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 वसि�ष्टो�व�च
Vasishta spoke

अनन्तृरम्�व�च�दं� दं�व� ज्ञसि त्तिव!दं"रथं� क� त्व� बो�धा�म्�तृ��क& त्तिव!व�क�ङ्क� र��न्दंर�-   
"एतृदं�व म्य� र�जँ,ल्ली�ली�थं!म्�पवर्णिण!तृम् �, स्वर्णिस्तृ तृ�ऽस्तृ�, गसिम्ष्य�व�, दृष्टो� दृष्टो�न्तृदृष्टोय6"।  (42.28) 
After drenching the ‘beautiful sprout of discrimination’ with the ‘nectar of Knowledge’, Goddess Jnapti 
said to Vidooratha, “All this, O king, was explained to you for the sake of Leelaa.
May good befall you! We will go now. All the perceptions proving the knowledge have been seen.”
इसितृ प्र�क्ते�  �रस्वत्य� सिगर� म्धा�रवण!य� उव�च वचन� धा�म्�न्भू"सिम्प�ली� त्तिवदं"रथं6।  (42.29)  
When Sarasvati uttered these sweet words, the wise king Vidooratha spoke like this. 

त्तिवदं"रथं उव�च 
Vidooratha spoke

म्म्�त्तिप दंर्श!न� दं�त्तिव म्�घं� भूवसितृ न�सिथं!सिन, म्हा�फलीप्रदं�य�स्तृ� कथं� तृव भूत्तिवष्यसितृ।  (42.30)   
अहा� दं�हा� �म्�त्��ज्य ली�क�न्तृरसिम्तृ�ऽपर� सिनजँम्�य�सिम् हा� दं�त्तिव स्वप्न�त्स्वप्न�न्तृर� यथं�।  (42.31)  
पश्य�दिदंर्श�र्श� म्�� म्�तृ6 प्रपन्न� र्शरण�गतृ�, भूक्ते� ऽवहा�ली� वरदं� म्हातृ�� न त्तिवर�जँतृ�।  (42.32)  
य� प्रदं�र्शम्हा� य�सिम् तृम्�व�य�त्वय� म्म् म्न्त्री� क� म्�रD च&व�य� बो�ली�सितृ क� रु म्� दंय�म् �।  (42.33)  
O Devi! Even ‘seeing me’ (an ordinary king) does not go waste for the needy!
How can the vision of you, the Bestower of the great fruits go waste ever?
Hey Devi, I will indeed reach the other world of mine from here, by myself, without any delay, as if 
moving from one dream to the other. 
Look at me who have taken refuge in you, with compassion, hey mother!
Hey Giver of boons! Disregard for the devotee does not behoove ‘Great ones’ like you.
Whichever place I go, let this minister, and also my daughter who is still a child (Kumaari) reach there only. 
Be compassionate towards me.

श्री��रस्वत्य�व�च
Sarasvati spoke

आगच्छ र�ज्यम्�सिचतृ�थं!त्तिवली��च�रु प्र�ग्जँन्म्म्ण्डलीपतृ� क� रु सिनत्तिव!र्शङ्क�
अस्म्�सिभूरसिथं!जँनक�म्सिनर�क� सितृदिहा! दृष्टो� न क�चन कदं�सिचदंप�सितृ त्तिवत्तिM।   (42.34) 
Hey Ruler of the kingdom of the previous birth! 
Come to that world and rule that kingdom in the right manner, without any apprehension. 
When anyone prays to us with devotion, refusal has never seen by anyone. Understand this.
अर्णिस्म्न्रणवर� र�जँन्म्तृ!व्य� भूवतृ�धा�न� प्र� व्य� प्र�क्तेन� र�ज्य� �वP प्रत्यक्षम्�व तृ�।  (43.01) 
Hey Raajan, you have to die in this ‘Great War’ now; you have to attain the kingdom of the past birth. 
You will directly experience all that.
क� म्�य�! म्र्णिन्त्रीण� च&व त्वय� च प्र�क्तेन� प�र� आगन्तृव्य� र्शव�भू"तृ� प्र� व्य� तृच्छरDरकम् �।  (43.02) 
Along with the daughter and the minister, you should reach the city of your previous life, and enter 
the body which is become life-less.
आव�� य�व� यथं�य�तृ� व�तृरूप�ण च त्वय� आगन्तृव्य6 � दं�र्शस्तृ� क� म्�य�! म्र्णिन्त्रीण�त्तिप च।  (43.03) 
We both will go back in the same manner as we travelled here.
You should arrive there as the form of wind only (as the Aativaahika form), and Kumaari and the minister
will also reach the same place.
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अन्य&व गसितृरश्वस्य गसितृरन्य� खर�ष्ट्रय�6 म्दंर्णिस्वन्नकप�लीस्य गसितृरन्य&व दंर्णिन्तृन6। (43.04)
(However) A horse travels in a different speed; a mule and a camel move in a different speed; the musth
elephant with flushed cheeks moves with a completely different speed.”
(We all will reach the same place in our own speed according to our Knowledge level. For both Leelaa and myself, it is 
instantaneous (being space forms). For others it will depend on what beliefs  they entertain about the life after death.)

वसि�ष्टो�व�च
Vasishta spoke

प्रस्तृ�तृ�सितृ कथं� य�वर्णिन्म्थं� म्धा�रभू�त्तिVण�6 तृ�वत्प्रत्तिवश्य ��भ्रा�न्तृम्�व�च�र्ध्वव!र्णिस्थंतृ� नर6।  (43.05)
Even as this conversation was going on between them both in a pleasant manner, a soldier entered; 
and standing at a higher place, spoke excitedly. 
“दं�व ��यकचक्रा�सि�गदं�परिरघंव�त्तिष्टोम्त्म्हात्वरिरबोली� प्र� म्�क�ण!व इव�Mतृ6।
कल्पक�ली�सिनली�द्भू"तृक� ली�चलीसिर्शली�पम्� गदं�र्शत्तिक्तेभू"र्श�ण्डDन�� व�त्तिष्टो� म्�ञ्चसितृ तृ�त्तिष्टोम्तृ �।
नगर� नग��क�र्श� लीग्न�ऽर्णिग्नव्य�! दिदंक्तेटः6 दंहा�श्चटःचटः�स्फ�टः&6 प�तृयत्य��म्�� प�रDम् �।
कल्प�म्बो�दंघंटः�तृ�ल्य� व्य�र्णिम्न धा"म्म्हा�द्रय6 बोली�त्प्र�ड्डययन� कतृ�P प्रव��� गरुड� इव ।”  (43.06) to (43.09)
“Deva! A huge army of the enemy has entered akin to the flooding of the whole ocean, showering 
all types of weapons like arrows, discus, swords, maces and clubs.
The enemy soldiers are excited by their victory and are showering various types of weapons which 
look like ‘the huge mountain of Kula that is thrown off by the dissolution storms’.
In the city, a fire as huge as a mountain has engulfed in all directions burning everything with 
crackling sounds of ‘chata-chata’ and is felling all excellent houses. ‘Great mountains of smoke’ 
equal to the dissolution clouds, are rising in the sky like the ‘Garuda birds’ rising with full force.”
���भ्राम्� वदंत्य�व� प�रुV� परुV�रव6 उदंभू"त्प"रयन्न�र्श� बोदिहा6 क�ली�हाली� म्हा�न �   
बोली�दं�कण!क� ष्टो�न�� धान�V�� र्शरवत्तिV!ण�� बो��हातृ�म्सितृम्��न�� क� ञ्जँर�ण�� तृरर्णिस्वन�म् �,
प�र� चटःचटः�स्फ�टः&ज्व!लीतृ�� जँ�तृव�दं��� पbर�ण�� दंग्धादं�र�ण�� म्हा�हालीहाली�रव&6  
तृरतृ�म्र्णिग्नखण्ड�न�� टः��क�र6 कसिथंतृ� रव&6 ज्वसिलीतृ�न�� परिरस्पन्दं�  द्धगद्धविगवित च�त्तिV!V�म् �। (43.10) to (43.13)
Even as the soldier was reporting all this with excitement, cacophonous sounds of great commotion 
arose outside filling all directions (like this) -
the shower of arrows from bows with strings pulled up to the ears forcefully; the roaring noise of the strong 
musth elephants; the crackling sounds of ‘chata-chata’ of the blazing fire inside the city; the terrified 
screams of the people as their wives were getting burnt; the fire embers colliding and making people cry out
in fear and pain; and the fires roaring with great flames with the sounds of ‘DhagadDhag’.

अथं व�तृ�यन�द्दे�व्यb म्न्त्री� र�जँ� त्तिवदं"रथं6 दंदृर्श�6 प्र�ल्ली�न्न�दं� म्हा�सिनसिर्श म्हा�प�रम् �। (43.14)  
Then through the window, the two Goddesses, the minister and the King Vidooratha saw the great city 
on that dark night, filled with variety of noises -
प्रलीय�नली��क्ष�ब्धा� &क�ण!वर�हा�� प"णP परबोली�न�ग्रहा�सितृम्�घंतृरर्णिङ्गण� (43.15) 
akin to the speedily rushing waters of all the seven oceans joined as one, churned by the stormy fires of the 
dissolution time; the weapons hurled by the enemy army covering up everything like the fiery dark clouds;
कल्प�न्तृवदिfत्तिवगलीन्म्�रुभू"धारभू���र&6 दंह्यम्�न� म्हा�ज्व�ली�जँ�ली&रम्बोरप"रक& 6 (43.16)    
huge flames covering the entire sky burning off everything, like the ‘blazing fires of dissolution’ melting 
the Meru Mountain;
म्�त्तिष्टोग्र�ह्यम्हा�म्�घंगजँ�!��तृर्णिजँ!तृ�र्णिजँ!तृ&6 घं�र� कलीकली�रव&म्�!म्�ली&दं!स्य�जँर्णिल्पतृ&6 (43.17)  
akin to the highly increasing terrifying roars of great clouds held in one’s fist;
the blood curdling ghastly screams and shouts of the enemies close by; 
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(Verses from 18 to 61 which describe the havoc of the fire, are not given here.)
(Random verses in-between 18 and 61)

तृरदं�ल्म्�कखण्ड�ग्रतृ�र�तृरसिलीतृ��बोर� (43.19)  
the sky rendered with blazing stars by the burning torches thrown all over;
अङ्ग�रर�सिर्शसिनपतृनरन�य�!ग्रर�दंन� स्फ� टःच्चटःचटः�र्शब्दंप्रली�ठत्स्फ� टःक�ष्टोकम् �। (43.23) 
the painful high-pitched screams of men and women stumbling over heaps of burning embers;
the ‘ChataChata’ sounds of the wood pieces even as they rolled and split in the burning fire;
त्तिवप�ली�ली�तृचक्राbघंर्शतृ�"य!नभूस्थंली� अङ्ग�रसिर्शर्णिखर�कiण!�म्स्तृव��धा�तृलीम् �। (43.24) 
the sky was covered with hundreds of suns as it were, by the hosts of rolling fire-sticks flying all over; 
the entire ground was spread out with the fire-flames throwing embers.
अथं र्श�श्री�व तृत्री��b सिगर� र�जँ� त्तिवदं"रथं6 य�धा�न�� दंग्धादं�र�ण�� पश्यतृ�म्सिभूधा�वतृ�म् �। (43.28)  
Then king Vidooratha heard the terrified screams of his soldiers and their women, as they ran helter-skelter 
amidst the blazing fires. 
हा� दंग्धादं�र�6 प्र�ली�यर्श�तृ� दं�हा�V� दंर्णिन्तृन�� म्ग्न� म्नस्�� म्हातृ�सिम्व त्तिवज्ञ�न�"क्तेय6। (43.30) 
Ha! Like the minds stuck by the Knowledge-statements have their bodies burnt by the Knowledge-fire, 
the bodies of elephants wet by the frost are now burnt off along with the families by this fire.
अस्य� म्�तृ� त्तिपतृ� भ्रा�तृ� जँ�म्�तृ�स्तृनप�6 ��तृ� अर्णिस्म्न्�द्मसिन सिनदं!ग्धा� दंग्धा&व��त्�सिम्न्धान�। (43.34) 
Daughter! Look how the mother, father, son-in-law, and breast-feeding babies are burnt off in this 
house, like one burns off (along with everything) in the non-burning fire (of knowledge) with the 
absence of fuel (namely ‘attachment’)!
हा� हा� हा�गच्छ तृ� र्श�घ्रम्�तृदंङ्ग�रम्र्णिन्दंर� इतृ6 प्रव��� पसितृतृ�� ��म्�रु6 प्रलीय� यथं�। (43.35) 
Ha, Ha,Ha, come off here quickly, your house filled with embers is ready to collapse like Mount Meru in 
the dissolution flood. (Shouts like this were heard everywhere.)

धा"म्�यर्णिन्तृ म्हा�भ्रा�र्णिण ज्व�ली�6 सिर्शखरिरक�दिटःV� �र��न्यत्तिप र्श�ष्यर्णिन्तृ हृदंयन�व र�सिगण�म् �। (43.38) 
On the top of mansions, the flames are producing huge smoke-clouds; the lakes with water are also 
drying up, like the hearts of the people filled with desires (on the onset of knowledge).
प�ष्टोप�ष्पफलीस्कन्धा� गतृश्री�क� ग�हाद्र�म्�6 गतृ� सिनदं!ग्धा�व!स्व� ग�हास्थं� इव दंDनतृ�म् �। (43.40)
The house-bred trees well-filled with flowers and fruits have been burnt off fully and stand pathetically 
like the householder who has lost everything.
दंह्यम्�न� त्तिवसिनय�!सितृ न कलीत्री� त्तिवन� नर6, अहा� बोतृ दं�रुच्छ�दं�6 प्र�र्णिणन�� स्न�हाव�ग�र�6। (43.48)
Alas! Look how that man though getting burnt is not leaving his wife and running off; indeed the traps 
of attachment are too hard to break for these beings!
गbरम्म्बोरम्�भू�सितृ ज्व�ली�सिर्शखरतृ�जँ�� म्�त्य�न�व�त्�व� दं�6 क� ङ्क� म्�रक्तेकरण्डक6। (43.52)
With the flames burning high above, the entire sky looks white; it is as if the Death deity has been offered 
a basket that is red because of the oozing blood.

PLIGHT OF THE LADIES INSIDE THE HAREM

अहा� न� त्तिवVम्� च�दं� वतृ!तृ� व��वर्णिजँ!तृ� सिघ्रयन्तृ� र�जँन�यmऽत्तिप व&रिरव�र&रुदं�य�धा&6। (43.53)
Alas! It is indeed a terrifying fact that the royal-ladies are also attacked by the enemy-soldiers with lifted 
weapons without any mercy.
अधा!सिनदं!ग्धाकबोरDकiण!वक्षस्थंली�6 क� ररDकक! र्श�क्रान्दंम्न्दंDक� तृरण�रव�6 (43.54,57)

रक्तेकदं!म्बो�ष्प�म्बो�र्णिnलीन्नग्रर्णिन्थंव���6 भू�जँम्"ली�त्तिप!तृभू�जँ&नoयम्�न� बोली�न्न�सिभू6। (43.58)
With their bosoms half burnt and covered by their profuse hair, screaming harshly like the ‘Kurari birds’ 
subduing the sounds rising from the battle-field, with their clothes wet by the blood and tears, with their 
shoulders held hard by the shoulders of the enemy kings, they are getting carried away.
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क इव�र्णिस्म्न्परिरत्री�तृ� स्य�दिदंत्य�दंDनव�र्णिक्षतृ&6 उत्पली�ली�व वV!त्तिद्भू6 परिरर�दिदंतृ�&सिनक�6। (43.59)
‘Who will rescue us now’ thus they are making the soldiers around them cry aloud with pathetic-looking 
eyes pouring out tears, like the bees surrounding the lotuses.
आली�लीम्�ल्यव�न�भूरण�ङ्गर�ग� बो�ष्प�क� ली�तृतृचली�लीकवल्लीरDक�6
आनन्दंम्न्दंरसिनरन्तृरम्थ्यम्�न�त्क�म्�ण!व�त्�म्�दिदंतृ� इव र�जँलीक्ष्म्य6। (43.61)
With all the garlands, clothes and ornaments moving in a haphazard manner, with their curly hairs falling 
on their ‘faces wet with tears’ moving hither and thither, being churned out by the enemy soldiers from 
the joyous surroundings they had lived so far, they were like the Goddesses of the kingdom rising from 
the passion-Ocean (who were leaving the king).

ENTRY OF SECOND LEELAA

(Padma’s passion for Leelaa had produced another Leelaa’s image as his wife here. Both were of different characters. 
This Leelaa of Vidooratha-world was ignorant; but very much devoted to her husband.)

एतृर्णिस्म्नन्तृर� र�जँम्दिहाV� म्�यbवन� तृदिrव�र्श ग�हा� लीक्ष्म्�रिरव पङ्कजँक�टःर�  
आली�लीम्�ल्यव�न� सिभून्नहा�रलीतृ�क� ली� अन�य�तृ� वयस्य�सिभूदं�!��सिभूभू!यत्तिवह्वली� 
चन्द्र�नन�वदं�तृ�ङ्ग� श्व���त्कर्णिम्पपय�धार� तृ�रक�क�रदंर्शन� र्णिस्थंतृ� द्यौbरिरव रूत्तिपण�। (44.01) to (44.03)
Meanwhile, the empress who was in her full youthful years, entered that house like Goddess Lakshmi
entering the lotus grove, with all her garlands and clothes in disarray and her ornaments broken and 
loose, highly anxious and terrified, followed by her equal-aged maids. 
She was like the (smooth and beautiful) sky itself in person; because, her face shone beautiful like the 
moon; her limbs were lustrous and pure; her breasts heaved in her heavy breaths (like the clouds moving 
in the wind); her teeth were like the stars. 
अथं तृस्य� वयस्य&क� र�जँ�न� तृ� व्यर्णिजँज्ञपतृ � भू"तृ��ग्र�म्��रब्धाम्म्र�न्द्रसिम्व�प्�र�6- 
“दं�व, दं�व� �हा�स्म्�सिभू6 पली�य्य�न्तृ6प�र�न्तृर�तृ � र्शरण� दं�वम्�य�तृ�, व�तृ�तृvव लीतृ� द्र�म्म् �। 
र�जँन्दं�र� हृतृ�स्तृ�स्तृ� बोलीवत्तिद्भूरुदं�य�धा&6, ऊसिम्!जँ�लीम्!हा�ब्धा�न�� तृ�रद्र�म्लीतृ� इव। 
अन्तृ6प�र�सिधाप�6 �वv त्तिपष्टो�6 र्शत्री�सिभूरुMतृ&6, अर्शर्णिङ्कतृ�सिभूपसितृतृ&व�!तृ&रिरव वरद्र�म्�6। 
दं"र�ण�र्शङ्कम्�य�तृ&6 पर&न!6 प�रम्�हृतृ�, र�त्रीb वV�!र्णिस्वव�द्दे�V&6 कम्ली�न�व व�रिरसिभू6।
धा"म्� वV!त्तिद्भूरुन्न�दं&लीvसिलीहा�न�ग्रहा�सितृसिभू6 वदिfसिभून!6 प�र� प्र� � परय�धा&श्च भू"रिरसिभू6।
परिरव�र&त्तिव!ली�सि�न्य� दं�व्य� आहृत्य म्"धा!जँ&6 आक्रान्दंन्त्य� बोली�न्न�तृ�6 क� रय! इव धा�वर&6।
इसितृ न� य�यम्�य�तृ� र्श�ख� प्र�रर्श�सिलीन� आप��म्लीम्�द्देतृ�P दं�वस्य&व�र्णिस्तृ र्शक्तेतृ�"। (44.04) to (44.11) 
Then one of her friends, like the Apsaraas reporting to Indra, reported to the king, who was worried 
about the occurrences of the battle held so-far, 
“Deva, the Queen has come here escaping from inside the harem along with us, like a creeper stuck 
by the heavy wind seeks the support of the tree.
Raajan, other wives were taken away by the mighty men holding weapons, like the creepers of the 
trees growing on the river banks by the flooding waves of the ocean.
The guards of the harem have all been destroyed by the enraged enemies, like the excellent trees stuck 
by the unexpected storms. 
Our city has been doubtless taken over by the enemies who have arrived here from far, like the waters 
destroying the lotuses by the sudden pour of the rains at night.
Enemy soldiers in abundance have come and set a huge fire to our entire city and the fires are throwing 
showers of smoke, and licking off everything with terrifying noise.
Many ladies were forcefully taken away by the enemy soldiers, getting pulled by their hair, disregarding 
their screams, like the fisherman taking away the ospreys.
This queen was brought here by us, somehow escaping through a different route.
The troubles are spreading out in various ways. Your lordship alone have the strength to protect us all.”
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इत्य�कण्य�!वली�nय��b दं�व्यb “य�M�य य�म्यतृ6 क्षम्यतृ�� म्म् भू�यvय� य�ष्म्द्प�दं�ब्जँVट्पदंD   ”
इत्य�nत्व� सिनय!यb र�जँ� क�प�रुर्णिणतृली�चन6 म्��भूसिनसिभू!न्नवन6 कन्दंर�दिदंव क� �रD। (44.13)   
Hearing this, the king looked at the two Goddesses and said, “I am leaving for the battle immediately. 
Let this wife of mine, the bee hovering at your lotus feet be looked upon with grace”, and went away, 
his eyes glaring red with anger, like the lion rushing out of the cave while the entire forest was getting 
ruined by the mad elephant.

LEELAA SEES LEELAA

ली�ली�� दंदंर्श�!थं स्व�क�र�दृर्श�क� सितृ� प्रसितृत्तिबोम्बोसिम्व�य�तृ�म्�दंर्शv च�रुदंर्श!न�म् �। (44.14)  
Then Leelaa saw Leelaa, who was very beautiful and who was exactly like her in looks, appearing like 
a reflection in the mirror. 

प्रबो�Mली�ली�व�च
Enlightened Leelaa spoke

दिकसिम्दं� दं�त्तिव म्� ब्रू"दिहा, कस्म्�दिदंयम्हा� र्णिस्थंतृ�, य� ��ऽहाम्भूव� प"वP कथं� ��यम्हा� र्णिस्थंतृ�। 
म्र्णिन्त्रीप्रभू�तृय6 पbर� य�धा�6 �बोलीव�हान�6 �व! एव तृ एव�म्� र्णिस्थंतृ�स्तृत्री तृथं&व तृ�। 
तृत्री�प�हा च हा� दं�त्तिव �वv कथंम्वर्णिस्थंतृ�6 बोदिहारन्तृश्च म्�क� र� इव&तृ� दिक�  प्रच�तृन�6। (44.15) to (44.17)
What wonder is this, tell me O Devi! Why is ‘this lady’ standing as ‘me’? 
Or, was I ever ‘she’ in the past? How does ‘she’ exist as ‘me’? 
The ministers and others, the citizens, the soldiers along with the armies, the vehicles; all these existing 
here are there in that previous world also, exactly in the same manner. 
Then how are they all here also? They are like the images which exist both inside and outside of the  
mirror! Are they conscious beings?”

श्री� दं�व्य�व�च
Devi spoke

THE ‘MIND’ ‘EXPERIENCES’ THE ‘VAASANAA-FIELDS ONLY’ 

यथं� ज्ञसि रुदं�त्यन्तृस्तृथं�न�भूवसितृ क्षण�र्णित्चसितृश्च�त्य�थं!तृ�म्�सितृ सिच�� सिच��थं!तृ�सिम्व। (44.18) 
As per the rise of the understanding within, so is the instant-experience perceived by the ‘Chiti’ (Reality) 
(as a Jeeva). The mind itself becomes the object perceived, and then perceives what it wants.
[What rises inside as any agitation, is instantly the experience as if outside. Mind as the ‘incompleteness agitation’ shapes 
itself into the particular experience with people and objects instantly by the power of Chit.]

य�दृगथंP जँगद्र"प� तृत्री&व�दं�सितृ तृत्क्षण�तृ �, न दं�र्शक�लीदंDघं!त्व� न व&सिचत्र्य� पदं�थं!जँम् �। (44.19)  
In whatever form the world is conceived (as per the level of intellect), instantly the world (as the experience)
rises in that form only (with the particular time and place measures).
There is no duration of time or extension of space. Diversity of objects also does not exist.

(44.20) to (44.26)  
बो�ह्यम्�भ्यन्तृर� भू�सितृ स्वप्न�थंmऽत्री सिनदंर्श!नम् �। 
The ‘outside’ is actually inside oneself (inside the Chitta/Manas) as observed in the ‘dream phenomenon’.
यदंन्तृ6 स्वप्न��कल्पप�र� च कचन� सिचतृ�6 तृदं�तृद्बा�ह्यन�म्न&व स्वभ्य���त्�त्स्फ� टः� र्णिस्थंतृम् �। 
‘That world of the dream’ which is conceived inside, as the glitter of Chit,  is seen as if existing really 
in an ‘outside’ because of the cultivated ascertainment. 
य�द्र्ग्भू�व� म्�तृ� भूतृ�! तृव तृर्णिस्म्न्स्तृदं� प�र� तृ�द्र्ग्भू�वस्तृम्�व�थंP तृत्री&व �म्�प�गतृ6।
Whatever ideas were in the mind of your husband when he died in that world (as Padma), those very 
ideas, those very objects, he attained there itself in the succeeding life.
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अन्य एव ह्यम्� भू"तृ�स्तृ�भ्यस्तृ�स्तृ�दृर्श� अत्तिप �द्र"प� एव।च&तृस्य स्वप्न��कल्प�&न्यवतृ � अत्तिव��व�दिदं 
�व�!थं!रूप� यदंन�भू"यतृ�, तृस्य तृ�वrदं कथं� कiदृर्श� व�त्तिप �त्यतृ�। 
All those other beings, their people, those who have similar characteristics like the previous world, 
are all real only (when experienced). Tell me what the real-ness is or how it can be determined, when 
everything is experienced without any contradiction, like an army conceived in a dream?
(Experience is the only proof of the reality of objects, be it a dream or waking or illusion of a sorcerer even.)

 वसि�ष्टो�व�च
Vasishta spoke (to Rama)

EVERYTHING IS UNREAL AS THE JAGAT, BUT IS REAL AS THE BRAHMAN

अथंव��रक�ली� तृ� भूङ्ग�रत्व�दंवस्तृ� तृतृ � ईदृnच �व!म्�व�दं� तृत्री क� न�र्णिस्तृतृ�सिधाक�। 
Or, if it is argued that the dream world does not exist in the succeeding waking state, and so it is unreal, 
this world also with all its things does not exist there (in the dream state) as any addition; therefore this 
state is not much different from that.
स्वप्न� जँ�ग्रदं�द्र"प� स्वप्न� जँ�ग्रत्य�न्म्य6 म्�सितृजँ!न्म्न्य�द्र"प� म्�त्य�� जँन्म्�प्य�न्म्यम् �।  
In the dream state, the waking world is unreal; dream-state is unreal in the waking state.
Death is unreal when getting born; and in death, birth is unreal.

त्तिवर्शर�दिrर्शर�रुत्व�दंन�भू"तृ�श्च र�घंव। (44.20) to (44.26)  
All the objects are by nature impermanent and perish after the experience, Raaghava. 
[The objects are nothing but the joint-knowledge bought by the senses; and so, they keep on appearing and disappearing 
continuously, creating the reality of the world.]

एव� न �न्न��दिदंदं� भ्रा�र्णिन्तृम्�त्री� त्तिवभू��तृ� म्हा�कल्प�न्तृ��प��वप्यद्यौ�थं य�ग�ऽनघं। (44.27) 
Hey taintless Rama! In this manner, this (Jagat) is neither real nor unreal but shines as delusion only, 
whether after the dissolution of all things (in knowledge, or as an event to end the Creation), or now (when 
everything is getting experienced), or in any division of any Yuga (wherever and whenever).

न कदं�चन यन्न�र्णिस्तृ तृद्ब्रूह्मै&व�र्णिस्तृ तृज्जँगतृ �, तृर्णिस्म्न्म्र्ध्वय� कचन्तृ�म्� भ्रा�न्तृय6 ��त्तिष्टोन�सिम्क�6। (28) 
That which is never there (as the Jagat) is the Brahman state of Reality only.
Brahman alone is the Jagat. ‘In that Reality alone’ shine all these delusions named ‘Creations’.

व्य�र्णिम्न क� र्श�ण्ड्रक�न�व न कचन्तृ�व वस्तृ�तृ6, 
यथं� तृरङ्ग� जँलीधाb तृथं�म्� ��ष्टोय6 पर� उत्पत्य उत्पत्य ली�यन्तृ� रजँ�म्��व म्हा�सिनली�।  
Like the hair-rolls (eye-floaters) seen in the sky, these worlds are not real at all. 
Like the waves rising in the ocean, they repeatedly rise again and again, and subside in the ParaBrahman,
like the dust particles in the stormy wind.

तृस्म्�द्भ्रा�र्णिन्तृम्य�भू��� सिम्थ्य�त्वम्हाम्�त्म्सिन म्�गतृ�ष्ण�जँलीचय� क& व�स्थं� �ग!भूस्म्सिन।
Therefore, what reality can be seen in the ‘burnt ashes of the Creation (like the burnt rope)’ which is 
like the collected waters of the mirage, which shines as an illusory appearance only, of the nature of 
the false ideas of differentiation like the ‘I’ and ‘You’?
[Ignorance makes you see the people here and in the other world also; and so the question rises as to which one is real. 
Knowers like me see no people at all. We have no such questions. 
Ghost worlds come out of ghost worlds. Which is real and which is unreal?]



9

भ्रा�न्तृयश्च न तृत्री�न्य�स्तृ�स्तृदं�व पर� पदं�, घंन� तृम्सि� यक्ष�भू�स्तृम् एव न यक्षक6।  
Delusions do not exist as separate realities. (You cannot question which one is the real delusion.)
These delusions are the shine of the Para Brahman. In the dense darkness, ghosts get seen (through 
imagination); but whatever gets seen, is the darkness only, and not the ghost.

तृस्म्�ज्जँन्म्म्�सितृम्mहा� व्य�म्�हात्वसिम्दं� तृतृम् �। (44.29) to (44.32)  
Therefore, the delusion in the form of births and deaths (based on the body-identity) is just the state 
of ‘ignorance of the Truth’ that is spread out in all the minds.

(44.33) to (44.42) 
�वP तृत्�म्हा�कल्प� र्श�न्तृb यदंवसिर्शष्यतृ�। 
When everything of what we understand as Jagat as a Creation, subsides (in knowledge) (through proper 
Vichaara practice), then whatever remains left back (with the silenced intellect), that alone is the reality.

न�तृ6 �त्यसिम्दं� दृश्य� न च��त्य� कदं�चन, rयम्&व&तृदंथंव� ब्रूह्मै तृत्री&व ��भूव�तृ �। 
Therefore, the ‘perceived phenomenon’ (seen only as the perceived phenomenon) is neither real, nor unreal 
ever, nor is it real and unreal both; since ‘Brahman alone exists’ there.

[Worlds do not occupy distances in space. Ideas are enough to see a huge world inside even the smallest atom.]

आक�र्श� परम्�ण्वन्तृद्र!व्य�दं�रण�क� ऽत्तिप च जँ�व�ण�य!त्री तृत्री�दं� जँगr�त्ति� सिनजँ� वप�6।  
The Jeeva-atom (which is made of emptiness only) (which is the perceiving state of Brahman), cognizes a world 
around it as its field of experience, be it inside the minutest atom floating in the empty sky or inside the 
tiniest particle of the matter.

अर्णिग्नरbष्ण्य� यथं� व�त्ति� सिनजँभू�वक्राम्�दिदंतृ� पश्यतृ�दं� तृथं&व�त्म्� स्व�त्म्भू"तृ� त्तिवर्श�Mसिचतृ �।  
Similar to feeling oneself as hot as the fire through the meditation-rites prescribed for it, the atomic point 
of the Jeeva (the delusion state of division) which is pure in essence (as Chit), perceives a world around it as 
per its tendencies. The Jeeva-atom enjoys the experiences created by itself (through Vaasanaas).

यथं� �"यmदंय� ग�हा� भ्राम्र्णिन्तृ त्री�र�णव6 तृथं�म्� परम्�क�र्श� ब्रूह्मै�ण्डत्री�र�णव6।   
Just like the dust particles float in the house at sunrise, the dust particles of cosmic eggs float in the 
‘Supreme space of awareness’.

यथं� व�यb र्णिस्थंतृ6 स्पन्दं आम्�दं6 र्श"न्यम्म्बोर� त्तिपण्डग्रहात्तिवसिनम्�!क्ते�  तृथं� त्तिवश्व� र्णिस्थंतृ� पर�।
Like the ‘movement and fragrance’ stay as the nature of the wind (without separated from it), like the 
‘emptiness’ stays in the sky as its very nature (without separated from it), the world (Vishvam) exists in 
the Supreme-state without any solid structure, (as one with it).

भू�व�भू�वग्रहा�त्�ग!स्थं"ली�"क्ष्म्चर�चर�6 त्तिववर्णिजँ!तृस्य�वयव&भू�!ग� ब्रूह्मैण ईदृर्श�6। 
Absence and presence, acceptance and rejection, gross and subtle, moving and non-moving; (these are 
conceived only, and not real); all these stay as parts of the Brahman which is undivided as its parts.

��क�रस्य�वबो�धा�य त्तिवज्ञ�य� भूवतृ�धा�न� अनन्य�6 स्व�त्म्नस्य तृ�न�नवयव� इव। 
In order to understand the ‘Jagat made of forms’ as the nature of Brahman only, you should grasp 
the truth that these are not different from Brahman and are not the (divided) limbs also.
[Vishvam is not the divided phenomena of the ignorant; but is the undivided essence of Brahman, which cannot be 
separated from the Brahman-state.]
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यथं�र्णिस्थंतृसिम्दं� त्तिवश्व� सिनजँभू�वक्राम्�दिदंतृ� रिरक्ते�  न त्तिवश्वर्शब्दं�थं�रनन्यद्ब्रूह्मैर्णिण र्णिस्थंतृम् �।
In its original state, this ‘divided pattern of Vishvam’ that rises according to one’s own mind-conception, 
stays in Brahman as not different from it; and is not empty of the ‘word meaning’ of Vishvam (as it is the 
very essence of Brahman).

न तृत्�त्य� न च��त्य� रज्जँ��प!भ्राम्� यथं� सिम्थ्य�न�भू"सितृतृ6 �त्यम्�त्य� �त्परDर्णिक्षतृम् �।  (44.42) 
This world is neither real nor unreal, like the delusion of seeing the snake in the rope.
It appears real because of the false experience (being not understood properly through Vichaara); it will become 
unreal once it is analyzed well.

 श्री� �रस्वत्य�व�च
Sarasvati spoke (to enlightened Leelaa)

(44.42) to (44.45)  
JEEVA-STATE IS NOT AN INDIVIDUAL ENTITY; BUT ONLY A PROCESS OF VAASANAA FULFILMENT

परम्� क�रण� सिचत्त्व�ज्जँ�वत्व� च�त्यली� तृतृस्तृथं&व�न�भूव�ज्जँ�वत्व� त्तिवन्दंसितृ स्फ� टःम् �।
The Supreme Cause is the ‘Chit-state,’ which attains the ‘Jeeva state’ by being aware of perceptions; 
and experiencing the same, it attains the ‘state of Jeeva’ as the ascertained state, through experience.

[Jeeva is that very Brahman-state which experiences the perceived as real. 
The Chit-state is the knowledge essence of all the experiences of the perceived, and by the denseness of experience 
becomes established in the Jeeva-state because of non-analysis.]

�त्य� भूवत्व�त्य� व� ख� त्तिवभू�तृसिम्दं� जँगतृ � रञ्जँयत्य�व जँ�व�ण�6 स्व�च्छ�सिभूरन�भू"सितृसिभू6। 
Whether real or unreal, this world shines only in the emptiness (nothingness).
The Jeeva-particle just keeps enjoying experiences of its own likings.

[The potential state of Brahman exists as the onflow of experiences that produce the ‘experiencer-Jeevas’ as their counter-
part. Jeeva does not ‘experience’, but ‘an experience itself rises along with the Jeeva’.]

अन�भू"यन्तृ एव�र्श� क�र्णिश्चत्प"व�!न�भू"सितृतृ6 अप"व�!न�भूव�6 क�र्णिश्चत्�म्�श्च&व��म्�स्तृथं� nवसिचत्कदं�सिच�� एव 
nवसिचदंधा!�म्� अत्तिप। (44.42) to (44.45)    
Sometimes the experiences are repetitions of the previous experiences; 
some are previously not experienced; some are similar, some are not similar; 
sometimes somewhere the very same experiences happen; sometimes only similar half-wise.

[Experiences create the illusion of lives and worlds. There is no fixed rule as to how the worlds should appear. 
‘Rebirth of any Jeeva’ is a wrong concept because Jeevas are not any identities or individuals which experience lives one 
after the other. Experiences exist as the mind-expanse, and they produce the Jeevas with some shape and name, to get that
experience. The myth of rebirth is shattered by this explanation.]

(Padma’s Vaasanaas have produced another Leelaa for him here. This can happen many times again and again; and 
thousands of Leelaas can exist in the Brahmaanda with different levels of ignorance.
All the names and forms are just Vaasanaa-productions only.)

कचन्त्य�त्य�6 �त्य�भू� जँ�व�क�र्श�ऽन�भू"तृय6 तृत्क� ली�स्तृत्�म्�च�र�स्तृज्जँन्म्�नस्तृदंDदिहातृ�6। (44.46)  
The unreal experiences shine like real in the expanse of the Jeevas, as those very families, those very 
narratives, those very births, those very desires.

[Desires and excessive attachment to people (or excessive hatred to people also) may create the same type of family 
members (as images), same type of worlds and same type of situations. 
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Jeeva-expanse is the field of Vaasanaas; ‘Kshetra’ as referred to in the Gita.
Whatever you are experiencing as the world and family and events are caused by the latent Vaasanaas, that are hidden 
deep within the mind, which you can get rid of through analyzing process only, and the attain realization of the emptiness 
state of ‘reality which is pure and bereft of any vibration called the mind’.]

तृ एव म्र्णिन्त्रीण6 पbर�6 प्रसितृभू�न� भूवर्णिन्तृ च तृ� च&व�त्म्न्यली� �त्य� दं�र्शक�ली�दिहातृ&6 �म्�6। (44.47)   
Those very ministers, those very citizens occur in this appearance also (as the Vaasanaa fulfilment of the ‘king-
Jeeva’). They are as true as the original because the very same Self is the substratum for both existences. 
Yet they are not the same; but are alike in all other characteristics like space, time and activities.

[The base matter is Chit only; it can appear as the same people in hundreds of Vaasanaa fulfilment stages and be as real as
the other; like the same numbers can appear in any calculation again and again and carry the same value.
Though they may appear to be the same images, and have the same families, they will act differently; because diversity is 
the nature of perception.
‘Same looking persons with same characteristics’ like the clones also will act differently at every moment. 
Even twins will have different thought processes. Even if the entire world is made of people having the same forms, each 
will differ by their mind-processes which are different for different persons.
Each Jeeva experiences a world of his own, though it appears like the same world for each one.
The idea of a single world experienced by all, is ascertained by language only and by the names that refer to the objects. 
Even the red colour may not be the same red for every mind; so it is, with all the objects of the world.]

(44.48) to (44.51)  
�व!ग�त्म्स्वरूप�य�6 प्रसितृभू�य� इसितृ र्णिस्थंसितृ6।
All these are just appearances in the all-pervading Self. 
(Reality can exist as any perceived scene as a mind-process.)

यथं� र�जँ�त्म्सिन व्य�र्णिम्न प्रसितृभू�दं�सितृ �न्म्य� तृथं� तृदंग्रग�दं�सितृ �त्य�व प्रसितृभू�म्बोर�। 
When the ‘world of appearances (as an after-death experience)’ rise in the ‘king’s mind-space’, the person 
who is foremost in his mind appears as a real person in his conceived world.

[Whatever dominant images and memories are present in the mind at the time of death, the very same things will reappear
for his mind again as real persons; not only the loved ones, but the hated ones also.]

त्वच्छ�ली� त्वत्�म्�च�र� त्वत्क� ली� त्वrप�म्!य� इसितृ ली�ली�यम्�भू�सितृ प्रसितृभू�प्रसितृत्तिबोम्बोजँ�। 
That is why, this Leelaa (here) shines with your behaviour, with your character, with your family origin, 
with the same type of physical appearance, like your own reflection in the mirror of the ‘conceived 
world’. 
[Padma’s passionate love for the outer form of Leelaa produces the same image of Leelaa for him in his mind-expanse in 
the Vidooratha-life; and she rises from the power of Chit as his companion, for his Vaasanaa fulfilment; but she is not the 
same Leelaa of Padma’s life. This Leelaa is ignorant and is a devoted wife of Vidooratha. 
She is not interested in the Knowledge of Brahman, like Padma’s wife Leelaa. 
Arundhati had the next life as Leelaa and was a devoted wife of King Padma; but the contact of Jnapti burnt her 
Vaasanaas; and she lost all her attachment to family and people. She did not accompany Padma in his next life. 
She was with Jnapti now, analyzing all the amazing events unfolding before her. 
Though both Leelaas looked the same, they were different; one was liberated, another was stuck to the pleasures of the 
world.]

�व!ग� ��त्तिवदं�दंर्श� प्रसितृभू� प्रसितृत्तिबोम्बोसितृ  । य�दृर्श� यत्री �� तृत्री तृथं�दं�सितृ सिनरन्तृरम् �।
In the mirror of conceptions (Chit) which is everywhere, her form conceived by Padma gets reflected.
Wherever the king’s mind perceives, she gets reflected in the same manner, always, in whatever way 
she had been cognized previously.
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[As previously explained, the world-scenes are produced newly at every vibration or agitation of the mind.
The people you see as the family members and relatives or even the objects of your world are produced newly again and 
again at every agitation of your mind.
Memories create the illusion of continuance.
Even for Vidooratha, who had no memory of the previous life, his mind carried the image of Leelaa; and her outward 
image appeared at every scene of his life as desired by him.
This Leelaa, who is produced newly, will create her own memories of birth, growth and parentage. 
Maybe, she will even think that she has gone through many births and by her merits only, she has married the noble king. 
Yet, she is not the same Leelaa of Padma’s life.
Padma’s Leelaa by the presence of Jnapti had changed into a realized Yogini. 
She was no more a Vaasanaa-bundle like Padma or the other Leelaa.
If the life-line continues for the ignorant Leelaa, then after her death-experience she may have another life where she will 
have another Vidooratha-image as her husband as her Vaasanaa-fulfilment.
Chit is like a magic wand which can rise as anybody anywhere in any mental expanse.]

जँ�व�क�र्शस्य य�न्तृस्थं� प्रसितृभू� क� रुतृ� स्वय� �� बोदिहाश्च सिचदं�दंर्श� प्रसितृत्तिबोम्बो�दिदंय� र्णिस्थंतृ�। (44.51)   
Her very same appearance existing inside the Jeeva-space (of the king) appears outside also; and she 
exists as a reflection of his mind-mirror.
[Whatever his mind wants, that appears in the outside, as an object of his perception.]

एV� त्वम्�बोरम्हा� भू�वन� धार� च र�जँ�सितृ �व!म्हाम्�व त्तिवभू�तृम्�त्रीम् �। 
This girl, you, I, the world, the land, and the king; all are just appearances rising out of the ‘I’, the 
Supreme Self of all.

सिचद्व्य�म्त्तिबोल्वजँठर� त्तिवदं�रङ्ग त्तिवदिद्दे त्व� तृ�न र्श�न्तृम्लीम्�स्स्व यथं�र्णिस्थंतृ�हा। (44.52)
Dear Leelaa (Anga)! The wise know that Chit-expanse as the womb, which contains the ‘seed of the 
Bilva tree’ which keeps appearing as the multifarious worlds of conception without a gap.
Therefore remain in the tranquil state as you are, here.

श्री� �रस्वत्य�व�च
Sarasvati spoke (to the second Leelaa)

त्तिवदं"रथंस्तृ� भूतृ�V तृन�� त्यnत्व� रण�ङ्गण� तृदं�व�न्तृ6प�र� प्र�प्य तृ�दृग�त्म्� भूत्तिवष्यसितृ। (45.01) 
This husband of hers, Vidooratha will discard this body in the battle-field, hey Leelaa, and will reach 
that very inner apartment of yours and will become the very same person as that.

 वसि�ष्टो�व�च
Vasishta spoke

इत्य�कण्य! वच� दं�व्य� ली�ली� �� तृत्प�र�स्पदं� प�र6 प्रह्व� र्णिस्थंतृ�व�च वचन� त्तिवदिहातृ�ञ्जँसिली6। (45.02)
Hearing these words of the Goddess, that (ignorant) Leelaa who lived in that city (of Vidooratha) 
stood in front of them with a humble posture; and folding her hands said,

दिrतृ�यली�ली�व�च 
Second Leelaa spoke

दं�व� भूगवतृ� ज्ञसि सिन!त्यम्�व�सिच!तृ� म्य�, स्वप्न� ��दंर्श!न� दं�व� �� दंदं�सितृ सिनर्श��� म्�,
�� य�दृश्य�व दं�व�सिर्श तृ�दृश्य�व त्वम्�त्तिबोक� , तृन्म्� क� पणक�रुण्य�rर� दं�दिहा वर�नन�।  (45.04)   
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The ‘great Goddess Jnapti’ was worshipped by me daily. She blesses me with her vision in my dreams 
at night. Hey Great Goddess; you are similar to her, Mother! 
So, please be kind to this wretched person and give me a boon, O beautiful faced one!”

वसि�ष्टो�व�च
Vasishta spoke

इत्य�क्ते� �� तृदं� ज्ञसि 6 स्म्�त्व� तृद्भूत्तिक्तेभू�वन� इदं� प्र�न्न� प्र�व�च तृ�� ली�ली�� तृत्प�र�स्पदं�म् �।  (45.05)  
Thus requested, Jnapti understood her devotion for her, felt pleased and addressed that (Vidooratha’s)
Leelaa who was standing in front of her.

दं�व्य�व�च 
Devi spoke

अनन्यय� भू�वनय� य�वज्जँ�वम्जँ�ण!य� परिरतृ�ष्टो�र्णिस्म् तृ� वत्�� ग�हा�ण�सिभूम्तृ� वरम् �।  (45.06) 
By your incessant devotion for me throughout your life, I am extremely pleased.
Ask for any boon you desire, my child!

तृद्दे�र्शली�ली�व�च 
‘Leelaa of that world’ spoke

रण�द्दे�हा� परिरत्यज्य यत्री सितृष्टोसितृ म्� पसितृ6 अन�न&व र्शरDर�ण तृत्री स्य�म्�तृदंङ्गन�।  (45.07)  
Wherever my husband lives after discarding the body in the war, I should be with him as his wife with 
this very same body.”

दं�व्य�व�च 
Devi spoke

एवम्स्तृ�, त्वय�ऽत्तिवघ्न� प"र्णिजँतृ�र्णिस्म् ��तृ� सिचर� अनन्यभू�वय� भू"रिर प�ष्पधा"प�पय!य�। (45.08)  
Let it be so! I have been worshipped by you for a long time with flowers and scents without a break. 

वसि�ष्टो�व�च
Vasishta spoke

अथं तृद्दे�र्शली�ली�य�� फ� ल्ली�य�� तृrर�दंय�त्प"व!ली�ली�ब्रूव�द्दे�व�� ��दं�हाली�सिलीतृ�र्शय�।  (45.09) 
When the Leelaa of that world felt happy by the boon, the previous Leelaa questioned the Goddess 
somewhat with a doubt. 

प"व!ली�ली�व�च
Previous Leelaa spoke

य� �त्यक�म्�6 �न्त्य�व���कल्प� ब्रूह्मैरूत्तिपण6 त्व�दृर्श�: �व!म्�व�र्श� तृ�V�� सि�द्र्ध्वयत्यभू�र्णिप्�तृम् �। 
तृ��न&व र्शरDर�ण दिकम्थंP न�हाम्�श्वरिर ली�क�न्तृरसिम्दं� न�तृ� तृ� सिगरिरग्र�म्क�  वदं। (45.11) 
People like you are of the nature of Brahman itself! Any wish of yours becomes true. 
You also do fulfil any desire expressed by any one. O Goddess, why then was I not taken to the little 
village of GiriGraama of another world, with my ‘past body itself’? Tell me!
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(You made me contemplate on the silent state; asked me to renounce my identity with the body; made me take on the 
imagined form made of space only; and took me through many amazing experiences hitherto unseen by anyone. 
Why was I not taken with my physical body itself, if this Leelaa can travel with her physical body to another mind-world 
as willed by you?)

दं�व्य�व�च
Devi spoke

न दिक� सिचत्कस्यसिचदंहा� कर�सिम् वरवर्णिण!सिन, �वP ��प�दंयत्य�र्श� स्वय� जँ�व6 �म्�दिहातृम् �। (45.12)  
O Fair hued one! I do not do anything for anyone. 
The Jeeva itself attains instantly whatever it desires, by itself.
(I am not partial to any one. In my vision, every form is a line drawn on empty space and not real. 
I see Brahman (Self) alone as all. If any Jeeva wants anything, then that gets fulfilled by the very power of Chit-expanse, 
which exists as the ‘object of desire’ for that person.)

अहा� दिहातृ� रटः� ज्ञसि 6 ��त्तिवन्म्�त्री�सिधादं�वतृ�, 
I am Jnapti, the Goddess in charge of knowledge, and bestow boons for the good of all, by my 
proclaimed words. (That is all!)

प्रत्य�कम्र्णिस्तृ सिचच्छत्तिक्तेजँoवर्शत्तिक्तेस्वरूत्तिपण�। (45.13) 
जँ�वस्य�दं�सितृ य� र्शत्तिक्ते6 यस्य यस्य यथं� यथं� भू�सितृ तृत्फलीदं� सिनत्य� तृस्य तृस्य तृथं� तृथं�। (45.14)
There is another power of Chit which is of the form of ‘Jeeva-Shakti’ (power of the Jeeva) for every 
Jeeva. Whatever power rises in the Jeeva, in whatever way, that alone gets the fulfilment, in that very 
manner, for that Jeeva. 
(The power of Jeeva is the Chit-essence which is in all the Jeevas as their self-awareness factor. 
That self-awareness state itself exists as any desired event for a Jeeva-mind.)

म्�� �म्र�धायन्त्य�स्तृ� जँ�वर्शत्तिक्तेस्तृव�दिदंतृ� तृदं� भूवद्यौदंDहा स्य�� म्�क्ते�स्म्�सितृ सिचर� तृदं�। 
तृ�न तृ�न प्रक�र�ण त्व� म्य� ��प्रबो�सिधातृ� तृय� य�nत्य�म्ली� भू�व� न�तृ�सि� वरवर्णिण!सिन। (45.15,16)  
As you worshipped me with complete devotion, the ‘Jeeva Shakti’ rose in you, as a long cherished 
desire- ‘let me be liberated’. In whatever way you wished, I enlightened you in that very manner.
O fair hued lady, because of that (higher) knowledge you have reached the taintless state of Brahman.

अनय&व� भू�वनय� बो�सिधातृ�सि� सिचर� तृदं�, तृम्�व�थंP प्र� वतृ� �दं� स्वसिचसितृर्शत्तिक्तेतृ6। (45.17)   
With knowledge and liberation as the goal to be reached by you, you were enlightened by me for 
long, and I led you towards that goal. Through the power of Brahman rising in you always as the 
Jeeva Shakti, you attained that very goal of liberation. 

यस्य यस्य यथं�दं�सितृ स्वसिचत्प्रयतृन� सिचर� फली� दंदं�सितृ क�ली�न तृस्य तृस्य तृथं� तृथं�।  (45.18)  
Whatever desire arises in a person in whatever manner, it fructifies for him in the course of time, 
in that very manner through sincere effort.

तृप� व� दं�वतृ� व�त्तिप भू"त्व� स्व&व सिचदंन्यथं� फली� दंदं�त्यथं स्व&र� नभू6फलीसिनप�तृवतृ �। (45.19) 
One’s own mind takes the form of some other agent like ‘penance’ or a ‘divinity’, and bestows the 
fruit by itself on itself, like a fruit falling from the sky.
(You can have your own story of a penance, or a deity or merit fulfilling your wishes; but actually it is the very essence of
Chit in you that rises as your fulfilment of desire.)
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स्व��त्तिवद्यौतृन�दंन्यन्न दिक� सिचच्च कदं�चन फली� दंदं�सितृ तृ�न�र्श� यतृ�च्छसि� तृथं� क� रु। (45.20) 
There is nothing ever other than one’s own cognizing mind which bestows the required fruit. 
Now you do whatever you like! (You can strive for any fruit you want!)

सिचद्भू�व एव नन� �व!गतृ�ऽन्तृर�त्म्� यच्च�तृसितृ प्रयतृतृ� च तृदं&सितृ तृच्छ्रीः�6।
रम्य� ह्यरम्यम्थंव�सितृ त्तिवच�रयस्व, यत्प�वन� तृदंवबो�द्र्ध्वय तृदंन्तृर�स्व। (45.21)   
The ‘reality of Chit alone’ which exists everywhere as the essence of all the things strives for whatever 
it wants; and experiences that alone. Analyze what is pleasant or unpleasant. 
Understand ‘that’ which is sacred, and remain in ‘that’.

[You yourself are the cause of your particular desire-fulfilment. What you wanted is the life you lead now.
A person seeking only the desire-fulfilment gets his desires alone fulfilled. However, because of all his other attachments, 
hatred, envy, pride, greed etc, his life become a mess of chaotic events without control.
Even Vidooratha had developed attachment to his minister and his daughter now, as his new wants.
Vaasanaas do dissolve by fulfilment, but give rise to more Vaasanaas.
There is never the freedom for the Jeeva with attachments.
Vaasanaas keep producing the Jeeva-state forever without any end.
The ignorant Jeeva is like a fool who stands under a wish fulfilling tree and thinks of a tiger that could kill him. 
Ignorant Jeevas are always oscillating with anxieties only; and their anxieties lead to the same harmful results that they fear. 
A man who is afraid of a ghost will immediately see a ghost in front of him.
What you ‘want’ always leads to problems.
When you do not ‘want’ anything, and seek only the ‘Knowledge of the Reality-state’, then the very same Chit rises as 
the realized state, and you stay liberated.
What is better; to have what you want, or have no wants at all? Choose!]


