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afasar

Vasishta spoke

TgHh WX a&] TH dAdcadcdel AdlcdiAd Holld URaeid JAT| (66.01)

In this manner, the one Supreme reality takes on the manifold variety of forms, like one single lamp
lights up hundreds of lamps, and shines as many.

JATHAAAGUATHT Ife; TAT T sededagiTadia o Mafd| (66.02)

If through the same mind one observes and analyzes oneself as stuck in the unreal state of existence
even as he is in the experience of the world, then he is freed of the continuous chain of experiences
and suffers no more.

R AEATRRAT ATedTHE T SUTALIUIGET Hef TAREIAT 3:| (66.03)

The ‘Nara’ (Jeeva as the human) is just the mind. If the mind is subdued, the world also gets subdued.
If the feet are covered by some suitable material, will not the entire ground become shielded by the
leather?

AR Adcheedl [Aadd JAT HAATERT Alcdeoldlarl faad dATl (66.04)

Like the plantain tree (made of layers of leaves only) does not exist devoid of the leaves, nothing
called the world exists devoid of delusion.

SIA JredAfa dlad adsd ad: #id Tadf g @b gaAadr & geafdl (66.05)

Gets born; attains childhood, youth and old age; then death and heaven and hell; the mind alone dances
madly as all this.

ffrggaleamd Farcaa cafaferior gur gurm: @ qur Raed @9t (66.06)

Liquor has the power to make the entire sky covered by its bubbles even outside of it (in the intoxicated
state); so is the power of the mind which fills the world with its bubbles (through delusion).

JUT fgcd ARMSPIG URITTATHAAS R deddhelishled! dda WHATEATA| (66.07)

The infected eyes see the single moon as two; so also, the mind infected by delusion makes the Jeeva
see duality in the (undivided) essence of the Supreme Reality.

TAT AGAMGHTTENE: TATT UIGUT AT A TIaeUT=HaNITRIcuATd | (66.08)

A man, who is drunk, sees the trees also as moving because of intoxication; so also, the Chit sees
the world-objects as real because of the deluded mind.

TUT NATHATGIAT: PFAPpedshaaolild Hed UATed FIarg fafg €d dda &1 (66.09)
When the children rotate themselves like a potter’s wheel, they see the world also as rotating (though the
world does not rotate actually); understand that the perceived world is also similarly seen by the (deluded)
mind (as real, though it is non-existent).

o1 Reaafa fgca der sdwafagsr: g1 a Jafa §d daer g &3:1 (66.10)

When the Chit perceives duality, then there is the delusion of duality and oneness!
When the Chit does not perceive duality, then there is the disappearance of duality and oneness!



TIAd digcieeaiadRe Rdisfea &, fhfRearediid @erecar fa: aeafa aa=#/1 (11)
Whatever is perceived as the inert and as different from it, is non-existent.

By the knowledge that nothing is there, the mind stops its perceiving state of the world (as real).

(To get rid of the ghost, you must stop seeing the ghost.
There is no other weapon that can kill the world-ghost, except the process of reasoning.)

Rigaamardica ey faefa A adecaaet=ai de1 @red 3=ad| (66.12)

When one remains stable, by attaining the oneness with the all-pervading Chit, whether he stays
quiet or active in the world, he is called the supremely peaceful one.

dedl Iadd I g1 g aafa, seusfe: adafa gasfar & ameafal (66.13)

The thinned out mind perceives all; the dense Chit does not perceive anything, dear Rama.
A slightly drunk person acts perturbed; but a heavily drunk person remains quiet.

REAFIUTET F68T WA U¢ NIcFIEITAR: IR HU HAA| (66.14)
For the one who is established in the ‘dense deep chasm of Chit-state of Supreme Reality’, the state

is variously described by synonymous terms like ‘Nairaatmya’ (no identity with the limited form),
‘ShoonyaVedya’ (everything is seen as emptiness only, and not as real).

Rcdddd dcdcddcdd UITd HH SATAl STarid UAMH HEIATTHIH| (66.15)

Chit through the consciousness, attains the cognizing character (of co-joining the flickering sense-input as
stabilized objects), and sees the unreal delusion as ‘I am born, I live, I see, I move’ and so on (as a
narrative centered on the ‘body-I).

TIHTECATIND 7 FRAEied Idd Feared JAT dR—Ne: {6 T Icad| (66.16)
Mind (Chitta) cannot exist bereft of its nature of perceiving.
What else is the wind understood as, but its movement!

Icdcd HFHAAY fhfaedcdd RIdl TSo[auHaATHE aafaards fag:| (66.17)
Even if the mind is slightly active (by the belief in the realness of the perceived), the perceived rises as a

real experience; like the snake that is seen when the rope moves even slightly.
This alone is known as the ‘Avidyaa delusion’ (delusion caused by the lack of proper knowledge).

iAoyt daraEAfa RaamulReuse 3 a T fhad| (66.18)

There is no exertion at all in treating this ‘disease called Samsaara’ namely ‘the agitation of Chitta’,
which needs only the ‘Knowledge of the Reality-essence’ for its cure.

e v uRcasT fAeegcpledarad: 3 AANoT deadisfd o F:1 (66.19)

If you can discard everything (that is based on the realness of the perception-phenomenon),
and remain without any Vaasanaa (as a need for fulfilment), in this very instant you stand liberated;
there is no doubt about it.

JUT {ood] HASIMHAT FIAIAT NETN HideA A Tdadd ATcqd & Fgfa:1 (66.20)

When you see the rope, the snake is gone for sure instantly.
If the consciousness is turned the other way (towards the realness of the inner Self, by turning it away from
the realness of the perceived world), then the worldly-existence will indeed get destroyed.



[For such a turning away from the unreal, the senses need to be controlled; for that, the wants have to be renounced
completely.]

IAHATEIAA Ao TRIA Ife, o1d Targar deatet:, fhadmafa geatd| (66.21)
If you can remain discarding all your wants, then that liberation is attained instantly, dear Rama.
What is so difficult about it?

[People give up lives also for achieving worldly gains, then what is difficult about renouncing the wants only?]

T YIoTEuIfda SFTedie ARRAT: JATHATTEIATIINT HUUTAT HAH| (66.22)

Great men give up even lives to achieve something (in the world).
Why then the hesitation to just give up just the desires only?

TAfHTIETTFcdT AT [ARAIE U FdAlegdfgecdol8 T fag #:| (66.23)

Hey Rama, Discarding any desire that you have through the restrained mind, move only your

‘organs of actions’ when engaged in any life-activity that comes by itself in the natural course of events,
remain as you are (established in the oneness of the inner essence), without any anxiety about anything
lost or gained.

JUT el [ded AT a1 Udd: QU Uc&THd aEITaiHolcd WHTCH: | (66.24)

Then the unborn state of Brahman gets realized directly like the Bilva fruit in the palm, or a mountain
seen in front of you.

HcHd AT S EAENSI: Holled Teh 3 ATRIATAT:

;¥ ua f§ garfd Reefafe caea ta #a8 RRaswam) (66.25)

The ‘inner essence of Reality’ (as self-awareness) in each one, shines forth as the total perceived
world, like the single stretch of dissolution waters rising as the high waves.

When known, it alone bestows the attainment of Moksha; when unknown, it binds you for long in
the mind.




