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दे�व्य�वा�च 
Devi spoke

अयम्स्तृ� गतृ� प्र�य� पश्य र�जा� त्तिवादे�रथः� म्�ला�शवास्य पद्मस्य पत्य�स्तृ� य�तितृ हृद्गतृम् �।  (55.69)
Look! King Vidooratha has left this body. 
His Jeeva will presently enter the ‘heart of king Padma’s dead body covered by the garlands’.

प्रबु�द्धला�ला*वा�च 
Enlightened Leelaa spoke

क� न म्�ग,ण दे�वा�तिश य�त्य�ष शवाम्ण्डप�, एनम्�वा�श� पश्यन्त्य�वा�वा�� गच्छा�वा उ�म्�।  (55.70)   
Which path will this Jeeva follow to enter the room of the dead body O  Deveshi? 
 Let us both follow him quickly, and see how he goes, O Excellent one. 

दे�व्य�वा�च 
Devi spoke

म्न�ष्यवा�सन�न्तृस्थः� म्�ग7म्�ति8त्य गच्छातितृ एष*ऽहम्पर� ला*क�  दे�र� य�म्�तितृ तिचन्म्य�।
म्�ग,ण;वाम्न�न;वा य�वास्तृ� य�न स�म्तृ�, परस्पर�च्छा�त्तिवाच्छिच्छात्ति�न7 हिह स>ह�दे7बुन्धन�।   (55.71,72)   
He will go through the path as pictured inside the Vaasanaas of his human state, thinking that 
‘I will travel to a different world’. 
We will go through the same path as desired by you. Between friends, wants do not make any difference.

वातिसष्टो*वा�च
Vasishta spoke

इतितृ त्तिवाहिहतृकथः�गतृक्लाम्�य�� परम्दृत्तिष प्रस�तृ� त्तिवाबु*धभा�न>  
न�पतितृवारस�तृ�म्नस्य�दे�र� त्तिवागतिलातृतिच�जाड* त्तिवादे�रथः*ऽभा�तृ �।  (55.73)  
The ‘sun of enlightenment’ rose in the pure mind of the king’s cherished daughter Leelaa (enlightened 
Leelaa), and the talks about the Supreme reality removed her fatigue. 
Vidooratha meanwhile became inert with the mind getting absorbed within.  
(The king had fainted, and was about to die.)

एतृच्छिस्म्न्नन्तृर� र�जा� परिरवा���च्छिFतृ�रक� बुभा�वा;कतृन�प्र�णश�ष� श�ष्कतिसतृ�धर�  
जा�ण7पण7सवाण�7भा� F�णप�ण्ड�म्�खच्छात्तिवा� भा�ङ्गध्वातिनतृसच्छा�यश्वा�सक� जा�त्तिवाक� च्छिणतृ�      
म्ह�म्रणम्�छा�7न्धक� प� तिनपतितृतृ�शय� अन्तृतिन7ला�नतिन�श�षन�त्रा�देLच्छिन्Mयवा�त्ति�म्�न �   
तिचत्रान्यस्तृ इवा�क�रम्�त्रादृश्य* त्तिवाच�तृन� तिन�स्पन्देसवा�7वायवा� सम्�त्कNण7 इवा*पला�।  (56.01) to (56.04) 
Meanwhile, the king - with his eyeballs rolling, with all the limbs paralysed, was left with just the subtle 
life force; his lips became dry and bloodless white; his body was colourless like the dried up leaf; 
the luster of the face had paled out; his breath flowed very slow making a noise like the humming of the 
bee; his mind was sinking as if falling down the deep well of the death-swoon; his eyes and other senses 
were withdrawn inside fully; he was lying senseless and was looking like a picture only, as if drawn on 
the canvas; all his limbs were lying motionless as if carved on the stone.



4

बुह�न�त्रा हिकम्�क्ते� न, तृन�दे�श�न तृ� जाह> प्र�ण� त्तिपपतितृष�� वा�F� स्वा� पF�वा�न्तृरिरFग�।  (56.05)   
What more to say! The vital force left him discarding the body-region, like the bird flying out from 
its tree that is about to fall.
तृ� तृ� देदृशतृ�बु�7ला� हिदेव्यदृष्टो� नभा*गतृ� जा�वा� प्र�णम्य� स�त्तिवाद्गन्धला�शतिम्वा�तिनला�।  (56.06)  
The two young maidens saw through their ‘divine vision’, ‘that Jeeva (of Vidooratha)’, ‘that cognizing 
faculty that was endowed with the vital force’, like the fragrance carried by the wind.
स� जा�वास�त्तिवाद्गगन� वा�तृ�न तिम्तिलातृ� सतृ�, ख� दे�र� गन्तृ�म्�र�भा� वा�सन�न�त्तिवाध�तियन�।  (56.07) 
The Jeeva principle (of the king) got mixed with the wind in the sky, and immediately started moving far,
following its Vaasanaa.
तृ�म्�वा�न�सस�र�थः स्त्री�द्वय� जा�वास�त्तिवादे�, भ्रा�म्रLय�गला� वा�तृलाग्न�� गन्धकला�तिम्वा।  (56.08) 
The two ladies followed the Jeeva principle, like a pair of bees following the line of fragrance.
तृतृ* म्�ह�तृ7म्�त्रा�ण श�न्तृ� म्रणम्�च्छा7न� अम्बुर� बु�बु�ध� स�त्तिवाद्गन्धला�ख�न वा�य�न�। (56.09) 
Even as the death-swoon subsided within seconds, the Jeeva woke up in the sky by the wave of the 
fragrance carried by the wind (through the lingering Vaasanaas).
अपश्यत्प�रुष�न्य�म्य�न्न�यम्�न� च तृ;वा7प�� बुन्ध�त्तिपण्डप्रध�न�न शरLर� जा�तृम्�त्म्न�। (56.10) 
He saw his body getting carried by Yama’s men. He also observed his body getting formed by the 
sacred rice balls offered at the funeral.
म्�ग, कम्7फला*ल्ला�सम्तितृदे�रतृर� च्छिस्थःतृ� वा;वास्वातृप�र� प्र�प जान्तृ�तिभा� परिरवा�त्तिष्टोतृम् �। (56.11)  
He then found himself going towards the ‘city of Yama’ that was situated quite far; the path exhibiting 
the fruits of actions; the city filled with many sorts of creatures.
प्र�प्तं� वा;वास्वातृप�रम्�हिदेदे�श तृतृ* यम्� “अस्य कम्�7ण्यश�भ्रा�च्छिण न;वा सच्छिन्तृ कदे�चन,  
तिनत्यम्�वा�वादे�तृ�न�� कतृ�7ऽय� श�भाकम्7ण��, भागवात्य�� सरस्वात्य� वार�ण�य� त्तिवावातिध7तृ�,
प्र�क्तेन*ऽस्य शवा�भा�तृ* दे�ह*ऽच्छिस्तृ क� स�म्�न्बुर�, प्रत्तिवाशत्वा�ष तृ� गत्वा� त्यज्यतृ�तिम्तितृ च�तृस�"।  (56.14) 
When he reached the presence of Yama, Yama proclaimed, 
‘This person does not have any impure acts as his. He has been always performing auspicious acts and 
has been good towards people with impure minds. He has been blessed by Sarasvati’s boon. 
His body of the previous life is preserved inside flowers. Let him enter it. 
Leave him there with the help of attendants who will keep my command in their minds.”
तृतृस्त्यक्ते* नभा*म्�ग, यन्त्रा*पला इवा च्य�तृ�।  
When he was released by them, he was thrown into the sky like a stone from a machine.
अथः जा�वाकला� ला�ला� ज्ञतिप्तंश्चे�तितृ त्राय� नभा� प�प्ला�वा�, जा�वाला�ख� तृ� रूत्तिपण्य> तृ� न पश्यतितृ।  
Then all three, that subtle streak of Jeeva, Leelaa and Jnapti, floated up in the sky; 
the ‘Jeeva-streak’ of course, did not see those two ladies endowed with the space-forms.
तृ�म्�वा�न�सरन्त्य> तृ� सम्�ल्लाङ्घ्य नभास्थःला� ला*क�न्तृर�ण्यतृ�त्य�श� त्तिवातिनग7त्य जागद्ग�ह�तृ �, 
हिद्वतृ�य� जागदे�स�द्य भा�म्ण्डलाम्�प�त्य च, तृ� द्व� सम्कल्परूत्तिपण्य> स�गतृ� जा�वाला�खय� 
पद्मर�जाप�र� प्र�प्य ला�ला�न्तृ�प�रम्ण्डप�, Fण�हिद्वत्तिवाशतृ�� स्वा;र�, 
वा�तृला�ख� यथः�म्बु�जा� स�य7भा�स* यथः�म्भा*जा� स�रतिभा� पवान� यथः�।  (56.15) to  (56.19)  
Following him, they both jumped across the sky, and crossing different worlds, quickly coming out 
of that ‘world arena’, reached the second world and descended down to the Earth. 
They both, endowed with the forms conceived by their will, along with the ‘Jeeva-Lekha, the streak 
of the Jeeva’,  reached the city of king Padma and without any restraint, entered Leelaa’s dome of the 
harem, within seconds, like the streak of the wind entering the lotus, like the sunlight entering the lotus, 
like the fragrance entering the wind.
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र�म्*वा�च
Rama spoke

ब्रह्मन्प्र�प्तं� कथःम्स> शवास्य तिनकटं� ग�ह�, कथः� तृ�न परिरज्ञ�तृ* म्�गd म्�तृशरLरिरण�।  (56.20) 
Brahman! How did he reach the house where the dead body was kept? 
Being dead in another world, how could he find his way to Padma’s house?

वातिसष्टो*वा�च
Vasishta spoke

तृस्य स्वावा�सन�न्तृ�स्थःशवास्य हिकला र�घवा तृत्सवाf हृद्गतृ� कस्म्�न्न�स> प्र�प्न*तितृ तृद्ग�हम् �।  (56.21) 
Raaghava! The dead body of Padma was present in his own Vaasanaa (in his own field of experience). 
All the things were happening within his own mind! 
How can he not reach his own house (of his own dream)?

भ्रा�च्छिन्तृम्�त्राम्स�ख्य�य� जागज्जा�वाकण*देर� वाटंध�न�तृरुतिम्वा च्छिस्थःतृ� क* वा� न पश्यतितृ।  (56.22) 
Who will not see the obvious fact that innumerable worlds of delusory nature exist inside the tiny point 
of Jeeva of this world, like a fig tree inside a seed!

यथः� जा�वाद्वप�बुhजाम्ङ्क� र� हृहिदे पश्यतितृ स्वाभा�वाभा�तृ� तिचदेण�स्त्री;ला*क्यतिनचय� तृथः�।  (56.23) 
Just like the Jeeva-form sees the seed (of Vaasanaa-fields) sprouting in his own mind as a natural 
occurrence, the Chit-atom also sees the hosts of three-worlds within itself (as its natural state).

नर* यथः;कदे�शस्थः* दे�रदे�श�न्तृरच्छिस्थःतृ� स�पश्यतितृ तिनध�न� स्वा� म्नस�न�रतृ� सदे�  
तृथः� स्वावा�सन�न्तृस्थःम्भा�ष्टो� परिरपश्यतितृ जा�वा* जा�तितृशतृ�ढ्य*ऽत्तिप भ्राम्� परिरगतृ*ऽत्तिप सन �।  (56.25)  
Like a person sees in his own mind, the distant abode of his wherever he is, without a break, so also
the Jeeva though deluded, even after passing through hundred wombs, finds its own desired object 
situated in its own Vaasanaa.  

र�म्*वा�च
Rama spoke

भागवाच्छिन्पण्डदे�न�हिदेवा�सन�रहिहतृ�क� तितृ� कNदृक्स�पद्यतृ� जा�वा� त्तिपण्ड* यस्म्; न देLयतृ�। (56.26)  
Brahman! If a person has no Vaasanaa of rice balls offered to him in the funeral rites, how does he 
get a body? 

[Rama raises doubts about the funeral rites performed at the death of a person by his relatives.  It is commonly believed 
that the rice-balls offered by the relative makes the dead person get a body in the next birth. Anyhow, since all the actions 
occur due to Vaasanaa manifestation only, suppose there is no Vaasanaa in a dead person for getting the rice balls, what 
happens, will he not get a body, Rama asks.]

वातिसष्टो*वा�च
Vasishta spoke

त्तिपण्ड*ऽथः देLयतृ� म्�वा� त्तिपण्ड* दे�* म्य�तितृ तिचतृ � वा�सन� हृहिदे स�रूढा� तृच्छित्पण्डफलाभा�ङ्नर�।  (56.27)  
Whether a person performs funeral rites to the dead one or not, whether the dead one thinks that rites 
are done for him or not, that is just a deep-rooted Vaasanaa of the heart that the offering of such rice-balls
fructifies into giving the dead person a new body.
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यच्छिच्च�� तृन्म्य* जान्तृ�भा7वातृ�त्यन�भा�तृय� सदे�ह�ष� त्तिवादे�ह�ष� न भावात्यन्यथः� क्वातिचतृ �।  (56.28)  
What the mind thinks, the person becomes only that, is a matter of experience.
This fact does not change whether you are alive (with a body) or dead (without a body).
स त्तिपण्ड*स्म्�तितृ स�त्तिवात्त्य� तिनच्छिष्पण्ड*ऽत्तिप सत्तिपण्डवा�न �, 
तिनच्छिष्पण्ड*स्म्�तितृ स�त्तिवात्त्य� सत्तिपण्ड*ऽत्तिप नत्तिपण्डवा�न �।  (56.29)    
If the dead one believes that he got his offering, then, even if it was not offered, he gets the offering 
in his own conceived world. If the dead believes that he will not get the offering, then, even if it was 
offered, he will not get it in his conceived world. 

(Two belief systems act here– one who is a relative or friend performing the rites and one who is dead; both have their 
own beliefs about the funeral rites.)

यथः�भा�वानम्�तृ�ष�� पदे�थः�7न�� हिह सत्यतृ�, भा�वान� च पदे�थः,भ्य� क�रण�भ्य उदे�तितृ हिह।  (56.30) 
The reality of the things is determined by one’s own beliefs (Bhaavanaa).
The beliefs about objects arise by reason of one’s own ideas about them.
(‘Bhaavanaa’- conception, imagination, hypothesis, fancy, thought, idea, supposition, faith etc.)                                 
यथः� वा�सनय� जान्तृ*त्तिवा7षम्प्यम्�तृ�यतृ�, असत्य� सत्यतृ�म्�तितृ पदे�थःd भा�वान��थः�।  (56.31)
Because of the Vaasanaa, poison can turn into nectar for a person.
The unreal object attains reality because of one’s belief only. 
क�रण�न त्तिवान*दे�तितृ न कदे�चन कस्यतिचतृ �, भा�वान� क�तिचदेत्तिप न* इतितृ तिनश्चेयवा�न्भावा।  (56.32) 
Never does anything arise for anyone without a cause. 
Be ascertained in your mind that the belief has no existence at all.
क�रण�न त्तिवान� क�य7म्� म्ह�प्रलाय� क्वातिचतृ � न दृष्टो� न 8�तृ� हिक� तिचत्स्वाय� त्वा�क*देय�दृतृ�।  (56.33) 
Never it has been heard or seen that the effect can exist without the cause till the time of great 
dissolution, except in the case of the Supreme Chit which is causeless and exists by itself constantly.
तिचदे�वा वा�सन�, स;वा ध�� स्वाप्न इवा�थः7तृ��, क�य7क�रणतृ�� य�तितृ स;वा�गत्य�वा तितृष्ठतितृ।  (56.34)  
Chit alone alone is the Vaasanaa. It alone holds the objects inside it like in a dream.
It itself remains as the cause and rises as the effect too. 

र�म्*वा�च
Rama spoke

धम्d न�च्छिस्तृ म्म्�त्य�वा य� प्र�तृ* वा�सन�च्छिन्वातृ� तृस्य च�त्स�हृदे� भा�रिरधम्7� क� त्वा� सम्त्तिप7तृ�,  
तृ�दे� स हिक�  धम्d नष्टो� स्य�दे�तृ वा� न वा�, सत्य�थः�7 वा�प्यसत्य�थः�7 भा�वान� हिक�  बुला�तिधक�।  (56.35,36) 
Suppose the ‘Preta’ has the Vaasanaa that ‘I do not believe in any sort of Dharma or rituals’; 
but his friend believes and performs the rites properly with full faith; in such a case, does the 
Dharma become ineffective or does it not (since two different conceptions are there)? 
The ‘belief-Vaasanaa’ of one person which makes it true, and the ‘non-belief Vaasanaa’ of another 
person which makes it untrue, which of these two is more powerful? 

वातिसष्टो*वा�च
Vasishta spoke

दे�शक�लाहिnय�Mव्यस�पत्त्य*दे�तितृ भा�वान�, यत्रा;वा�भ्य�हिदेतृ� स� स्य�त्स द्वय*रतिधक* जाय�। (56.37)  
The ‘Bhaavanaa’ rises based on the place, time, action, ingredient, and wealth.
Wherever it arises, if it gets the result, that one is the winner of the two!
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धम्7दे�तृ�� प्रवा��� च�द्व�सन� तृ�य� nम्�तृ � आप�य7तृ� प्र�तृम्तितृन7 च�त्प्र�तृतिधय�श�भा�। (56.38)   
If one acts with the Vaasanaa of Dharma (as guided by the Shaastras), then it gets fulfilled that way 
(being more powerful) overpowering the Preta-mind; or else the inauspicious thing occurs as per the 
conception of the ‘Preta’ (who is against the ethical codes prescribed by the Shaastras). 
एवा� परस्परजाय�ज्जायत्यत्रा�तितृवा�य7वा�न्तृस्म्�च्छा� भा�न यत्ने�न श�भा�भ्य�सम्�दे�हर�तृ �।  (56.39)  
In this manner, among both aspiring to be winners, one who is the bravest (with more ascertained belief) wins, 
in this case. Therefore with auspicious effort, auspicious practices should be undertaken. 

र�म्*वा�च
Rama spoke

दे�शक�ला�हिदेन� ब्रह्मन � वा�सन� सम्�दे�तितृ च��न्म्ह�कल्पसग�7दे> दे�शक�ला�देय� क� तृ�।  (56.40) 

क�रण� सम्�दे�तृ�दे� तृ;स्तृदे� सहक�रिरतिभा� सहक�रिरक�रण�न�म्भा�वा� वा�सन� क� तृ�।  (56.41)  
Brahman! If ‘time and space’ are important for any Vaasanaa to rise, then at the beginning of the 
Creation where was the space and time? If these (space/time) are the concomitant causes, then we know 
that such concomitant causes are never found in the beginning. So how does the Vaasanaa arise? 

वातिसष्टो*वा�च
Vasishta spoke

एवाम्�तृन्म्ह�बु�ह* सत्य�त्म्न्न कदे�चन म्ह�प्रलायसग�7दे> दे�शक�ला> न क>चन।  (56.42)  
It is true, hey Rama the mighty armed one, that in the beginning after the ‘MahaaPralaya’, there never 
ever existed the ‘space or time’ in the Supreme Reality.
सहक�रिरक�रण�न�म्भा�वा� सतितृ दृश्यध�� न�यम्च्छिस्तृ न च*त्पन्न� न च स्फ� रतितृ क�चन।  (56.43)  
Since the concomitant causes are absent, this ‘perceiving intellect’ (which conceives the duality) is not there, 
not produced at all, and will not arise also in whatsoever manner.
दृश्यस्य�स�भावा�दे�वा हिक� तिचद्यद्दृ �श्यतृ�च्छित्वादे� तृद्ब्रह्म;वा स्वातिचM�प� च्छिस्थःतृतिम्त्थःम्न�म्यम् �।  (56.44)  
Because of the non-occurrence of the ‘perceived’ (as the Jagat phenomenon centered on the ‘I’ sense), whatever 
is seen here (as the perceived phenomenon) is Brahman alone, which is free of suffering, and it remains as the 
pure Consciousness by itself, in this manner.
एतृच्च�ग्रे� य�त्तिक्तेशतृ;� कथःतियष्य�म् एवा तृ�, एतृदेथःf प्रयत्ने*ऽय�, वातृ7म्�नकथः�� श�ण�।  (56.45)  
I will surely be explaining all that to you through hundreds of examples. 
That is why all this effort is made. Now listen to what happened in the present story.

DESCRIPTION OF THE ROOM WHERE KING PADMA’S DEAD BODY IS PLACED

एवा� देदृशतृ�� प्र�प्तं� म्च्छिन्देर�, स�न्देर*देर�, कNणf प�ष्प*पह�र�ण वासन्तृतिम्वा श�तृला�, 
प्रश�न्तृ�च�रस�रम्भार�जाध�न्य� सम्च्छिन्वातृ�, म्न्दे�रक� न्देम्�ल्य�हिदेशवा� तृत्रा सम्� च्छिस्थःतृ�,   
म्न्दे�रक� न्देस्रग्दे�म्वा�तृ�म्बुरबु�हच्छावा�, शवाशय्य�तिशर�स्थः�ग्र्यप�ण7क� म्भा�हिदेम्ङ्गला�,  
अतिनवा��ग�हद्व�रगवा�Fकहिwन�ग7ला�, प्रश�म्यद्दृLपक�ला*कशय�म्ला�म्लातिभात्ति�क� ,  
ग�ह;कदे�शस�स�प्तंम्�खश्वा�ससम्�क� तृ�, स�प�ण7चन्Mसकला*देयक�च्छिन्तृक�न्तृ�, 
स>न्देय7तिनच्छिजा7तृप�रन्देरम्च्छिन्देरत्तिद्ध7 वा;रिरञ्चपद्मम्�क� ला�न्तृरच�रुश*भा�, 
तिन�शब्देम्न्देतिम्वा तिनम्7लातिम्न्दे�क�न्तृम् �।  (56.46) to  (56.50) 
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The two ladies entered the ‘beautiful room’- 
which was scattered with flowers; which remained cool and fragrant as in spring; 
with the people of the city calmly engaged in their own activities suited for the occasion, the dead body 
was kept in the room covered with flower-garlands of jasmine and Mandaara; 
‘great heap of flowers’ strung in various types of garlands made of jasmine and Mandaara covering the 
dead body almost rising up to the roof; 
auspicious objects like the golden pot with the coconut etc placed near the head of the dead body; 
doors and windows locked from outside tightly so no one could get in; 
taintless walls reflecting the dark shadows of the flickering lamp-lights; 
just one corner of the room alive with the breath arising from the sleeping person; the moonlight from the 
rising ‘full moon with all its digits’ outside falling inside it and making it pleasant;
winning over the affluent palace of Indra by its beauty; 
beautiful like the inside of the closed lotus bud of Brahmaa; 
soundless with complete silence; and taintless like the moon-light.
तृतृ* देदृशतृ�स्तृत्रा, शवाशय्य;कप�श्वा7ग�� ला�ला�� त्तिवादे�रथःस्य�ग्रे� म्�तृ�� तृ� प्रथःम्�गतृ��,  
प्र�ग्वा�ष�� प्र�क्सम्�च�र��, प्र�ग्दे�ह��, प्र�क्सवा�सन��, प्र�क्तेन�क�रसदृश��, सवा7रूप�ङ्गस�न्देरL�, 
प्र�ग्रे�प�वायवास्पन्दे��, प्र�ग�बुरपरLवा�तृ��, प्र�ग्भा�षणभारच्छान्न��, क� वाला� तृत्रा स�च्छिस्थःतृ��, 
ग�हLतृच�म्र�� च�रु वा�जायन्तृ�� म्हLपतितृ�, उद्यच्चन्M�तिम्वा हिदेवा� भा�षयन्तृ�� म्हLतृला�, 
म्>नस्थः��, वा�म्हस्तृस्थःवादेन�न्दे�तृय� नतृ��, भा�षण��श�लातृ�प�ष्प;� फ� ल्ला�तिम्वा वानस्थःला��, 
क� वा�7ण�� वा�च्छिFतृ;हिदे7F� म्�लात्य�त्पलावाष7ण�, स�जान्तृ�म्�त्म्ला�वाण्य�हिदेन्दे�तिम्न्दे�� नभा*हिदेतृ�,
नरप�ला�त्म्न* त्तिवाष्ण*ला7क्ष्म्�तिम्वा सम्�गतृ��, उहिदेतृ�� प�ष्पस�भा�र�हिदेवा प�ष्प�करति8य�,    
भातृ�7वा7देनक�  न्यस्तृदृत्तिष्टोतिम्ष्टोत्तिवाच�त्तिष्टोतृ��, हिक� तिचत्प्रम्ला�नवादेन�� म्ला�नचन्M�� तिनश�तिम्वा।  (57.01) to  (57.08) 
Then the two Goddesses saw there-
Leelaa who had died before Vidooratha, and had reached before him, sitting next to the bed where 
the dead body was kept; who wore the same dress of the past; who had very same behaviour of the 
past; who had the very same Vaasanaa of the past body; who had the very same form as of the past; 
who was extremely beautiful in all respects; who had the same type of movement of limbs; 
who wore the same garments of the past; who wore the same ornaments of the past; who was alone; 
who was sitting there holding the chowrie and fanning the king, looking as if the moon-lady had risen 
adorning the Earth; who was sitting silent; who was supporting her bent face by her left hand; 
who looked like a forest creeper filled with flowers because of the light shining out of her ornaments; 
who was showering the directions with ‘Maalati flowers’ with her eye movements; 
who was creating a moon with her charms in that room like the moon which rose in the sky; 
who had reached her king like Lakshmi coming to Vishnu; who looked as if risen like a bunch of 
flowers from the heap of flowers; whose eyes were lovingly fixed on the face of her husband intently; 
whose face was slightly apprehensive like the faded moon at night.
तृ�भ्य�� स� लालान� दृष्टो� तृय� तृ� तृ� न लाच्छिFतृ� यस्म्��� सत्यस�कल्प� स� न तृ�वा�थः*हिदेतृ�।  (57.09) 
She was seen by the two divine damsels; but she did not see them, because they both were empowered 
with thoughts which would become true; but she had not risen to their heights in her intellect.

 र�म्*वा�च
Rama spoke

तृच्छिस्म्न्प्रदे�श� स� प�वा7ला�ला� स�स्थः�प्य दे�हक�  ध्य�न�न ज्ञतिप्तंसहिहतृ� गतृ�भा�हिदेतितृ वाच्छिण7तृम् �। 
हिकतिम्दे�न�� स ला�ला�य� दे�हस्तृत्रा न वाच्छिण7तृ�, हिक� स�पन्न� क्वा वा� य�तृ इतितृ म्� कथःय प्रभा*।  (57. 10,11) 
The previous Leelaa had placed her body there in that palace-room and gone with Jnapti in the 
contemplative state; this is what you told me before; but now you are not mentioning anything about 
her body. What happened to it? Where did it go? Tell me O Lord
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वातिसष्टो*वा�च
Vasishta spoke

क�स�ल्ला�ला�शरLर�, तृत्क� तृस्तृस्य�च्छिस्तृ सत्यतृ�, क� वाला� भ्रा�च्छिन्तृर�वा�भा�ज्जालाबु�त्तिद्धम्7र�त्तिवावा।  (57.12) 
Where ever was Leelaa’s body? What realness is there in her body?
Only an illusory-state appeared, like seeing the water in a desert-land.

आत्म्;वा�दे� जागत्सवाf, क� तृ* दे�ह�हिदेकल्पन�, ब्रह्म;वा�नन्देरूप� सद्यत्पश्यतिस तृदे�वा तिचतृ �।  (57.13) 
Essence of Reality alone is this entire world. Where can there be the conception of the body?
Brahman, the essence of bliss alone exists as the ‘Sat’. Whatever you see, that is the Chit alone.

यथः;वा बु*ध� ला�ला�स> परिरण�म्म्�प�गतृ� nम्�त्पर� तृथः;वा तृस्म्��त्तिद्धम्वाद्गतिलातृ� वाप��।  (57.14) 
Even as this Leelaa matured gradually in her supreme understanding, because of that, her body just 
melted off like snow.

(आतितृवा�हिहकदे�हस्य क�ला�न�भ्य�हिदेतृ* भ्राम्� आतिधभा>तितृकदे�ह*ऽतिम्तितृ रज्जा�भा�जाङ्गवातृ �।  
The ‘Aativaahika body’ alone gets deluded  ‘I am the one with a physical body’, in course f time, 
like seeing a snake in the rope.)

आतितृवा�हिहकदे�ह�न दृश्य� यदेवाला*हिकतृ� भा�म्य�हिदे न�म् तृस्य;वा क� तृ� तृच्च�तिधभा>तितृकम् �।  (57.15)  
That ‘perceived phenomenon’ ( the body) (the shape that is always experienced as stuck to oneself) - 
that is seen by the ‘Aativaahika form’ (the subtle state of the thinking self)  (which is not in space or time) - 
as (made of elements like) earth etc, - is conceived by it alone, and is termed as ‘AadhiBhoutika’ 
(located at certain space and time frame as a solid structure).

[The Aativaahika state of a Jeeva which alone is always there as not bound by any space or time and which is made of 
only ideas, desires, learning, beliefs, Karma results, Vaasanaas etc, conceives the elements, and sees itself as a body made of 
elements that is staying inside a world made of various objects made of elements.
It cannot ever think of anything that is not-solid.
It is one with the physical body and is completely identified with it as the self.
It thus gets deluded into believing in birth, death, rebirth, after-world etc.]

वा�स्तृवा�न तृ� रूप�ण भा�म्य�द्य�त्म्�तिधभा>तितृक� न शब्दे�न न च�थः,न सत्य�त्म्� शशश�ङ्गवातृ �। (57.16)  
The ‘AadhiBhoutika things’ (located at place and time) like the (varied groups of) elements earth etc (as the 
objects including one’s own body) are actually not truly existent by word or meaning, like the hare’s horn.

[Objects are only imagined as solid and real based on the sense brought information of image, touch etc. 
Nothing is there as a solid object in actuality. 
The time, space are all just measures that give the location of the sense-information, and an object is seen as existing at some 
place at certain time. 
The body is a constant sense-information that is always there as the first and the closest sense-information and acts as a 
contact point to other physical objects.
The Aativaahika is centered in that body-information and is identified with it as the ‘I’, and imagines a solid world of objects 
around it as that is always there as an absolute structure with all the solid objects existing independent of oneself, and believes 
time and space also as absolute and same for all.]

 प��स* हरिरणक*ऽस्म्�तितृ स्वाप्न� यस्य*हिदेतृ� म्तितृ� स हिकम्च्छिन्वाष्यतितृ म्�ग� स्वाम्�गत्वापरिरFय�।  (57.17) 
If in the dream, a man dreams that he is a deer, where will he search for the dissolved body of the deer, 
once he wakes up? 
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उदे�त्यसत्यम्�वा�श� तृथः� सत्य� त्तिवाला�यतृ� भ्रा�च्छिन्तृभ्रा7म्वातृ* रज्ज्वा�म्त्तिप सप7भ्राम्� गतृ�।  (57.18)     
When the unreal rises, the real dissolves off. The delusion of the snake in the rope for the deluded 
one also dissolves off, when the snake-delusion is gone.

सम्स्तृस्य�प्रबु�द्धस्य म्न*जा�तृस्य कस्यतिचत्बु�जा� त्तिवान� म्�ष;वा�य� तिम्थ्य�रूहिढाम्�प�गतृ�।  (57.19)  
This belief in the absolute solid world made of elements has become falsely established as the truth 
without any seed or source, but as a false conception born out of a mind which is one among the many 
ignorant minds of a totality state, which is one among many Brahmaandas.

स्वाप्न*पलाम्भा� सग�7ख्य� स सवाdऽन�भावाच्छिन्स्थःतृ� तिचरम्�वा��दे�ह�त्म्� भा�चnभ्राम्ण� यथः�।  (57.20)  
Like a child rotating oneself on the ground like a wheel, that ignorant one (the totality-mind), as all, 
experiences everything for a long time, enveloped by a body which is impermanent, naming it as the 
‘Creation’ though it is nothing but a dream product. 

र�म्*वा�च  
Rama spoke

ब्रह्म}ल्ला*क; � प�रस्थःस्य गच्छातृ* य*तिगन* तिनजा� आतितृवा�हिहकतृ�� दे�ह� कNदृश*sय� त्तिवाला*क्यतृ�।  (57.21) 
Hey Brahman, (since the liberated Yogis do not have AadhiBhoutika bodies) how is that the Aativaahika body of the
realized Yogis (of knowledge) is seen by the people when they depart from this world (while living or 
liberated)? (Does the Aativaahika body gets left out when liberated, and seen by others, since they have no physical bodies?)
[Leelaa had discarded her body-identity and was in her pure Vaasanaa-less Aativaahika body.
What will the people see her as now? Can they see her?]

वातिसष्टो*वा�च
Vasishta spoke

[There is no body at all for a realized Yogi like Leelaa.
Such Yogis exist as formless entities only established in the silence of the Self.
But, in order to communicate with others with bodies, they appear with some shape by their power of SatyaSamkalpa.
Leelaa was seen by Arundhati’s son and the people in GiriGraama, because she willed it so.
Neither the Aativaahika body, nor the AadhiBhoutika body exists for a realized Yogi of the highest level.
But like play-acting they hold on to some identity as Vaalmiki, Vyaasa, Vishvaamitra etc, just to be amongst the people 
of the world who live a form-based life only.
They maintain a Aativaahika body with minimal Vaasanaas and are seen by others as if with physical bodies.
The AadhiBhoutika body is necessary to live in a world which is framed in time and space.
The Yogi therefore maintains some particular form as his identity for the sake of others, like having a dream body when
meeting people inside the dream.]

दे�ह�द्दृ�ह�न्तृरप्र�तिप्तं� प�वा7दे�ह� त्तिवान� सदे� आतितृवा�हिहकदे�ह�ऽच्छिस्म्न्स्वाप्न�च्छिष्वावा त्तिवानश्वारL।  (57.22)   
Changing from one body to the other without the previous body getting left back is experienced 
always in the dream in the Aativaahika state (dream-body state) (where you can dream that you are a deer, and 
again that you are a human without leaving back the body of a deer), where the body seen in the dream is prone
to dissolve off (since it is not real).

यथः�तृप� हिहम्कण� शरद्व्य*च्छिम्न तिसतृ*ऽम्बु�दे� दृश्यम्�न*ऽप्यदृश्यत्वातिम्त्य�वा� य*तिगदे�हक�।  (57.23)  
The body of the Knower (Yogi) who has realized his oneness with the Brahman-reality, though seen (by 
others), is never actually seen, like the snow drop in the Sun or a cloud in the autumn season (since it is 
non-existent in his level).
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[Even when alive, the non-existent body of a Yogi is seen by his Samkalpa only, and not because it is really there.]

M�तिगत्य�वा�थःवा� कच्छिश्चेद्य*तिगदे�ह* न लाक्ष्यतृ� य*तिगतिभाश्चे प�र* वा�ग�त्प्र*ड्डLन इवा ख� खग�।  (57.24) 
A yogi’s body is not seen by even other yogis, immediately (after death) or anytime later as if flying in 
the sky like a bird (since it is non-existent.)  
(If they see the body as flying, it is their own ignorance playing games, or as willed by the Yogis themselves.)

स्वावा�सन�भ्राम्�ण;वा क्वातिचत्क� तिचत्कदे�चन म्�तृ*ऽयतिम्तितृ पश्यच्छिन्तृ क� तिचद्य*तिगनम्ग्रेग��। (57.25) 
Only through the delusion created by the Vaasanaas, somewhere, sometimes, someone, who are with 
him see the yogi as dead.  (How can he die, when he has no physical body at all?)

भ्रा�च्छिन्तृम्�त्रा� तृ� दे�ह�त्म्�, तृ�ष�� तृदे�पश�म्यतितृ सत्यबु*ध�न, रज्जा�न�� सप7बु�त्तिद्धरिरवा�त्म्तिन।  (57.26)   
The body is just an illusion for these yogis. The illusion disappears, like by knowing the truth the snake 
vanishes from the rope.  

क* दे�ह� कस्य वा� स�� कस्य न�श� कथः� क� तृ�, च्छिस्थःतृ� तृदे�वा, यदेभा�देबु*ध� क� वाला� गतृ�।  (57.27) 
What body? For whom is it real? Whose death? How and where?  
‘That alone was there which was always there’
Only the misconception that was there was gone.  That is all!

 र�म्*वा�च  
Rama spoke

आतितृवा�हिहकतृ�म्�तितृ आतिधभा>तितृक एवा हिक�  उतृ�न्य इतितृ म्� ब्र�हिह य�न*ह्य इवा भा*� प्रभा*।  (57.28)  
Does the AadhiBhoutika body itself become the Aativaahika body? Or is it otherwise? 
I am confused as it were, Lord!

वातिसष्टो*वा�च
Vasishta spoke

बुह�श* ह्य�क्तेम्�तृ�� न ग�ह्णा�तिस हिकम्��म्, आतितृवा�हिहक एवा�च्छिस्तृ न�स्त्य�वा�तिधभा>तितृक�।  (57.29)   
I have explained this to you so many times, wise one! Don’t you grasp the truth yet?
There is only Aativaahika, and never the AadhiBhoutika.

तृस्य;वा�भ्य�सतृ*ऽप्य�तितृ स�तिधभा>तितृकतृ�म्तितृ� यदे� श�म्यतितृ स;वा�स्य तृदे� प�वा�7 प्रवातृ7तृ�।  (57.30) 
By repeated misconception one gets the belief in the AadhiBhoutika body (as his identity).
When the (false) idea is gone, the previous original one (Aativaahika) only prevails.

तृदे� ग�रुत्वा� क�हिwन्यतिम्तितृ यश्चे म्�ध� ग्रेह� श�म्य�त्स्वाप्ननरस्य�वा बु*द्ध�बुdध�च्छिन्नर�म्य�तृ �।  (57.31)   
The body which is believed to be hard and dense vanishes when the ‘Supreme without any afflictions’ 
is realized, like the body of the man seen in the dream (vanishes after waking up).

लाघ�तृ�लासम्�पत्ति�स्तृतृ: सम्�पजा�यतृ� स्वाप्न� स्वाप्नपरिरज्ञ�न�हिदेवा दे�हस्य य*तिगन�।  (57.32)  
The body of a yogi becomes light like cotton (like a light costume), as when one understands that he has been
dreaming in the dream.
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स्वाप्न� स्वाप्नपरिरज्ञ�न�द्यथः� दे�ह* लाघ�भा7वा��थः� बु*ध�देय� दे�ह� स्थः�लावात्प्ला�तितृम्�न � भावा�तृ �।  (57.33)  
Just as the body becomes lighter by the understanding the fact of ‘dreaming inside the dream’, this body 
will feel like a ‘floating gross body’ by attaining enlightenment.

अन�कहिदेनस�कल्पदे�ह� परिरणतृ�त्म्न�� अच्छिस्म्न्दे�ह� शवा� देग्ध� तृत्रा;वा�च्छिस्थःतितृम्�य�ष�म् �।  (57.34)  
Even the ignorant ones, who are well ascertained about the grossness of their bodies because of the 
long-time practice of conception, attain the same Aativaahika state when their dead body gets burnt 
off (because the physical body is actually not the real identity of anyone, it is just a sensed object only).
(What to say of Yogis who by realizing the Self remain in their original Aativaahika state!)

लाघ�दे�ह�न�भावानम्वाश्य� भा�त्तिवा वा; तृथः� प्रबु*ध�तितृशय�दे�तितृ जा�वातृ�म्त्तिप य*तिगन�म् �।  (57.35)  
Due to the attainment of enlightenment, the experience of the light body occurs to Yogis even while 
living. 

उहिदेतृ�य�� स्म्�तृ> तृत्रा स�कल्प�त्म्�हतिम्त्यला� य�दृश� स भावा�द्दृ�हस्तृ�दृश*ऽय� प्रबु*धतृ�।  (57.36)  
When the memory of the waking state occurs in the dream, while dreaming, the dreamer realizes that 
the (the dream-body) is just a conceived form.  Similar is the state of the Yogi who is enlightened.

भ्रा�च्छिन्तृर�वातिम्य� भा�तितृ रज्ज्वा�तिम्वा भा�जाङ्गतृ�, हिक�  नष्टोम्स्य�� जा�तृ�य�� हिक�  प्रजा�यतृ�।  (57.37)  
The body is just an illusion like the snake seen in the rope. 
What is lost when it is lost? What is born when it is born? 

 र�म्*वा�च  
Rama spoke

अनन्तृर� य� वा�स्तृव्य� ला�ला�� पश्यच्छिन्तृ तृ� यहिदे तृत्सत्यस�कल्पतृय� बु�द्ध्यन्तृ� हिकम्तृ� प्रभा*   । (57.38) 
Prabhu! When those people residing there are going to see Leelaa again, will they see her by her will 
alone? What will they understand her as (a queen or a Goddess)?

वातिसष्टो*वा�च
Vasishta spoke

(The ignorant people will make up their own narratives when they are unable to understand the true happenings. 
Here also, they will a make some story about the two Leelaas.)

एवा� ज्ञ�स्यच्छिन्तृ तृ� र�ज्ञ� च्छिस्थःतृ�यतिम्ह दे��च्छिखतृ� वायस्य� क�तिचदेन्य�य� क� तृ*प्यस्य� उप�गतृ�।  (57.39)
They will think that this queen (Second Leelaa is the real Leelaa who) is here pining for her husband’s 
death; the other one (the enlightened original Leelaa) (who as similar features) is just a friend of hers 
coming from somewhere !

स�दे�ह� क इवा�त्रा;ष��, पशवा* ह्यत्तिवावा�हिकन�, यथः�दृष्टो� त्तिवाच�ष्टोन्तृ�, क� तृ एष�� त्तिवाच�रण�।  (57.40)  
How will they ever doubt! The ignorant are like animals (with no analyzing capacity). 
They just react to what is seen. Where do they ever think?

[The ignorant have no reasoning capacity. They will just accept whatever they see as the truth. 
Most of the people live only on the instinctive level like animals. They never reason out or analyze any situation. 
They just react on the surface level and act the habituated way.
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When they see a Leelaa-like form (Vidooratha’s wife) sitting next to the king, they will believe her to be the original Leelaa; 
and even if they see original Leelaa, they will think that she is a friend of the queen because she might look more detached 
and stand at a distance.]

यथः� ला*ष्टो* ला�टंद्व�F� वाञ्चतियत्वा�श� गच्छातितृ, अज्ञ�नत्वा�ऽजापशवास्तृथः� ह्यच्छिस्तृ प�र�हिदेकम् �।  (57.41)  
The mud ball thrown at the tree passes the tree without hitting it. 
The ‘unborn ones’ (made of Chit-essence) (yet who are ignorant) – are just ‘animals’ (Pashus) (with no analytical 
ability) because of their ignorance and also because of their own bodies (the nine-holed cities) which are bound
by Karmas and Vaasanaas) (and thus have no proper reasoning power).

[A boy wants to hit the tree for fun. He gathers a handful of dry mud fallen at his feet and throws it at a tree; it neither like an 
arrow enters the inside of the tree; nor does it stick to it like wet mud; nor does it hit and fall back ready to be used again like 
a stone piece; it just dissipates and misses the target. 
The understanding level of the ordinary humans is on level with the instinct based animals like goats; and is equal to the dry 
mud-ball thrown at a tree. It never grasps the depth of the situation. It always misses the obvious truth.  
In Leelaa’s story nobody can grasp the events of Leelaa’s life even if they were video formatted and presented as a proof. 
They can only relegate it to the mythological level and worship Leelaa herself as a Goddess; or they may consider the whole 
thing as insane or devilish.
If nothing is told, they will just make their own conclusions about everything and leave the matter at that.]

[अथः य*ऽन्य�� दे�वातृ�म्�प�स्तृ�ऽन्य*ऽस�वान्य*ऽहम्स्म्�तितृ न स वा�दे यथः� पश��  । - शु्रवितः
He who worships another deity with the idea that ‘that one is different from me, I am different from that one’, he does not 
understand the truth like a ‘Pashu’. - Shruti]
[‘Pashu’ is something which does not see other than what is seen in front.
The ignorant ones also just keep on living day-by-day, just moving through perceptions like an animal, in the instinctive
level only.]

यथः� स्वाप्नवाप�बुdध�न्न जा�न� क्वा�वा गच्छातितृ असत्यम्�वा तृद्यस्म्��थः;वा�ह�तिधभा>तितृकम् �। (57.42) 
When one wakes up, who knows where the body in the dream goes? It never exists at all.
Similar is the case with the AadhiBhoutika body. 

र�म्*वा�च
Rama spoke

भागवान्स्वाप्नतिशखरL प्रबु*ध� क; वा गच्छातितृ इतितृ म्� स�शय� तिछाच्छिन्ध शरदेभ्रातिम्वा�तिनला�।  (57.43) 
What happens to the objects in the dream (of a life) when one wakes up? 
Clear this doubt of mine like the wind clearing the autumn cloud.

वातिसष्टो*वा�च
Vasishta spoke

स्वाप्नभ्राम्�ऽथः स�कल्प� पदे�थः�7� पवा7तृ�देय� स�त्तिवादे*ऽन्तृतिम्7लान्त्य�तृ� स्पन्देन�न्यतिनला� यथः�।  (57.44)  
Mountains and other objects seen in the delusion of the dream are inside the ‘perceiving 
Consciousness’ like the movement in the wind.

अस्पन्देस्य यथः� वा�य*� सस्पन्दे*ऽन्तृत्तिवा7शत्यला� अनन्य�त्म्�, तृथः;वा�य� स्वाप्न�थः7� स�त्तिवादे* म्लाम् �। (45) 
In the still wind, the movement occurs within it only, and is not different from it; so also, the object seen 
in the dream is just a taint (of misconception) in the undifferentiated ‘Consciousness principle’ (and is not 
different from it).
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स्वाप्न�द्यथः�7वाभा�स�न स�त्तिवादे�वा स्फ� रत्यला�, अस्फ� रन्तृ� तृ� तृ�न;वा य�त्य�कत्वा� तृदे�च्छित्म्क�। (57.46)  
The ‘Pure Consciousness’ alone shines as all the objects of the dream.
When the dream is not there, everything exists as the Consciousness only, being one with it.

स�त्तिवात्स्वाप्न�थः7य*हिद्व7त्वा� न कदे�चन लाभ्यतृ� यथः� Mवात्वापयस*य7थः� वा� स्पन्देवा�तृय*�।  (57.47) 
You cannot differentiate between the Consciousness and the dream objects, like the liquidity cannot be 
removed from the water or the movement from the wind.

यस्तृत्रा स्य�हिदेवा�बु*धस्तृदेज्ञ�नम्न��म्� स;ष� स�स�तितृरिरत्य�क्ते� तिम्थ्य�ज्ञ�न�च्छित्म्क*हिदेतृ�। (57.48)  
What is there as the ‘understanding state of all the perceived objects as if real’, is just the worst state of 
ignorance; that alone is known as the worldly existence (Samsrti), which rises because of false 
knowledge.

सहक�रिरक�रण�न�म्भा�वा� हिकला कNदृश�, स�त्तिवात्स्वाप्नपदे�थः�7न�� हिद्वतृ� स्वाप्न� तिनरतिथः7क�।  (57.49)  
As there are no concomitant causes (to produce a world), how can the ‘dual nature’ of the perceiver 
and the objects perceived in the ‘undifferentiated dream’ be real?  
(Dreamer alone is the dreamt-objects also!)

यथः� स्वाप्नस्तृथः� जा�ग्रेहिदेदे� न�स्त्यत्रा स�शय�, स्वाप्न� प�रम्सद्भा�तितृ सग�7दे> भा�त्यसज्जागतृ �।  (57.50) 
The waking state is just like the dream state; there is no doubt about it.
In the dream, the city seen is unreal; in the waking state, the Jagat seen is unreal. 

न च�थःd भात्तिवातृ�� शक्य� सत्यत्वा� स्वाप्नतृ*हिदेतृ�, स�त्तिवादे* तिनत्यसत्यत्वा� स्वाप्न�थः�7न�म्सत्यतृ�।  (57.51)  
The object seen in the dream cannot exist when one wakes up.
The Consciousness is always there as real, but the dream objects are always unreal.

झहिटंत्य�वा यथः�क�श� भावातितृ स्वाप्नपवा7तृ� nम्�ण वा� तृथः� बु*ध� ख� भावात्य�तिधभा>तितृकम् �।  (57.52)  
The dream-mountain instantly becomes emptiness when awake; so also, when the true understanding rises 
through the practice of Vichaara, the AadhiBhoutika body becomes emptiness.
 
उड्डLन*ऽय� म्�तृ* वा�तितृ पश्यच्छिन्तृ तिनकटंच्छिस्थःतृ�� ज्ञम्�तितृवा�हिहकNभा�तृ� स्वास्वाभा�वाहतृ� यतृ�।  (57.53) 
When a knower is seen as dead, the others who are harassed by their ignorance always, and stay nearby, 
see him as dead or flying away, according their own beliefs and conceptions, though the knower always 
exists only as the (invisible) Aativaahika body before and after the death.

तिम्थ्य�दृष्टोय एवा�म्��, स�ष्टोय* म्*हदृष्टोय�, म्�य�म्�त्रादृश* भ्रा�च्छिन्तृ�, श�न्य�� स्वाप्न�न�भा�तृय�।  (57.54) 
All of them have faulty visions; the Creations are just appearances of delusion, the illusion that is caused 
by Maayaa (seeing what is not there), empty of meaning like the experiences in a dream.
 
[Even the worlds experienced after death as it happened to Brahmin Vasishta, are from the Aativaahika-body only and 
stay within his mind; and nothing happens as a solid world experience outside of oneself.]

स्वाप्न�न�भा�तृय इम्� म्रण�न्तृबु*ध� भ्रा�न्त्य�तृरभ्राम्दृश� स्फ� टंसग7भा�स�
भा�न्त्य�तितृवा�हिहकशरLरगतृ�� सम्स्तृ� तिम्थ्य*हिदेतृ� म्�गनदेLसरणnम्�ण।  (57.55) 
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These illusory sight of the ‘others’ (deep-rooted by seeing only ‘difference’ again and again) and the wide-spread 
appearance of the created-world through delusion, rising at the time of death, 
shine forth inside the ‘Aativaahika body’ only, 
like the ‘dream-experiences’ only, and all these rise up falsely (as a result of ignorance only), 
like the sight of a river in a desert which looks real for a deer (and are within the mind only, and not outside of it) 
(forced by the Vaasanaas towards the worldly objects).

वातिसष्टो*वा�च
Vasishta spoke

एतृच्छिस्म्न्नन्तृर� ज्ञतिप्तंजाhवा� वा;दे�रथः� प�न� स�कल्प�न रुर*ध�थः म्नस� स्पन्देन� यथः�।  (58.01) 
Meanwhile Jnapti stopped the Jeeva of Vidooratha by will, like controlling the vibration in the mind.

प्रबु�द्धला�ला*वा�च
Enlightened Leelaa spoke

वादे दे�त्तिवा हिकय�न्क�ला* गतृ*ऽस्य�तिम्ह म्च्छिन्देर� सम्�ध> म्तिय ला�न�य�� म्हLप�ला� शवा� च्छिस्थःतृ�।  (58.02) 
Devi, how much time has elapsed here in this house from the moment I got absorbed in the contemplation
and the king had died? 

ज्ञतिप्तंरुवा�च
Jnapti spoke

इह म्�सस्त्वातितृn�न्तृ इह दे�स्य�त्तिवाम्� तृवा रF�थःf वा�सग�हक�  स्वापतृ*ऽवाहिहतृ� च्छिस्थःतृ�।  (58.03)
For these maids sleeping here (in this Creation), one full month has passed, even as they stood at 
the door guarding your body. 
श�ण� दे�हस्य हिक�  वा��� तृवा�ह वारवाच्छिण7तिन, शरLर� तृवा पF�ण तृच्छित्क्लान्न� बु�ष्पतृ�� गतृम् �, 
तिनजाhवा� पतितृतृ� भा�म्> स�श�ष्कतिम्वा पल्लावा�, क�ष्टोक� ड्य*पम्* जा�तृ: शवास्तृ� हिहम्श�तृला�।   (58.05) 
O fair-hued Leelaa! Listen to the account of what happened to your body (when you were absorbed in 
Samaadhi). Within fifteen days your body became faded and moist, and fell on the ground lifeless like
a dried up leaf. The dead body was like a log of wood, and cold like the ice.
तृतृ* म्च्छिन्त्रातिभार�गत्य म्�तृ;वा�यतिम्तितृ स्वाय� क्ला�दे�ला*क�हिद्वतिनणhय भा�य* तिनष्क�तिसतृ� ग�ह�तृ �।  (58.06)
Then the ministers came and saw the body rotting away, and decided that the queen was dead for sure, 
and the body was removed from the house.
बुह�न�त्रा हिकम्�क्ते� न, न�त्वा� चन्देनदे�रुतिभा� तिचतृ> स�च्छिFप्य सघ�तृ� सहस� भास्म्स�त्क� तृम् �।  (58.07) 
What is there to say anymore? It was placed inside the cremation fire with ghee and sandalwood logs, 
and burnt to ashes immediately.
तृतृ* र�ज्ञ� म्�तृ�त्य�च्च;� क� त्वा� र*देनम्�क� ला� परिरवा�रस्तृवा�श�ष� क� तृवा�न>ध्वा7दे�हिहकम् �।  (58.08)
Then your family, thinking that you were dead, cried aloud and wept saying, ‘the queen is dead’. 
All the rites to be performed for the dead were performed by them.
इदे�न�� त्वा�तिम्ह�ला*क्य सशरLर�म्�प�गतृ�� परला*क�दे�गतृ�तितृ म्हच्छिच्चत्रा� भात्तिवाष्यतितृ। (58.09)
Now, seeing you returning with another body (as the form of other Leelaa), there is going to be a talk 
of miracle that you have come back from the world of dead.
त्वा� तृ� तृ�न शरLर�ण सत्यस�कल्पतृ� स�तृ� दृश्यस� स्वावादे�तृ�न तिचत्रा� तृत्रा तृवा*परिर। (58.10)

यद्व�सन� त्वाम्भावा* दे�ह� प्रतितृ तृदे�वा तृ� रूपम्भ्य�हिदेतृ� बु�ला� तृ�न प्र�क्सदृश� तृवा।  (58.11) 
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You can be seen in any image of the body by your true will (SatyaSamkalpa) my daughter, clearly 
by them all, as whatever picture you superimpose on the form.
What Vaasanaa was there in you about your body in the previous life (that you should be seen with a form), 
the same form will be there for you, now also. 
स्वावा�सन�न�स�र�ण सवा7� सवाf हिह पश्यतितृ दृष्टो�न्तृ*ऽत्रा�त्तिवास�वा�देL बु�लावा�तृ�लादेश7नम् �।  (58.12) 
Everyone sees everyone because of their Vaasanaa only. 
The example of the child and the ghost proves it.
(You are not able to produce the AadhiBhoutika form of the previous  Leelaa, because you have forgotten it in your 
Aativaahika state of a Siddhaa maiden.)

आतितृवा�हिहकदे�ह�तिस स�पन्न� तिसद्धस�न्देरिर त्तिवास्म्�तृस्त्वा�वा दे�ह*ऽस> प्र�क्तेन*ऽनपवा�सन�।  (58.13) 
O you beautiful Siddha maiden! Now you have Aativaahika body only.
Having lost all the Vaasanaas, you have lost the memory of the physical body of your previous life.
रूढा�तितृवा�हिहकदृश� प्रश�म्यत्य�तिधभा>तितृक� बु�धस्य दृश्यम्�न*ऽत्तिप शरन्म्�घ इवा�म्बुर�।  (58.14) 
If the Aativaahika-state is fully realized (as the Self), the AadhiBhoutika subsides.
Though the body of the Knower seems to exist for the ignorant, it is actually non-existent, 
like the cloud of the autumn sky.
रूढा�तितृवा�हिहकNभा�वा� सवाd भावातितृ दे�हक� तिनजा7ला��भा*देसदृश* तिनग7न्धक� स�म्*पम्�।  (58.15) 
The embodied one exists as ‘all’ (the essence supreme), by the realization of his Aativaahika state, 
like the cloud where waters are gone or the flower where fragrance is gone. (The limited identity is lost.)

सद्व�सनस्य रूढा�य�म्�तितृवा�हिहकस�त्तिवाहिदे दे�ह* त्तिवास्म्�तितृम्�य�तितृ गभा7स�स्थः�वा य>वान�।  (58.16) 
For the person who remains only with the Vaasanaa of the Supreme Reality, and is well established in 
the Aativaahika state, the body (AadhiBhoutika) is forgotten, like the existence of the womb (memory of 
the womb-life) in the youth.
एकत्तित्राम्श�ऽद्य हिदेवास� प्र�प्तं� वायतिम्ह�म्बुर� प्रभा�तृ� म्*हिहतृ� दे�स्य> म्य;तृ� तिनMय�ध�न�।  (58.17) 
Today is the thirtyfirst day that we have arrived at this space-expanse.  
By my power, these maidens are deep asleep in this early morning. 
तृदे�हिह य�वाल्ला�ला�य; ला�ला� स�कल्पला�लाय� आत्म्�न� देश7य�वा*ऽस्य; व्यवाह�र� प्रवातृ7तृ�म् �।  (58.18) 
So, come now, Leelaa! Let us show ourselves to this girl (Vidooratha’s Leelaa), with the sport of our 
will.  Let the events (of the life-story) continue!

वातिसष्टो*वा�च
Vasishta spoke

आवा�� तृ�वाहिदेम्� ला�ला� पश्यच्छित्वात्य�वा तिचच्छिन्तृतृ� ज्ञतिप्तंदे�व्य� तृतृस्तृत्रा दृश्य� देLप्तं� बुभा�वातृ��। (58.19)
When Goddess Jnapti willed that ‘This Leelaa should see us both’, they both became visible with 
shining forms.
तृत्रा त्तिवादे�रथःला�ला�थः सम्�क� लात्तिवाला*चन� ग�हम्�ला*कय�म्�स तृ��जा�प�ञ्जाभा�स्वार�  
चन्Mत्तिबुम्बु�हिदेवा*त्कNणf ध>तृ� ह�म्Mवा;रिरवा ज्वा�ला�य� Mवाश�तृ�य�स्तृत्प्रभा�Mवातिभात्ति�म्तृ �। (58.20,21)
Then that Leelaa of restless eyes (waiting for her husband to wake up), saw the mansion suddenly shining with 
enormous luster as if carved by the moonlight, as if washed by the golden fluid, the ‘blazing and yet 
cooling light’ covering everything, as if the walls were painted by the lustre-liquid.
ग�हम्�ला*क्य प�रतृ* ला�ला�ज्ञप्तं� त्तिवाला*क्य तृ� उत्थः�य स�भ्राम्वातृ� तृय*� प�दे�ष� स�पतृतृ �।  (58.22) 
After seeing the mansion (lustrous with divine shine) like this, seeing those two divine ladies Jnapti and 
Leelaa, she got up excitedly (overwhelmed by joy) and fell at their feet.
"म्ज्जाय�य�गतृ� दे�व्य> जायतृ�� जा�वानप्रदे� इह प�वा7म्ह� प्र�प्तं� भावात्य*म्�7ग7श*तिधन�", 
इत्य�क्तेवात्य�� तृस्य�� तृ� म्�तिनन्य* म्�य>वान�� उप�त्तिवाशच्छिन्वाष्टोर�ष� लातृ�म्�रुतिशर�च्छिस्वावा।  (58.24)
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“O Goddesses! You both have come here to bless me! Salutations to you both! I have come here early 
as directed by you.” 
As she was speaking like this, those two charming youthful maidens sat on their thrones, like beautiful 
creepers resting on the peak of Meru Mountain. 

ज्ञतिप्तंरुवा�च 
Jnapti spoke

स�तृ�, वादे कथः� प्र�प्तं� त्वातिम्म्� दे�शम्�हिदेतृ�, हिक�  वा��� तृ� त्वाय� दृष्टो� हिकतिम्वा�ध्वातिन क� त्रा वा�।  (58.25)
Daughter! Tell us from the beginning as to how you came here, what happened to you, what amazing 
event was seen by you in the path, and where.
 

त्तिवादे�रथःला�ला*वा�च 
Vidooratha’s Leelaa spoke

दे�त्तिवा, तृच्छिस्म्न्प्रदे�श� स� जा�तृम्�च्छा�7 तृदे�भावा� हिद्वतृ�य�न्दे*� कला�वा�ह� कल्प�न्तृज्वा�लाय� हतृ�।
न च�तितृतृ� म्य� हिक� तिचत्सम्� त्तिवाषम्म्�वा च।तृतृस्तृरलापक्ष्म्�न्तृ� त्तिवातिनम्�ल्य त्तिवाला*चन�
तृतृ* म्रणम्�च्छा�7न्तृ� पश्य�तिम् परम्�श्वारिर य�वादेभ्य�हिदेतृ�स्म्य�श� प्ला�तृ� च गगन*देर�।  (58.28) 
Devi, I swooned there at that place like the digit of the second moon hit by the dissolution flames.
I did not understand anything good or bad. My eyelashes fluttered; I slowly opened my eyes and was 
getting out of the death-swoon O Goddess, and I found myself floating in the sky.
भा�तृ�क�श� अतिनलारथः� सम्�रूढा�स्म्यह� तृतृ�, आन�तृ� गन्धला�ख�वा तृ�न�हतिम्म्म्�लायम् �। 
दे�त्तिवा पश्य�तिम् सदेन� न�यक� न�भ्यला�क� तृ� देLप्तंदेLप� त्तिवात्तिवाक्ते�  च म्ह�ह7शयन�च्छिन्वातृम् �। 
पतितृम्�ला*कय�म्�म्� य�वादे�ष त्तिवादे�रथः� श�तृ� क� स�म्ग�प्तं�ङ्ग* म्ध�� प�ष्पवान� यथः�। 
अथः स�ग्रे�म्स�रम्भा8म्�तृdऽय� स्वात्तिपत्यला� इतितृ तिनM� म्य� स�य� दे�वा�श्वारिर न वा�रिरतृ�। 
अनन्तृरतिम्म्� दे�श� प्र�प्तं� दे�व्य�त्तिवाम्� च्छित्वातितृ यथः�न�भा�तृ� कतिथःतृ� म्देन�ग्रेहक�रिरच्छिण।  (58.33) 
Then, I was riding the chariot made of wind as it were in the sky. 
I was brought to this house in that chariot like the whiff of fragrance by the wind. 
Devi, then I saw this house adorned by the Lord, filled allover with lighted lamps, deserted and 
containing a magnificent bed fit for the noble. 
Then I found that this one was my husband Vidooratha sleeping soundly with his body hidden by 
flowers, like honey in the garden of flowers. 
Then, thinking that he must be lost in sleep being fatigued by fighting in the battlefield, I did not 
wake him up from his sleep, O Deveshvari.
Now you both have arrived here to bless me. I have told you what all I experienced.”

ज्ञतिप्तंरुवा�च 
Jnapti spoke

ह� ह�सह�रिरग�तिम्न्य> ला�ला� लातिलातृला*चन�, उत्थः�पय�वा* न�पतितृ� शवातृल्पतृला�हिदेम्म् �।  (58.34)    
Hey, you Leelaas! You both with the gait of swans! You two of charming eyes!
Let us rise up the king from his death-bed.
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वातिसष्टो*वा�च
Vasishta spoke

इत्य�क्त्वा� म्�म्�च� जा�वाम्�म्*देतिम्वा पतिद्मन�। स सम्�रलातृ�क�रस्तृन्न�स�तिनकटं� यय>।  (58.35) 
So saying she released the Jeeva, like the fragrance from a lotus plant.
Then that creeper like form made of wind (Jeeva spark) went near his nose.
घ्रा�णक*श� त्तिवावा�श�न्तृवाfशरन्ध्रतिम्वा�तिनला�, स्वावा�सन�शतृ�न्यन्तृदे7धदेच्छिब्धम्7ण�तिनवा।  (58.36) 
It entered the space of the nose, like the winds entering the bamboo hole, 
bearing within it hundreds of its Vaasanaas like the ocean containing various gems.
अन्तृस्थःजा�वा� वादेन� तृस्य तृत्क�च्छिन्तृम्�यय>, पद्मस्य�वाग्रेह� पद्म� स�वा�ष्टो इवा वा�रिरच्छिण।  (58.37)
The faded face of Padma now endowed with the Jeeva, became bright, 
like a lotus drenched in water.
nम्�देङ्ग�तिन सवा�7च्छिण सरस�तिन चक�तिशर� तृस्य प�ष्प�कर इवा लातृ�जा�ला�तिन भा�भा�तृ�। (58.38)
Gradually, all his limbs were filled with fluids, 
like the spring-season filling the mountain with the network of creepers.
अथः�बुभा> कला�प�ण7� स र�क�य�तिम्वा*ड� र�ट् भा�सयन्भा�वान� भा�रिर वादेन�न्दे�म्रLतिचतिभा�।  (58.39) 
Then, he shone like the Moon on the full moon day complete with all its digits, filling the entire 
Earth with the rays emanating from his face.
स्फ� रय�म्�स स*ऽङ्ग�तिन रसवाच्छिन्तृ म्�दे�तिन च कनक*ज्वालाक�न्तृ�तिन पल्लावा�न�वा म्�धवा�।  (58.40) 
He slightly moved his moist and softened limbs shining with the golden hue, 
like the spring-season moving the leaves.
उन्म्�लाय�म्�स दृश> त्तिवाम्ला�ला*लातृ�रक�  ह�रिरण्य> स�भाग�भा*ग� चन्M�क� भा�वान� यथः�।  (58.41) 
He opened his eyes with the taintless pupils which were very attractive and heralding 
auspiciousness, like the sun and the moon lighting up the world at the beginning of the Creation.
उ�स्थः> प्र*ल्लासत्क�य* त्तिवान्ध्य�हिMवा�7हिद्दृम्�तिनवा, उवा�च क� च्छिस्थःतृ इतितृ घनगम्भा�रतिन�स्वानम् �।  (58.42) 
He got up with his fully robust body like the Vindhya Mountain rising.
He spoke in a deep thundering voice echoing all over; ‘Who is there?’
ला�ला�द्वयम्थः�स्य�ग्रे� प्र*वा�च�हिदेश्यतृ�तिम्तितृ। 
The two Leelaas (one with the AadhiBhoutika body, another with the Aativaahika body as a lustrous image) 
stood in front of him and said, ‘Command us’.
स देदेश7 प�र* नम्रं� ला�ला�द्वयम्वाच्छिस्थःतृ� 
सम्�च�र� सम्�क�र� सम्रूप� सम्च्छिस्थःतितृ सम्वा�क्य� सम्*द्य*ग� सम्�नन्दे� सम्*देयम् �।  (58.44) 
He saw the pair of Leelaas standing humbly before him. 
They had identical behaviour, identical shape, identical form, identical stand, identical words, identical 
action, identical joy, and identical excitement.
क� त्वा� क� य� क� तृश्चे�यतिम्त्य�ह स त्तिवाला*कयन �, 
Looking at them, he said, ‘who are you, who is this, wherefore all this?’
तृस्म्; ला�ला�ह-
(Previous) Leelaa addressed him and said, 
ह� दे�वा 8�यतृ�� यद्वदे�म्यहम् �।  म्हिहला� तृवा ला�ला�ह� प्र�क्तेन� सहधतिम्7ण� वा�गथः7स्य�वा स�प�क्ते� च्छिस्थःतृ� 
स�श्ले�षश�तिलान�।इय� ला�ला� हिद्वतृ�य� तृ� म्हिहला� ह�लाय� म्य� उप�च्छिजा7तृ� त्वादेथः,न प्रतितृत्तिबुम्बुम्य� श�भा�।  
तिशर*भा�ग*पत्तिवाष्टो�य� य�य� ह;म्म्ह�सन� एष� सरस्वातृ� दे�वा त्रा;ला*क्यजानन� तिशवा�।  
अस्म्�क�  प�ण्यस�भा�र;रिरह स�F�दे�प�गतृ�, अनय�म्� पर�ल्ला*क�हिदेह�न�तृ� म्हLपतृ�  । (58.49)
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“O Lord, listen to what I say!
I am the Leelaa who lived with you as your righteous life-partner in the past birth.
I was united with you, like the meaning is attached to the word.
This is your second wife Leelaa of virtuous character, a reflection of my own form, who has been 
produced by me in sport, for your enjoyment (as a physical companion).
This one seated in the golden throne on the head-side of your bed is the Mother of the three worlds, 
Sarasvati Devi of auspicious characters, Lord! 
She has arrived here by our overflowing merits.
By her we both were brought here from the other Brahmaanda.” 
इत्य�कण्य7 सम्�त्थः�य र�जा� र�जा�वाला*चन� लाम्बुम्�ल्य�म्बुरधर� पप�तृ ज्ञतिप्तंप�देय*�। (58.50)   
"सरस्वातितृ नम्स्तृ�भ्य� दे�त्तिवा सवा7हिहतृप्रदे� प्रयच्छा वारदे� म्�ध�� देLघ7म्�य�ध7न�तिन च"
इत्य�क्तेवान्तृ� हस्तृ�न पस्पश7 ज्ञतिप्तंदे�वातृ�। 
Hearing all this, the lotus-eyed king who was attired in garlands and silken garments, immediately 
got up and fell at the lotus feet of Goddess Sarasvati; and said,
“Sarasvati! Salutations to you! Devi! The Bestower of good to all! 
Bless me with wisdom, long life and wealth.” 
When he said this, Goddess Jnapti lightly touched him (on the head).

सरस्वात्य�वा�च 
Sarasvati spoke

त्वा� प�त्रा�तिभाम्तृ�थः�7ढ्य* भावा�तितृ भावान�च्छिन्वातृ�।  (58.52) 
Son! You be endowed with riches as you wish, being  endowed with the Knowledge of the Self, 
through the guidance of the Scriptures.
सवा�7पदे� सकलादे�ष्क� तृदृष्टोयश्चे गच्छान्तृ� वा:, शम्म्नन्तृस�ख�तिन सम्यक� आय�न्तृ�,
तिनत्यम्�हिदेतृ� जानतृ� भावान्तृ� र�ष्ट्रे�, च्छिस्थःर�श्चे त्तिवालासन्तृ� सदे;वा लाक्ष्म्य�।  (58.53)    
Let all the dangers and all evil eyes be warded off for you. 
Let all the peace and endless joys be there for you. 
Let the people be always happy. 
Let goddesses of prosperities wander always in your country.

8� वातिसष्टो उवा�च
Vasishta spoke

सरस्वातृ� तृथः�त्य�क्त्वा� तृत्रा;वा�न्तृतिध7म्�यय>।
‘Let it be so, so saying Sarasvati vanished from sight there itself.
प्रभा�तृ� पङ्कजा;� स�धf बु�बु�ध� सकला* जान�। (59.01)
All the people got up in the morning along with the blooming lotuses.
आतिलातिलाङ्ग च तृ�� ला�ला�� ला�ला� च देतियतृ� nम्�त्प�न� प�नम्7ह�नन्दे�न्म्�तृ� प्र*ज्जा�त्तिवातृ� प�न�। (59.02)
The king embraced (second) Leelaa, and Leelaa again embraced her husband, who had died and risen 
again with life, again and again with extreme joy.
तृदे�स�M�जासदेन� म्देम्न्म्थःम्न्थःर� आनन्देम्�जानतृ� वा�द्यग�यरवा�क� लाम् �,
जायम्ङ्गलाप�ण्य�हघ*षघ�म्घ�म्घघ7र� तृ�ष्टोप�ष्टोजान�कNणf र�जाला*कवा�तृ�ङ्गणम् �,
तिसद्धत्तिवाद्य�धर*न्म्�क्तेप�ष्पवाष7सहस्रभा�तृ �।  (59.03,04,05)
The palace at that moment was a sporting ground of the intoxicated Manmatha (deity of Love).
The people were mad with happiness. Songs and instrumental music filled the corners.
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Hailing sounds of auspicious hymns and murmuring sounds arose everywhere.
The courtyard was crowded with the happy and healthy citizens and royal families.
Siddhas and Vidyaadharas poured thousands of showers of flowers.

[(59.05) to (59.10) verses are omitted here.
(The city shone with decorations, sounds of drums, and joyous celebrations of the people.)]

परला*क�दे�पन�तृ� र�ज्ञ� स� पतितृर�वा च इतितृ तिनवा�7�ग�थः�तिभाजा7ग�दे,श�न्तृर� जान��। (59.11)
‘The queen and the king have returned from the land of the dead’; 
this story was sung as folklore in all the countries.
पद्म* भा�तिम्पतितृ� 8�त्वा� वा���न्तृ� कतिथःतृ� म्न�क्चn�  स्न�न� सम्�न�तृ;श्चेतृ��स�गरवा�रिरतिभा�। 
तृतृ*ऽतिभात्तिषत्तिषच�त्तिवा7प्र� म्च्छिन्त्राण* भा�भा�जाश्चे तृ� लाब्ध*देयम्नन्तृ�हम्म्र�न्Mतिम्वा�म्र��। (59.12,13)
King Padma heard in detail all that had happened in his life. The king bathed in the waters brought 
from the four oceans. Brahmins, ministers and other kings performed the auspicious sprinkling 
ceremony for him, who had become victorious again, and who cherished countless desires of ruling 
the kingdom, like the Devas performing the coronation ceremony for Indra. 
ला�ला� ला�ला� च र�जा� च जा�वान्म्�क्तेम्ह�तिधय� र�तिम्र� प�वा7वा���न्तृकथःन;� स�रतृ;रिरवा। (59.14)
The three noble souls Leelaa and Leelaa and the King having realized the Self,  enjoyed as if by 
copulation by conversing about all that had happened.
सरस्वात्य�� प्रस�दे�न स्वाप>रुषक� तृ�न तृत्प्र�प्तं� ला*कत्राय8�य� पद्म�न�तितृ म्हLभा�जा�। (59.15)
By the grace of Sarasvati, and by his own effort, King Padma attained the best of the three worlds.
स ज्ञतिप्तंज्ञ�नस�बु�द्ध* र�जा� ला�ला�द्वय�च्छिन्वातृ� चn�  वाष�7य�तृ�न्यष्टो> तृत्रा र�ज्यम्तिनच्छिन्देतृ�। (59.16)
The king who was enlightened by the Knowledge bestowed by Jnapti, served by his two wives,
ruled the kingdom blamelessly for eighty thousand years.
जा�वान्म्�क्ते�स्तृ इत्य�वा� र�ज्य� वाष�7य�तृ�ष्टोक�  क� त्वा� त्तिवादे�हम्�क्तेत्वाम्�स�दे�� तिसद्धस�त्तिवादे�। (59.17)
Having ruled the kingdom without any troubles for eighty thousand years, those two (Padma and second 
Leelaa) endowed with pure Knowledge attained Videha Mukti, endowed with the state of Siddhas.
यदे�देयत्तिवाशदे� त्तिवादेग्धम्�ग्ध� सम्�तिचतृम्�त्म्हिहतृ� च प�शला� च
तृदेच्छिखलाजानतृ*षदे� स्वार�ज्य� तिचरम्न�प�ल्य स�देम्पतृ� त्तिवाम्�क्ते>। (59.18)
The king and the queen ruled for long the kingdom, 
which was faultless because the people prospered always; 
where the hearts were pure being always guided by the men of wisdom; 
which befitted the glory of the ancestors; 
which brought name and fame to oneself; 
and then in course of time attained Mukti by the ‘practice of knowledge’. 


