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A

Rama spoke

AAECTANTAT AellsT P HICWHAICHA:, HY ATEAGHUedd:, P I a¢ A Gel:| (67.01)

Mind is incapable of knowing the true essence and is this Jeeva, and in what way can it be connected to
Paramaatman? How did it come out of that (Supreme perfect state of Paramaatman)?
What is it actually (if it is different from the Supreme)? Explain again.

afasaa

Vasishta spoke

FHREARPETT &7 TG FeT T AFedT TG gram JrdAg aafdl (67.02)

Brahman has any power you can think of. He is the controller of all.
With whatever power he shines forth, he sees that alone as the fulfilled.

T g7 A Hatear R Iaawaull a1 uiepr sfageed T TheudriRofl| (67.03)

When °‘this essence of all’ knows by itself (without any other force forcing it) the ‘perceived’ as the ‘perceived
knowledge’ for a prolonged time (without beginning or end), then it is known by the name of ‘Jeeva’;
and is of the nature of conception.

TINTATHRUT Tged YdHdBeTracead AABRUIAT THETd STedsfiaiedd:| (67.04)

Naturally assuming a duality state, (with the past, present and future ideas inbuilt in the conception-state), with the seed
of previous conceptions, it attains the state of causal factors for births and deaths, as a later effect.

TAEr

Rama spoke

vg ffud fgfAde &a aw freead, fraead aur &, aRoT T fFzad| (67.05)

If it so hey best of Sages, what is known as the Daivam, what is known as Karma and what is said to be the
Cause?

[If Brahman alone is the Jeeva, then what causes the particular Jeeva to rise forth with certain qualities, is it the divine will, or
action, or some other cause?]

afastara

Vasishta spoke

TeeRUecrand & Reamafae faaa @ aa &q,

The ‘pure awareness state’ alone of the nature of vibration and non-vibration,
exists like the empty sky which is filled with air that moves or does not move.

dcUegcdiedrd qMedd=aAT| (67.06)
When it moves, the world is there as it were; when it is not moving, it is quiet.

FIcd R #1fdd Gc¥ueg 3cg=ad g9, TIAATAT JdeEUeCATAIT FHAHA| (67.07)
The Chit-state when it knows itself as Chitta (through Avidyaa), then it is known to be with the ‘Spanda’

(vibration); so say the wise.
When it knows itself only, then it is said to be without any vibration (‘Aspanda’).



4

TeeTergRia feael & Fueaege amad, ShamRuTeATT RIcEieaeanHaT TdTl (08)
From the ‘Spanda’ (through Avidyaa), the Chit shines forth as the perceived world;

bereft of the ‘Spanda’, it is the eternal state of Brahman.
The terms like ‘Jeeva’,’Kaarana’, ‘Karma’ are understood as the names of the ‘Chit-Spanda’.

I TaigHATeARE RAictuealsiea ¥ tg & Shasrurraed faadig §gd:1 (67.09)
That which stays as the experience (of the world), that is itself the Chit-Spanda.

That alone is known as the ‘Jeeva, Kaarana, and Karma’.

This alone is the seed for the worldly existence.

PdfgcafderaaReduftyd Fheurigfaurdcd Riceu=ar afa gyl (67.10)

By the appearance of the Chit as the separate perceiver causing the duality phenomenon,
the body comes into being,
and through conception the ‘Chit-Spanda’ attains a variety of experiences in the Creations.

ATATRRUTAT AT cETeal HIA ORI, HIRcAHATEHAUT HiRGhed STede| (67.11)

This Chit-Spanda shines forth as countless causes of births of various sorts;
it frees itself after a long time, may be after thousands of birth experiences,
or even at a single birth itself.

TIATAThRUNIGgcd FRIcHRCAAeSTd FaoNUaiaiehde bRt 2| (67.12)

By its own nature, through self-made causes (Vaasanaas), the Chit experiences the duality state,
and gets caught in the causal bondage for the experiences of heaven, hell and the other next-world
experiences (by sheer conception only).

eHAd Peahliced PEATHARYd! ¢ faefa aEcd o2 HafdeRSA| (67.13)

Like the bracelet in the gold (which is made differently for different hands), the divisions of varied types rise up
as many experiences, in the inert body that is equals an inert piece of wood or mud lump.

HATAAIHGY URACAG AATHHA:, SIIT: EAAATSTHI, HATT: Uehed TATI (67.14)
Though (the world is) not produced,

the delusion of the mind sees the form of the world which is non-existent in various manners like -
‘I am born, I am alive, and I am dying etc’,

like a man who is lost (in the desert) sees the mirage of the city.

HEAATAGUAT Ad: guedfd reeaAIaernidaerdfeafal (67.15)

Helpless under the pull of (never-ending) wants,
the mind sees the non-existent world in the form of ‘I and mine’,
because of ‘not seeing the truth of it all’ (due to ‘Avichaara’).

AYATATT T JUT AUTHHA: 3G RHaeT TIAT SErcedid: | (67.16)

Like the king Lavana, the ruler of Mathuraa thought himself to be a Chaandaala (through delusion),
this world-existence raises for the mind falsely (by forgetting the true essence of the ‘I’).



[The ‘T’ of a Jeeva is not made of the ‘I’, but is made of the ‘mine’ only.

A Jeeva knows itself as a part of the perceived only; it can never even think of a state without the perceived.

That is why the state of Moksha repels the ignorant. Perception-less state is a punishment-state for the Jeeva-mind.

If you are not able to see the unreal nature of the world, it is because, the inner most mind is afraid of the liberation state, and
is afraid of its cessation as the world.]

AT AAAAAC e THIASIFHTT 3¢ ST TH JEGRAFIASIAA|  (67.17)

Everything (as the state of Jagat) is the delusion that belongs only to the mind; and that alone extends as this
grandeur of the Jagat, hey Rama, and stays like the water-drop that stays for an instant only.

AdTe @ ecTdodlegdl 5¢fd Glearsererd: ug:Eeg HATa]|
FUTTsshadsheaaid Rafddr gud Rgserserdt gea @oiggeae] (67.18,19)

Like the slight quiver of the water in the calm ocean, Chit-state which is turned towards the ‘perceived’
(as another) - rises from the auspicious state (Shivam), the previous cause.

By the appearance of the quiver, it turns into a whirlpool with the waves of the mind; and makes

the bubbles of Creations, in the ‘Brahman-ocean’ made of the ‘waters of consciousness’.

FIEY: HiFw gREdqaicaesd [aopFuT Seion: HideIAaraedcadcdiad TaIH| (67.20)

Saumya! Similar to a lion which does not know its own power as a lion and stays cowed down (powerless),
the Brahman-state resting in its own true essence, perceives itself as a body with limitations,

as the state of Jeeva, and by itself stays as the perceived object-world (not differing from it).
(A Jeeva is all that he experiences as a world, as one with it).

Rcaficaicaa Sha: Gdeurcd 7 #ad RATALHRI ARIIRYG ad:1 (67.21)

(Existing as various devolved states) Chit as the limited perceiver is known as the Jeeva;

and by conception it becomes the mind (agitation); then it gets the names as the intellect (by deciding),
Chitta (through memories), then as the self-conceived ego state (Ahamkaara),

later (through the wrong understanding) as the Maayaa (seeing the false as true).

dEATCHTAT G4 daldie SHlede: 3cd Tcadmel IEUdeTIR JAT| (67.22)

In this manner, the mind constructs this Jagat through its imaginations only,
making the unreal look like the real, like the illusory city of Gandharvas.

TAT Y T THRIHBAeAEEd JUT Fatad HAMT Joar FRFaeg @gfa:| (67.23)

Spreading the vision in the void sky, one sees a pearl garland and other things (through imagination);
so is the world for the mind like in a dream or when hallucinating.

Y AT AeTqH 3 Alec: HATEY: HUAURIAAH e TaeATasawsq]| (67.24)

‘Pure essence of Reality’ is always quiet like a person who is always satisfied, and is equal;
though not seeing sees as it were, this illusion of the dream named the Chitta.

Tfasaiecyg® Ot faquesfd R guane: Sededrd gaaead| (67.25)

The world-pattern (Samsriti) you see is known as Jaagrat (non-stop rise of Vaasanaa-fields);

the Ahamkaara is known as the Svapna (false information);

the mind is known as the deep sleep state (blind with ignorance);

and the Chit-alone (pure awareness state) is known as Turyaa (witness state) (Knowledge-state).
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[Turyaateeta-state transcends the witness state also; because since the world is completely non-existent, there is nothing to
witness also. |

Heedqe A TRUMATREAT AT U6 Joearmced 3an & arafdl (67.26)
That supremely pure state which is ‘Sat’ (Reality), which transcends all these, which is free of changes

and afflictions, is known as the ‘state beyond Turyaa’ (Turyaateeta).
One who is established in that state, never suffers again.

dRAHAAGAIE dAfeAeT Uellad, @ ¢ (dd), T I T3¢ T Abraell JAT| (67.27)

Everything rises from that state and everything dissolves into it only. This perceived is not ‘That’.
‘This’ is not there in that state, like the pearl garland seen is non existent actually.

NYUhcAlcE FIIAT FaTHHA: b dAT Dell TAATTISTITCEA: | (67.28)

The sky becomes the cause of the tree’s growth by not blocking it (allowing it to grow as high as possible).
Similarly, the ‘ocean of awareness’ is the Creator of the world existence, though actually not doing
anything.

Ffeauraraar dle: ufdfdesy el Icaedeada Reaaiscadded| (67.29)

Just by its mere presence, the mirror made of some metal becomes the cause of the reflection;
so is the ‘awareness essence’ when perceiving any object. (Awareness is present; and everything else is there!)

ATASHIUACTF AT Tgethel HA RIeAT Rdaicgearedr dgeaar #ad| (67.30)

The seed will turn into a fruit along with the sprout, leaves etc; so also, the pure awareness becomes the
mind (Jagat as perceived), along with the Chitta, Jeeva-state etc.

Tadidiehel fags Jor disi gA9Tddq o RedeafRanie cedear waear 9 fagfdl (67.31)

The tiny drop of rain-water (Viprut) which carries the life for the seed, becomes a seed again;

so also, Chit which exists only as the potential state of Vaasanaa fulfilment (because of ignorance),

is not capable of remaining in its pure state of itself by getting rid of the the ‘perceived-state and the Chitta
(which perceives)’. (As long as the Vaasanaa is alive, the pure state of Chit cannot be arrived at.)

TN NG a7 ASlledTasaorar:

Whether the seed is dormant or in growth, the ‘seed and the tree within the seed’ are not different from
each other in the least.

SIHAISTET J SUTCSRIvIRTY faa: | (67.32)

Similarly there is not the least difference between the Jagat and the Brahman-state, between the Chitta
and the objects.

dUf Iegd 919 FATcAGAETsd FUART S0 ReATITANRET Tq| (67.33)

Even then, that unbroken essence of Reality is mentioned as if different when explaining the truth,
like saying that the shape of the objects is revealed by the presence of light, the world is revealed by the
presence of Chit-alone (though such a difference is non-existent actually).

TIeaE=ad HAIAT T HId a7 7 aada faar aar @ a1t W@ 9adl (67.34)

Even as you keep digging the ground, the ground keep on turning into empty space;
so also, even as you keep analyzing every moment (the nature of the perceived),
it will start becoming the ‘pure awareness state of emptiness’.



THICHedHTeTaeT: FATTATSAGATIAT YESATANY Aldd dAT FENEY Sl (67.35)

One sees the forests etc alone (reflected) inside the crystal, because of not seeing the pillar;
so also the Jagat is seen inside the belly of the taintless Brahman as if many, though not many.

SE 94 STgE] RvsAsaAwEUsd hauTadieadisdsied RIaal (67.36)

Brahman alone is everything; and holds the unbroken lump of Jagat-existence inside it, and stays as the
seed containing the fruits, leaves, creepers and foliage, as their very support.

AT

Rama spoke

e T STideAdcaied AT el gecel TaEHR THeHel del
STEITOT UTAHTHTCHT J=ATAIONNeTeh: 3AATIRUNATE JAT TG IA g |
TursE A1fA AgeT JUT Hafd TTcHY; IYUT FTAHTATEGIATAT HUF A UAT (67.39)

Ah it is indeed amazing! The world though unreal, shines like real. Ah it is so great!

I feel rested within myself; everything is clear.

I have heard how the air bubble made of subtle senses shines in the Reality like a (solid) dew drop.
How it increases and how it becomes the field of perception for oneself by fulfilling its own nature,

tell me Hey Prabhu.
Vasishta spoke

JEEVA-STATE

NOT A POSSIBLE STATE AT ALL

HAATHHIGUH AT ETETHTT T :

‘Jeeva-state’ at the beginning (as the Brahman state) is not a possible state at all;

it is not at all different from its inner own inner essence (Self-awareness);

HTeATAH T FeEdTg3 ] AT

it is not experienced at all (like an outside thing); and is just the state of awareness of one’s essence
only, that is experienced in front (as connected to the perceived);

SecdGed! Pealsdl sfa dreefe THe IUeia daefa w swfor sfaar (67.40,41)

(though it cannot bloat up at all, because it cannot ever come into being), it rises in the ParaBrahman, like a ghost-
form ‘bloats up’ in various ways in a child’s mind and becomes extremely real for the child.

BLOATS UP LIKE A GHOST IMAGINED BY A CHILD
HAAAITCHDT &I A H I fHeadd o  fHeadr TAegervn geonicHs| (67.42)

This ‘bloating up’ (‘Brhmhana’) is the nature of Brahman, as a ‘Jeeva with its perceived world’-
which rises as a measurable identity with a physical form; is pure in essence;
though unreal, exists as real; though not different from the essence, exits as if different.

BRAHMAN LOWERS DOWN TO JEEVA LEVEL; JEEVA LEVEL TO THE MIND, AND THEN TO JAGAT-REALITY
TAT S8 HACATY SHe: Doledollidd: AT SNa: HIcAR] HAA AAAIGATA| (67.43)

The pure state of Brahman becomes the Jeeva with its varied Vaasanaa-fields;

so also, the Jeeva becomes a mind through the cogitation of Vaasanaas (Manana).
(511 §7: that which is pulled towards the perceived by the Vaasanaa)



R deAHAAT U] TR, TV Al HAoToaued: FIIIA Wea | (67.44)
The mind (Chitta) (the Jeeva which is the Vaasanaa-tainted mind) is directed towards those Vaasanaa-fields only,

and sees the world as its own form (as a field of its particular Vaasanaa-fulfilment).
It (as the emptiness only) exists in the emptiness, like the slight movement of the wind in the sky.

HEATARUISTHIATRITIRUNTH HAGATCHD DIeihiold PleddcHA | (67.45)

It (never closing its vision of delusion) (and only as the subtle awareness-state that is tainted by delusion), experiences
unbroken perceived fields (without a break) (because of the never-ending Vaasanaas),

and is aware of the ‘time bound attractive world’ ‘within itself’,

like a (tiny) dew drop being aware of itself alone as its world.

JefrfAfa eregrddeaaratag afdg drasreerd Sfa: ueafa ardewd| (67.46)

It then experiences the meaning of the word as the ‘I’ - as a ‘physical shape connected to place, time,
parents, wants etc’. It understands sounds with particular meanings attributed to those sounds.

Then it experiences the meaning of the word ‘Jagat’, as a thing ready to be experienced.

[Sound is not actually a noise; but is the densest agitation which brings the illusion of the ‘existence of objects’.

Even if all other senses are withdrawn, and you close your eyes in meditation, still you can be aware of the world as real, by
the various sounds that you hear (that are actually agitations of a dense nature.]

dreaTdearcaisy Taerearided AfafagrdamdaeeisgHala &ondl (67.47)

With such an awareness of the ‘I’ and the world with sounds, it immediately experiences the meaning

of ‘taste’ (Rasa) (joy) which will rise as the tongue and its objects of taste.
[Rasanaa, is the counterpart of ‘Rasa’, the attraction that pulls one towards the objects with the idea of joy superimposed on
them. ‘Jihvaa’ (tongue) also symbolizes the language that is spoken with meaningful sounds.]

dTeaTdeATdoT - IegIdieA@dl Id: HiaTea b Hafd HEAH| (67.48)
With such an awareness of the ‘I’ and the world with sounds and tastes, it then understands the meaning

of the word ‘light’ (which reveals the world of images) and extends as the eyes.
[Multifarious shapes are revealed in the ‘empty space’ with various names and tastes.]

deaTdGATcaISY oMol def¥deard Ruar afifaewnadfa darageanfear feudar (67.49)

With such an awareness of the ‘I’ and the world with sounds and tastes and images, it understands ‘smell’
as a part of the perceived and extends forth as a sense (which produces the sense of good and bad).
It understands the world to be filled with all these sense perceptions (which render the illusion of solid objects).

TAUTT: § SidlcHT dlehdleigacoed: [afdeafadeca afad arafd T@d:| (67.50)

In this manner, that Jeeva-entity perceives particular events of experience that are connected to its inner
structure of Vaasanaas, randomly, as and when,

like the example of a ‘crow sitting and the Taala leaf falling’,

as a matter of co-incidence only.

[Even though what it experiences through the senses is very little in that single point of existence, it imagines a huge solid
world with countless objects and people, by the mere addition of ideas and imaginations.]

d I8 a9 caadisi ad: dd: egHTddaricd saunda faeefal (67.51)

This Jeeva sees the ‘experience’ as real though unreal, as the ‘reality of the real’, and experiences the word
‘real’ (as opposed to ‘unreal’). It hears sound-modulations (is aware of divided agitations) (with different names) through
a certain point of the body, and understands the existence of different objects with different names and terms.



TONHTdRCRUcT caarreerda faegia I@ATdSRIcd ITATd faegfd| (67.52)

It extends the touch sense from that single point through the thing called the skin; and it understands the
‘taste’ through the tongue and the nose, which belong to certain points of the body.

[Solidity of the objects is experienced as touch; and the likes and dislikes are experienced through taste.]

FUATIHRCAT AAATHA uRAfT TusTddeerca Aaffmreaa uafd| (67.53)

It sees images with the eye-sense through the eyes which belong to a certain point in the body, and

understands the smell through the sense of smell as the nose that belong to a certain point of the body.
[Physical organs are not the actual senses; but the subtle senses act through the physical shapes of eyes, ears etc as the
extensions of the mind.]

Td Hraed: TavedIRuTeTHE Hiasafeiceared @ W wRafa eghl (67.54)
With such extensions of senses as physical organs in the body, it becomes capable of experiencing the

world (outside of the body) as real, and it perceives the obedient (Radhra) tools called Indriyas (senses)
inside the body. (“Inside’ and ‘outside’ are also conceptions of the mind only.)

SAIATTG, SNaET TIAIIAET T 3T UTAHTHICHT g Tarfadifee: | (67.55)

Raaghava! In this manner, with such extensions and bloating character, it rises as a perceiving entity
(with the totality-form and the individual-form) as an entity experiencing the ‘present’ (with the past and future),
producing a body (of certain shape) through its inner body (the Aativaahika made of particular Vaasanaas).

HATEIT W FARKITdaTieehdiiAd H ITeScdCANetedl deFacdlcHATIAT | (67.56)

Because of the belief in the realness of its limited existence (as a limited form through ignorance),
the ‘Supreme which cannot be defined by words’ attains as if the state of Aativaahika also,
though not attaining any such state.

HATTHIYATONS TaT Sold dGeld daladriedinlel &: TasIded ddl (67.57)

Whatever is the perceived as measurable objects in time and place, is actually just the ‘awareness called
Brahman’ which is aware of these things. It is changeless and unaffected.
Where is the question of Aativaahika at all?

HAcadGAG: WEAGI Ao, Selcadealese A Giafife aeae| (67.58)

By being aware of the ‘other-ness from the Supreme state’, it attains the Aativaahika state, and
understands the perceived as separate from it.

By being aware of its own changeless nature (through true knowledge), it stays as Brahman only.
In that original state of awareness, there is no delusion of the ‘other’.

A

Rama spoke

IAHACHTAATITcHBAITAAT Pl HleT: Pl TTaR¥TS Aefddeua:| (67.59)
Since Jeeva is not a possible thing at all in the Brahman state, because of the ‘Brahman essence without

a second’, where is the question of Moksha or the possibility of even Vichaara, which are based on the
imagination of divisions only?
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afasaa

Vasishta spoke

RgTederel Ta UHEd TH Told, HBIAYSTATT & MAATTT & MAA| (67.60)

Your question will naturally get answered when you fully understand the truth, Rama!
When the flowers are forcefully opened and made into a garland, though looking pretty, it does not look
proper. (Only at the proper seasons the flowers bloom with their natural beauty and fragrance.)

T¥farafdersahraaren Tefadr Iar adasahraidsoredl

(fAssif=r -fAicaef - gargadifa fﬁF[ -"3fa:” that statement which makes one understand something)

The garland made of forcefully opened flowers though looking like a colourful garland, will not be the
proper one because of lacking the natural fragrance, honey etc; similar are the utterances of knowledge
given at the incorrect time (when the student is still immature in his comprehension-skill).

gd drel & MIA| (67.61)

All the instructions will serve the purpose in proper time only (when the student has developed his comprehension
skill).

OfAdUTdI AT el Gidfd AT A FAUGIATAT Pleld Herdard:| (67.62)
It is seen that, ‘Time’ allows some plants grow at some time and some others at a different time,
as blocked and permitted by nature. For all the objects, ‘Time’ alone allows the proper fructification.

(Vasishta continues his instruction which was interrupted by Rama’s question at verse 58)

TaHT F SidicA] FICATCHAT FATRYT: UdTHEcadTged URTecdcHl Pleld:| (67.63)

In this manner only, the Jeeva entity (the totality structure of all the Jeevas),

rising just as a dreamer of his ‘Vaasanaa infected dream world’ (where the Vaasanaas keep producing countless
Jeevas);

swells up as the Brahmaa of that creation, in time,

through the increase of perceptions.

FrgarurEiafadedr=d UAfd Jehlid FAARTST HIAR]] H dedd:| (67.64)

With the utterance of the sound ‘Aum’(the disturbance in the Silence),
which represents the rise of the perceived from the silence of the Brahman-state,
he rises up as the ‘kingdom of the mind’ and remains absorbed in it as its awareness state.

SCHIATCHATHT TAfFT TdlcHA Tddiedpiaedia SPIeedied fasFad| (67.65)

All that is perceived is non-existent and spreads out as everything in the emptiness only.
Even the solid mountain of Meru which supports all the lands and oceans is just emptiness only.
The Jagat shines with all its grandeur in emptiness only.

% Uoad fhidede fhRfgaafa SegaadasREusT s’ SFad| (67.66)

Nothing is produced here; nothing is destroyed here.
‘Brahman state of Reality’ alone shines as the illusory Gandharva city of Jagat.

T TS Sl Gedead T ddg FINHAEIGIATGIH| (67.67)

The ‘Totality state of Jeevas’ like the ‘Lotus-born’ are also unreal though looking real;
so it is from the crawling worm on the ground to the ‘Suras’ in the heavens.
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HTICHIHA TARIATHIG AN STITA JTselhlcH e : FIFadeAcaTd:| (67.68)

The entire phenomenon of the perceived is just the creation of the senses only.
Though shining as solid and real, it is not real.
All this from the worm to the Brahmaa, perishes by the right knowledge.

[Everything just the knowledge produced by the six senses.

What difference is there between a Brahmaa and a worm?

Everything is just a sense-drawn picture in the emptiness.

If the world is really existent, Brahmaa also is real as a ‘Totality-Jeeva’.

If the world is understood as non-existent through Vichaara, Brahmaa also is proved as non-existent only.]

JUT HULA SR PIe: UG TUT HleErq FoHd Taeldfeoddid: | (67.69)

Like the Brahmaa perceiving something (as his Creation) (but established on the Self-essence),

the worm also perceives something (as its own perceived world) (but in complete ignorance).

The worm (as a physical shape differing from Brahmaa) is engaged in fulfilling the basic needs only,

because of the inertness of elements in excess (and so differs from Brahmaa).
(So it is with all the others, who are at different level of inertness.)

Ied Mg Siid dlehuRecas dea ey dfifA-ar o ded @l (67.70)
Whatever is experienced as a life in the Jeeva is the awareness state of Reality turned towards

the perceived. That alone is known as the effort (Paurusha).
The essence of that is ‘Karma’, the action bestowing result. That alone is Paurusha.

STEI0T: HepdTcUTUThIched FHcAd: FRdeAricAs Hifed: DA HAca™d:| (67.71)

It is as if the good actions rise up as the state of Brahmaa, and the bad actions rise up as the state of a
worm. All this is just the delusion of the Chit as identified with the subtle senses.

By the mere understanding of the truth, it will all perish instantly.

ATAAIRAI  ReARRIT: dal gaFIaerd: ARAYSIMeAATH: | (67.72)

The measurable objects of the perceived are measurable only and need the awareness to be aware of
them, and are not different from the ‘awareness’ (ChinMaatram).

Therefore, the argument of ‘two joining to become one’ is equal to a hare’s horn or the lotus in the sky
(since there is no ‘two’ at all as the perceiver and the perceived).

HIdGIGATcHAD fHAT SElldeal fTAHTCId 3TcHd PIABRUT ATGIGIcHD JAT| (67.73)

The ‘silent blissful state of Brahman bereft of all agitations’, experiences the ‘falseness’,
because of the ‘ascertainment of reality in the perceived’, by ‘believing in its limitations’,
like a silk worm gets entrapped in its own thickened saliva.

HAAGT SO JIAT TF ffad aaar Tga e TaHEaRIY 3| (67.74)

Whatever is perceived by the mind of Brahmaa (totality entity) and understood,
that alone is seen in that manner only, by all the Jeevas, as his own nature.

YT Igfed a&g ddddes faar sdd [AAvAT Hed a1 TaHaedy @53 (67.75)

Whatever rises as an object with certain qualities, cannot be without those qualities whether the time is
understood as a Kalpa or a minute. It depends on the nature of Brahmaa (the totality structure) only.
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HelipfAGHTeHND T TAadd ellhda Fagd dureld e ad| (67.76)

This perceived world is produced as false, rises as false, is experienced as false, and perishes as false.

Y€ FAIA SEITAIATG A GLadIIaRMe’]E [FaraiaaepiFaradariddradesdd| (67.77)

The pure, all pervading, endless, second-less Brahman, because of ignorance, is understood as if impure,
as if unreal, as if many, and as if limited.

STIACIIRGINse 3fd dTelphodsdl AG: Hotdd TIHARAIEIEHAT! ASTATHT Ae: &

N

haerdeaialy: TRefeud! Toodl AU 39, Td AeTAGUFaRRIFTING seroda Tad((78)

The “difference’ that is perceived (in the Jagat by the ignorant Jeeva) is imagined by the ignorant,
similar to ‘a child imagining the water as different and the wave as different’, and is not true.

Therefore, in whatever way the ‘difference’ shines, it is just conceived by those ignorant of the truth,
like seeing a snake in the rope (because of improper light).

This (‘difference’) becomes possible in Brahman alone, because of the ‘power of (seeing) difference and
non-difference’, like the contradictory concepts of friend and enemy.

darcAaTsigdRda fgcafdarad IUT afeeld digIheusaT duid hehteudddiald

AT TATAATCHAATHT 3 dcTd | (67.79)

Therefore, the ‘Self which is second-less’ spreads out as ‘two’ as it were, like the wave imagined
in the water, like the bracelet imagined in the gold.
Therefore the Self perceives by itself, ‘itself” as different from itself.

37 olell ST T TERAT T FAA: Ul JATRHTE: Hieddr

AR eI uAdcIYH dedatdee Hafa fATARRSIIHTGATT| (67.80)

Therefore, the fault (agitation) rose up; that alone expanded and the mind came into being;
because of that the ‘Aham’ idea was conceived ((as the first conception, the Brahmaa).

That means: the first one which is faultless, which is directly experienced, rose up as Brahmaa (the

Cosmic form), then the mind (Cosmic mind); then it becomes the ‘Aham’ instantly, by conceiving
the meaning of the word ‘Aham’ (as the ‘limitless Brahman’ understanding itself as the ‘limited”).

Il AAEPRIFAT TR AT RAEACIHATATT Hfeudifad deArEy e fRdrcaer
I FHThdTe I Iacsa eI GATea wIdel: Biodd! TeId| (67.81)

Then the ‘mind’ and the ‘Ahamkaara’ experience the ‘residual memory states’ (as past);

those three create the essence of elements for their experience.

Because of those elements (objects), the ‘Jeeva’ which is the essence of ‘Chit’, conceives the ideas of
the ‘efficient principle of Brahmaa’ etc. (as a Creator with some purpose), as a coincidence factor (crow
and the palm leaf maxim); so it is observed through reason.

[‘I exist, others exist, so there is a Creator for us all, who created this huge world with a beginning’; in this manner,
the Jeeva conceives a Brahmaa, because of the belief in its own limited existence, and the belief in the absolute reality
of the world.

Where exists Brahmaa except as another concept when explaining the perceived?

When the perceived itself is non-existent, where can the Creator rise from?

Both the Creator and Creation are just inter-connected concepts only.

Crow sat and the leaf fell. You believe in the perceived, and so a Brahmaa also gets created; or vice versa!]
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Ud Ie&d HA<: dheudiad ded uIafa|

In this manner, whatever the mind conceives; it sees that.

[The mind is like a magic-empowered ghost which moves its wand (as agitation) and produces anything it wants in the
element-expanse, using the senses as its tools.

It itself exists as both the seer and the seen, creating an illusion of the ‘I’ and the ‘world’.]

gl Hacadgl f&Od IcheUITTHATIE dacuRITd IEATd Fica UfdHHHuIT 9:1 (82)

Real or unreal, what the Chitta conceives, it itself enters into that conceived object, and perceives that

(as what it imagined as), and becomes real as if (as that object), and immediately reveals itself as that
appearance.

‘MANDAPAAKHYAANA’, ‘THE TALE OF THE MANDAPA’
IS
COMPLETE



