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 प्रबु�द्धली�ली�वा�च
Enlightened Leelaa spoke

एवाम्�षा� प्रय�तृ�ऽस्तृ�भतृ�� पश्य म्म्�!त्तिबुक�  प्रवा��" प्र�णसं!त्य�गे� कतृ�व्य! किकमिम्हा�धु�ना�।  (54.04)
Let her be gone like that! But look at my husband, O Devi! He is ready to give up his lives.
What should be done now?
(However, I have these questions; answer them now.)

भ�वा�भ�वा�षा� भ�वा�ना�! कथं! मिनायमितृर�गेतृ�कथं! भ-य�ऽप्यमिनायमितृम्��मितृजन्म्�कि1सं-मिचतृ�। (54.05)
How did the ‘laws’ (Niyati), arise for the presence or absence of objects?
How again did arise these ‘non-laws’ (Aniyati), symbolizing birth death etc.?

कथं! स्वाभ�वासं!मिसंत्तिद्ध" कथं! सं�� प1�थं�गे� कथं! अग्न्य�14षा-ष्णत्वा! प�थ्व्य�17 स्थिस्थंरतृ� कथंम् �। (54.06)
How do objects get their natural qualities? How does the existence in objects occur?
How does the fire remain as hot? How the earth does remain firm?

किहाम्�कि1षा� कथं! शै:त्य! क� सं�� क�लीखा�कि1षा� भ�वा�भ�वाग्रहा�त्संगे�स्थं-लीसं-क्ष्म्दृशै" कथंम् �। (54.07)
How does the coolness appear in the snow? What is the reality of time and space?
How does the cognition of gross and subtle, acceptance and rejection, absence and presence occur?

कथंम्त्यन्तृम्�च्छ्रा�य! तृ�णगे�ल्म्नार�कि1क!  वास्तृ� ना�य�त्यमिनाष्ठे�ऽत्तिप स्थिस्थंतृ� स्वा�च्छ्रा�यक�रण�। (54.08)
How this world-perception containing grasses, bushes and humans etc has grown to such a length
like this? Even when one stays stuck in such a long-conceived world-phenomenon, and though
unpleasant, why does not the understanding of the Reality is not arrived at?
                                                        

 1�व्य�वा�च
Devi spoke

म्हा�प्रलीयसंम्प�7 संवा��थं��स्तृम्य� संमितृ अनान्तृ�क�शैम्�शै�न्तृ! संद्ब्रह्मै:वा�वामितृष्टतृ�। (54.09)
When the great dissolution occurs (through knowledge), when everything ceases to exist, 
theSupreme Brahman, the endless space of complete tranquility alone remains!

[If nothing is there actually, then what is left back when everything is removed?
Who makes the rules and how?]

तृस्थिच्चद्रू-पतृय� तृ�ज"कण�ऽहामिम्मितृ च�तृमितृ स्वाप्ना� सं!त्तिवाद्यथं� किहा त्वाम्�क�शैगेम्ना�कि1 च। (54.10)
A lustrous point (a divided sense of existence) as the essence of the Chit, 
cognizes itself as the ‘I’ (and an ‘outside’ of itself), 
like one is conscious in the dream-state of another one as ‘you’ (though no other person is actually there 
other than oneself), or one has the experience of floating in the sky (though actually sleeping on the ground).

तृ�ज"कण�ऽसं7 स्थं-लीत्वाम्�त्म्ना�त्म्मिना त्तिवान्1मितृ, असंत्यम्�वा संत्य�भ! ब्रह्मै�ण्डं! तृकि11! स्म्�तृम् �। (54.11)
This ‘lustrous point’ (just a quiver in the emptiness), attains grossness in itself by itself (and sees world
made of solid objects outside of it); 
this alone is known as the ‘Brahmaanda’, which though unreal shines as real.

[Brahman is just a state which can rise as any experience; and Brahmaa is a totality state that is ready to rise as a world
of experience.]
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तृत्रा�न्तृब्र�ह्मै तृद्वे�त्ति� ब्रह्मै�यम्हामिम्त्यथं म्ना�र�ज्य! सं क�  रुतृ� स्वा�त्म्:वा! तृकि11! जगेतृ �। (54.12)
In that Brahmaanda, Brahmaa the Creator, understands himself as ‘I am Brahmaa’ (I am all the experiences). 
He (as a form made of emptiness) creates a kingdom in the mind, in his own self (and exists as the total essence of 
all his Jeevas, instantly); 
that is ‘this changing phenomenon’ termed as ‘Jagat’.

तृस्थिस्म्न्प्रथंम्तृ" संगेP य� यथं� यत्रा सं!त्तिवा1" कमिचतृस्तृ�स्तृथं� तृत्रा स्थिस्थंतृ� अद्य�त्तिप मिनाश्चली�"। (54.13)
Whatever, wherever, however was cognized at first by Brahmaa as the perceived world; 
that alone shines even now as a stabilized phenomenon.

[Brahman is the potential state that can exist as any information-state of experience.
Some random collection of these information states stick together like dust-heaps and a Brahmaa arises as the ‘totality
self of all these information states of experiences’.
The dust-heap is Brahmaa, the collection of the some random dust-particles.
He is the totality-delusion state made of individual delusion-states.
But he is not deluded, but s Brahman alone who witnesses these experiences as the ‘Purusha’ one with millions of eyes,
ears etc. Brahmaa is the essence of the Creation, but is Brahman alone in actuality.
Each individual Jeeva of a Accretion is a Brahmaa of his own private world-dream, as reflected by his tainted intellect.
This taint alone is divided as Tamas, Rajas and Sattva as per the denseness of the ignorance.
When the ignorance is gone, there is no dust-particle at all, and there is no dust-heap also.]

[Brahman the potential state for any Brahmaa-state, exists as countless such dust-heaps as random delusions, as if.
Brahman is never deluded. It is bereft of mind or intellect.
So these dust-heaps also are non-existent in the Brahman-state.
The dust heaps dissolve off, once the truth of Brahman the origin of all, is realized as one’s essence.]

[Brahmaa is a ‘totality mind’ which rises with its own rules and conditions; and evolves or devolves as per the ignorance 
or knowledge level of the small minds which make a part of it.
Brahmaa as mentioned already in the previous sections, though a form of the Creation, still maintains the Knowledge 
of the Self as his support and stays without delusion; and is a witness state of the Creation only; like a Knower remains 
a ‘witness state of the world events’ that going around him.
Brahman-state alone exists as the Brahmaa and the Jeevas. 
It alone forms the basic power that enables the minds to see what they want.]

[Each dust-heap rises with its own narratives of rules and systems, as per the level of ignorance embedded in the Jeeva-
states, namely the dust particles made of Vaasanaas.]

यद्यथं� स्फु�  रिरतृ! मिच�! तृ�थं� ह्या�त्म्मिचद्भवा�तृ � स्वायम्�वा�मिनायम्तृस्तृ�त्स्य�न्ना�हा किकञ्चना। (54.14)
In whatever way the totality-mind shines forth; in that manner only, the individual consciousness
occurs. Nothing ever exists without bound by laws, by itself.

ना च ना�म् नाकिक!  मिचत्त्वा! य�ज्यतृ� त्तिवाश्वरूत्तिपण", त्यक्त्वा� संम्स्तृसं!स्थं�ना! हा�म् मितृष्टमितृ वा: कथंम् �। (54.15)
The Reality which shines forth as the ‘Vishvam’ is not a ‘nothing’.
How can the gold exist discarding all its forms (since it is the very essence of all the things made of gold)?
[Gold can exist as some shape or other only; so also, Brahman has to exist as the perceived only.
You cannot separate the shape from the gold; or the Jagat from Brahman-state.
[Potential state can be with its probable states only!]

संगे��17 स्वायम्�वा�न्तृस्थिश्चद्यथं� कमिचतृ�त्म्मिना किहाम्�ग्न्य�कि1तृय�द्य�त्तिप सं� तृथं�स्थं� स्वासं�य�। (54.16)
In the beginning, in whatever manner the Chit shone forth by itself in itself as snow-ness and fire-ness, 
they exist in that very manner as their individual essence.

तृस्म्�त्स्वासं��संन्त्य�गे" संतृ" कतृ�[ ना य�ज्यतृ�, य1� मिच1�स्तृ� तृ�ना�य! मिनायमितृना� त्तिवानाश्यमितृ। (54.17)
Therefore the reality cannot discard its own existence in all the objects. The ‘Niyati’ or laws cannot 
ever perish, because Chit alone exists as all (and the laws binding them).
(Once the Creation comes into existence with some rules, it cannot be undone.
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यद्यथं� कमिचतृ! यत्रा व्य�म्रूप्यत्तिप प�मिथं�वा! संगे��17 तृस्य चमिलीतृ�म्द्य य�वान्ना य�ज्यतृ�। (54.18)
Whatever grossness shone forth in whichever manner wherever in the Chidaakaasha, 
at the beginning of the Creation, it is not possible to change it ever now.
[Any Creation is a total delusion state with deep-rooted laws and systems, as if with a beginning and end, and
calculated as a Brahmaa’s Kalpa-span.]

य� यथं� मिचत्प्रकमिचतृ� प्रमितृपक्षमिचतृ! त्तिवाना� ना सं� तृतृ" प्रचलीमितृ वा�1ना�भ्य�संतृ" स्वायम् �। (54.19)
In whatever manner the Chit has shone forth without any contradiction (with no second one to oppose it); 
that cannot be changed, by the belief systems (and false assumptions) of the ignorant minds (who are part 
and and parcel of that system).

[If the ‘Brahmaa-delusion’ contains the idea of death as its rule, allowing only the Vaasanaa-states to unfold one after another, 
then that creation exists in that manner only.
If the Brahmaa-delusion contains the idea of immortality, then that world contains Jeevas who are immortal. 
So it is with every Creation termed as beginning from a Brahmaa.]

जगे1�1�वाना�त्पन्ना! यच्च�1म्ना�भ-यतृ� तृत्सं!त्तिवाद्य�म्कचना! स्वाप्नास्त्री�सं�रतृ! यथं�। (54.20)
This world which is experienced was not produced in the beginning at all (as a Creation made by someone
at some time). 
Whatever is experienced is only the shine of the Chidaakaasha the Conscious-space, and is similar to
the company of a woman experienced in the dream (not real, though experienced as real at that moment).

असंत्यम्�वा संत्य�भ! प्रमितृभ�नामिम्1! स्थिस्थंतृ! इमितृ स्वाभ�वासं!पत्ति�रिरमितृ भ-तृ�ना�भ-तृय"। (54.21)
‘Unreal alone appearing like the real exists like this’ this is the experience of the beings when they
remain in their true nature (as one with the essence within).

संगे��17 य� यथं� रूढा� सं!त्तिवात्कचनासं!तृमितृ" सं�द्य�प्यचमिलीतृ�न्य�ना स्थिस्थंतृ� मिनायमितृरुच्यतृ�। (54.22)
In whichever manner, whatever was the shine of the ‘Consciousness’ (Reality that is self-aware as Brahmaa) 
that occurred at the beginning of the Creation (as if with a beginning); that continues even now, without 
getting changed by any other thing; that alone is known as ‘Niyati’, the law governing the Creation.

गे�हा4तृव्य�म्सं!त्तिवात्ति�मिचद्व्य�म् व्य�म्तृ�! गेतृ! गे�हा4तृक�लीतृ�सं!त्तिवास्थिच्चन्नाभ" क�लीतृ�! गेतृम् �। (54.23)

गे�हा4तृजलीसं!त्तिवात्ति�मिचद्व्य�म् वा�रिरवास्थित्स्थंतृ! स्वाप्ना� यथं� प�रुषा" पश्यत्य�त्म्मिना वा�रिरतृ�म् �। (54.24)
By the Cognition of space, the Chit-space has become the space (or the emptiness which holds the things);
by the Cognition of time, Chit-space has become time (or the aspect of change and continuance); 
by the Cognition of water, Chit-space exists as water (or the the flowing state of experiences).
(For example) In the dream, the person who is dreaming, becomes himself the water, 
which he perceives as the water. (Or, the experience-flow in the dream is the dreaming person alone.)

स्वाप्नामिचत्सं!त्तिवा1�भ�मितृ भवात्य�षा� यथं�स्थिस्थंतृ�
The dreaming awareness (as the deluded mind which can sense only duality) shines forth, 
and becomes all the objects that rise up, as it is (without swerving from its natural non-dual state, like a man 
who is asleep does not change by the dream-state experiences);
मिचच्चम्त्क�रच�तृ�य��1सं1�तृत्संम्-हातृ�। (54.25)
by the amazing magic of Chit (or by the deluding power of Chit), 
the experiences of multifarious objects is collected together (as a coherent state of existence), 
to get the ascertained vision of a solid world outside  of itself.
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खात्वा! जलीत्वाम्�वाaत्वाम्स्थिग्नावा�य�त्वाम्प्यसंतृ � वा�त्त्यन्तृ" स्वाप्नासं!कल्पध्य�ना�स्थिष्वावा मिचमितृ" स्वायम् �। (54.26)
All these unreal phenomena like the sky-ness, water-ness, earth-ness, fire-ness, wind-ness etc, are
cognized by the Chit within, by its own will, as in a dream or imagination or contemplation.

[‘Kham’- the emptiness that needs the fullness of objects
‘Jalam’- the stagnant state of flowing experiences with a Jeeva trapped in it
‘Urvee’- the stage to enact these experiences
‘Agni’- the Jeeva-fire who keeps burning with the want of desire-fulfilments as its fuel
‘Vaayu’- the delusion of movement, the power that holds the Creation in its hold]

LIFE-SPAN MEASURE IN A CREATION

म्रण�नान्तृर! कम्�फुली�ना�भवानाक्रम्! संवा�संन्1�हाशै�न्त्यथं[ म्�मितृश्रे�यस्कर! शै�ण�। (54.27)
Listen now to the process of enjoying the fruits of actions after death, so as to be freed of all the doubts, 
which will prove beneficial to the mortals.

रूढा�कि1संगेP मिनायमितृयeकत्तिद्धत्तित्राचतृ�"शैतृ� प-वा��कि1श्व�य�षा" प�!सं�! तृस्य� म्� मिनायमितृ! शै�ण�। (54.28)
In the beginning, it has been ordained that the lifespan of beings in each Yuga starting from Kali Yuga 
(Dvaapara, Tretaa) to Krta Yuga as one hundred, two hundred, three hundred and four hundred years 
respectively. Listen to my explanation of Niyati in this topic.

1�शैक�लीकिक्रय�द्रूव्यशै�द्ध्यशै�द्ध4 स्वाकम्�ण�! न्य-नात्वा� च�मिधुकत्वा� च ना�ण�! क�रणम्�य�षा"। (54.29)
The excess or shortage of the place, time, action, ingredient, purity, impurity of one’s own actions,
decide the life-span of the human beings.

स्वाकम्�धुम्P ह्रसंमितृ ह्रसंत्य�य�ना��ण�मिम्हा वा�द्ध� वा�त्तिद्धम्�प�य�मितृ संम्म्�वा भवा�त्संम्�। (54.30)
The life-span of humans decreases if one falls short of one’s duties as per the station of life, if increased 
it increases, if normal, it is normal.

बु�लीम्�त्य�प्र1:बु��ली� य�वा� य7वानाम्�त्य�1:" वा�द्धम्�त्य�प्र1:वा��द्दः" कम्�मिभम्��मितृम्�च्छमितृ। (54.31)
A child dies by those actions which cause death in children; the youth dies by those actions which cause 
death in the youth; the old die by those actions which cause death in the old age.

य� यथं�शै�स्त्रीम्�रब्धु! स्वाधुम्�म्ना�मितृष्टमितृ भ�जना! भवामितृ श्रे�म्�न्सं यथं�शै�स्त्रीम्�य�षा"। (54.32)
He who lives his life guided by the scriptures and performs his duties well (as per the station of his life) 
attains his full life-span as ordained in the scriptures.

[Identity with the physical body and the belief in its realness produces the ‘pains of getting cut off from the body’ when the 
ignorant one faces death. More the attachment, more the pain the dying man encounters, which is invisible to others.
It is equal to getting bitten by the imagined snake which is seen in the rope.]

एवा! कम्��ना�सं�र�ण जन्तृ�रन्त्य�! 1शै�मिम्तृ" भवान्त्यन्तृ! गेतृवातृ� दृङ्ग्म्म्�च्छ� 1वा�1ना�"। (54.33)
In this manner, ‘the (ignorant) creature’ according to his own actions attains the final state (of death) and 
experiences unaccountable subtle pains at that time.

प्रबु�द्धली�ली�वा�च
Enlightened Leelaa spoke

म्रण! म्� संम्�सं�ना कथंय�न्1�संम्�नाना�, किक!  सं�खा! म्रण! किक!  वा� 1�"खा!, म्�त्वा� च किक!  भवा�तृ �। (54.34)
O Goddess with the moon-like face!
Brief me about Death! Is death painful or pleasant? What happens after the death?
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 1�व्य�वा�च
Devi spoke

त्तित्रात्तिवाधु�" प�रुषा�" संस्थिन्तृ 1�हा�स्य�न्तृ� म्�म्-षा�वा" म्-खाkऽथं धु�रण�भ्य�सं� य�त्तिlम्�न्प�रुषास्तृथं�। (53.35)
Those who are bound to death (and are ignorant) are of three types; 
the fool; the person who meditates (Dhaaranaabhyaasi) and a person who knows the technique of moving 
in and out of the body (YuktiYuktaha).
अभ्यस्य धु�रण�मिनाष्ट� 1�हा! त्यक्त्वा� यथं�सं�खा! प्रय�मितृ धु�रण�भ्य�सं� य�त्तिlय�lस्तृथं:वा च। (53.36)
Here, the person who meditates and practises the concentration methods, discards the body and
moves away easily; the one who is adept in many Yoga techniques also does likewise.

[The three types of people who are deluded by the death-state are -
Yuktiyuktaha- the first one is one who excels in the subtle practices of Yoga methods and has attained ordinary Siddhis.
Dharaanaabhyaasi- the second one is a yogi who has controlled his Praana, and can by sheer concentration power, move
out of the body breaking the Brahma-randhra.
Moorkha - the ordinary ignorant person of the world, who neither follows the (proper ancient knowledge based) yogic
methods nor the path of knowledge, but lives his life drowned in desires and anxieties of the world. At the time of
death, he undergoes severe painful experiences because of his uncontrolled mind.]

THE DEATH STATE OF THE IGNORANT

धु�रण� यस्य ना�भ्य�सं! प्र�प्ता� ना:वा च य�त्तिlम्�ना � म्-खा�" स्वाम्�मितृक�ली�ऽसं7 1�"खाम्�त्यवाशै�शैय"। (54.37)
The fool who has not practised the concentration methods of Yoga (through Praana-control), or
who has not mastered the subtle Yoga techniques, doubtless attains a painful state at the time of
death, with a mind that is not disciplined well.
वा�संना�वा�शैवा:वाश्य! भ�वायस्थिन्वाषाय�शैय" 14नातृ�! परम्�म्�मितृ परिरली-नामिम्वा�म्बु�जम् �। (54.38)
Helpless by the pull of the Vaasanaas (unfulfilled desires and longings), thinking only about the objects 
of senses (possessions and people), he attains a pitiable state like the faded lotus (in winter-times) (with the
non-rise of ‘Viveka-sun’).
अशै�स्त्रीसं!स्क�  तृम्मितृरसंज्जनापर�यण" म्�तृ�वाना�भवात्यन्तृ1��हाम्ग्ना�त्तिवावा च्य�तृ"। (54.39)
The fool who does not follow the instructions of the scriptures (based on Vedas), who does not seek
the company of the noble (to improve his intellect), experiences pains only at the time of death, as if
stumbling into a blazing fire.

(54.40) to (54.50)
THE AGONIES AND MENTAL DISTORTIONS AT DEATH-TIME

य1� घघ�रकण्ठत्वा! वा:रूप्य! दृत्तिष्टवाण�ज! गेच्छत्य�षा�ऽत्तिवावा�क�त्म्� तृ1� भवामितृ 14नाधु�",
This ‘non-discriminating one’ (who never strives for the true knowledge) attains a pitiable state of mind,
when he goes through the agony of ‘gurgling of the throat, ugly contours, and distortion in sight’
(at the death of the body); (He experiences-)
परम्�न्ध्यम्ना�ली�क�, कि1वा�प्य�कि1तृतृ�रक", सं�भ्रकि1ग्म्ण्डंली�भ�गे�, घनाम्�चकिकतृ�!बुर",
complete loss of vision; blindness; flashing stars even in daylight; 
all the directions filled with misty clouds; the entire sky filled with heavy dark clouds;
म्म्�व्यथं�त्तिवाच्छ� रिरतृ", प्रभ्रम्द्दःत्तिष्टम्ण्डंली", आक�शै�भ-तृवासं�धु� वासं�धु�भ-तृखा�न्तृर",
suffering subtle indescribable pains; eyes rolling restlessly; the ground turning into empty space 
(and as if without support), and the empty sky turning into hard ground (as if pressed hard from above);
परिरवा��कक� प्चक्र, उह्याम्�ना इवा�ण�वा�, ना�यम्�ना इवा�क�शै�, घनामिनाद्रू�न्म्�खा�शैय",
all the directions circling like a wheel around him; floating in the Ocean as it were; 
getting pulled in the sky as it were; pushed towards falling into dense deep sleep;
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अन्धुक- प इवा�पन्ना", मिशैली�न्तृरिरवा य�स्थिजतृ", स्वाय! जडं4भवाद्वेणk, त्तिवामिनाक� � इवा�शैय�,
feeling as if he is inside a dark deep well; caged as if inside a dense rock; 
unable to even utter any sound properly, heart torn to pieces as it were;
पतृतृ�वा नाभ�म्�गे����ण�वातृ� इवा�त्तिप�तृ", रथं� द्रू�तृ इवा आरूढा�, किहाम्वाद्गलीना�न्म्�खा",
falling from the sky like a grass caught in a storm as it were; 
as if travelling in a high speed chariot; as if melting like the snow;
व्य�क� वा�स्थिन्नावा सं!सं�र!, बु�न्धुवा�नास्प�शैस्थिन्नावा, भ्रमिम्तृक्ष�पण�ना�वा, वा�तृयन्त्रा इवा�स्थिस्थंतृ",
as if prophesying the pains of the world; unable to connect to the relatives as it were; 
as if getting thrown from a missile throwing machine; as if caught in a wind-machine;
भ्रमिम्तृ� वा� भ्रम् इवा, क� ष्ट� रसंनाय�वा वा�, भ्रम्स्थिन्नावा जली�वातृP शैस्त्रीयन्त्रा इवा�त्तिप�तृ",
his eyeballs rotating like the fan; bewildered; rolling away as if pulled by a rope; 
as if rotating like a machine inside a whirlpool;
प्र�ह्याम्�नास्तृ�णमिम्वा वाहात्पज�न्यम्�रुतृ�, आरुह्या वा�रिरप-र�ण मिनापतृस्थिन्नावा च�ण�वा�,
getting blown away like a grass caught in the stormy winds in the cloudy weather; 
as if caught in the high waves of the flood and falling down into the ocean;
अनान्तृगेगेना� श्वभ्र� चक्र�वातृP पतृस्थिन्नावा, अस्थिब्धुरुवाaत्तिवापय��सं1शै�म्ना�भवास्थिन्स्थंतृ",
as if falling inside the deep chasm of a typhoon in the endless sky; 
experiencing the state where the Earth and oceans are breaking violently;
पतृस्थिन्नावा�नावारतृ!, प्र�त्पतृस्थिन्नावा च�मिभतृ", सं-त्क�र�कण�ना�द्भ्र�न्तृप-ण�संवाPस्थिन्द्रूयव्रण"। (54.50)
as if falling endlessly into a never-ending hole; as if thrown up from all over; 
breathing heavily with gurgling noise; all the senses in a confused state and in wounded condition;

क्रम्�च्छ्य�म्लीतृ�! य�स्थिन्तृ तृस्य संवा��क्षसं!त्तिवा1" यथं�स्तृ! गेच्छमितृ रवा7 म्न्1�ली�कतृय� कि1शै"। (54.51)
Gradually all his senses lose their functioning capacities; 
the world looks as if covered by darkness arising after the sunset;
प-वा��पर! ना ज�ना�मितृ, स्म्�मितृस्तृ�नावाम्�गेतृ� यथं� प�श्च�त्यसं!ध्य�तृ� नाष्ट� दृत्तिष्टकि1�गेष्टक�  । (54.52)
He does not know the past or the present; 
his memory is lost, as it happens in the evening time when the eyes fail in their vision;
म्ना" कल्पनासं�म्थ्य[ त्यजत्यस्य त्तिवाम्�हातृ", अत्तिवावा�क�  ना तृ�ना�सं7 म्हा�म्�हा� मिनाम्ज्जमितृ। (54.53)
The confused mind discards its power of conception; 
bereft of discrimination, he sinks into a great delusion state.
य1:वा�म्�हाम्�1�� ना�1�� पवानास्तृ1� नात्वा�1��, य1� प्र�ण�न्म्�हाम्�य�त्यली! तृ1�। (54.54)
As the delusion keeps on increasing, he stops breathing; 
when the breathing stops, he attains a faint-state.
अन्य�न्यप�ष्टतृ�! य�तृ:म्kहासं!वा�1नाभ्रम्:" जन्तृ�" प�षा�णतृ�म्�मितृ।
Filled with delusions and the confused visions which enhance each other more and more,
 the creature becomes frozen like a rock.
स्थिस्थंतृमिम्त्य�कि1संगे�तृ"। (54.55)
This is the Niyati ruling the world from the beginning (that the ignorant have to suffer because of their own
attachments and stupidities).
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प्रबु�द्धली�ली�वा�च
Enlightened Leelaa spoke

व्यथं�! त्तिवाम्�हा! म्-च्छ��न्तृ! भ्रम्! व्य�मिधुम्च�तृना! किकम्थं�म्यम्�य�मितृ 1�हा� ह्याष्ट�ङ्गेवा�नात्तिप। (54.56)
Why does the body with ‘eightfold limbs’ get delusion, swoon, confusion, disease and unconsciousness?
(मिशैर"-प�स्थिण-प�1-गे�ह्या-ना�मिभ-ह्र्1य�न्यष्ट�ङ्गे�मिना)

 1�व्य�वा�च
Devi spoke

[Each Creation rises like a random cluster of trees, naturally forming its own rules of growth and decline.]

एवा! सं!त्तिवाकिहातृ! कम्� संगे��17 स्पन्1सं!त्तिवा1� ‘यद्यस्थिस्म्न्संम्य� 1�"खा! क�ली�ना:तृ�वातृ�दृशै! स्य�न्म्�'
इत्य�वा सं!त्तिवाश्य गे�ल्म्वा�त्स्वाभ�वाज! वा�त्ति� मिच�त्तिवाज�म्भ��!, ना�न्य1त्रा�स्थिस्तृ क�रणम् �। (54.57,58)
In the beginning of the Creation, by the quiver of consciousness (Brahmaa), which arose first, 
the course of action was determined like this; 
‘What and at which time, the pains should arise in course of time in this manner for me (who is not 
different from the Jeeva)’ (and that Samkalpa alone causes the pains experienced in the childhood, youth, aged 
ones and at death).
These rules have formed like a cluster of trees naturally, and are experienced by the mind.
Nothing else is the reason for all this here.

WHAT IS DEATH?
[Death is another inbuilt Vaasanaa for the ignorant who live only in the body-level and therefore, being identified with the 
physical body made of elements, they imagine the destruction of the physical body as their own destruction, and name it as 
‘death’. What they imagine becomes true for them, because of the deep-rooted ignorance.]

य1� व्यथं�वाशै�न्ना�ड्य: स्वासं!क�चत्तिवाक�संना:" गे�ह्णस्थिन्तृ म्�रुतृ� 1�हा� तृ1�ञ्झमितृ मिनाज�! स्थिस्थंमितृम् �। (54.59)
When the nerves by their contraction and expansion block the air in the body because of the 
extreme pain (at death time), the body loses its natural state (of life-functions).
प्रत्तिवाष्ट� ना त्तिवामिनाय��स्थिन्तृ गेतृ�" सं!प्रत्तिवाशैस्थिन्तृ ना� य1� वा�तृ� त्तिवाना�डं4त्वा��1� स्पन्1�त्स्म्�मितृभ�वा�तृ �। (54.60)
The winds inside do not go out and the winds outside do not go in. When the nerves cease from 
their function like this, then the memory alone persists as some throbbing sensation.
ना त्तिवाशैत्य�वा वा�तृ� ना मिनाय��मितृ पवाना� य1�, शैर4रना�डं4वा:धु�य��न्म्�तृ इत्य�च्छतृ� तृ1�। (54.61)
When the wind does not go inside and does not go outside, the nerves stop functioning fully and the
person is known as dead.

DEATH IS PART OF THE IGNORANCE
[The ignorant are always sure about the forthcoming death and seek immortality.
For a knower who knows that death is non-existent, the word ‘immortality’ has no meaning at all.]

आगेन्तृव्य� म्य� ना�शै" क�ली�ना:तृ�वातृ�मितृ य� प-वा�सं!त्तिवाकि1तृ� सं!त्तिवाद्य�मितृ तृच्च�कि1तृ� म्�मितृम् �। (54.62)
‘I have to perish in course of time’ this understanding rising from the past, creates the death scene.
ईदृशै�ना म्य�हा�त्थं! भ�व्यमिम्त्य�कि1 संगे�ज� सं!त्तिवाद्बी4जकली� ना�शै! ना क1�चना गेच्छमितृ। (54.63)
The seed form of the perception that ‘I am so and so; I have to think like this;’ which arose at the
beginning, does not ever perish (and remains as long as the idea of time exists as with a beginning and end).
सं!त्तिवा1� वा�1ना! ना�म् स्वाभ�वा�ऽव्यमितृर�कवा�ना � तृस्म्�त्स्वाभ�वासं!त्तिवा��ना��न्य� म्रणजन्म्ना�। (54.64)
These experiences are the very nature of the perceiving phenomenon.
The perceiver is not different from the experience. (It is his own mind-show based on ignorance.)
Therefore, the death, birth etc, which are the natural properties of the perception, do not exist as 
separate realities.
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[‘Perceived’ is non-existent except as the ‘built in imagination’ of the mind. The belief in the reality of the perceived is the 
cause of all the sufferings. This false knowledge forms the seed for all other false assumptions like birth, death, after life, 
rebirth etc.]

MISERABLE LIFE OF A JEEVA FILLED WITH VAASANAAS

क्वामिच1�वा�मितृम्त्सं7म्य! क्वामिचन्नाद्य�! जली! यथं� क्वामिचसं7म्यम्क्वामिचज्ज�वाधुम्P1! च�तृना! तृथं�। (54.65)
Like the river waters sometimes whirl about violently and sometimes remain calm, 
the Jeeva-consciousness is quiet sometimes, and perturbed sometimes (with the emotions of fear, attraction, hatred). 
                                                              
यथं� लीतृ�य�" पवा��स्थिण 14घ��य� म्ध्यम्ध्यतृ" तृथं� च�तृनासं��य� जन्म्�मिना म्रण�मिना च। (54.66)
The births and deaths of the Jeeva-consciousness are like the knots found at intervals in the stem of
the long creeper.

[As a Vaasanaa-entity, a Jeeva has no name or form; but has only imagination as his essence, and moves from one form
to another through various identities; little knowing his unreal nature.
Dream after dream opens up as succession of life-stories, where some imagined ego-entity lives as a Jeeva-entity in each 
life-story, as a puppet of Vaasanaas only.
Brahmin Vasishta is not Padma, Padma is not Vidooratha.
Arundhati is not Leelaa; Leelaa is not the other Leelaa.
Vaasanaas alone moved forward and created the next life and a new Jeeva.
Leelaa’s story is not a story of re-birth, but about the never ending processes of Vaasanaas.]

ना ज�यतृ� ना मि�यतृ� च�तृना! प�रुषा� क्वामिचत्स्वाप्नासं!भ्रम्वाद्भ�न्तृम्�तृत्पश्यमितृ क�  वालीम् �। (54.67)
The (witness) awareness inside the embodied entity called ‘Purusha’ is never is born, never dies.
Births and deaths are just the delusions seen, as in the dream.

[Pure awareness goes through three states of existence Jaagrat, Svapna and Sushupti, each separate from the other; 
death is just another sleep state.]

प�रुषाश्च�तृना�म्�त्रा!, सं क1� क्वा�वा नाश्यमितृ,
The embodied Purusha is of the nature of pure awareness only (which is aware of three states of waking,
dream and sleep). When and where can it perish?
च�तृनाव्यमितृरिरlत्वा� वा1�न्यस्थित्क!  प�म्�न्भवा�तृ �। (54.68)
Tell me, apart from the consciousness, what else can a Purusha be?
[Apart from that consciousness, how can anyone exist separately as an inert flesh-mass, or Praana, or senses or mind, or
intellect, or ignorance even?]

क�ऽद्यय�वान्म्�तृ! ब्र-किहा च�तृना! कस्य किक!  कथं!, मि�यन्तृ� 1�हालीक्ष�स्थिण, च�तृना! स्थिस्थंतृम्क्षयम् �। (54.69)
Tell me; till now whose awareness state has died and how?
Lakhs of bodies die; but the awareness state (which is the common essence in all) is imperishable.

अम्रिरष्यन्ना वा: मिच�म्�कस्थिस्म्न्ना�वा तृन्म्�तृ� अभत्तिवाष्यत्संवा�भ�वाम्�मितृर�कम्�तृ�त्तिवाहा। (54.70)
If the undying mind (of Brahmaa) perishes with one person, then all things will cease to exist 
even if one person dies.

[If one person dies, then his perceived world will vanish for him of course; but others who saw his death in their worlds,
will continue as the other perceived fields of Brahmaa.
We perceive the other people in the world as sleeping and waking up; we accept it as a natural part of life and are not bothered.
We perceive the other people sleep and not wake up at all; that we define as death.]

वा�संना�म्�त्रावा:मिचत्र्य! यज्ज�वा�ऽना�भवा�त्स्वाय! तृस्य:वा ज�वाम्रण� ना�म्ना� परिरकस्थिल्पतृ�। (54.71)
The ‘changing structure’ of the Vaasanaas that the Jeeva himself experiences, that alone is given the 
name of ‘birth and death’.
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[Jeeva is just a randomly created Vaasanaa-bundle. In one life-span he loses some Vaasanaas, and gains more of other types. 
Death makes him change his Vaasanaa-structure; that is all! He continues after death as a recycled Vaasanaa-bundle once 
more. This journey continues as countless identities till the thirst for knowledge rises in him, putting an end to all the other 
Vaasanaas.]

एवा! ना कस्थिश्चस्थिन्�यतृ� ज�यतृ� ना कश्चना, वा�संना�वातृ�गेतृPषा� ज�वा� ली�ठमितृ क�  वालीम् �। (54.72)
Therefore, no one gets born, no one ever dies; the Jeeva (who is a nobody) just withers in the hollow pits
of the Vaasanaas.
                                                             
KNOWLEDGE IS THE ONLY CURE FOR THE DELUSION OF DEATH

अत्यन्तृ�सं!भवा�1�वा दृश्यस्य�सं7 च वा�संना� ना�स्त्य�वा�मितृ त्तिवाच�र�ण दृढाज्ञा�तृ:वा नाश्यमितृ। (54.73)
By the ‘complete non occurrence of the Seen’ (as the state of self-realization arrived at through rational analysis), 
and by the thorough understanding through Vichaara, that the the Vaasanaa does not rise at all, 
the Vaasanaa perishes.

अना�कि1तृम्�कि1तृ! जगेत्प्रबुन्धु!,
The narrative of the world unfolds every day;
भवाभयतृ�ऽभ्यसंना:त्तिवा�ली�क्य संम्यक�
अलीम्ना�कि1तृवा�संना� किहा ज�वा� भवामितृ त्तिवाम्�l इतृ�हा संत्यवास्तृ�। (54.74) 
if the Jeeva, who because of the fear of worldly existence observes (understands) well and by the constant 
practice does not allow the Vaasanaa (for the duality state) to rise at all, then he becomes liberated. 
This is indeed true.

प्रबु�द्धली�ली�वा�च
Enlightened Leelaa spoke

यथं:वा जन्तृ�मि��यतृ� ज�यतृ� च यथं� प�ना", तृन्म्� कथंय 1�वा�मिशै प�नाबुkधुत्तिवावा�द्दःय�। (55.01)
Tell me for my own enlightenment hey Deveshi, how the Jeeva repeatedly dies and gets born?
                                                        

1�व्य�वा�च
Devi spoke

WHAT HAPPENS AT DEATH?

ना�डं4प्रवा�हा� त्तिवाधु�र� य1� वा�तृत्तिवासं!स्थिस्थंमितृम् � जन्तृ�" प्र�प्ना�मितृ किहा तृ1� शै�म्यतृ�वा�स्य च�तृना�। (55.02)
When the creature (the body-identified person) attains a state where the nerves stop functioning,
and the air ceases its movement inside; the consciousness fades out as it were.
शै�द्ध! किहा च�तृना! मिनात्य! ना�1�मितृ ना च शै�म्यमितृ स्थं�वार� जङ्गेम्� व्य�स्थिम्ना शै:ली�ऽग्ना7 पवाना� स्थिस्थंतृम् �। (03)
Actually the (witness) consciousness is pure and never rises or fades.
It exists in the moving and non moving things, in the sky, in the hill, in the fire, in the wind (by making 
these objects as a part of knowledge). (Every object exists as the object of knowledge only.)

क�  वाली! वा�तृसं!र�धु�द्य1� स्पन्1" प्रशै�म्यमितृ, म्�तृ इत्य�च्छतृ� 1�हास्तृ1�सं7 जडंना�म्क"। (55.04)
When the vibration in the body stops due to the cessation of the air movement, 
then the body is known as dead; and is said to be an inert (life-less).
तृस्थिस्म्न्1�हा� शैवा�भ-तृ� वा�तृ� च�मिनालीतृ�! गेतृ� च�तृना! वा�संना�म्�l!  स्वा�त्म्तृत्त्वा�ऽवामितृष्टमितृ। (55.05)
When the body becomes a corpse and the breath joins the winds, 
the cognizing consciousness is freed of the Vaasanaa and exists in the principle of the Self.

[However, that particular Jeeva which exists as only the bundle of some particular Vaasanaas, is in a state ready to burst
out as the Vaasanaa-experiences.]
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ज�वा इत्य�च्छतृ� तृस्य ना�म्�ण�वा��संना�वातृ" तृत्रा:वा�स्तृ� सं च शैवा�गे�र� गेगेनाक�  तृथं�। (55.06)
The subtle atom (spark of consciousness) with the (unfulfilled) Vaasanaa is called the Jeeva (the entity that 
is ready to experience them). It exists in that space where the corpse is kept (so you can imagine).
तृतृ�ऽसं7 प्र�तृशैब्1�ना प्र�च्यतृ� व्यवाहा�रिरमिभ" च�तृना! वा�संना�मिम्श्रेम्�म्�1�मिनालीवास्थित्स्थंतृम् �। (55.07)
Then it is known by the name of ‘Preta’ (‘Pra-ita’ -one who has gone off from here), by the learned. It is the 
consciousness mixed with Vaasanaas, like the wind filled with some fragrance good or bad (and is impure).
इ1! दृश्य! परिरत्यज्य य1�स्तृ� 1शै�ना�न्तृर� सं स्वाप्ना इवा सं!कल्प इवा ना�ना�क�  मितृस्तृ1�। (55.08)
When the Jeeva rejects ‘this perceived’ (where he is dead), and remains outside of ‘this vision’, 
he assumes various forms as if dreaming, as if imagining.
[He sees himself as a resident of another world, as if born and grown there for many years. The world need not be always the 
human type also. He may have an after-death experience also as per his deep-rooted beliefs.]

तृस्थिस्म्न्ना�वा प्र1�शै�ऽन्तृ" प-वा�वात्स्म्�मितृम्�न्भवा��1:वा म्�मितृम्-च्छ��न्तृ� पश्यत्यन्यशैर4रकम् �। (55.09)
He becomes endowed with memory (of all events of that new life) as before, and perceives another body
at that very place in that very instant, after the death-swoon.
आत्म्न्यस्थिस्तृ घटा�प�ष्टम्न्यस्य व्य�म् क�  वाली! आक�शैभ-तृली� सं�क!  सं�क�शैशैमिशैच�म्रम् �। (55.10)
In his own mind exist the sky and the Earth, ‘along with the sky with its chowrie of moon’, 
like a swelled up cloud; for the others (who see his dead body here) it is just empty space only.
[The dead one’s mind has started dreaming another world as another life story, and has completely forgotten this world.
The Jeeva now lives in a full-fledged world with its own sky, earth, moon, stars and what not. For the others who are 
mourning his death here, the body lies dead with just the empty space around it.]

‘PRETAS’ - THOSE WHO HAVE DEPARTED FROM HERE

भवास्थिन्तृ षास्थिड्वाधु�" प्र�तृ�स्तृ�षा�! भ�1मिम्म्! शै�ण�,
सं�म्�न्यप�त्तिपना� म्ध्यप�त्तिपना" स्थं-लीप�त्तिपना", सं�म्�न्यधुम्�� म्ध्यम्धुम्�� च��म्धुम्�वा�ना �,
एतृ�षा�! कस्यमिचद्भ�1� द्वे7 त्राय�ऽप्यथं कस्यमिचतृ �। (55.11,12)
There are six types of ‘Pretas’! Listen to me now about their differences. They are -
the ordinary sinners; medium sinners; gross sinners; 
ordinary good ones; medium good ones; and the best of good ones; 
some division of them could be characterized by two, or some by three sub-divisions.

[A Jeeva is never completely good or completely bad, but is a mixture of both; so the main categories can be divided into 
many sub-categories based on a person’s individual disposition.]

कस्थिश्चन्म्हा�प�तृकवा�न्वात्संर! स्म्�मितृम्-च्छ�ना! त्तिवाम्-ढा�ऽना�भवात्यन्तृ" प�षा�णहृ1य�पम्",
तृतृ" क�ली�ना सं!बु�द्ध� वा�संना�जठर�कि1तृ! अना�भ-य मिचर! क�ली! ना�रक!  1�"खाम्क्षय!,
भ�क्त्वा� य�मिनाशैतृ�न्य�च्च:1��"खा�द्दः�"खा�न्तृर! गेतृ" क1�मिचच्छम्म्�य�मितृ सं!सं�रस्वाप्नासं!भ्रम्�,
अथंवा� म्�मितृम्�हा�न्तृ� जडं1�"खाशैतृ�क�  ली�! क्षण�द्वे�क्ष�कि1तृ�म्�वा तृत्स्थं�म्ना�भवास्थिन्तृ तृ�
स्वावा�संना�ना�रूप�स्थिण 1�"खा�मिना नारक�  प�ना", अना�भ-य�थं य�ना�षा� ज�यन्तृ� भ-तृली� मिचर�तृ �। (55.13) to (55.17)
Amongst these, the most sinful one, who is the most ignorant of all, experiences the swoon of death
for a year or so (for a long time) like a mind made of stone; 
then he wakes up in the course of time by the force of the Vaasanaa deep inside his hollow-belly (of 
the mind), and then experiencing ceaseless pains of hells for a long time, goes through hundreds of 
wombs, moves through more and more increasingly painful states, and very rarely gets a respite in this
grand dream of the worldly existence; 
or, at the end of the death swoon, that very next second, these sinners of the worst type experience 
innumerable pains as inert bodies situated inside trees etc; 
then they experience pains in the hell again according to their Vaasanaas, and go through innumerable 
wombs for a long time on this Earth.
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अथं म्ध्यम्प�प� य� म्�मितृम्�हा�1नान्तृर! संमिशैली�जठर! ज�ड्य! कस्थिञ्चत्क�ली! प्रपश्यमितृ
तृतृ" प्रबु�द्ध" क�ली�ना क�  नामिचद्वे� तृ1:वा वा� मितृय�गे�कि1क्रम्:भ��क्त्वा� य�ना�" सं!सं�रम्�ष्यमितृ। (55.18,19)
The medium sinner, after the swoon of death, perceives inertness as the inside the belly of the rock for 
some time (as the faint-state). 
Then waking up after a long time, or sooner, or the very next instant, goes through the experiences of 
less evolved creatures (worms, aquatic beings, birds, animals etc), and evolves slowly in the future to 
reach another worldly-existence as a human.
                                                        
म्�तृ एवा�ना�भवामितृ कस्थिश्चत्सं�म्�न्यप�तृक� स्वावा�संना�ना�सं�र�ण 1�हा! सं!पन्नाम्क्षतृ!
सं स्वाप्ना इवा सं!कल्प इवा च�तृमितृ तृ�दृशै! तृस्थिस्म्न्ना�वा क्षण� तृस्य स्म्�मितृरिरत्थंम्�1�मितृ च। (55.20.21)
The ordinary sinner experiences many bodies (of various types) continuously, according to his Vaasanaas, 
even as he lies dead; and perceives the world as conceived by him like in a dream, or in imagination. 
At that very moment his memories produce for him his future worlds.

य� तृ-�म्म्हा�प�ण्य� म्�मितृम्�हा�1नान्तृर! स्वागे�त्तिवाद्य�धुरप�र! स्म्�त्य� स्वाना�भवास्थिन्तृ तृ�,
तृतृ�ऽन्यकम्�संदृशै! भ�क्त्वा�ऽन्यत्रा फुली! मिनाज! ज�यन्तृ� म्�ना�षा� ली�क�  संश्रे�क�  संज्जना�स्प1�। (55.22,23)
The best of good ones, right after the swoon of death, experience heaven or the worlds of
Vidyaadharas through their merits. They experience their own ‘left over results of actions good or
bad’ in some other forms, and later get born in the mortal world in a prosperous and good family.

य� च म्ध्यम्धुम्��ण� म्�मितृम्�हा�1नान्तृर! तृ� व्य�म्वा�य�वामिलीतृ�" प्रय�न्त्य�षामिधुपल्लीवा!,
तृत्रा च�रुफुली! भ�क्त्वा� प्रत्तिवाश्य हृ1य! ना�ण�! र�तृसं�म्मिधुमितृष्टस्थिन्तृ गेभP ज�मितृक्रम्�मिचतृ�। (55.24,25)
The medium good ones, right after the swoon of death, get enveloped by the winds of the sky and
enter the plant life (as part of the forests and gardens in the form of plants, trees, birds, insects, animals, snakes, 
frogs, fishes, swans, hunters and so on); they experience the fruit of their actions there; 
then enter the heart of the mortals and reside in their sperms; 
and enter some womb as per the merit or demerit of their actions.
स्वावा�संना�ना�सं�र�ण प्र�तृ� एतृ�! व्यवास्थिस्थंमितृ! म्-च्छ��न्तृ�ऽना�भवान्त्यन्तृ" क्रम्�ण:वा�क्रम्�ण च। (55.26)
The ‘Pretas’ the departed ones, experience such things as per the Vaasanaas they entertain after the
swoon of death, in a random manner, in a proper order or otherwise also.

(55.29) to (55.34)
THE ‘AFTER-DEATH EXPERIENCES’

आ17 म्�तृ� वायमिम्मितृ बु�द्ध्यन्तृ� तृ1ना�क्रम्�तृ � बुन्धु�त्तिपण्डं�कि11�ना�ना प्र�त्पन्ना� इमितृ वा�कि1ना"
तृतृ� यम्भटा� एतृ� क�लीप�शै�स्थिन्वातृ� इमितृ ना�यम्�ना" प्रय�म्य�मिभ" क्रम्�द्यम्�पर! स्थित्वामितृ। (55.27,28)
They first understand that they are dead; and they feel that they are propitiated by rice balls in the
funeral rites as it were, and seeing Yama’s attendants as it were, and getting pulled by the death-rope 
as it were, and taken to Yama’s city as it were through some path (as per their own imagination) 
(and experience the judgement-scenes as per their own beliefs).

(Each Jeeva born in any country will have his own conceptions of funerals and after death theories. 
He will experience them as per his assumptions.)

उद्य�ना�मिना त्तिवाम्�ना�मिना शै�भना�मिना प�ना"प�ना" स्वाकम्�मिभरुप���मिना कि1व्य�ना�त्य�वा प�ण्यवा�ना �,
The ‘meritorious one’ conceives of heaven and its beautiful gardens, and the divine experiences as it were,
again and again, according to the results of his own actions;
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किहाम्�ना�कण्ठकश्वभ्रशैस्त्रीपत्रावाना�मिना च स्वाकम्� 1�ष्क�  तृ�त्थं�मिना सं!प्र�प्ता�ना�मितृ प�पवा�ना �,
the sinner conceives of snow-drifts, stings, chasms, weapon wounds, dry leaves, forests as it were,
imagining those experiences arising as a result of his own wicked actions;
इय! म्� सं7म्यसं!प�तृ� संरस्थिण" शै�तृशै�द्वेली� स्थिस्नाग्धुच्छ�य� स्वा�प�क� प�र"सं!स्थं�मितृ म्ध्यम्",
अय! प्र�प्ता� यम्प�रम्हाम्�षा सं भ-तृप" अय! कम्�त्तिवाच�र�ऽत्रा क�  तृ इत्यना�भ-मितृम्�ना �,
the medium good one conceives that ‘this is a pleasant path with cool green grasslands on the sides;
pleasant shades are there; water-well with delicious waters is there’ as if;
‘I have reached the city of Yama, the Death-deity; he, the Lord of all mortals is in front of me; 
my actions are getting the due rewards or punishments’;
he experiences all this (as per his own beliefs);
इमितृ प्रत्य�कम्भ्य�मितृ प�थं�" सं!सं�रखाण्डंक" यथं�सं!स्थिस्थंतृमिना"शै�षाप1�थं��च�रभ�सं�र",
in this manner, everyone separately experiences a world of their own conception, according to the results 
of their own actions, arising as per their own beliefs (or as per the rules ordained by the particular Creator),
आक�शै इवा मिना"शै-न्य� शै-न्य�त्म्:वा त्तिवाबु�धुवा�ना �,
like empty space only, in the emptiness, as a person made of emptiness.
1�शैक�लीकिक्रय�1:र्घ्यय�भ�सं�र�ऽत्तिप ना किकञ्चना। (55.29) to (55.34)
Though all worlds appear as solid and real with space time boundaries for him, nothing exists actually.

इतृ�ऽयम्हाम्�कि1ष्ट" स्वाकम्�फुलीभ�जना� गेच्छ�म्य�शै� शै�भ! स्वागे�मिम्तृ� नारकम्�वा च,

य" स्वागेkऽय! म्य� भ�l� भ�l�ऽय! नारक�ऽथं वा�, इम्�स्तृ� य�नाय� भ�l� ज�य�ऽहा! सं!सं�तृ7 प�ना",
अय! शै�मिलीरहा! ज�तृ", क्रम्�त्फुलीम्हा! स्थिस्थंतृ", इत्य�1क�  प्रबु�धु�ना बु�द्ध्यम्�ना� भत्तिवाष्यमितृ,
‘Here I am bound to enjoy the fruits of my actions; I may go to hell or the auspicious heaven
accordingly; this heaven is getting experienced by me or this hell is getting experienced by me; 
I may go through many wombs; I will get reborn again in this world; I am inside the crop now; 
I have become a fruit of the crop;’ so he conceives the successive states;
सं!सं�प्ताकरणस्त्वा�वा! बु�जतृ�! य�त्यसं7 नार� तृद्बी4ज! य�मिनागेमिलीतृ! गेभk भवामितृ म्�तृरिर,

सं गेभk ज�यतृ� ली�क�  प-वा�कम्��ना�सं�रतृ" भव्य� भवात्यभव्य� वा� बु�लीक� लीमिलीतृ�क�  मितृ",
he again slips into deep sleep and becomes a seed in the human; that seed enters the uterus and resides 
in the mother’s womb; that creature in the womb gets born in a good or bad family according to the 
results of one’s own actions of the past; becomes a child of a delicate lovely form;
तृतृ�ऽना�भवातृ�न्द्वे�भ! य7वाना! म्1ना�न्म्�खा!, तृतृ� जर�! पद्मम्�खा� किहाम्�शैमिनामिम्वा च्य�तृ�!,
तृतृ�ऽत्तिप व्य�मिधुम्रण! प�नाम्�रणम्-च्छ�ना�! प�ना" स्वाप्नावा1�य�तृ! त्तिपण्डं:1Pहापरिरग्रहा!,
य�म्य! य�मितृ प�नालीkक!  प�नार�वा भ्रम्क्रम्!, भ-य� भ-य�ऽना�भवामितृ ना�ना�य�न्यन्तृर�1य�,
then a youth-state pleasant like the moon, hankering after love; then hit by old age like the lotus by
the snowfall; then diseases; then death; then again the swoon of death; then in a dream like state
accepting the rice balls offered in the funeral rites; again the other worlds; again wandering in
various manners; again and again he experiences births in many wombs;
इत्य�जवा! जवा�भ�वाम्�म्�क्षम्मितृभ�सं�र! भ-य� भ-य�ऽना�भवामितृ व्य�म्न्य�वा व्य�म्रूपवा�ना �। (55.35) to (55.43)
he repeats the process again and again without slowing down till he attains liberation; he experiences 
the same things again and again as the void, in the void!
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प्रबु�द्धली�ली�वा�च
Enlightened Leelaa spoke

आकि1संगेP यथं� 1�वा� भ्रम् एषा प्रवातृ�तृ� तृथं� कथंय म्� भ-य" प्रसं�1�द्बी�धुवा�द्धय�। (55.44)
How did this delusion start off in the beginning? Explain all this and bless me with enlightenment.
                                                   

1�व्य�वा�च
Devi spoke

परम्�थं�घना! शै:ली�" परम्�थं�घना! द्रू�म्�" परम्�थं�घना! प�थ्वा� परम्�थं�घना! नाभ"। (55.45)
The hills are dense with Supreme Reality. The trees are dense with Supreme Reality.
The Earth is dense with Supreme Reality. The sky is dense with Supreme Reality.
[Whatever exists is Reality alone; the minds alone see it as the various scenes of the perceived.]

संवा��त्म्कत्वा�त्सं यतृ� यथं�1�मितृ मिच14श्वर" परम्�क�शैशै�द्ध�त्म्� तृत्रा तृत्रा भवा��थं�। (55.46)
Whatever rises wherever (as a Vaasanaa, or conception), there and all, in that very manner, 
that ‘Lord of Chit which exists in all as their own essence (as Self-awareness)’, 
the ‘Supreme emptiness of taintless nature’, stays as that itself.
संगे��17 स्वाप्नाप�रुषान्य�य�ना�कि1प्रज�पमितृ" यथं� स्फु�  टा! प्रकमिचतृस्तृथं�द्य�त्तिप स्थिस्थंतृ� स्थिस्थंमितृ"। (55.47)
In the beginning, whatever the Supreme Chit (as its very nature) conceived in the form of Brahmaa
the dreaming person, that alone exists even now.

[The Reality exists as the mirror of all conceptions within itself, like a mirror endowed with reflections as its very nature. 
The totality of all reflections is the Brahmaa, the first one, so to say, though there is no first or last in the Brahman-state.]

प्रथंम्�सं7 प्रमितृस्पन्1" प1�थं��ना�! किहा त्तिबुम्बुक!  प्रमितृत्तिबुस्थिम्बुतृम्�तृस्म्��1द्य�त्तिप सं!स्थिस्थंतृम् �। (55.48)
That one (Brahmaa or Aakaashaja) is the first vibration; the images of the objects (with particular
characteristics and rules) were reflected in his mind; they exist now also in the same manner.

यन्ना�म् सं�त्तिषार! स्थं�ना! 1�हा�ना�! तृद्गतृ�ऽमिनाली" कर�त्यङ्गेपरिरस्पन्1! ज�वातृ�त्य�च्यतृ� तृतृ"। (55.49)
The hollow portion of the body is filled with wind (quiver-power).
It produces the movement in the body; then one is supposed to ‘live’.
(Anila -अना � इमितृ ज�वामितृ अना�ना – some energy level which makes the inert matter move or react to the surrounding
phenomena. It need not be taken to mean the ordinary air filled with gaseous substance.)

संगे��1�वा�वाम्�वा:षा� जङ्गेम्�षा� स्थिस्थंतृ� स्थिस्थंमितृ" च�तृना� अत्तिप मिना"स्पन्1�स्तृ�ना:तृ� प�1प�1य"। (55.50)
This is the state of the ‘moving beings’ from the beginning (or the foundation or the first part) 
of the Creation. The trees etc (non-moving things) are also alive only, yet without movement.

मिच1�क�शै�ऽयम्�वा�म्शै! क�  रुतृ� च�तृना�कि1तृ! सं एवा सं!त्तिवाद्भवामितृ, शै�षा! भवामितृ ना:वा तृतृ �। (55.51)
The ‘Chidaakaasha (Revelation-state of Chit)’ alone forms the essence of the ‘conscious’ beings.
‘That alone’ becomes the perceiving consciousness also.
Rest of the objects do not become like that (and stay as the inert non-conscious ones).

नार�प�मिधुप�र! प्र�प्ता! च�तृत्यस्थिक्षप�टा! नाय��स्य�
It (Chit) first attains the ‘city of superimposition of a human’ (as a random collection of Vaasanaas), 
and is conscious of a ‘pocket of perception’ (Akshi-Puta) (group of senses)
(as the sense-grasped sensations, joined together to give the illusion of an object with name and form, as the mind-process);
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ना�स्थिक्षमिचज्ज�वा! ना� ज�वात्य�वा संगे�तृ"। (55.52)
those senses (with their respective sensations) are not the ‘Chit-Jeeva’, since nothing becomes a Jeeva 
(conscious-life), but are there just by the Chit-presence (for Chit is present in the inert objects also as their essence).

(‘Akshi’ is not the Jeeva, even with the Chit cognizing through it; because all the objects in the Creation are not said to
be alive (though Chit alone manifests as those objects). 
(अश्नु�तृ� त्तिवाषाय�ना � इमितृ अस्थिक्ष" – grasps objects (as sense knowledge)

तृथं� खा! खा! तृथं� भ-मिम्भ-�मिम्त्वा�ना�प्त्वावाज्जली! यद्यथं� च�तृमितृ स्वा:र! तृद्वे�त्त्य�वा तृथं� वाप�"
इमितृ संवा�शैर4र�ण जङ्गेम्त्वा�ना जङ्गेम्! स्थं�वार! स्थं�वारत्वा�ना संवा��त्म्� भ�वायना � स्थिस्थंतृ"। (55.53,54)
Through the intellect (the process of sorting out the sense-information) and the senses (that grasp particular 
information as sight, smell etc), it perceives the void as the hollow of the sky above (which contains objects),
the supporting phenomenon as the ground below, the ‘reaching out phenomenon’ (that which flows 
towards) as water, and so on.
By moving it is the moving being; by staying, it is the non-moving; it is all that ever exists as any
body (form, shape). Whatever it cognizes, it becomes that object, and takes on all the forms.

तृस्म्�द्यज्जङ्गेम्! ना�म् तृत्स्वाबु�धुनारूपवातृ � तृ�ना बु�द्ध! तृतृस्तृद्वे�1�वा�द्य�त्तिप सं!स्थिस्थंतृम् �। (55.55)
Therefore, that which is moving is an expression of its own understanding.
What it recognized as objects with particular character, they stay that way even now.

यद्वे�क्ष�मिभधुम्�बु�द्ध! स्थं�वारत्वा�ना वा: प�ना" जडंम्द्य�त्तिप सं!मिसंद्ध! मिशैली�तृरुतृ�ण�कि1 च। (55.56)
‘It’ (Chit as cosmic mind) understood the non-moving things by the name of trees etc.
The inert are known by the name of rock, tree, grass etc. That is how it is understood now also.

ना तृ� ज�ड्य! प�थंक� किकस्थिञ्च1स्थिस्तृ ना�त्तिप च च�तृना! ना�त्रा भ�1�ऽस्थिस्तृ संगे��17 सं��सं�म्�न्यक�  ना च। (55.57)
Actually, there are no two types of phenomena - one conscious and the other as the inert.
There is no difference in their ‘origin state’.
The substratum of all conscious and non-conscious phenomena is the ‘Principle of Existence’.
(च�तृना!-मिचकिद्वेमिशैष्ट! जडं! – ‘Conscious’- is the inert empowered by Chit.)

वा�क्ष�ण�म्�पली�ना�! य� ना�म्�न्तृ"स्थं�" स्वासं!त्तिवा1" बु�द्ध्य�कि1त्तिवाकिहातृ�न्य�वा तृ�मिना तृ�षा�मिम्मितृ स्थिस्थंमितृ"। (55.58)
The intellect in the beginning recognized the objects as the trees or rocks, in one’s own conscious-
state. That trend alone continues even now.

त्तिवा1�न्तृ" स्थं�वार�1�य��स्तृस्य� बु�द्ध्य�स्तृथं� स्थिस्थंतृ�" अस्य�मिभधु�ना�स्थं�ना�थं��" सं!क�  तृ:रपर:" स्थिस्थंतृ�"। (59)
Inside the individual perceiving minds (with deep-rooted duality sense, Vaasanaas, and the Ahamkaara), 
whatever existed as ‘I am the non-moving’ (and different from the ‘moving) stayed as that only as the 
object connected to the ‘I-sense’ (Aasthaana) and was designated with particular name (as mountain, 
tree etc) as agreed upon by everyone.

क� मिम्क�टापतृङ्गे�ना�! य� ना�म्�न्तृ"स्वासं!त्तिवा1" तृ�न्य�वा तृ�षा�! बु�द्ध्य�14न्यमिभधु�थं��मिना क�मिनामिचतृ �। (55.60)
More names (terminologies to identify different objects) (sound-modifications) came up when the perceiving 
minds named the insects and worms and butterflies as per their own understanding of forms and
their qualities.
[Shapes were perceived as the dividing lines in the void; some shapes moved; some shapes were non-moving; 
some moved with the power of air; some were endowed with thinking capacity and named the other things with various
sound variations. As their thinking capability evolved, the minds thought about the beginning of the Creation; thought
about a controller for them all.
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Everything is inert as the combination of elements; everything is conscious because they react to the other objects in the
right manner; including a rock which falls down or a plant that revives with water; or a human who reacts to the people.
In this way, as the conceptions grew, world also grew.
Reality has no divisions; it is the same; and exists as all, in whatever way it is conceived.]

यथं��र�स्थिब्धुजनातृ� 1स्थिक्षण�स्थिब्धुजना! स्थिस्थंतृ! ना किकस्थिञ्च1त्तिप ज�ना�मितृ मिनाजसं!वा�1ना�दृतृ�। (55.61)
Except what is perceived by one’s own understanding, the people residing in the region of the northern 
ocean do not know the people residing in the region of the southern ocean in the least.
[Each group of minds lives in its own conceived world of objects, and know only their own sound variations as words
that to refer to the objects. They cannot know of any world, other than their own perceived world.]

स्वासं!ज्ञा�ना�भवा� ली�ना�स्तृथं� स्थं�वारजङ्गेम्�" परस्पर! य1� संवाP स्वासं!क� तृपर�यण�"। (55.62)
All the moving and non moving things are absorbed in their own separate perception-states as per their 
own sound-forms that refer to them as names (each mind having its own conception of the objects around); 
those who are together (as belonging to one country or world), communicate with each other by agreeing 
upon some terms which they have invented (for referring to the objects).
यथं� मिशैली�न्तृ"सं!स्थं�ना�! बुकिहाष्ट�ना�! च वा�1ना! असंज्जडं! च भ�क�ना�! मिम्थं�न्तृस्तृस्थं�षा�! तृथं�। (55.63)
The cognition of those outside is unreal, for the frog staying inside the rock.
The cognition of the frog inside the rock, is not real for those outside.

संवा[ संवा�गेतृ! मिच�! मिचद्व्य�म्ना� यत्प्रच�मितृतृ!
The ‘perceiving faculty’ is everywhere (in any space which can be conceived) empowered by the
Chidaakaasha.
संगे��17 च�पना! वा�य�" सं इहा�द्य�त्तिप सं!स्थिस्थंतृ"। (55.64)
In the beginning the ‘Vaayu’ (not the atmospheric air) was the vibratory principle (Chopanam).
Even now it remains the same. (च�पना!- स्पन्1नाम् �)

च�मितृतृ! य�� सं7त्तिषाय[ तृन्नाभस्तृत्रा म्�रुतृ" स्पन्1�त्म्�त्य�कि1संगेPहा�" प1�थंPस्थिष्वावा च�पनाम् �। (55.65)
The hollow emptiness (which allows objects to exist within it) when perceived (as such,) became the cloudy 
sky. Inside that sky, the moving principle was perceived as the wind (that which empowers movement).
The vibratory principle of the wind creates the movement in the world.
The objects move because of that.

मिच�! तृ� परम्�थंPना स्थं�वार� जङ्गेम्� स्थिस्थंतृ! च�पना�न्यमिनाली:र�वा भवास्थिन्तृ ना भवास्थिन्तृ च। (55.66)
The ‘perceiving faculty’ being the ‘principle of the Supreme reality’ in essence, exists in all the objects, 
‘moving and non-moving’. The movement of ‘Anila’ (wind) (Praana) alone makes the difference 
between the living and inert objects.

एवा! भ्र�स्थिन्तृम्य� त्तिवाश्व� प1�थं��" सं!त्तिवा1!शैवा" संगे��कि1षा� यथं:वा�सं!स्तृथं:वा�द्य�त्तिप सं!स्थिस्थंतृ�"। (55.67)
In this manner, the objects seen in this delusory world are the ‘Consciousness Principle’ in essence.
Whatever way it randomly occurred in the beginning of the Creation, that alone is perceived as such
even today.

[Actually nothing happens over the time as a methodical process. Now, at this instance, the Brahman is the Brahmaa 
who is witnessing a world-perception as ‘you’, with all the rules set for the world already.
Revert back to the witness state, removed of all the Vaasanaas. At this instance, the world vanishes as if it was never 
there at all. Once it loses its realness, it can never trap you again ever.]

यथं� त्तिवाश्वप1�थं��ना�! स्वाभ�वास्य त्तिवाज�स्थिम्भतृ! असंत्यम्�वा संत्य�भ! तृ1�तृत्कमिथंतृ! तृवा। (55.68)
I have explained to you in detail, how the objects of the ‘Vishvam’ with their unique natures, though 
unreal appear yet as real. 


