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U olielard

Enlightened Leelaa spoke

TIAYT GATATSEHAT U HATAD Ugel: UTUTHAT heied FAIARIGAT| (54.04)
Let her be gone like that! But look at my husband, O Devi! He is ready to give up his lives.

What should be done now?
(However, I have these questions; answer them now.)

HTIATHIAY AT HY fFAafaRmerarsy garscafaafasdfaseafegRan (54.05)

How did the ‘laws’ (Niyati), arise for the presence or absence of objects?
How again did arise these ‘non-laws’ (Aniyati), symbolizing birth death etc.?

FY TIRTHRTG: HY TAT GG FHY ITAGYS0Tcd geeamal REARar Haa| (54.06)

How do objects get their natural qualities? How does the existence in objects occur?
How does the fire remain as hot? How the earth does remain firm?

ey & AT &1 T FE@IRY HATHETRIHICYAGEHT: HAA| (54.07)

How does the coolness appear in the snow? What is the reality of time and space?
How does the cognition of gross and subtle, acceptance and rejection, absence and presence occur?

HUATAHO JUHEeHAIGD TE] ACIATASSTY TEUT FAN=STIBROT| (54.08)

How this world-perception containing grasses, bushes and humans etc has grown to such a length
like this? Even when one stays stuck in such a long-conceived world-phenomenon, and though
unpleasant, why does not the understanding of the Reality is not arrived at?

ogard

Devi spoke

FRETCIIHFTT! HaATAETHT Al HAATBRIARIC Heselardided | (54.09)

When the great dissolution occurs (through knowledge), when everything ceases to exist,
theSupreme Brahman, the endless space of complete tranquility alone remains!

[If nothing is there actually, then what is left back when everything is removed?
Who makes the rules and how?]

dfeaguadn def:aonsefAfd Iafd o d@fagar R caamprRem@at I1 (54.10)

A lustrous point (a divided sense of existence) as the essence of the Chit,

cognizes itself as the ‘I’ (and an ‘outside’ of itself),

like one is conscious in the dream-state of another one as ‘you’ (though no other person is actually there
other than oneself), or one has the experience of floating in the sky (though actually sleeping on the ground).

doT:hUNsHl FYAcTATCHATCHT Tdegid, 3FcaAd HATH SENUsS dice FHAA| (54.11)

This ‘lustrous point’ (just a quiver in the emptiness), attains grossness in itself by itself (and sees world
made of solid objects outside of it);
this alone is known as the ‘Brahmaanda’, which though unreal shines as real.

[Brahman is just a state which can rise as any experience; and Brahmaa is a totality state that is ready to rise as a world
of experience. ]
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dAleasel dgf SERIARACTY AARIST § § I FdlcHd dicg S9Td| (54.12)

In that Brahmaanda, Brahmaa the Creator, understands himself as ‘I am Brahmaa’ (I am all the experiences).
He (as a form made of emptiness) creates a kingdom in the mind, in his own self (and exists as the total essence of
all his Jeevas, instantly);

that is ‘this changing phenomenon’ termed as ‘Jagat’.

dRa=vad: @It ar gur g9 Ofde: HRaearedyr a7 Buar 3/ @%em:| (54.13)

Whatever, wherever, however was cognized at first by Brahmaa as the perceived world;
that alone shines even now as a stabilized phenomenon.

[Brahman is the potential state that can exist as any information-state of experience.

Some random collection of these information states stick together like dust-heaps and a Brahmaa arises as the ‘totality
self of all these information states of experiences’.

The dust-heap is Brahmaa, the collection of the some random dust-particles.

He is the totality-delusion state made of individual delusion-states.

But he is not deluded, but s Brahman alone who witnesses these experiences as the ‘Purusha’ one with millions of eyes,
ears etc. Brahmaa is the essence of the Creation, but is Brahman alone in actuality.

Each individual Jeeva of a Accretion is a Brahmaa of his own private world-dream, as reflected by his tainted intellect.
This taint alone is divided as Tamas, Rajas and Sattva as per the denseness of the ignorance.

When the ignorance is gone, there is no dust-particle at all, and there is no dust-heap also.]

[Brahman the potential state for any Brahmaa-state, exists as countless such dust-heaps as random delusions, as if.
Brahman is never deluded. It is bereft of mind or intellect.

So these dust-heaps also are non-existent in the Brahman-state.

The dust heaps dissolve off, once the truth of Brahman the origin of all, is realized as one’s essence.]

[Brahmaa is a ‘totality mind’ which rises with its own rules and conditions; and evolves or devolves as per the ignorance
or knowledge level of the small minds which make a part of it.

Brahmaa as mentioned already in the previous sections, though a form of the Creation, still maintains the Knowledge

of the Self as his support and stays without delusion; and is a witness state of the Creation only; like a Knower remains
a ‘witness state of the world events’ that going around him.

Brahman-state alone exists as the Brahmaa and the Jeevas.

It alone forms the basic power that enables the minds to see what they want.]

[Each dust-heap rises with its own narratives of rules and systems, as per the level of ignorance embedded in the Jeeva-
states, namely the dust particles made of Vaasanaas.]
T ¥ Nd A dad @caARgdd FaAaiiagAdeddcdieds [hoad| (54.14)

In whatever way the totality-mind shines forth; in that manner only, the individual consciousness
occurs. Nothing ever exists without bound by laws, by itself.

d T aH Jfh Red goad [Qason:, Sgecar gaeaaed &7 faefd & HA| (54.15)

The Reality which shines forth as the ‘Vishvam’ is not a ‘nothing’.

How can the gold exist discarding all its forms (since it is the very essence of all the things made of gold)?
[Gold can exist as some shape or other only; so also, Brahman has to exist as the perceived only.

You cannot separate the shape from the gold; or the Jagat from Brahman-state.

[Potential state can be with its probable states only!]

I TIIRATITRTAT FRIdICHTS RdP=aieaarai a1 JueEd Taaadr| (54.16)

In the beginning, in whatever manner the Chit shone forth by itself in itself as snow-ness and fire-ness,
they exist in that very manner as their individual essence.

TEATCETHAHCITT: Fel: &) o Jodd, el Fed dad Hafael faaeafdl (54.17)

Therefore the reality cannot discard its own existence in all the objects. The ‘Niyati’ or laws cannot

ever perish, because Chit alone exists as all (and the laws binding them).
(Once the Creation comes into existence with some rules, it cannot be undone.



JIAT HiAd I3 AATIY Urfdd el d&F IfigH T Irded oId| (54.18)

Whatever grossness shone forth in whichever manner wherever in the Chidaakaasha,

at the beginning of the Creation, it is not possible to change it ever now.
[Any Creation is a total delusion state with deep-rooted laws and systems, as if with a beginning and end, and
calculated as a Brahmaa’s Kalpa-span.]

a1 AT Rcysiaar gfausti™ad f9ar o &1 dd: Jdelid dga1-arad: FaIad| (54.19)

In whatever manner the Chit has shone forth without any contradiction (with no second one to oppose it);
that cannot be changed, by the belief systems (and false assumptions) of the ignorant minds (who are part
and and parcel of that system).

[If the ‘Brahmaa-delusion’ contains the idea of death as its rule, allowing only the Vaasanaa-states to unfold one after another,
then that creation exists in that manner only.

If the Brahmaa-delusion contains the idea of immortality, then that world contains Jeevas who are immortal.

So it is with every Creation termed as beginning from a Brahmaa.]

SHTEIGIdcUee TTUEHAGHIT dodfdarddde TacASgid IAT| (54.20)

This world which is experienced was not produced in the beginning at all (as a Creation made by someone
at some time).

Whatever is experienced is only the shine of the Chidaakaasha the Conscious-space, and is similar to
the company of a woman experienced in the dream (not real, though experienced as real at that moment).

AT FeqH UfaAEafae [fud sfd TadaauiaRia saregsaa:| (54.21)

‘Unreal alone appearing like the real exists like this’ this is the experience of the beings when they
remain in their true nature (as one with the essence within).

e a1 JAT FeI Hidchaaddia: Famcdaiadeaa aar Aafassadl (54.22)

In whichever manner, whatever was the shine of the ‘Consciousness’ (Reality that is self-aware as Brahmaa)
that occurred at the beginning of the Creation (as if with a beginning); that continues even now, without
getting changed by any other thing; that alone is known as ‘Niyati’, the law governing the Creation.

TRl AG ARG AT I TRIdDIAAE [ATedeoAdT: BreAdl TAH| (54.23)
TeIdsorE A fteeaa aiafcedd ot IuT qoy: qRIchIcHT aTiRe#| (54.24)

By the Cognition of space, the Chit-space has become the space (or the emptiness which holds the things);
by the Cognition of time, Chit-space has become time (or the aspect of change and continuance);

by the Cognition of water, Chit-space exists as water (or the the flowing state of experiences).

(For example) In the dream, the person who is dreaming, becomes himself the water,

which he perceives as the water. (Or, the experience-flow in the dream is the dreaming person alone.)

oA RIcaTderdad HacAuT JATREAAT

The dreaming awareness (as the deluded mind which can sense only duality) shines forth,
and becomes all the objects that rise up, as it is (without swerving from its natural non-dual state, like a man
who is asleep does not change by the dream-state experiences);

ReadcprRargdicacdcadqgda| (54.25)
by the amazing magic of Chit (or by the deluding power of Chit),

the experiences of multifarious objects is collected together (as a coherent state of existence),
to get the ascertained vision of a solid world outside of itself.




Gcd FAcTHdIcaHIAAYcaAITd deded: FaAdbeuedftad fRafd: Faaa| (54.26)

All these unreal phenomena like the sky-ness, water-ness, earth-ness, fire-ness, wind-ness etc, are
cognized by the Chit within, by its own will, as in a dream or imagination or contemplation.

[‘Kham’- the emptiness that needs the fullness of objects

‘Jalam’- the stagnant state of flowing experiences with a Jeeva trapped in it

‘Urvee’- the stage to enact these experiences

‘Agni’- the Jeeva-fire who keeps burning with the want of desire-fulfilments as its fuel
‘Vaayu’- the delusion of movement, the power that holds the Creation in its hold]

LIFE-SPAN MEASURE IN A CREATION

IO PHABAIHIADHA FaHeaolecad FIAATTRL YUI| (54.27)

Listen now to the process of enjoying the fruits of actions after death, so as to be freed of all the doubts,
which will prove beneficial to the mortals.

werfeast faafadfafefag:aar qafeage: gar aear & faafd oyl (54.28)

In the beginning, it has been ordained that the lifespan of beings in each Yuga starting from Kali Yuga
(Dvaapara, Tretaa) to Krta Yuga as one hundred, two hundred, three hundred and four hundred years
respectively. Listen to my explanation of Niyati in this topic.

SRIPTATHATGCAYGEIYE! FTRAUN gelcd ATfAehed T 0N HRUTAYY: | (54.29)
The excess or shortage of the place, time, action, ingredient, purity, impurity of one’s own actions,
decide the life-span of the human beings.

TaaAgd gafd g g8 gieaAunfa aFAa Hacwa| (54.30)

The life-span of humans decreases if one falls short of one’s duties as per the station of life, if increased
it increases, if normal, it is normal.

drerdcguedTell gar Aaaeicgs: JeHcgucds: pATRAfdTITsldl (54.31)

A child dies by those actions which cause death in children; the youth dies by those actions which cause
death in the youth; the old die by those actions which cause death in the old age.

AT JURMEARY FTUAAIACTT Aol Hafd AMAH JUTRMEAGY: | (54.32)

He who lives his life guided by the scriptures and performs his duties well (as per the station of his life)
attains his full life-span as ordained in the scriptures.

[Identity with the physical body and the belief in its realness produces the ‘pains of getting cut off from the body’ when the
ignorant one faces death. More the attachment, more the pain the dying man encounters, which is invisible to others.
It is equal to getting bitten by the imagined snake which is seen in the rope.]

Td HHTTARY Seiecdl GAMAT: Hdecded ITddl TIIAATS Gdaal:| (54.33)

In this manner, ‘the (ignorant) creature’ according to his own actions attains the final state (of death) and
experiences unaccountable subtle pains at that time.

EECECIRIBIS]

Enlightened Leelaa spoke

FROT A AT HUIeqhAA, b & AT foh a1 g:@, Fcar = b 37| (54.34)
O Goddess with the moon-like face!
Brief me about Death! Is death painful or pleasant? What happens after the death?



cegard

Devi spoke

Rfaur: geur: a@fed Sereaed gada: HEisy YRR JRhATIEUEdAT| (53.35)

Those who are bound to death (and are ignorant) are of three types;
the fool; the person who meditates (Dhaaranaabhyaasi) and a person who knows the technique of moving
in and out of the body (YuktiYuktaha).

HETET URONTAET && cFored IUHE YA UROMEIRTT Jregweada T (53.36)

Here, the person who meditates and practises the concentration methods, discards the body and
moves away easily; the one who is adept in many Yoga techniques also does likewise.

[The three types of people who are deluded by the death-state are -

Yuktiyuktaha- the first one is one who excels in the subtle practices of Yoga methods and has attained ordinary Siddhis.
Dharaanaabhyaasi- the second one is a yogi who has controlled his Praana, and can by sheer concentration power, move
out of the body breaking the Brahma-randhra.

Moorkha - the ordinary ignorant person of the world, who neither follows the (proper ancient knowledge based) yogic
methods nor the path of knowledge, but lives his life drowned in desires and anxieties of the world. At the time of
death, he undergoes severe painful experiences because of his uncontrolled mind.]

THE DEATH STATE OF THE IGNORANT
YROT IET AFATE UTAT A < bl FE: FIAbsHl §EATAMAA: | (54.37)

The fool who has not practised the concentration methods of Yoga (through Praana-control), or
who has not mastered the subtle Yoga techniques, doubtless attains a painful state at the time of
death, with a mind that is not disciplined well.

ATEATIRIATRT AT TeauATAT: Eeell WATATT TReIATFaTFGeTe | (54.38)

Helpless by the pull of the Vaasanaas (unfulfilled desires and longings), thinking only about the objects
of senses (possessions and people), he attains a pitiable state like the faded lotus (in winter-times) (with the
non-rise of ‘Viveka-sun’).

ATEEED TATAHSSIAWIAT: FHdTaHIcTedaIeHIANdd =Jd:| (54.39)

The fool who does not follow the instructions of the scriptures (based on Vedas), who does not seek

the company of the noble (to improve his intellect), experiences pains only at the time of death, as if
stumbling into a blazing fire.

(54.40) to (54.50)
THE AGONIES AND MENTAL DISTORTIONS AT DEATH-TIME

e TEPUScd vy gPauls eacAwsfadarcar der safa s,

This ‘non-discriminating one’ (who never strives for the true knowledge) attains a pitiable state of mind,
when he goes through the agony of ‘gurgling of the throat, ugly contours, and distortion in sight’
(at the death of the body); (He experiences-)

AT HATATRT, fEarcgfGddReh:, ATHTCIATSATHITN, TAHT bR,

complete loss of vision; blindness; flashing stars even in daylight;
all the directions filled with misty clouds; the entire sky filled with heavy dark clouds;

AAIATITPRA:, THACRHATSH:, JhrNHIag agUrHT@edl:,

suffering subtle indescribable pains; eyes rolling restlessly; the ground turning into empty space
(and as if without support), and the empty sky turning into hard ground (as if pressed hard from above);

URGADGTh, SEHATA ATV, HIATA AT, TATAGI—HEIRN:,

all the directions circling like a wheel around him; floating in the Ocean as it were;
getting pulled in the sky as it were; pushed towards falling into dense deep sleep;




HeUR[U ZAGeT:, RAeedRa AId:, Faa Freagult, fafaga sanr,

feeling as if he is inside a dark deep well; caged as if inside a dense rock;
unable to even utter any sound properly, heart torn to pieces as it were;

Ul AHAFIGONE Sariia:, I gd s 3%a!, RAagelega:,

falling from the sky like a grass caught in a storm as it were;
as if travelling in a high speed chariot; as if melting like the snow;

Apdiedd HAR, deyaraeqiicdd, HfAdaraoad, adades saieyd:,

as if prophesying the pains of the world; unable to connect to the relatives as it were;
as if getting thrown from a missile throwing machine; as if caught in a wind-machine;

AT a1 HA 39, T WAAT a1, HATeadd Fellad q&IeT ST,

his eyeballs rotating like the fan; bewildered; rolling away as if pulled by a rope;
as if rotating like a machine inside a whirlpool,

WIEATAEUIHE TecUoledATRd, 38l aIRQOT faudicaa =i,

getting blown away like a grass caught in the stormy winds in the cloudy weather;
as if caught in the high waves of the flood and falling down into the ocean;

HAHINPA AH Tehlad Tdfead, HcusdiiauaiaegnagHaleedd:,

as if falling inside the deep chasm of a typhoon in the endless sky;
experiencing the state where the Earth and oceans are breaking violently;

gafeddraa’d, Mieudfedd amfid:, FepRhoTalgHT=dquiadieaagor: | (54.50)

as if falling endlessly into a never-ending hole; as if thrown up from all over;
breathing heavily with gurgling noise; all the senses in a confused state and in wounded condition;

HATCEATHAA Alfed d&g FaTeTHdG: JURT Iesfad W FAegrelievadr feen:| (54.51)
Gradually all his senses lose their functioning capacities;

the world looks as if covered by darkness arising after the sunset;

@R & S, THACATTGALTAT JAT THETcIHEATT 8T TBfeamess | (54.52)

He does not know the past or the present;
his memory is lost, as it happens in the evening time when the eyes fail in their vision;

AT: PoUadHLY TelcaEy A, 31faad a darat #Aeee [asaral (54.53)

The confused mind discards its power of conception;
bereft of discrimination, he sinks into a great delusion state.

JeATEIE e UdeTEdel dcdled, Tl UTUTedAed AT dall (54.54)

As the delusion keeps on increasing, he stops breathing;

when the breathing stops, he attains a faint-state.

HAAIYEA IldATeHdeARH: Sed: UoTarafa|

Filled with delusions and the confused visions which enhance each other more and more,
the creature becomes frozen like a rock.

Ryafdcafeaata: | (54.55)

This is the Niyati ruling the world from the beginning (that the ignorant have to suffer because of their own
attachments and stupidities).




EECECIRIBIS]

Enlightened Leelaa spoke

g I AToled HH cAFEdds fhaAdezamafa g aerseaEf| (54.56)
Why does the body with ‘eightfold limbs’ get delusion, swoon, confusion, disease and unconsciousness?

(RR:-ufor-urg - 7@ - AR - g AT=IerSamiey)

ogard

Devi spoke

[Each Creation rises like a random cluster of trees, naturally forming its own rules of growth and decline.]
Td Hfafed HH @Gl FUeGHEder ‘TaRAHAY §W Plolddrddes] T
gUd AIAT TeAdacEanTast dfd RAfdeFad, AaeaTed dRUHA| (54.57,58)

In the beginning of the Creation, by the quiver of consciousness (Brahmaa), which arose first,

the course of action was determined like this;

‘What and at which time, the pains should arise in course of time in this manner for me (who is not
different from the Jeeva)’ (and that Samkalpa alone causes the pains experienced in the childhood, youth, aged
ones and at death).

These rules have formed like a cluster of trees naturally, and are experienced by the mind.

Nothing else is the reason for all this here.

WHAT IS DEATH?

[Death is another inbuilt Vaasanaa for the ignorant who live only in the body-level and therefore, being identified with the
physical body made of elements, they imagine the destruction of the physical body as their own destruction, and name it as
‘death’. What they imagine becomes true for them, because of the deep-rooted ignorance.]

Y UTAATATST: FAHDIA DA T died AR & dassiid ool FEATdH| (54.59)
When the nerves by their contraction and expansion block the air in the body because of the
extreme pain (at death time), the body loses its natural state (of life-functions).

yfaer o R_fEAiea 7an: ufdefed At Jer arar fAaEicarder Tearceqiasddl (54.60)

The winds inside do not go out and the winds outside do not go in. When the nerves cease from
their function like this, then the memory alone persists as some throbbing sensation.

a RrRAg arar a A gaar Ie7, IRRAEAYA A scg=ad darl (54.61)

When the wind does not go inside and does not go outside, the nerves stop functioning fully and the
person is known as dead.

DEATH IS PART OF THE IGNORANCE
[The ignorant are always sure about the forthcoming death and seek immortality.
For a knower who knows that death is non-existent, the word ‘immortality’ has no meaning at all.]

AT HAT ATRN: Bloldiadia T qaatdiedr diaafa dearfedr Jfaal (54.62)
‘I have to perish in course of time’ this understanding rising from the past, creates the death scene.

32U AT AT ATl TItelm AfAgISTdhel ATl o derad ITofd| (54.63)

The seed form of the perception that ‘I am so and so; I have to think like this;” which arose at the
beginning, does not ever perish (and remains as long as the idea of time exists as with a beginning and end).

Hfdel dead AT FaHTarseafaddle, dEATcEaHTaafadaed FROTSTeHAT| (54.64)

These experiences are the very nature of the perceiving phenomenon.

The perceiver is not different from the experience. (It is his own mind-show based on ignorance.)
Therefore, the death, birth etc, which are the natural properties of the perception, do not exist as
separate realities.
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[‘Perceived’ is non-existent except as the ‘built in imagination’ of the mind. The belief in the reality of the perceived is the
cause of all the sufferings. This false knowledge forms the seed for all other false assumptions like birth, death, after life,
rebirth etc.]

MISERABLE LIFE OF A JEEVA FILLED WITH VAASANAAS
FARIGIAACHFT Fafdeddl STl JUT FaATIFIFFaOooaddie ddad dAT| (54.65)

Like the river waters sometimes whirl about violently and sometimes remain calm,
the Jeeva-consciousness is quiet sometimes, and perturbed sometimes (with the emotions of fear, attraction, hatred).

JAT SIAT: Taifor e ACIFCAT: dUT JdATATIT SeATe FAOM | (54.66)

The births and deaths of the Jeeva-consciousness are like the knots found at intervals in the stem of
the long creeper.

[As a Vaasanaa-entity, a Jeeva has no name or form; but has only imagination as his essence, and moves from one form
to another through various identities; little knowing his unreal nature.

Dream after dream opens up as succession of life-stories, where some imagined ego-entity lives as a Jeeva-entity in each
life-story, as a puppet of Vaasanaas only.

Brahmin Vasishta is not Padma, Padma is not Vidooratha.

Arundhati is not Leelaa; Leelaa is not the other Leelaa.

Vaasanaas alone moved forward and created the next life and a new Jeeva.

Leelaa’s story is not a story of re-birth, but about the never ending processes of Vaasanaas.]

S & f3Td Iad g FaRcEataadAdgedAdcuRATd & aod| (54.67)
The (witness) awareness inside the embodied entity called ‘Purusha’ is never is born, never dies.
Births and deaths are just the delusions seen, as in the dream.

[Pure awareness goes through three states of existence Jaagrat, Svapna and Sushupti, each separate from the other;
death is just another sleep state.]

QRUNTATAT, § &hal Fda 737,

The embodied Purusha is of the nature of pure awareness only (which is aware of three states of waking,
dream and sleep). When and where can it perish?

AN OO AN f AN

JdAI[ANhcd deledlch JATEHIT| (54.68)

Tell me, apart from the consciousness, what else can a Purusha be?
[Apart from that consciousness, how can anyone exist separately as an inert flesh-mass, or Praana, or senses or mind, or
intellect, or ignorance even?]

PsTATTHT §fe Adad eI b Y, [BIea SeAsion, Idd EAdHETIH| (54.69)
Tell me; till now whose awareness state has died and how?
Lakhs of bodies die; but the awareness state (which is the common essence in all) is imperishable.

AN & RAAB AT dedfd FHTTIHIATIH AT | (54.70)

If the undying mind (of Brahmaa) perishes with one person, then all things will cease to exist
even if one person dies.

[If one person dies, then his perceived world will vanish for him of course; but others who saw his death in their worlds,

will continue as the other perceived fields of Brahmaa.

We perceive the other people in the world as sleeping and waking up; we accept it as a natural part of life and are not bothered.
We perceive the other people sleep and not wake up at all; that we define as death.]

THATAAANST TooldisHdcrad g SNTAT0 A1HA uRepfeud| (54.71)

The ‘changing structure’ of the Vaasanaas that the Jeeva himself experiences, that alone is given the
name of ‘birth and death’.



11

[Jeeva is just a randomly created Vaasanaa-bundle. In one life-span he loses some Vaasanaas, and gains more of other types.
Death makes him change his Vaasanaa-structure; that is all! He continues after death as a recycled Vaasanaa-bundle once
more. This journey continues as countless identities till the thirst for knowledge rises in him, putting an end to all the other
Vaasanaas. |

Ud d FACHIT T J H, THATIINAY Sfal JSfd & el (54.72)

Therefore, no one gets born, no one ever dies; the Jeeva (who is a nobody) just withers in the hollow pits
of the Vaasanaas.

KNOWLEDGE IS THE ONLY CURE FOR THE DELUSION OF DEATH
TATHHACT TRATIN! T AT AEcAdfd [TaROT Tealldd AAfd| (54.73)

By the ‘complete non occurrence of the Seen’ (as the state of self-realization arrived at through rational analysis),
and by the thorough understanding through Vichaara, that the the Vaasanaa does not rise at all,
the Vaasanaa perishes.

The narrative of the world unfolds every day;

HIHAA I [Tellerd HFAD
JorFgfedaraar & shar swafa s sce Tcgawg) (54.74)

if the Jeeva, who because of the fear of worldly existence observes (understands) well and by the constant
practice does not allow the Vaasanaa (for the duality state) to rise at all, then he becomes liberated.

This is indeed true.

Enlightened Leelaa spoke

I¥T SFeqiddd TG I IAT GT:, ded HUT AT gearaiaggd| (55.01)

Tell me for my own enlightenment hey Deveshi, how the Jeeva repeatedly dies and gets born?

cegard

Devi spoke

WHAT HAPPENS AT DEATH?
AETa YR JeT arafaaRIiad JAeq: Wealfd & dar meadared Iaar| (55.02)

When the creature (the body-identified person) attains a state where the nerves stop functioning,
and the air ceases its movement inside; the consciousness fades out as it were.

Y & daa facd arfa @ o arafa Ty sigord aifFa szt uaa feya#| (03)
Actually the (witness) consciousness is pure and never rises or fades.

It exists in the moving and non moving things, in the sky, in the hill, in the fire, in the wind (by making
these objects as a part of knowledge). (Every object exists as the object of knowledge only.)

& Id IITENITIET Teg: YATFITA, HA Scgeod Geedaldl STeTdHD: | (55.04)

When the vibration in the body stops due to the cessation of the air movement,
then the body is known as dead; and is said to be an inert (life-less).

dfedA-ce A ard TifAed 91q Aad ardaTHh FlcAdedsafdefal (55.05)

When the body becomes a corpse and the breath joins the winds,
the cognizing consciousness is freed of the Vaasanaa and exists in the principle of the Self.

[However, that particular Jeeva which exists as only the bundle of some particular Vaasanaas, is in a state ready to burst
out as the Vaasanaa-experiences. ]
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ST Segeod I8 ATATNGTEATGd: J3ad ¥ I AP 97D JAT| (55.06)

The subtle atom (spark of consciousness) with the (unfulfilled) Vaasanaa is called the Jeeva (the entity that
is ready to experience them). It exists in that space where the corpse is kept (so you can imagine).

darsdt Uaeed Uedd SgaeRid: ddd aranasAdAG Hediceddsd]| (55.07)

Then it is known by the name of ‘Preta’ (‘Pra-ita’ -one who has gone off from here), by the learned. It is the
consciousness mixed with Vaasanaas, like the wind filled with some fragrance good or bad (and is impure).

3¢ T30 ORI IGEd cdledk § TITA 3T HheU 3d AP faedar| (55.08)

When the Jeeva rejects ‘this perceived’ (where he is dead), and remains outside of ‘this vision’,

he assumes various forms as if dreaming, as if imagining.

[He sees himself as a resident of another world, as if born and grown there for many years. The world need not be always the
human type also. He may have an after-death experience also as per his deep-rooted beliefs.]

dffdA~d UeAsed: qdacEAfdAHIded Hfdaeoled TTcT=aREH| (55.09)

He becomes endowed with memory (of all events of that new life) as before, and perceives another body

at that very place in that very instant, after the death-swoon.

HcAITE TSIYEHITT H & dol HTHIAH}T Heh HIBRIRITAATHHA| (55.10)
In his own mind exist the sky and the Earth, ‘along with the sky with its chowrie of moon’,

like a swelled up cloud; for the others (who see his dead body here) it is just empty space only.

[The dead one’s mind has started dreaming another world as another life story, and has completely forgotten this world.
The Jeeva now lives in a full-fledged world with its own sky, earth, moon, stars and what not. For the others who are
mourning his death here, the body lies dead with just the empty space around it.]

‘PRETAS’ - THOSE WHO HAVE DEPARTED FROM HERE

Haled wiggur: Jaredur AcfAA oy,

ATATIUIAT AU : T, ATATTIHT ACIFTYAT AU,
TAWT HEITIgEr gl T FEAfAA| (55.11,12)

There are six types of ‘Pretas’! Listen to me now about their differences. They are -
the ordinary sinners; medium sinners; gross sinners;

ordinary good ones; medium good ones; and the best of good ones;

some division of them could be characterized by two, or some by three sub-divisions.

[A Jeeva is never completely good or completely bad, but is a mixture of both; so the main categories can be divided into
many sub-categories based on a person’s individual disposition.]

BIRHEUTIhaldcil FHidHTo [dHIsIHacTd: UTNUTEGIIuH:,
oId: Pl TYET Aol e 33T R &lel AR §:THETY,
HeFedl AAAAG T WG Tk IT: HETIeOHAIN FARTACTHHE,

AT FidHAeed SIS WA o &TUNgaTGdTHg dceATHGHaed o
TITHATTERUIOT @I b T2, I3 Ay Sed 3ol ORI (55.13) to (55.17)

Amongst these, the most sinful one, who is the most ignorant of all, experiences the swoon of death
for a year or so (for a long time) like a mind made of stone;

then he wakes up in the course of time by the force of the Vaasanaa deep inside his hollow-belly (of
the mind), and then experiencing ceaseless pains of hells for a long time, goes through hundreds of
wombs, moves through more and more increasingly painful states, and very rarely gets a respite in this
grand dream of the worldly existence;

or, at the end of the death swoon, that very next second, these sinners of the worst type experience
innumerable pains as inert bodies situated inside trees etc;

then they experience pains in the hell again according to their Vaasanaas, and go through innumerable
wombs for a long time on this Earth.
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Y ACIAUT AT FIAAEGAR RSN AT Hi>dedldl TUITd
dd: Ugg: dleld & ATagr dea a1 fadenfeshdsierear A garAsafdl (55.18,19)

The medium sinner, after the swoon of death, perceives inertness as the inside the belly of the rock for
some time (as the faint-state).

Then waking up after a long time, or sooner, or the very next instant, goes through the experiences of
less evolved creatures (worms, aquatic beings, birds, animals etc), and evolves slowly in the future to
reach another worldly-existence as a human.

A TAIHATT BHIRCHAIUTTD FIATHATTHROT && HUeAHET
H T 3d Hehod 30 Idfd AR di¥Aeaid &0 g THfAReyHASta Tl (55.20.21)

The ordinary sinner experiences many bodies (of various types) continuously, according to his Vaasanaas,
even as he lies dead; and perceives the world as conceived by him like in a dream, or in imagination.
At that very moment his memories produce for him his future worlds.

3 TAAATYUAT FHldAEEdeN FIITAARYY FHcAT FagHaied d,
IATSTIRATLR HFcdIs=aT el Tolol ST AGY il AP Foolareue | (55.22,23)

The best of good ones, right after the swoon of death, experience heaven or the worlds of
Vidyaadharas through their merits. They experience their own ‘left over results of actions good or
bad’ in some other forms, and later get born in the mortal world in a prosperous and good family.

T ALIAYATON FfAAEEAed] J AT Ty Ao,
a9 Al HeredT UlaRT ged Jon IqarAfafaefea wef anfassaf=adl (55.24,25)

The medium good ones, right after the swoon of death, get enveloped by the winds of the sky and
enter the plant life (as part of the forests and gardens in the form of plants, trees, birds, insects, animals, snakes,
frogs, fishes, swans, hunters and so on); they experience the fruit of their actions there;

then enter the heart of the mortals and reside in their sperms;

and enter some womb as per the merit or demerit of their actions.

TIITEATFHROT YT Ul iUl Azoledsgidecded: hAVIahATT T (55.26)

The ‘Pretas’ the departed ones, experience such things as per the Vaasanaas they entertain after the
swoon of death, in a random manner, in a proper order or otherwise also.

(55.29) to (55.34)
THE ‘AFTER-DEATH EXPERIENCES’

et HaT afAfT geraea degpad, aeyRivEieaa Wieder sfa afea:

dal IANCT U dreurenieadr sfd gae: gaRAfd: swamae feafdl (55.27,28)

They first understand that they are dead; and they feel that they are propitiated by rice balls in the
funeral rites as it were, and seeing Yama’s attendants as it were, and getting pulled by the death-rope

as it were, and taken to Yama’s city as it were through some path (as per their own imagination)
(and experience the judgement-scenes as per their own beliefs).

(Each Jeeva born in any country will have his own conceptions of funerals and after death theories.
He will experience them as per his assumptions.)

3T A MAAa g FamafReuria feariicda quaard,

The ‘meritorious one’ conceives of heaven and its beautiful gardens, and the divine experiences as it were,
again and again, according to the results of his own actions;
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RATNBUSHUHAETTIA T Fehel goep AlcUTTa HUTATEATT UTTer,

the sinner conceives of snow-drifts, stings, chasms, weapon wounds, dry leaves, forests as it were,
imagining those experiences arising as a result of his own wicked actions;

I A dHiFggurar @fon: faergen Faeu=arn Tardier qu-aedfa aega:,
3T U TAGAGHY F HJU: 31T SATGARIST P d ScAFHAAT,

the medium good one conceives that ‘this is a pleasant path with cool green grasslands on the sides;
pleasant shades are there; water-well with delicious waters is there’ as if;

‘I have reached the city of Yama, the Death-deity; he, the Lord of all mortals is in front of me;

my actions are getting the due rewards or punishments’;

he experiences all this (as per his own beliefs);

3 TABARAfT Yy TOREUSH: TR RYA: AUIeTaRARER:,
in this manner, everyone separately experiences a world of their own conception, according to the results
of their own actions, arising as per their own beliefs (or as per the rules ordained by the particular Creator),

TR 3 T YeaTeHd faagard,

like empty space only, in the emptiness, as a person made of emptiness.

CRIPTATRITCEIHTASTT  fFsaa| (55.29) to (55.34)

Though all worlds appear as solid and real with space time boundaries for him, nothing exists actually.

SAISTATHIGE: TADABAHISA ITTBFAE YH TINTHAT AhAT ),

T: TS AAT HhT HehIsT LIS T, SHAEAT AAA bl STAsE Fgdl Ge:,

31T MORE IAT:, FATCHAAS U, 3cgedh YN eI Hfasafa,

‘Here I am bound to enjoy the fruits of my actions; I may go to hell or the auspicious heaven
accordingly; this heaven is getting experienced by me or this hell is getting experienced by me;

1 may go through many wombs; I will get reborn again in this world; I am inside the crop nowy
1 have become a fruit of the crop,” so he conceives the successive states;

GFHABOECAD AISfdl Aregdl X dgiel AfAerferd mel safa AR,
g 73l S A QEPAGER: HAT HIIHA a1 drelep! dfaidip fd:,

he again slips into deep sleep and becomes a seed in the human; that seed enters the uterus and resides
in the mother’s womb; that creature in the womb gets born in a good or bad family according to the
results of one’s own actions of the past' becomes a child of a delicate lovely form;

ddtsHaciegrd dad FeAlegd, ddt oRT gy fRamrfafda =g,
darsT canfaRuT qAFRUIEHESAT d: Tacaagrard uSdguRae,
IFT 1A et Yekd HHA A, HA HAsFHafd A dedic,

then a youth-state pleasant like the moon, hankering after love; then hit by old age like the lotus by
the snowfall; then diseases; then death; then again the swoon of death; then in a dream like state
accepting the rice balls offered in the funeral rites; again the other worlds; again wandering in
various manners; again and again he experiences births in many wombs;

ScaTod STAHTTATHGTATIHIGY AT A sTHATT eFAd IIATIAT| (55.35) to (55.43)

he repeats the process again and again without slowing down till he attains liberation; he experiences
the same things again and again as the void, in the void!
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EECECIRIBIS]

Enlightened Leelaa spoke

nfewdt JAT S HA TY YA AT HAT A qT: UHCGIRIUIED | (55.44)

How did this delusion start off in the beginning? Explain all this and bless me with enlightenment.

ogard

Devi spoke

WATSEE Aol WATES gAT: WHATIE Qe WHATSET 37| (55.45)

The hills are dense with Supreme Reality. The trees are dense with Supreme Reality.
The Earth is dense with Supreme Reality. The sky is dense with Supreme Reality.
[Whatever exists is Reality alone; the minds alone see it as the various scenes of the perceived.]

alcAdhcdicd Iarl IS REHR: WATHIIEIEAT dF a9 HATAAT| (55.46)
Whatever rises wherever (as a Vaasanaa, or conception), there and all, in that very manner,
that ‘Lord of Chit which exists in all as their own essence (as Self-awareness)’,

the ‘Supreme emptiness of taintless nature’, stays as that itself.

I TR eySuld: I §F ¢ Yhtadedarany feerdar Rafa:| (55.47)

In the beginning, whatever the Supreme Chit (as its very nature) conceived in the form of Brahmaa
the dreaming person, that alone exists even now.

[The Reality exists as the mirror of all conceptions within itself, like a mirror endowed with reflections as its very nature.
The totality of all reflections is the Brahmaa, the first one, so to say, though there is no first or last in the Brahman-state. ]

g gfades: gerdfar & fawas ufafefFadaaeameatt affuas]| (55.48)

That one (Brahmaa or Aakaashaja) is the first vibration; the images of the objects (with particular
characteristics and rules) were reflected in his mind; they exist now also in the same manner.

JeoTH G T el dgaisfae: wicagaulede shadicgead dd:| (55.49)
The hollow portion of the body is filled with wind (quiver-power).
It produces the movement in the body; then one is supposed to ‘live’.

(Anila -31e] sfa Safad 3 — some energy level which makes the inert matter move or react to the surrounding
phenomena. It need not be taken to mean the ordinary air filled with gaseous substance.)

FACTATAINT FZIAY Eyar FEufA: Iaar 30 fF:Fuegreadd ureued:| (55.50)

This is the state of the ‘moving beings’ from the beginning (or the foundation or the first part)
of the Creation. The trees etc (non-moving things) are also alive only, yet without movement.

RigrpisaAarF § T Addifed ¥ Ta diagald, A9 Hafd Jg adl (55.51)

The ‘Chidaakaasha (Revelation-state of Chit)’ alone forms the essence of the ‘conscious’ beings.
‘That alone’ becomes the perceiving consciousness also.
Rest of the objects do not become like that (and stay as the inert non-conscious ones).

It (Chit) first attains the ‘city of superimposition of a human’ (as a random collection of Vaasanaas),

and is conscious of a ‘pocket of perception’ (Akshi-Puta) (group of senses)
(as the sense-grasped sensations, joined together to give the illusion of an object with name and form, as the mind-process);
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ArarIeeid Al Shacdd JITd:| (55.52)

those senses (with their respective sensations) are not the ‘Chit-Jeeva’, since nothing becomes a Jeeva
(conscious-life), but are there just by the Chit-presence (for Chit is present in the inert objects also as their essence).

(“‘Akshi’ 1s not the Jeeva, even with the Chit cognizing through it; because all the objects in the Creation are not said to
be alive (though Chit alone manifests as those objects).

(H@FT faW?WFf sfa 31f&1: — grasps objects (as sense knowledge)

dq @ @ JUT HiANFcIaadestd I9T Jdfd TR dgedd a1 dg:
3fd HIRRT FASTHACAT STSIH AR FATecded HATeAT AT TEAT: | (55.53,54)

Through the intellect (the process of sorting out the sense-information) and the senses (that grasp particular
information as sight, smell etc), it perceives the void as the hollow of the sky above (which contains objects),
the supporting phenomenon as the ground below, the ‘reaching out phenomenon’ (that which flows
towards) as water, and so on.

By moving it is the moving being; by staying, it is the non-moving; it is all that ever exists as any
body (form, shape). Whatever it cognizes, it becomes that object, and takes on all the forms.

AEATTSISIH ATH TEIAIIATTad def g dTdEdgagarany EATH| (55.55)

Therefore, that which is moving is an expression of its own understanding.
What it recognized as objects with particular character, they stay that way even now.

JgEMAYATE TATRAS & ga: FTsaafy g Rrenaeqonfs a1 (55.56)

‘It’ (Chit as cosmic mind) understood the non-moving things by the name of trees etc.
The inert are known by the name of rock, tree, grass etc. That is how it is understood now also.

J J Y gug fhaeRd a1 9 Iad a1 fersfa @il aarama=ad a8 T| (55.57)
Actually, there are no two types of phenomena - one conscious and the other as the inert.

There is no difference in their ‘origin state’.

The substratum of all conscious and non-conscious phenomena is the ‘Principle of Existence’.
(ATF-RARGIAT 38 — ‘Conscious’- is the inert empowered by Chit.)

JETTOTUTAT AT ATHATTUT: TIAAE: geraiefka=aa aifa dwfafa fRufa:| (55.58)

The intellect in the beginning recognized the objects as the trees or rocks, in one’s own conscious-
state. That trend alone continues even now.

faglea: TUTaueATeaear geraredyr fya: reAfAuraredra’: g6 RuX: f&yarn:| (59)

Inside the individual perceiving minds (with deep-rooted duality sense, Vaasanaas, and the Ahamkaara),
whatever existed as ‘I am the non-moving’ (and different from the ‘moving) stayed as that only as the
object connected to the ‘I-sense’ (Aasthaana) and was designated with particular name (as mountain,
tree etc) as agreed upon by everyone.

HIABICUISINAT AT AHA - FIATIG: dedd AW JELAGIATRUTATN Il (55.60)

More names (terminologies to identify different objects) (sound-modifications) came up when the perceiving
minds named the insects and worms and butterflies as per their own understanding of forms and
their qualities.

[Shapes were perceived as the dividing lines in the void; some shapes moved; some shapes were non-moving;

some moved with the power of air; some were endowed with thinking capacity and named the other things with various
sound variations. As their thinking capability evolved, the minds thought about the beginning of the Creation; thought
about a controller for them all.
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Everything is inert as the combination of elements; everything is conscious because they react to the other objects in the
right manner; including a rock which falls down or a plant that revives with water; or a human who reacts to the people.
In this way, as the conceptions grew, world also grew.

Reality has no divisions; it is the same; and exists as all, in whatever way it is conceived. ]

JYRTISTAAT giaonieuss fud o fpaeiu senfa AesEdeareal (55.61)

Except what is perceived by one’s own understanding, the people residing in the region of the northern

ocean do not know the people residing in the region of the southern ocean in the least.
[Each group of minds lives in its own conceived world of objects, and know only their own sound variations as words
that to refer to the objects. They cannot know of any world, other than their own perceived world.]

TIHATFHY ATETYT TATASTSIAT: WER I I TIHDAUIIOM: | (55.62)

All the moving and non moving things are absorbed in their own separate perception-states as per their
own sound-forms that refer to them as names (each mind having its own conception of the objects around);

those who are together (as belonging to one country or world), communicate with each other by agreeing
upon some terms which they have invented (for referring to the objects).

TUT AT - FEATAT IREAT T AGd HAoats T ABET [AAeaTdE YW ATl (55.63)
The cognition of those outside is unreal, for the frog staying inside the rock.
The cognition of the frog inside the rock, is not real for those outside.

Td F99d e g gemafad
The ‘perceiving faculty’ is everywhere (in any space which can be conceived) empowered by the
Chidaakaasha.

ofiel Ao aryg: | geranfy |@feud:| (55.64)

In the beginning the ‘Vaayu’ (not the atmospheric air) was the vibratory principle (Chopanam).
Even now it remains the same. (AUe- FecAH)

Afad I AT Teaaoedy ARd: TuearcAAIGHIler: Uardftad AuaH| (55.65)

The hollow emptiness (which allows objects to exist within it) when perceived (as such,) became the cloudy
sky. Inside that sky, the moving principle was perceived as the wind (that which empowers movement).
The vibratory principle of the wind creates the movement in the world.

The objects move because of that.

R g Weda ek S5 Rfyd AuarafaelRa wafed a safea @1 (55.66)

The ‘perceiving faculty’ being the ‘principle of the Supreme reality’ in essence, exists in all the objects,
‘moving and non-moving’. The movement of ‘Anila’ (wind) (Praana) alone makes the difference
between the living and inert objects.

Td Heaay faf geran: fagea: donfey gdaraeadarai afeudn:| (55.67)

In this manner, the objects seen in this delusory world are the ‘Consciousness Principle’ in essence.
Whatever way it randomly occurred in the beginning of the Creation, that alone is perceived as such
even today.

[Actually nothing happens over the time as a methodical process. Now, at this instance, the Brahman is the Brahmaa
who is witnessing a world-perception as ‘you’, with all the rules set for the world already.

Revert back to the witness state, removed of all the Vaasanaas. At this instance, the world vanishes as if it was never
there at all. Once it loses its realness, it can never trap you again ever.

TT fAAueTaTar Tauaey fagfFad 3cadia Tcard dededidd ddal (55.68)

I have explained to you in detail, how the objects of the ‘Vishvam’ with their unique natures, though
unreal appear yet as real.



