन�� क� प्रसङ्र्गोस्तृद�वा तृतृ �।   (67.57)
Whatever is the perceived as measurable objects in time and place, is actually just the ‘awareness called 
Brahman’ which is aware of these things. It is changeless and unaffected.
Where is the question of Aativaahika at all?

अन्यत्वावा�दन�दन्य� परस्म्�द�सितृवा�द्विAक�, ब्रह्मत्वावा�दन�द्ब्रह्म स� स�त्तिवात्ति�द्विA4 न�न्यजी�।   (67.58)
By being aware of the ‘other-ness from the Supreme state’, it attains the Aativaahika state, and  
understands the perceived as separate from it.
By being aware of its own changeless nature (through true knowledge), it stays as Brahman only.
In that original state of awareness, there is no delusion of the ‘other’.

र�म्�वा�च
Rama spoke

अस�भवा�दस�त्तिवा��ब्र4ह्म�त्म्/कतृय�थंवा� क� म्�क्ष� क� त्तिवाच�रश्चा�त्यला� भ�दत्तिवाकल्पन/�।   (67.59)
Since Jeeva is not a possible thing at all in the Brahman state, because of the ‘Brahman essence without 
a second’, where is the question of Moksha or the possibility of even Vichaara, which are based on the 
imagination of divisions only?
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वासिसष्टो�वा�च
Vasishta spoke

सिसM�न्तृक�ला एवा प्रश्नस्तृ� र�म् र�जीतृ�, अक�लाप#ष्पम्�ला� द्विA श�भन�त्तिप न श�भतृ�।   (67.60)
Your question will naturally get answered when you fully understand the truth, Rama! 
When the flowers are forcefully opened and made into a garland, though looking pretty, it does not look
proper. (Only at the proper seasons the flowers bloom with their natural beauty and fragrance.)

स�थंtवा�नसिथं4क�ऽक�लाम्�ला� त्तिवालासिसतृ� यथं� तृथं/वाऽक�लासिम्ज्जीन्तृT 
(  मिमज्जन्तिन्त -  मिमनोत्यर्थं$ -   प्रमापयतीवित मिमत् -’ ’ उक्ति)तः that statement which makes one understand something)
The garland made of forcefully opened flowers though looking like a colourful garland, will not be the 
proper one because of lacking the natural fragrance, honey etc; similar are the utterances of knowledge 
given at the incorrect time (when the student is still immature in his comprehension-skill).
सवा] क�ला� द्विA श�भतृ�।  (67.61)
All the instructions will serve the purpose in proper time only (when the student has developed his comprehension
skill).

प्रसितृबुन्धैः�भ्यन#ज्ञो�न�� क�ला� द�तृ�सितृ दृश्यतृ� नन# सवा4पद�थं�4न�� क�ला�न फुलाय�र्गोतृ�।   (67.62)
It is seen that, ‘Time’ allows some plants grow at some time and some others at a different time, 
as blocked and permitted by nature. For all the objects, ‘Time’ alone allows the proper fructification.

(Vasishta continues his instruction which was interrupted  by Rama’s question at verse 58)

एवाम्�वा स जी�वा�त्म्� स्वाप्न�त्म्� सम्#पस्मिस्थंतृ� त्तिपतृ�म्Aत्वाम्#च्छ; न� पश्यन्न�त्म्सिन क�लातृ�।   (67.63)
In this manner only, the Jeeva entity (the totality structure of all the Jeevas), 
rising just as a dreamer of his ‘Vaasanaa infected dream world’ (where the Vaasanaas keep producing countless 
Jeevas); 
swells up as the Brahmaa of that creation, in time, 
through the increase of perceptions.

ॐम्#च्च�रणस�त्तिवात्ति�वा�दन�च्च पश्यसितृ यत्कर�सितृ म्न�र�ज्य� भवात्य�श# स तृन्म्य�।   (67.64)
With the utterance of the sound ‘Aum’(the disturbance in the Silence), 
which represents the rise of the perceived from the silence of the Brahman-state, 
he rises up as the ‘kingdom of the mind’ and remains absorbed in it as its awareness state.

इदम्�वाम्सत्सवा4सिम्वा व्य�स्मिम्न तृतृ�त्म्सिन पवा4तृ�च्च�क� सितृव्यJम् जीर्गोद्व्य�स्मिम्न त्तिवाजी�म्भतृ�।   (67.65)
All that is perceived is non-existent and spreads out as everything in the emptiness only.
Even the solid mountain of Meru which supports all the lands and oceans is just emptiness only. 
The Jagat shines with all its grandeur in emptiness only.

न�A प्रजी�यतृ� द्विक� सिचन्न�A द्विक� सिचद्वि:नश्यसितृ जीर्गोद्गन्धैःवा4नर्गोररूप�ण ब्रह्म जी�म्भतृ�।   (67.66)
Nothing is produced here; nothing is destroyed here.
‘Brahman state of Reality’ alone shines as the illusory Gandharva city of Jagat.

यथं/वा पद्मजी�दiन� जी�वा�न�� सदसन्म्य� स�� तृथं/वा सवा-षु�म्�सरiस�पम्�स#रम् �।   (67.67)
The ‘Totality state of Jeevas’ like the ‘Lotus-born’ are also unreal though looking real; 
so it is from the crawling worm on the ground to the ‘Suras’ in the heavens.
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स�त्तिवात्स�भ्रम् एवा�यम्�वाम्भ्य#स्मित्थंतृ�ऽप्यसन � आब्रह्मकrटस�त्तिवा��� स�यक्स�वा�दन�त्क्षय�।   (67.68)
The entire phenomenon of the perceived is just the creation of the senses only. 
Though shining as solid and real, it is not real. 
All this from the worm to the Brahmaa, perishes by the right knowledge.

[Everything just the knowledge produced by the six senses.
What difference is there between a Brahmaa and a worm?
Everything is just a sense-drawn picture in the emptiness.
If the world is really existent, Brahmaa also is real as a ‘Totality-Jeeva’.
If the world is understood as non-existent through Vichaara, Brahmaa also is proved as non-existent only.] 

यथं� स�पद्यातृ� ब्रह्म� कrट� स�पद्यातृ� तृथं� कrटस्तृ# रूढभ;तृTघवालान��#च्छकम्4क�।   (67.69)
Like the Brahmaa perceiving something (as his Creation) (but established on the Self-essence), 
the worm also perceives something (as its own perceived world) (but in complete ignorance). 
The worm (as a physical shape differing from Brahmaa) is engaged in fulfilling the basic needs only, 
because of the inertness of elements in excess (and so differs from Brahmaa). 
(So it is with all the others, who are at different level of inertness.)

यद�वा जी�वान� जी�वा� च�त्य�न्म्#खसिचद�त्म्क�  तृद�वा पTरुषु� तृस्मिस्म्न्स�र� कम्4 तृद�वा च।   (67.70)
Whatever is experienced as a life in the Jeeva is the awareness state of Reality turned towards 
the perceived. That alone is known as the effort (Paurusha). 
The essence of that is ‘Karma’, the action bestowing result. That alone is Paurusha. 

ब्रह्मण� स#क� तृ�त्प�प�त्कrटकस्य सम्#स्मित्थंतृ�� सिच�न्म्�त्र�स्मित्म्क� भ्र�स्मिन्तृ� प्र�क्ष�म्�त्र� भवा�त्क्षय�।   (67.71)
It is as if the good actions rise up as the state of Brahmaa, and the bad actions rise up as the state of a 
worm. All this is just the delusion of the Chit as identified with the subtle senses. 
By the mere understanding of the truth, it will all perish instantly.

म्�तृ�म्�नप्रम्�य�स्मिण न सिचन्म्�त्र�तृरद्यातृ� तृतृ� :/तृ/क्यवा�द�थं4� शशश�ङ्र्गो�स्मिब्जीन�सम्�।   (67.72)
The measurable objects of the perceived are measurable only and need the awareness to be aware of 
them, and are not different from the ‘awareness’ (ChinMaatram).
Therefore, the argument of ‘two joining to become one’ is equal to a hare’s horn or the lotus in the sky 
(since there is no ‘two’ at all as the perceiver and the perceived).

भ�वाद�र्ढ्याय�4त्म्क�  सिम्थ्य� ब्रह्म�नन्द� त्तिवाभ�व्यतृ� आत्म्/वा क�शक�र�ण ला�ला�द�र्ढ्याय�4त्म्क�  यथं�।   (67.73)
The ‘silent blissful state of Brahman bereft of all agitations’, experiences the ‘falseness’, 
because of the ‘ascertainment of reality in the perceived’, by ‘believing in its limitations’, 
like a silk worm gets entrapped in its own thickened saliva.

म्नस� ब्रह्मण� यद्याद्याथं� दृष्टो� त्तिवाभ�त्तिवातृ� तृ�थं� दृश्यतृ� तृज्ञो/� स्वाभ�वास्य/षु सिनश्चाय�।   (67.74)
Whatever is perceived by the mind of Brahmaa (totality entity) and understood, 
that alone is seen in that manner only, by all the Jeevas, as his own nature.

यथं� यद#द्विदतृ� वास्तृ# तृ��न्न त्तिवान� भवा�तृ � सिनम्�षुम्त्तिप कल्प� वा� स्वाभ�वास्य/षु सिनश्चाय�।   (67.75)
Whatever rises as an object with certain qualities, cannot be without those qualities whether the time is 
understood as a Kalpa or a minute. It depends on the nature of Brahmaa (the totality structure) only.
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अला�कसिम्दम्#त्पन्नम्ला�क�  च त्तिवावाधैः4तृ� अला�कम्�वा स्वादतृ� तृथं�ला�क�  त्तिवाला�यतृ�।   (67.76)
This perceived world is produced as false, rises as false, is experienced as false, and perishes as false.

श#M� सवा4र्गोतृ� ब्रह्म�नन्तृम्द्वि:तृ�य� द#रवाबु�धैःवाश�दश#Mसिम्वा�सद्विदवा�न�कसिम्वा�सवा4र्गोसिम्वा�वाबु#द्ध्यतृ�।  (67.77)
The pure, all pervading, endless, second-less Brahman, because of ignorance, is understood as if impure, 
as if unreal, as if many, and as if limited.

जीलाम्न्य�रङ्र्गो�ऽन्य इसितृ बु�लाक# कल्पनय� भ�द� कल्प्यतृ एवाम्वा�स्तृवास्तृस्म्�द्या� य�ऽयम्�भ�सितृ भ�द� स 
क� वालाम्तृत्त्वात्तिवात्ति}� परिरकस्मिल्पतृ� रज्ज्वा�� सप4 इवा, एवा� भ�द�भ�दशक्त्य�ररिरसिम्त्रय�र�वा ब्रह्मhय�वा स�भवा�तृ �।((78)
The ‘difference’ that is perceived (in the Jagat by the ignorant Jeeva) is imagined by the ignorant, 
similar to ‘a child imagining the water as different and the wave as different’, and is not true.
Therefore, in whatever way the ‘difference’ shines, it is just conceived by those ignorant of the truth, 
like seeing a snake in the rope (because of improper light).
This (‘difference’) becomes possible in Brahman alone, because of the ‘power of (seeing) difference and 
non-difference’, like the contradictory concepts of friend and enemy. 

तृ�न�त्म्न�ऽद्वि:तृ�य�न/वा द्वि:त्वासिम्वा�तृतृ� यथं� ससिलाला�न तृरङ्र्गोकल्पनय� स#वाण-न कटककल्पनय/वासिम्सितृ 
अतृस्तृ�न स्वायम्�वा�त्म्न�त्म्�न्य इवा च�त्यतृ�।   (67.79)
Therefore, the ‘Self which is second-less’ spreads out as ‘two’ as it were, like the wave imagined 
in the water, like the bracelet imagined in the gold. 
Therefore the Self perceives by itself, ‘itself’ as different from itself.

अतृ� कलान� जी�तृ� स/वा स्फु�रतृ�� प्र�प्य म्न� स�पन्न� तृ�न�A�भ�वा� कस्मिल्पतृ� 
सिनत्तिवा4कल्पप्रत्यक्षरूपम्�तृत्प्रथंम्� तृन्म्नस्तृदA� भवासितृ स्मिक्षप्रम्A�शब्द�थं4भ�वान�तृ �।   (67.80)
Therefore, the fault (agitation) rose up; that alone expanded and the mind came into being; 
because of that the ‘Aham’ idea was conceived ((as the first conception, the Brahmaa).
That means: the first one which is faultless, which is directly experienced, rose up as Brahmaa (the 
Cosmic form), then the mind (Cosmic mind); then it becomes the ‘Aham’ instantly, by conceiving 
the meaning of the word ‘Aham’ (as the ‘limitless Brahman’ understanding itself as the ‘limited’).

तृतृ� म्न�A�क�र�भ्य�� स्म्�सितृरन#स�द्विAतृ� तृ/स्मि~सिभस्तृदन#भ;तृतृन्म्�त्र�स्मिण कस्मिल्पतृ�सिन तृन्म्�त्र�षु# जी�वा�न सिच��त्म्न�
स्वाय� क�कतृ�ला�यवाद्ब्रह्म�प�द�न�द्विदय�न्सस्मिन्नवा�श� कस्मिल्पतृ� दृश्यतृ�।  (67.81)
Then the ‘mind’ and the ‘Ahamkaara’ experience the ‘residual memory states’ (as past); 
those three create the essence of elements for their experience. 
Because of those elements (objects), the ‘Jeeva’ which is the essence of ‘Chit’, conceives the ideas of 
the ‘efficient principle of Brahmaa’ etc. (as a Creator with some purpose), as a coincidence factor (crow 
and the palm leaf maxim); so it is observed through reason.

[‘I exist, others exist, so there is a Creator for us all, who created this huge world with a beginning’; in this manner, 
the Jeeva conceives a  Brahmaa, because of the belief in its own limited existence, and the belief in the absolute reality 
of the world.
Where exists Brahmaa except as another concept when explaining the perceived?
When the perceived itself is non-existent, where can the Creator rise from? 
Both the Creator and Creation are just inter-connected concepts only.
Crow sat and the leaf fell. You believe in the perceived, and so a Brahmaa also gets created; or vice versa!]
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एवा� यद�वा म्न� कल्पयसितृ तृद�वा पश्यसितृ। 
In this manner, whatever the mind conceives; it sees that. 
[The mind is like a magic-empowered ghost which moves its wand (as agitation) and produces anything it wants in the 
element-expanse, using the senses as its tools.
It itself exists as both the seer and the seen, creating an illusion of the ‘I’ and the ‘world’.]

स:� भवात्वास:� सिच�� यत्कल्पयत्यसिभसिनत्तिवाष्टो� तृ�त्पश्यसितृ य�स्यसितृ सद्विदवा प्रसितृभ�सम्#पर्गोतृ� सद्या�।  (82)
Real or unreal, what the Chitta conceives, it itself enters into that conceived object, and perceives that 
(as what it imagined as), and becomes real as if (as that object), and immediately reveals itself as that 
appearance.

‘MANDAPAAKHYAANA’, ‘THE TALE OF THE MANDAPA’
 IS 

COMPLETE  


