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वसि�ष्टो�व�च
Vasishta spoke

एतृ�� कसि�तृ� र�म् दृश्यदो�षसि व��य� ली�ली�प�ख्य� म् घं� घं तृ�� जगतृस्त्यज।  (60.01)
O Rama! This blameless story of Leelaa was related to you for removing the misconception regarding 
the perceived world. Discard the idea of the denseness of the world.

शा�न्तृ*व दृश्य���य�+ शाम् �  �पय,ज्यतृ�, �तृ� हि0 म्�ज1 क्ली�शा�  ��तृस्तृ, कदो�च ।  (60.02)  
Actually, it is not proper even to remove the belief in the reality of the perceived, as it is already the
‘silent state where the perceived is non-existent’. 
If it is really there, you can erase it off; not, if it is not there at all.

ज्ञा� � �कशारूप�ण दृश्य� ज्ञा�यस्वरूपक�  इत्य�क6भू8तृम्�ली�क्य ज्ञास्तिस्तृष्टोत्यम्बर�पम्+।  (60.03)
Through the (attainment of the) knowledge which is of the expanse of pure awareness, and 
observing the oneness of the ‘perceived and the self-state as the perceiver’; the ‘Knower of the Self’ 
(JnaH), stays (without the false belief of the realness of the perceived) like the clear sky. 

[What is the perceived? The various objects of knowledge that are understood by you, as per your own Vaasanaas! 
The ‘objects of knowledge’ are not different from the ‘Knower of the objects’. 
There is no difference between the ‘Knower and the known’. 
Therefore stay like the taintless sky as the ‘Knowledge alone’.]

प�थ्व्य�हिदोरहि0तृ� �दो� सिचद्भा��*व स्वय�भू,व� ��सि?तृ� यहिदो सि�द्दे�  तृतृ+ स्व�त्म्सि  ��सि?तृम् �।  (60.04)
Since the Self-born (Brahmaa) who is established in the ‘pure knowledge state’ brought this (perceived-state) 
out, as a shine of his knowledge only, as not made out of elements like ‘earth’ etc, 
then if that knowledge gets achieved, then the same state of Brahmaa becomes achieved (and one sees the 
world as his own knowledge-form only).

��त्तिवद्य�� य� यतृतृ� तृ�� �*व व्यवस्तिस्�तृ� त्तिव��ष्टो� ��त्तिष्टोत्तिवन् द्य�� य�वद्यत्ना�न्  र�सि?तृ�।  (60.05)
In this ‘River of Creator-knowledge (the Conception-River of the Creator)’, whatever one aspires for, that
alone is produced as the experience (bound by the results of the actions and the causality factors as thought out 
by the Creator) (since the Jeeva in that Creation is one with the Creator-mind), unless blocked by effort.

सिचदो�क�शा�वभू���य� जगहिदोत्यवब,ध्यतृ� सिचद्व्य�म्न्य�व�त्म्सि  स्वच्छे� परम्�ण,क�  प्रसितृ।  (60.06)
The ‘infinitesimal portion of each taintless individual self (Jeeva)’ is the ‘expression of the Chidaakaasha’
in the ‘Chit-emptiness’; that alone is understood as Jagat. 

[The sunlight shining through countless variously coloured grilled windows of various types appears in various designs;
so also, the taintless Reality state appears as the mind-created worlds of countless Jeevas.]

एवम्स्य� म्,?�भ्रा�न्तृ�+ क� ��� क� व व�� � क� व�स्�� क� च सि यसितृ+ क�वश्य�भू�त्तिवतृ�च्यतृ�म् �। (07) 
For such a meaningless delusion like this, what reality is there; what Vaasanaa, what interest, what rule, 
what necessity (as a causal effect), tell me!?

�वH च*तृद्य��दृष्टो� स्तिस्�तृसिम्त्�म्खस्तिJKतृ� म्�य*व�यम् न्तृ�य�   च म्�य�स्तिस्तृ क�च ।  (60.08) 
Whatever exists as the perceived in this manner as an unbroken chain of experiences, is just the delusion
(Maayaa). It is endless (since it is always there as some Vaasanaa fulfilment or some other).
Yet the delusion (Maayaa) does not exist at all in reality (like the darkness cannot exist in light).
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र�म्�व�च
Rama spoke

अ0�  , परम्�दृत्तिष्टोदो1सिशा1तृ� भूगव�स्त्वय�, दो�व�स्तिM दोM?कक्षा�ण�� दो�0शा�न्तृO कली*न्दोव�।  (60.09) 
Ah! Bhagavan! You have shown me the vision of the Supreme truth, like the ‘digit of the moon’ 
rises for subduing (cooling) the fire for the grass-lands that are burnt by the forest-fire (for reviving us 
with Viveka, when we are scorched by the heat of Samsaara).
अ0�  , �,सिचर�ण�द्य ज्ञा�तृ� ज्ञा�तृव्यम्क्षातृम् �, म्य� य��दो� यच्च�दो� य�दृक� ज्ञा�य� यतृ� यदो�।  (60.10) 
Ah! All that is to be known is known perfectly by me, in such a short time; as it is in reality; 
as to what it is; in whatever way it is to be known; and through whatever it is to be known;
in whatever time is to be known.
[Five points related to learning: 
Prakaara (method), Svaroopa (nature), Drshtaanta (example), Pramaana (proof), Kaala (time]

शा�म्य�म्�व हिPजश्रे�ष्टो सि व�1म्�व त्तिवकल्पय �, एतृदो�ख्य� म्�श्चयH व्य�ख्य� � शा�स्त्रदृत्तिष्टो�,।  (60.11) 
This is an amazing story explaining the truth of the scriptures. My thoughts are quiet as it were, 
O Best among Brahmins. As I ponder, everything seems to disappear as it were.
इम्� म्� भूगव�न्ब्रू8हि0 ��शाय� �व1क�त्तिवदो, तृव प�तृ,�   तृ�प्तो�ऽस्तिस्म् श्रे�त्रप�त्र*व1च�म्�तृम् �।  (60.12)
Bhagavaan, I have not had enough of the nectar flowing out as words from your mouth entering 
my ear-vessels! O All-expert! Clear this doubt of mine now.
� �ग1त्तित्रतृय� क�ली� ली�ली�भूतृ,1हि01 य�गतृ+ � क्वसिचस्तित्कम्0�र�त्र+ क्वसिचस्तित्क�  म्��म्�त्रक+,  
क्वसिचस्तित्क�  ब0,वष�1स्तिण कस्यसिचस्तित्कम्, प�लीव+ कस्यसिचस्तित्क�  म्0�दोYघं1+ कस्यसिचस्तित्क�  क्षाण+ स्तिस्�तृ+,
इसितृ म्� भूगवन्ब्रू8हि0 त्व� य��वदो ,ग्र0�तृ � �क� च्छ्रुतृ�   त्तिवश्रे�स्तिन्तृम्�सितृ ली�ष्टो� य�� जलीम् �। (60.15)
In the three Creations experienced by Leelaa’s husband, at some place it was a full night, 
at some place just a month, at some place many years, for someone just a day-span, 
for someone a long span of time, for some other one it was just a second. How was it possible? 
Be compassionate and explain this. I am so eager to know the answer immediately, or my mind 
will not rest like the water in the dry mud clump.

वसि�ष्टो�व�च
Vasishta spoke

[‘Time factor’ also depends on the mind-capability and is not common to all.]

य�  य�  य�� यद्यद्यदो� ��व�द्यतृ�ऽ घं तृ�  तृ�  तृ�� तृ��दो� �म् ,भू8यतृ�।  (60.16) 
By whomsoever, however, whatever, whenever is conceived, by that one, in that manner, 
that thing alone, at that time, gets experienced.

अम्�तृत्व� त्तिवष� य�सितृ �दो*व�म्�तृव�दो �तृ � शात्र,सिम्1त्रत्वम्�य�सितृ सिम्त्र��त्तिवत्ति�व�दो �तृ �। (60.17)  
Poison turns into nectar by a continuous understanding of the nectar alone in the poison.
The enemy becomes a friend by thinking of him as a friend.

[The mind always adds its own explanation to the perceived scene. It need not be always real or logical also. 
Whatever satisfies the whim and fancy of the mind, that alone gets perceived by the mind as real.]

य�� भू�त्तिवतृम्�तृ�ष�� पदो���1 �� सि ज� वप,+ तृदो�व सिचर�भ्य���स्तिन् यतृ�व1शाम्�यतृम् �। (60.18)  
Whatever one believes the object to be, the object takes over that very quality by the repetition practice 
of thinking, since the fixed rule enjoins that one gets what he believes.
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[What a person sees is only the sense created data of image, sound, touch etc.
The senses are perfect or imperfect; mind is ignorant or stupid.
Based on all these factors, each person gives his or her own interpretation of the objects and the people; mostly based 
on the surface impression only. It is not always right and correct.]

कच *क�स्तित्म्क� सिचद्य�� कचसितृ य�दृशा�, तृ�� तृ��शा, भूवसितृ तृत्स्वभू�व*कक�रण�तृ �।  (60.19)  
In whatever way the Chit which is of the nature of glittering, glitters as, that way only it happens, 
because of its very nature.
 
[Light is the same; windows are dirty or clean or soot covered. Accordingly the world is also seen by the different minds 
in different ways. Break the window itself; then the light alone is left back. ]

सि म्�ष� यहिदो कल्पOघं��त्तिवदो� परिरत्तिवन्दोसितृ सि म्�ष एव तृत्कल्प� भूवत्यत्र   ��शाय+।  (60.20) 
If the mind understands hosts of Kalpa within the span of a second, then the Kalpa-span occurs in 
just a second; no doubt about it.  

[Each mind has its own clock and calendar as its private measure.
The clock in the mantle is just a part of the perceived. It is also a picture drawn by the mind.
Brahman does not hang a universal clock on its neck, so that you can compare the time factors of various creations and 
wonder ‘why the eight days in one creation, why the single night in another creation, and why the seventy years in 
another creation occur at the same instant’.
Each mind has its own measure of time according to its Vaasanaa-fulfilment speed.]

कल्प� यहिदो सि म्�षत्व� व�त्ति� कल्प�प्य�O तृतृ+ सि म्�ष�भूवसितृ स्तिक्षाप्र� तृ�दृग्र8प�स्तित्म्क� हि0 सिचतृ �।  (60.21) 
If it perceives only a second in a Kalpa, then the Kalpa becomes a minute instantly. 
Chit takes over any state as the conceived!

दो,+स्तिखतृस्य सि शा� कल्प+ �,स्तिखतृस्य*व च क्षाण+, क्षाण+ स्वप् � भूव�त्कल्प+ कल्पश्च भूवसितृ क्षाण+, 
य�� च म्�त्व� ज�तृ�ऽ0� तृरुण� यOव स्तिस्�तृ+ य�तृ�ऽस्तिस्म् य�ज शातृ� स्वप्  इत्य ,भू8यतृ�। (60.23)  
For a sorrowing man, the night passes like a Kalpa; for a happy man a Kalpa passes in a second.
In the dream, a second becomes a Kalpa and Kalpa becomes a second, just like-
‘After dying, I am born, I am young, and I have travelled hundreds of Yojanas’ - is experienced as a
dream (within the few seconds of the sleep-state).

र�त्तित्र� P�दोशावष�1स्तिण 0रिरश्चन्द्रो�ऽ ,भू8तृव� � लीवण� भू,क्तव� �य,र�कर�त्र्य� �म्�+ शातृम् �।  (60.24)    
Twelve years were experienced in one night by Harishchandra.
King Lavana (in MaarkandeyaPuraana) experienced a hundred years of life in one night.

(60.25) to (60.32)
यन्म्,08तृ1+ प्रज�शास्य � म् �जcत्तिवतृ� म्, �+, ज�त्तिवतृ� यहिPरिरञ्चस्य तृहिद्दे � हिकली चहिeण+,
त्तिवष्ण�जcत्तिवतृ� र�म् तृP�ष�ङ्कस्य व��र+।
The second-span of Brahmaa who is absorbed in the Aatman, is Manu’s full life! 
The entire life-span of Brahmaa is a day for Vishnu! The entire life of Vishnu is a day for Shiva!

ध्य� प्रक्षा�णसिच�स्य   हिदो �सि    र�त्रय+,   पदो���1   च जगत्�त्यम्�त्म्सि  य�सिग +। 
When one is absorbed in contemplation, there are no days or nights for him! For the Yogi, 
who is established in the Aatman, the world or objects are not real at all (nor the time and place factors).

म्?,र� कटु,तृ�म्�सितृ कटु,भू�व�  सिचस्तिन्तृतृ�, कटु, च�य�सितृ म्�?,यH म्?,रत्व�  सिचस्तिन्तृतृम् �
सिम्त्रब,द्ध्य� हिPषस्तिन्म्त्र�, रिरप,ब,द्ध्य� रिरप,+ �,हृतृ � भूवतृ�सितृ म्0�ब�0�, य����व�दो � जगतृ �।  
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The sweetness becomes bitterness by thinking it as bitter; the bitterness becomes sweetness by 
believing it as such! Enemy becomes a friend by conceiving him as a friend; a friend becomes an enemy 
by beleiving him to be such. So it is, hey mighty armed Rama! The world exists as per one’s conception!

अ भ्यस्तृ�+ पदो���1 य� शा�स्त्रप�ठजप�दोय+ तृ�ष�� ��व�दो �भ्य���न् 8 म्भ्य�सितृ ��म्यतृ�। 
The ‘meanings of the words’ in the scriptures, verses and Mantras are not comprehended properly 
(when only recited mechanically); but the ‘equal-ness of the Reality state’ indeed will become realized 
by understanding them properly (and reciting them with understanding).

 Oय�सिय �� भ्राम्�तृ�1 �� व�दो �द्भा8त्तिववतृ1तृ� अव�दो �भ्राम्�तृ�1 �म्त्तिप  *ष�� त्तिववतृ1तृ�। 
The travellers in the ship who are on the move feel that the Earth rotates around them. 
Those who are on the bank and who are stable on the ground do not feel that the Earth is moving.

[Each mind experiences its private world within itself. 
None of the two Jeevas can have the same experience, even if the sense data of the objects is the same. 
Each tongue has its own definition of sweetness, even if the same sugar gets tasted by all.
It is so with all the experienced things.]

शा8न्यम्�क6ण1तृ�म्�सितृ व�दो �त्स्वप् दोदृत्तिष्टोवतृ � व�दो �त्प�तृम्� �ली� शा,क्ली� व�प्य ,भू8यतृ�। 
आपPदो,त्�व+ ख�दो� कर�सितृ परिरम्�0तृ+। (60.25) to (60.32)
Even the void stretches out (as the worlds), as observed in the dream state. 
The sky looks blue or yellow or white for the eye (though the sky is colourless).
For a deluded one, even a festival brings pain like a suffering (as in the case of a child).

क, ड्य�ऽत्तिप ख इव�च�र� दृष्टो�  न्वत्तिवच�रिरण+, अ�द्यक्षा� त्तिवम्8ढा� �� प्र�ण� प्यपकष1सितृ।  (60.33)  
Is it not seen that some non-thinking idiots behave with the blocking walls as the empty space (like the 
intoxicated drunkards who dash against the walls)? 
The non-existing ghost takes way even the lives for some fools.

व�दो �त्स्वप् वसि तृ� ज�ग्रतृ�व रसितृप्रदो�, यद्य��भू��म्�य�तृ� तृ��� स्तिस्�रतृ�� गतृम् �। (60.34)
Through the experience of that moment, the woman seen in the dream gives the same pleasure as in 
the waking state. That which is conceived as such, remains stable as that, by continuous superimposition.

अ�दो�व  भूश्च*व  भू एव सिचदो�त्म्सि  शातृ0स्तृ�म्ब,दोच्छे�य� टु ��सिम्व�तृतृम् �।  (60.35)
The sky expanse is unreal.  (It is just the emptiness that is perceived as some sky-expanse.)
The empty sky-expanse itself dances all over in the Chit-state, like a dancer who is the ‘dark shade 
of the cloud with hundred hands’.

[Sky expanse is nothing but the revelation power of the mind. 
It exists as the emptiness of objects and also as the fullness of objects.  
Objects are nothing but space itself becoming dense as it were.
Objects are just disturbances that are revealed as if in space. 
Like the Ocean rising with waves, ‘the space, the revealing power of the mind’ rises as the objects, and subsides as their
absence.
Where is the space situated? In the awareness! 
You are aware of the perceived as the ‘space and the objects’.
Emptiness itself becomes a dancer on the stage of the perceived, and dances with its innumerable hands and feet, 
extending endlessly. The space itself is the stage, the actor and the dance also.
Awareness is just being aware of it; that is all! 
That is the ‘real you’ in essence.]

[World is nothing but the mind creating the disturbance and getting disturbed by it!]
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गग � म्� �� स्पन्दो� जगहिPहिद्दे   वस्तृ, तृस्तित्म्थ्य�ज्ञा� त्तिपशा�चस्य स्पन्दोदोशा1 म्�क� सितृ।  (60.36) 
‘The movement (agitation) of the mind in the void’ is the ‘Jagat’; and not real. The ghost produced 
by the false knowledge takes on a form, by just seeing some movement only (in the darkness). 

(60.37) to (60.45)
म्�य�म्�त्रकम्�व�दोम्र�?कम्सिभूत्ति�म्तृ �। 
All this is just a play of Maayaa, the delusory power of the Supreme (which makes the real look like 
something else, and blocks the reality) that shines forth as this (solid world), which is actually neither  
a blockage nor hard! (Solidity is just a sense-created illusion.)
 
इदो� भू�स्वरम्�भू�तृ� स्वप् ��दोशा1 � स्तिस्�तृ� अप8व1म्�व��,प्तोस्य  रस्य�व�हिदोतृ� त्तिवदो,+।   
All that shines as the world is just a dream perception (as false information only) (and is real for the dreamer 
who is asleep in ignorance). For a ‘Knower, who is like a man who is not asleep (in the dream), the 
understanding rises of ‘its unreal nature without any past (or beginning)’.
[Of course his senses also produce the same perception of the world like for others.
But he does not allow the mind to add its imagination of likes and dislikes.
He sees the world as it is; just some empty dance of emptiness!]

अच�तृ� च�तृसितृ स्तृम्भू� य�दृशा� शा�लीभूस्तिञ्nक�� परम्��1म्0�स्��भू+ ��त्तिष्टो� च�तृसितृ तृ�दृशाम् �। 
Similar to how the inert pillar understands the statue (as not different from itself), the ‘pillar of Supreme state’ 
also understands the Creation the same way (as not different from itself).
[The pillar is the same whether it is seen as a statue or a pillar. It makes no difference to it because of the statue conceived 
on it by a sculptor.
World is like the conception of a sculpture in a pillar; but not actually sculpted.
The potential state of Reality can become any perceived-state at any time for any mind.
Each mind conceives a different statue in the Chit-pillar and sees it as real and absolute.
Pillar has no statue at all, and is quiet and silent and changeless, even as the imaginations keep on rising in the minds. 
Whatever you see around you as a scene of the perceived, is the mind conceiving on the emptiness-pillar. 
Each scene is different for the different minds. Even the rainbow is not the same for different minds. 
Moment to moment, scenes keep changing and rise up newly from emptiness from nowhere and vanish off nowhere; 
like a dream-scene. Memories alone keep alive the continuity of the world as a life experience.]

य�दृशा� म्�  र+ प�र्श्वेp स्वप् � क्षा,ब्?� म्0�भूटु*: तृ�दृशा� ब्रूह्मण+ �गt ब,द्ध एव �,ष,प्तोवतृ �। 
Similar to a person who is sleeping next to me is chased by the soldiers in his dream and is suffering, 
is awake (to the unreal) but is asleep, so also is the Creation seen in the Brahman (a dream experienced 
because of ignorance).

[We can know of the presence of the spring season after the cold season, when the dreary landscape suddenly changes 
into a paradise of flowers. We cannot see the season; but we know it as the essence that fills the landscape. 
So is Brahman the spring season of the perceived; seen, yet unseen.]

तृ�णग,ल्म्लीतृ�य,क्त+ सिशासिशार�न्तृ� य�� र�+ व��न्तृ+ ��स्तिस्�तृ� भू8म्O, तृ�� �ग1+ पर� पदो�।  
The ‘Creation’ stays in the ‘Supreme State of Reality’, like the ‘essence of spring’ stays in the 
‘ground filled with grass, bushes and flowering creepers’ at the ‘end of the cold season’.

य�� द्रोवत्व� क क�  स्तिस्�तृम्न्तृर ,स्तिन्म्षतृ � तृ�� स्तिस्�तृ+ पर� �ग1+ आत्म्वग�1दोण�वणO।   
The liquidness stays inside the (molten) gold without opening its eyes (ready to become any shape); 
so also, the ‘Creation of the Jeeva-totality’ stays in the’ Supreme State of Reality’ (ready to become any 
space/time experience), in each and every Jeeva.

��सि व�शा� य��ङ्ग� �म्स्तिङ्ग �ऽ न्य आत्म् + जगदो�वम् ङ्गस्य स्व�त्म् � ब्रूह्मणस्तृ��।  
Like the limbs are not different from a person with limbs, so is the Jagat, the limbs of Brahman who
has no parts actually.
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य�दृग�क र+ स्वप् � य,द्धम्न्य�  र� प्रसितृ तृ�दृशा� �दो�द्रो8प� स्व�त्म्�दो� व्य�म्ग� जगतृ �। 
For example, a man fights another one in a dream; it is real only for him and unreal in actuality.
Similarly the world (where we go through so many experiences) is just the void and unreal actually, and 
real only as a mind-experience, and is the Self in reality. 

[For a man who fights another man in a dream, his mind alone has created him (dream-person) and his enemy, the battle
ground, the weapons, the hatred and the wounds and the death and all that. How real is it?
It is just an experience; that is all; rising and disappearing like a wave in the ocean.
Everything is made up of the mind only that is empowered by the awareness essence.]

म्0�कल्प�न्तृ�ग�1दोO सिचत्स्वभू�वसिम्दो� वप,+, क�रणत्व� सिम्�+ पश्च�दो�दो�सितृ   व�स्तृवम् �।  
At the beginning and end of the Creation, the ‘form of the Creator as the world’, exists as the nature
of Chit only (without beginning or end). The causality factor (that is part of the perception) rises later by idea
of the effect, as a false conception, and is not the truth. 
 
[Brahmaa is also a conception only; Creation is also a conception only. Beginning and End are also conceptions only.
Brahmaa (Viraat) is the experience of Vaasanaa fields in totality, which is known by the name of the Jagat. 
This Jagat is always accompanied with the idea of a start and an end.
Vaasanaas and memories keep making the perceived; and perceived keeps making the memories and Vaasanaas. 
Jagat is nothing but a non-stop process of Vaasanaa recycling, without beginning or end.]

म्,क्त� ऽस्तिस्म्न्ब्रूह्मस्तिण यहिदो ब्रूह्म�न्य+ स्म्�सितृज� भूव��त्स्म्�सितृज्ञासिप्तोज� �गp स्तिस्�तृ*व ज्ञासिप्तोम्�त्रतृ�।  (60.37 to 45)
If this Brahmaa, the Creator is liberated (by the fulfilment of all the Vaasanaas), if another Brahmaa rises 
with another set of memories (Smriti), then in that creation rising out of the knowledge of the Smriti, 
‘Knowledge’ alone exists as the cause; but actually whatever rises is not real!
[As and when the Vaasanaas change for the better or worse, Brahmaas also keep on appearing and disappearing. 
Awareness or knowledge alone is the basic essence of all these experiences.
We can group and sub-group the minds separately, based on their ignorance and knowledge levels. If all the minds that 
seek liberation get fulfilled by liberation and revert back to the Reality state; then that part of the Viraat is liberated as it
were. The rest of the ignorant minds continue till the day they also get liberated.]

र�म्�व�च
Rama spoke

पOर�ण�� म्स्तिन्त्रम्,ख्य� �� त्तिवदो8र�क, लीeम्+ �म्म्�व क�� तृत्र �वpष�� प्रसितृभू�सि�तृ+।  (60.46) 
In Vidooratha’s world, how could all the citizens and ministers see the same thing? 
[If the world of Vidooratha was just the conceived world of Padma, then how the people of that world were able to see 
the same thing which Vidooratha saw?
Are they his mind conceptions or are they independent Jeevas experiencing their own Vaasanaa-fields?]

वसि�ष्टो�व�च
Vasishta spoke

सिचतृ+ �म् ,वतृ1न्तृ� म्,ख्य�य�+ �व1��त्तिवदो+ य�� त्तिवप,लीव�त्य�य�+ ��म्�न्य� व�तृली�स्तिखक�+।  (60.47)   
The small wind-lines follow the path of the huge storm; so also, all the lesser perception states (Jeevas) 
follow the dominant perception-state (a Jeeva) of Chit.
[Padma’s main Vaasanaas were for a royal life, the wife’s form and a kingdom to rule. Rest of the Vaasanaas also 
accompany these main Vaasanaas like the wish for a daughter, conquering other lands, having the same type of people, 
same ministers around him, and so on. All these Vaasanaas again appear in a combined set of Vaasanaa-fields, as another 
world.  And other Jeeva-states appear out of the same Brahman, as part of his world, seeing the same world, as per his 
conception, since his will is more dominant. 
There is no individual entity that causes it; but the Brahman alone exists as all the perceived fields.]



9

[The higher the demand of the Vaasanaa, the world produced follows the demand of that Vaasanaa.
The Vaasanaa for the position of an emperor produces a kingdom with people to rule.
The Vaasanaa for the position of an Indra produces the tri-worlds,
The Vaasanaa for the position of a Brahmaa produces Brahmaandas (as shown in the story of Aeindavas.
The Vaasanaa for the Brahman oneness reveals the entire perceived phenomenon as Brahman with all Vaasanaas 
destroyed completely.]

परस्पर� ,��र�ण तृ��रूप�ण ��त्तिवदो+ कसिचतृ�स्तृ�+ प्रज�प�लीप्रज�व�स्तृव्यम्स्तिन्त्रण+।  (60.48)   
The perception of each Jeeva ‘lights up the world of the other’, as in the case of the king, his citizens 
and the ministers (like the mirrors facing each other reflect each other as reflections).

[The same Vaasanaa that the ministers and people have for king Padma, appear in Vidooratha’s world also as similar 
Vaasanaa-fields; same yet different. 
Vaasanaas can exist in many worlds at the same time, in the same way.
After all, Vaasanaas alone produce the Jeeva; Jeeva does not produce the Vaasanaas.
Want of a royal state produces a Vidooratha; not an individual named Padma.]

एव�रूप�त्क, ली�ज्ज�तृ� र�ज�स्म्�कम्य� त्व�O कसिचतृ� इव व�स्तृव्यत्तिवदो� व*दो8र�� प,र�।  (60.49)  
‘Our king is of such and such a family; of such and such a form; this is he.’
In the city of Vidooratha, the people who perceive the world as such, shine as it were.  

[If you become a doctor, your life has to necessarily be filled with patients and their sufferings.
The need for a doctor by the patients and your need for the patients fulfil each other.
So also, in Padma’s experience, his wish to become a king produces the ministers etc as his part of perception. 
Similarly, the wishes of the people and ministers produce the king as a part of their perception.
Are they real? Of course! Anything is real anywhere in any mind, as long as ‘ignorance’ keeps its sway.
It is just a group of Vaasanaas that appears as the Vidooratha and his kingdom; not that Padma moves to another world 
as himself. When Vidooratha dies in the battle-field; his Vaasanaas vanish off by the contact of Jnapti; and that world is
destroyed for him, like a dream vanishing off.
Other people in his world become a part of Sindhu’s perception and continue as before in their own dream-worlds, as 
connected to king Sindhu; like another mind-made reality of some unreal ghost world.]

कच � सिचत्स्वभू�वस्य   च क�रणम्�ग1ण� य,क्त�  म्0�म्ण�भू�1��सिम्व�न्यत्र स्वभू�वतृ+। (60.50) 
When Chit by its very nature glitters in many ways, it is not proper to search for the cause; since it 
is like the natural shine of the great gem (ChintaaMani) shining elsewhere (as some Vaasanaa fulfilment).

[Chit shines in some particular manner in one world, and in another manner in another world, and differently in other 
different worlds, like the gem emanating ‘various hues of shines’ at the same time.
It is the nature of the gem to emanate ‘different hues of shines’, and is not caused by anything else.]
[Even Vidooratha is unreal and his ministers are also unreal.
It is not just a Vidooratha producing a world in his mind; it is Chit existing as some Vaasanaa-fulfilment. 
The ‘Vidooratha-character’ appears as a side product. Any Jeeva is a side-product of a Vaasanaa-field only.
‘You’ do not possess a Vaasanaa; but ‘Vaasanaa’ possesses you and creates you as a Jeeva.
Padma and Vidooratha are just the carriers of the Vaasanaas.
Padma is a different Jeeva; and Vidooratha is a different Jeeva. They are not the same.
Padma’s world is one grouping of Vaasanaas as a kingdom and people; Vidooratha’s world is another grouping of 
Vaasanaas as another kingdom and people. Both are unconnected except for some Vaasanaas that are common to both.
Padma did not get reborn as Vidooratha; but same Vaasanaas made a new Vidooratha.]

अ0म्�व� क, ली�च�र� र�ज� स्वयम्�वसिम्त्यत्तिप त्तिवदो8र�त्तिवदो� रत्ना�दो,हिदोतृ� प्रसितृभू� य��।  (60.51) 
From the gem of Vidooratha’s mind, the conception - ‘
I am of such and such a family; I will be the king’ - shone forth. 
(It is just a mind with some carried-over Vaasanaas; it is not the same person.)

य�वन्तृ� जन्तृव� यस्तिस्म्न्य� य� �गp यदो� यदो� तृ� �ग1गत्व�स्तिच्चद्ध�तृ�रन्य�न्य�दोशा1तृ�� गतृ�+।  (60.52) 
Whichever creatures, in whichever creations, whenever arose, they became part of each other’s 
conception and mirror each other; because the same Chit which is the ‘substratum of all’, exists in all.
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[I exist for you and you exist for me; and the world exists for us. Chit exists as all of us and the world also.
Jeevas and their perceived worlds are the pictures painted on the Chit-canvas made of emptiness.]

तृ�व्रव�गवतृ� य� स्य��त्र ��त्तिवदोक� त्तिपतृ� �*व�य�सितृ पर� स्�*य1म्�म्�क्षा� त्व*करूत्तिपण�।  (60.53) 
That strong powerful conception (as a want of liberation), which is very vehemently speeding without any 
disturbance (unshaken by the sensed objects), that alone becomes well-stabilized at the attainment of liberation, 
being of a single nature (not divided as Jeeva-waves or individual entities).

[When the house is on fire, you run away with the most necessary things and escape. So also, when the mind experiences 
the body-cessation, very few dominant desires move forth and get frozen as another world-experience. 
This running away 
and the carrying of Vaasanaas by the identity-less mind, goes on till the realization-experience occurs somewhere in some 
mind-state; it is not exactly the same ‘you’ as such.
That particular mind stops the running away and stays quiet as the Knowledge of Brahman, like the wave subsiding forever 
inside the ocean. 
If you are having the desire for Moksha; learn to read it as, ‘a Vaasanaa for liberation (very rare one at that) creating you 
as a Mumukshu’.  ‘You’ do not have ‘it’; ‘it’ has made ‘you’ as its house. 
When this Vaasanaa is fulfilled, then the mind which carries it, dissolves off into its original state and becomes stabilized. 
Then there is left back only the state of a JeevanMukti which is not swerved by any scene of the perceived.
JeevanMukta is also a frozen state of Brahman existing as the Brahman with a pure mind; he is not an individual entity. 
It is the Reality state with a mind as it were.]

बलीवस्तिच्चहिPली��� �म् ,व�त्त्य� परस्पर� स्वभू�व�+ प्रसितृत्तिबम्बस्तिन्तृ सिचदो�दोशाp स्वभू�वतृ+।  (60.54)  
By reason of ‘involuntarily occurring mutual conceptions of each other’, the nature of each other gets 
reflected in the ‘mirror of the Chit-based mind’ naturally.

[Minds (supported by awareness) act like mirrors for each other.
What I perceive gets reflected in your mind and what you see is reflected in my mind.
That is why we see the cow as the same cow and the tree as the same tree.]

तृत्र�सितृयत्ना�ज्जयसितृ �त्य�+ ��त्तिवदो आत्म्��तृ � क, व1स्तिन्तृ �रिरदो�म्भू�सि?ग�सिम् � �रिरतृ� य��।  (60.55) 
Those (strong) conceptions which are for the (realization of the) Supreme Reality, succeed through 
extreme effort, like the river which is rushing towards the ocean absorbs all the small streams into it. 

[Who realizes actually? No one!  A realization Vaasanaa fulfils itself through a mind.
Knowledge is indeed very powerful and destroys without a trace, the other ignorance-based Vaasanaas.]

य� �म्�स्तृत्र तृ� तृ�वद्यतृन्तृ� सिचत्स्वभू�वतृ+ य�वदो�क� जयत्यत्र हिPतृ�य+ � सि म्ज्जसितृ।  (60.56) 
As per the nature of the mind, those conceptions which are equal in strength will both strive to reach 
the upper hand; one of them will win and the other one will sink down.

[On one side are the Vaasanaas of attachment and wants unfolding worlds after worlds; on another side is the quest 
for the truth and freedom, and the connected Vaasanaas like study, company of the good, virtues etc. 
That which is strong will only win. 
Vaasanaas do fight for supremacy; and the strongest wins and the world unfolds as its fulfilment field.
You cannot realize the Brahman-state, if it is just a job undertaken for merit-gain or time-pass.
You have to ‘yearn for it’ like a drowning man struggling to get air. Then only you will succeed.
Unless the truth is sought like a life and death option, the Knowledge cannot rise so easily.]

ज�यम्� �ष,  श्यत्�, वतृ1म्� �ष, भू8रिरशा+ एव� �ग1�0स्रे�ष, परम्�ण,क�  प्रसितृ   हिक� सिचत्क�  सिचद्व्य�प्तो� 
  हिक� सिचत्क�  सिचस्तित्स्�तृ�, सिचदो�क�शासिम्दो� शा�न्तृम्तृ+ �व1म्सिभूत्ति�म्तृ �।  (60.57,58) 
In this manner, in each and every infinitesimal atom particle in thousands of creations, among those that 
get born, perish and exist abundantly, nothing pervades anything; nothing exists because of anything. 
The tranquil state of Chidaakaasha alone remains without boundaries.



11

अयम्�भू��तृ� स्वप् � सि सि 1द्रो� दृत्तिष्टोवस्तिज1तृ+, 
This (unreal) dream (of life) shines as the waking-state (the non-sleep state) (as if real) due to lack of true 
understanding (or knowledge-vision/Viveka). 
अवश्य�भू�त्तिवब�?स्तृ, स्व ,भू8तृ�ऽप्य�न्म्य+।  (60.59)
Whatever is understood inevitably as even one’s own experience (as the practice of realization) is also 
indeed unreal (even if it is the seeking of liberation and attaining the liberation; which is the last dream one has).

[World is the beautiful tree of Brahman in its seed-state itself, without growth or movement.]

पत्रप,ष्पफली��शा�त्म्� य�*क+ स्व�स्तिस्�तृ� द्रो,म्+ अ न्तृ�व1शाक्त्य�त्म्� ह्ये�क एव तृ�� त्तिवभू,+   । (60.60) 
Just like a single tree exists as a ‘whole’ with leaves, flowers and fruits as its very own nature, the 
endless omnipotent Supreme Self exists as all.

म्�तृ�म्�यप्रम्�ण�हिदोम्�य�त्म्कम्ज� पदो� ब,द्ध� त्तिवस्म्�सितृम्�य�सितृ   कदो�च  कस्यसिचतृ �।  (60.01) 
That unborn state (of Chit) - that is ‘filled with the delusions of measures, estimations, proof etc 
as the perceived’, - when realized does not get forgotten for anyone at anytime. 

[Once you realize the truth and understand the Reality alone as real, then that state does not again fall into the perceiver-state 
of the world (where the world is seen as real). 
Ignorance is gone off without a trace; it will not again hold its sway over you.
Will the world continue to exist even after a mind realizes its non-existence?
If the world was really there, it can cease to exist; if it is not there at all, how can it cease to exist?
A realized man just walks through ghosts; the ignorant try to move around the ghosts and hide in fear.
If a person understands that the haunted house has no ghosts at all, will the ghost-world continue to exist ever? 
That which is not there at all, can never perish!]

शा8न्य�दोय�स्तृम्यवस्तृ, तृम्+प्रक�शा� हिदोक्क�लीरूप्यत्तिप �दो*कम् �हिदोशा,द्ध�  
आद्यन्तृम्ध्यरहि0तृ� स्तिस्�तृम्च्छेम्�ब, �Oम्यत्वव�सिचवली �ढ्यसिम्व*कम्�व  
अ0म्त्वसिम्त्य�हिदोजगत्स्वरूप� त्तिवशा,द्धब�?*कत्तिवभू� त्तिवभू�सितृ  
आक�शाक�शा� सि जशा8न्यतृ�व P*तृ*क्य��कल्पत्तिवकल्प �च्च।  (60.62,63)  
That which is the substratum for the ‘void, rising and the setting states’ of the world,
that which lights up the inert world of darkness,
that which is beginning less, pure and one, though manifesting as directions and time,
that which yet devoid of beginning, middle and end,
that which stays like the pure and tranquil ocean of one single nature though filled with waves,
that Supreme taintless knowledge alone shines in the ‘hollow of Aakaasha (emptiness), in its own 
empty nature, as the world filled with ‘I’ ness etc, as the duality, conception, perturbation etc. 


