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वसि�ष्टो�व�च
Vasishta spoke

तृय�� प्रत्तिवष्टोय�र्दे�व्य�� पद्म�द्म बभू�व तृत्चन्द्रद्वय�र्देय�द्यो�तृधवलो�र्देर�&न्र्देर'  
क�म्लो�म्लो�(घन्ध्यम्�र्दे&म्न्र्दे�रम्�रुतृ' तृत्प्रभू�व,न सिनद्र�लो&न�प,तृरनर�ङ्गन'
�(भू�ग्यनन्र्देन�द्यो�न' त्तिवद्र&तृव्य�सिधव,र्देन' �व�न्तृ' वनसिम्व फु& ल्लो' प्र�तृरिरव�म्ब&जम् �। (41.03)  
As those two goddesses entered, the abode of the King Padma (of previous existence, now as king Vidooratha) 
immediately became beautiful with its whole inside filled with white light as if by the rise of two moons, 
filled with caressing soft pure winds carrying the fragrance of Mandaara flowers; by their presence, 
the inner hall where the king and others were sleeping was now like the Indra’s garden of prosperity; 
freed of all ailments and pains; like the forest in bloom in the spring season; like the lotus opening its 
petals in the early morning.
तृय�र्दे�हप्रभू�प�र8� शसिशसिनस्यन्र्देश�तृलो8� आह्ला�दिर्देतृ�ऽ�( ब&भू&ध, र�ज�क्षि@तृ इव�म्�तृ8�। (41.04)   
Due to the luster emanating from their bodies, like the cool rays oozing from the moon, the King felt 
happy as if sprinkled by the nectar drops; and woke up.
आ�नद्वयत्तिवश्रा�न्तृ' � र्देर्देश�Cप्�र�द्वय' म्,रुश�ङ्गद्वय, चन्द्रत्तिबम्बद्वयसिम्व�दिर्देतृम् �। (41.05)  
He saw the two divine damsels seated on two thrones, like two moons rising on the two peaks of Meru 
Mountains. 
सिनम्,षसिम्व �'सिचन्त्य � त्तिवक्षिस्म्तृम्न� न�प� उ�स्थौ( शयन�च्छे,ष�दिर्देव चक्रगर्दे�धर�। (41.06)  
That King pondered for a minute silently and feeling surprised, got up from his bed, like ‘Lord Vishnu
adorned with mace and the discus’ getting out of the ‘Aadishesha’ serpent-bed.
परिर�'यसिम्तृ�लो'त्तिबम्�ल्यह�र�धर�म्बर� प&ष्प�ह�र इव�त्फु& ल्लो' जग्रा�ह क& �&म्�ञ्जसिलोम् �। (41.07)  
Hurriedly adjusting his garments and flower garlands properly, he himself like a carrier of flowers 
(servant), brought a handful of flowers from the basket of flowers kept in the worship-altar.
उपध�नप्रर्दे,शस्थौ�त्स्वय' पटलोक�टर�तृ � बद्धपद्म��न� भू�म्( भू�त्व�व�च,र्देम्�नतृ� 
“जयतृ�' जनर्दे(क्षिस्थौत्यर्दे�हर्दे�षशसिशप्रभू, र्दे,व्य( ब�ह्या�न्तृरतृम्�त्तिवद्र�वणरत्तिवप्रभू, । ” (41.09)  
Seated in the ‘lotus posture’ on the bare ground, with bent head, he said; “Salutations hey divine ladies! 
You both are the (cooling) moonlight for the faults burning up a person in bad times. 
You both are the (blazing) sunlight in dispelling the darkness both inside and outside.”
तृय�रुक्त्व,सितृ तृत्य�ज प�र्देय�� क& �&म्�ञ्जसिलो' तृ�रद्र&म्( त्तिवकसि�तृ� पसिद्मन्य�� पद्मय�रिरव। (41.10)   
After reciting the hymn, he offered the handful of flowers at their feet, like the blossomed tree on 
the lake-bank drops its flowers on the two lotuses in the lake.
लो�लो�य8 भू�पजन्म्�थौ वक्तुं&'  म्क्षिन्Rणम्�श्वरT ब�धय�म्�� प�श्वCस्थौ' �'कल्प,न �रस्वतृ�। (41.11)  
The ‘Supreme Goddess Sarasvati’ willed the minister sleeping next to him to wake up, so that he could 
inform Leelaa about the kings’ birth.
[This world of Vidooratha was not an instant dream experience; but he was really existing there as a king, born in the dynasty 
of Ikshvaaku and had been living there for many years passing through moment to moment of that life-time. 
He had his own memories about his life there. He did not remember anything about his previous life of Padma. 
He was a new person with a new identity here. To explain this to Leelaa, Jnapti wills that the minister should wake up and 
inform Leelaa bout the king’s ancestors and their names.]

प्रब&द्ध�प्�र�( दृष्ट्व� प्रणम्य क& �&म्�ञ्जसिलो' तृय�� प�र्दे,ष& �'त्यज्य त्तिवव,श प&रतृ� नतृ�। (41.12) 
He woke up and saw the two divine ladies; saluted them both; offered handful of flowers at their feet; 
and came in front of them with his head bent.
उव�च र्दे,व�, “ह, र�जन्कस्त्व' कस्य �&तृ: कर्दे� इह ज�तृ  इसितृ श्रा&त्व� � म्न्R� व�क्यम्ब्रव�तृ �।”  (41.13)  
The Goddess said, ‘Hey King! Who are you, whose son are you, when were you born here?’
Hearing this, the minister spoke. 
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THE MINISTER EXPLAINS VIDOORATHA'S ROYAL LINEAGE

“र्दे,व्य(, य&ष्म्त्प्र��र्दे�ऽय' भूवत्य�रत्तिप यत्प&र� वक्तुं&'  शक्न�सिम् तृदिर्देर्दे' श्रा�यतृ�' जन्म् म्त्प्रभू��। (41.14)  
आ��दिर्देक्ष्व�क& व'शस्थौ� र�ज� र�ज�वलो�चन� श्रा�म्�न्क& न्र्देरथौ� न�म् र्दे�श्च्छे�य�च्छे�दिर्देतृ�वसिन�। (41.15)   
तृस्य�भू�दिर्देन्र्दे&वर्देन� प&R� भूद्ररथौ�सिभूर्दे�, तृस्य त्तिवश्वरथौ� प&Rस्तृस्य प&R� ब�हद्रथौ�, 
तृस्य सि�न्ध&रथौ� प&Rस्तृस्य श8लोरथौ� �&तृ�, तृस्य क�म्रथौ� प&Rस्तृस्य प&R� म्ह�रथौ�, 
तृस्य त्तिवष्ण&रथौ� प&Rस्तृस्य प&R� नभू�रथौ�, अयम्स्म्त्प्रभू&स्तृस्य प&R� प&ण�Cम्लो�क� सितृ�। (41.18)  
“Hey Goddesses, it is by your Grace alone that I am able to speak in the benign presence like yours!
Then please be kind to listen to the birth-history of my Lord!
There existed a king of noble characters, lotus eyed and born in the dynasty of Ikshvaaku, named 
Kundaratha who sheltered the Earth under the shade of his mighty arms.
His son was named Bhadraratha, with the face like the moon.
His son was Vishvaratha. His son was Brhadratha. His son was Sindhuratha. His son was Shailaratha. 
His son was Kaamaratha. His son was Mahaaratha. His son was Vishnuratha. His son was Nabhoratha. 
This, our Lord of wholly taintless form, is his son. 
अम्�तृ�प�रिरतृजन� @�र�र्देस्य,व चन्द्रम्�� म्हत्ति^� प&ण्य�'भू�र8त्तिवCर्दे�रथौ इसितृ श्रा&तृ�। (41.19)   
The people are filled with nectar as by the moon rising on the milk ocean.
He is named as Vidooratha by the great men of excellent merits.
(The people are already endowed with virtuous characters and are like the waters of the milky ocean. Vidooratha’s birth added
the shine to the ocean by its luster, and they became more virtuous like the milky ocean becoming nectar by the rise of the 
moon).

ज�तृ� म्�तृ&� �&सिम्R�य� ग(य�C ग&ह इव�पर�, त्तिपतृ�स्य र्देशवषCस्य र्देत्व� र�ज्य' वन' गतृ�। (41.20)  
प�लोयत्य,ष भू�प�ठं' तृतृ�प्रभू�सितृ धम्Cतृ�। 
He was born of Mother Sumitraa, like another Guha born of Gauri. His father (who was filled with dispassion 
towards the worldly life), gave off the kingdom to him when he was ten years old and went away to the forest.
From then onwards he has been ruling the kingdom righteously.
भूवत्य�वद्यो�'प्र�प्ते, फुसिलोतृ, �&क� तृद्र&म्, र्दे,व्य( र्देTघCतृप�क्लो,शशतृ8र्दे&Cष्प्र�पर्देशCन, 
इत्यय' व�&ध�ध�श� त्तिवर्दे�रथौ इसितृ श्रा&तृ� अद्यो य&ष्म्त्प्र��र्दे,न पर�' प�वनतृ�' गतृ�"। 
The tree of his merits has fructified today by your arrival, since hundreds of pain filled penance and 
austerities cannot bestow the vision of you like this. In this manner, this king is well-known as 
Vidooratha. Today by your grace he has attained the most sanctified state”.

इत्य&क्त्व� �'क्षिस्थौतृ, तृ�ष्ण�' म्क्षिन्Rण्यवसिनप, तृथौ� क� तृ�ञ्जलो( नतृम्&खे, बद्धपद्म��न,ऽवन(  
र�जन्स्म्र त्तिवव,क, न प�वCज�तृसिम्सितृ स्वय' वर्देन्तृ� म्�क्षिध्नC पस्पशC तृ' कर,ण �रस्वतृ�।
Having said these words, as the minister stood there silently; and as the king also remained seated on 
the ground in the lotus posture, his hands folded and head bent; ‘O king, remember with discrimination 
all that happened in the past birth’; so saying herself, Sarasvati placed her hand on his head.
अथौ ह�र्देd तृम्� म्�य�पद्मस्य @यम्�यय( �&त्तिवक��' च हृर्देय' ज्ञसिप्तेस्पशgर्देय,ऽभूवतृ �  
�स्म्�र प&वCव�तृ�न्तृम्न्तृ� स्फु& रदिर्देव क्षिस्थौतृम् �।  (41.21) to  (41.26) 
Then, the dark delusion in the heart of Padma disappeared, and by the touch of the Goddess, his heart 
(mind) opened up fully. He remembered all that happened in his past life as it shone forth.
त्यक्तुंर्दे,ह8कर�ज्यत्व' लो�लो�त्तिवलोसि�तृ�क्षिन्वतृ' ज्ञ�त्व� प्रज्ञसिप्तेव���न्तृ' लो�लो�य�स्तृ& त्तिवज�क्षिम्भूतृ' आत्म्�र्देन्तृ' 
बभू�व���व&ह्याम्�न इव�णCव, उव�च�त्म्सिन- “�'��र� बतृ म्�य,यम्�तृतृ� परिरज्ञ�तृ� प्र��र्दे,न र्दे,व्य�रिरह म्य�ध&न� । ”
Remembering the story of his past life by the grace of Jnapti, where ‘his own body and the entire 
kingdom ruled by him’(Aikaraajyam) were left back, and where he had led a happy life with Leelaa; 
he felt as if he was drowning in the ocean. 
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He said to himself, ‘Ah! This worldly existence is pervaded with delusion!
By the Grace of the two Goddesses I have understood everything now!’
(He also understood that he had died as Padma on that night only; but had passed many years as a king here, in this 
world, within a single night of his previous life.)

र�ज�व�च 
The king spoke

ह, र्दे,व्य( दिकसिम्र्दे' न�म् दिर्देनम्,क'  म्�तृस्य म्, गतृम्द्यो,ह ज�तृ�सिन वय� वष�Cक्षिण �प्तेसितृ�
स्म्र�म्यन,कक�य�Cक्षिण स्म्र�सिम् प्रत्तिपतृ�म्ह' स्म्र�सिम् ब�ल्य' तृ�रुण्य' सिम्R' बन्ध&परिरच्छेर्देम् �। 
O Goddesses, what is this amazing fact that I have been dead only for a day, and already seventy years 
have passed for me born here! 
I do vividly remember many actions here, I remember my great grandfather, I remember my childhood, 
my youth, my friends, and all my relatives and others who lived with me here.

ज्ञसिप्तेरुव�च
Jnapti spoke

[The time-factor of three lives is like this:
In the eight days after the death of the Brahmin, King Padma had lived many years and died; and in the very same night 
of his death as Padma, he had experienced many years of life as Vidooratha. 
That means, all this is happening in the house-space of the Brahmin only, within the eight days after his death.
How can eight days of GiriGraama world equal to many years of Padma, and one night of Padma equal to many years of 
Vidooratha?]

र�जन्म्�सितृम्ह�म्�हम्�च्छे�Cय�� �म्नन्तृर', तृक्षिस्म्iल्लो�क�न्तृर,ऽतृ�तृ,, तृक्षिस्म्न्न,व म्&ह�तृCक, , तृक्षिस्म्न्न,व ग�ह,, 
च�क्षिस्म्न्न,व व्य�म्न्यत्तिप �द्मसिन, अय' तृस्य ग�हस्य�न्तृव्यgम्न्य,व दिकलो क्षिस्थौतृ,, सिगरिरग्रा�म्कत्तिवप्रस्य 
ग�ह,ऽन्तृभू�Cप म्ण्डप�।  (41.27) to (41.33)
Raajan! Immediately after the delusion of the swoon of death (as Brahmin Vasishta),
in ‘that very different world’ where you had lived in the past (as BrahminVasishta),
in ‘that’ very instant, (of Brahmin Vasishta’s death),
in ‘that very house of the village’ (of BrahminVasishta),
and in ‘this very palace-space’ (of king Padma),
‘this world’ (of king Vidooratha) exists in ‘that very space of the house’ (of king Padma),
inside the ‘house of that Brahmin of GiriGraama’, which is the dome (Mandapa).
[In the GiriGraama village you died; that very instant after the swoon of death in that very house-space, you lived the life 
of Padma. In the palace-space of Padma you are now living the life of Vidooratha.
The palace-space of Padma is actually inside the house-space of Brahmin Vasishta.
Brahmin Vasishta’s house space is the ‘dome’ where Padma’s world exists. 
Inside Padma’s world is the ‘Vidooratha-world.’]

[The first half of the verse explains the time factor. 
The two worlds of the two kings came into existence at the very instant of Vasishta’s death.
The second half of the verse explains the space factor. 
Both the worlds of Padma and Vidooratha are contained within the house-space of Vasishta.]

तृस्य�न्तृर,यम्�भू�सितृ प्रत्य,क'  च जगद्गृ�ह' दिकलो ब्र�ह्मणग,ह�न्तृजmवस्तृ, म्र्दे&प�क्षिस्थौतृ�। (41.34)  
In ‘that space’ (of Brahmin Vasishta’s house), this ‘world-house’ (of Vidooratha) exists as a ‘different world’. 
You are actually that Jeeva who lived in the Brahmin’s house and worshipped me.
तृR8व तृस्य भू�प�ठं' , 
There itself, his (Brahmin Vasishta’s) world is still there;  (That world is still continuing as before.) 

तृक्षिस्म्न्श्च दिकलो म्ण्डप, तृस्य8व च ग�हस्य�न्तृरिरर्दे' �'��रम्ण्डलोम् �। (41.35)
in that very ‘Mandapa (dome of  Creation)’, inside that very house of his, is this ‘sphere of this world’.
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तृR8व,र्दे' तृव ग�ह' क्षिस्थौतृम्�रम्भूम्न्थौरम् �। 
In there alone (in the GiriGraama-world) where all these churning processes started, stays ‘this house 
of yours’.
तृR8व च,तृसि� तृव सिनम्Cलो�क�शसिनम्Cलो,  प्रसितृभू�नसिम्र्दे' ज�तृ' व्यवह�रभ्रम्�तृतृम् �।
There alone inside your ‘taintless Mind’ that is taintless like the sky (as Chit-essence), all this delusion
of the life-activities made their appearance.
[All our perceptions of the world are nothing but ideas presented by the brain. There is no way to check out the truth or 
untruth of these ideas. We trust our memories and ideas alone, as our reality of the world.
At one instant itself, so many memories can be produced in the mind.
There need not be any passage of time or movement from world to world.]

'यथौ,र्दे' न�म् म्, जन्म् तृथौ,क्ष्व�क& क& लो' म्म् एव'न�म्�न, एतृ, म्, प&र�भू�वक्षिन्पतृ�म्ह��, 
ज�तृ�s हम्भूव' ब�लो� र्देशवषCस्य, म्, त्तिपतृ� परिरव्रा�क्षिsवत्तिपन' य�तृ इह र�ज्य,ऽसिभूत्तिषच्य म्�', 
तृतृ� दिर्देक्षिग्वजय' क� त्व�, क� त्व� र�ज्यम्कण्ठंक' , अम्�सिभूम्Cक्षिन्Rसिभू� प(र8� प�लोय�सिम् व�&न्धर�',  
यज्ञदिक्रय�क्रम्वतृ� धम्� प�लोयतृ� प्रज��, वय�� �म्तृ�तृ�सिन म्म् वष�Cक्षिण �प्तेसितृ�,  
इर्दे' परबलो' प्र�प्ते' म्म् र्दे�रुणत्तिवग्राह�, य&द्ध' क� त्व,र्देम्�य�तृ� ग�हम्क्षिस्म्न्यथौ�क्षिस्थौतृ',  
इम्, र्दे,व्य( ग�ह, प्र�प्ते, म्म्8तृ,, प�जय�म्यह', प�क्षिजतृ� य, प्रयच्छेक्षिन्तृ र्दे,वतृ�� स्व�म्�दिहतृ',  
म्म्,यम्,तृय�र,क� ज्ञ�न' ज�सितृस्म्�सितृप्रर्दे', इह र्दे�वतृ� र्दे,व� भू�ब्जस्य,व त्तिवक��न',
इर्दे�न�' क� तृक� त्य�ऽक्षिस्म्, ज�तृ�ऽक्षिस्म् गतृ�'शय�, श�म्य�सिम् परिरसिनव�Cसिम् �&खेम्��, च क, वलोम् �’।,
इतृ�यम्�तृतृ� भ्र�क्षिन्तृभूCवतृ� भू�रिर�'भ्रम्� न�न�च�रत्तिवच�र�sय� �लो�क�न्तृर�'चर�।  
(This is how you as Vidooratha entertain the ideas and memories of this world).
‘This is where I was born; I belong to the Ikshvaaku dynasty; these named so and so are my great great 
grandfathers. I was born; I was a small kid of ten years when my father left to become a recluse and 
consecrated me on the throne. Then I conquered all the lands around my country and became victorious.
 I rule this Earth along with my people and ministers. 
As I ruled this country righteously performing sacrifices and rituals as prescribed by the scriptures, 
seventy years passed for me!The army of the enemy is attacking me now in the terrible battlefield. 
I have fought throughout the day and have come back to my house now as usual.
These two Goddesses have arrived here; I will worship them. 
These Goddesses will be pleased by my worship and grant me my wishes. 
One of these divine ladies is giving me knowledge of the past-world memories, like the sunlight opening 
up the lotus flower. Now I feel fulfilment in life; now all my doubts are cleared; my mind is now 
peaceful! I will be completely free now; happiness alone is left back for me.’
In this manner spreads out your delusion in all its grandeur, filled with varieties of ideas, with ourselves 
appearing from another world.
यक्षिस्म्न्न,व म्&ह�तृ� त्व' म्�सितृम्भ्य�गतृ� प&र� तृर्दे8व प्रसितृभू8ष� तृ, स्वयम्,व�दिर्देतृ� हृदिर्दे,
एक�म्�वतृCचलोन�' त्यक्त्व� र्दे�, यथौ� प&र�। (41.36) to (41.47)   
At that very instant when you attained the death-state in your previous life (as Padma), at that very 
moment itself, this world- appearance rose in your mind, like jumping from a previous whirlpool to 
another. 
[At the very instance of Vasishta’s death, all the ideas connected to Padma’s life appeared instantly as if really experienced; 
and at the very death-instance of Padma, again another set of ideas appeared as the Vidooratha’s world.]

क्षि@प्रम्,व नर्देTव�ह�, त्तिवत्प्रव�हस्तृथौ8व च, आवतृ�Cन्तृर�'सि�द्ध� यथौ�वतृC� प्रवतृCतृ,।(व,��सितृ त्तिवतृ �)    (41.48)  
The river flows very fast; the flow of the mind also is fast. 
Like the circular patterns ‘each rising from within in the same point in the water’ overlap each other, 
the mind also creates worlds which overlap the previous one. 
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[Same types of worlds are not always the rule. Any world, any identity, any random world experience can rise up newly
which has no memory impressions of the previous life. In this world however, Padma was experiencing a similar type 
of world as the previous one; even his wife here had the image of the previous Leelaa.]

कर्दे�सिचर्दे,व' �गCश्रा�सिम्Cश्रा�ऽसिम्श्रा� च वधCतृ,।  
Sometime there may not be any continuity of the worlds. 
 different world may rise altogether unconnected to previous existences. 

तृक्षिस्म्न्म्�सितृम्&ह�तृ� तृ, प्रसितृभू�नम्&प�गतृम् �। (41.49)  
In that very instant of death (of Vasishta), these entire world appearances occurred for you!

एतृज्ज�लोम्�द्र�प' सिच^�न�� �म्&पक्षिस्थौतृम् �।   
All these unreal network of narratives exist by the light of the ‘Chit-Sun’, the awareness principle.

यथौ� स्वप्नम्&ह&तृ�ऽन्तृ� �'वत्�रशतृभ्रम्�, यथौ� �'कल्पसिनम्�Cण, ज�वन' म्रण' प&न�,
यथौ� गन्धवCनगर, क& sयम्ण्डनव,र्देन', यथौ� न(य�न�न्र्देभू� व�@पवCतृव,पन',
यथौ� स्वध�तृ&�'@�भू, प�वCपवCतृनतृCन', यथौ� �म्ञ्ज�' स्वप्न, स्वसिशर�प्रत्तिवकतृCन',
सिम्थ्य8व8वसिम्य' प्र�ढा� भ्र�क्षिन्तृर�तृतृरूत्तिपण�। (41.53)   
Just like the delusion of hundred years occurs in a moment of dream; 
just like the conception of ‘life and again the death’ in imagination; 
like the solid walls perceived in the illusory worlds;
like seeing the movement of trees and mountains when travelling by boat; 
like the ‘dance of the mountain’ when the elements in it dissolve off; 
like the actual experience of slicing of one’s own head in the dream; 
all these appearances (of people and objects) extending all around us as the world, is a deep-rooted delusion 
only.

वस्तृ&तृस्तृ& न ज�तृ�ऽसि� न म्�तृ�ऽसि� कर्दे�चन श&द्धत्तिवज्ञ�नरूपस्त्व' श�न्तृ आत्म्सिन सितृष्टोसि�। (41.54)  
Actually you never were born, never died also. You are of the nature of Pure Knowledge.
You exist as your own Tranquil Self. (You are the ‘Brahman reality’ in essence.)

पश्य��व8तृर्देक्षिखेलो' न च पश्यसि� दिकञ्चन, �व�Cत्म्कतृय� सिनत्य' प्रकचस्य�त्म्न�त्म्सिन,
म्ह�म्क्षिणरिरव�र्दे�र आलो�क इव भू�स्वर�। 
You see all this (as a Jeeva) as it were, yet you do not see it really (as the Brahman).
You shine as the essence of all the beings always in your own Self by your own Self.
You are a generous giver like the ‘MahaaMani’ (wish fulfilling gem)! 
(You produce the worlds you desire.) 
You shine like the Sun in revealing the worlds.

वस्तृ&तृस्तृ& न भू�प�ठंसिम्र्दे', न च भूव�नय', न च,म्, सिगरय� ग्रा�म्�, न च8तृ,, न च व8 वयम् �। 
But actually there is no country as the pedestal of Earth; and you are not this (Vidooratha’s form) 
(or any other form)! The hills here do not exist; nor the villages, nor all these people; not even us.

[Actually we all are standing in the empty space of GiriGraama house only. The sense perceptions of this world are blocking 
the sense perceptions of that world; like pictures that are over-written on each other.]
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सिगरिरग्रा�म्कत्तिवप्रस्य म्ण्डप�क�शक,  दिकलो तृल्लो�लो�भूतृ�Cर्दे�र�sय' जगर्दे�भू�सितृ भू�स्वरम् �,
तृR लो�लो�र�जध�न� म्ण्डप�म्क्षिण्डतृ�क� सितृ� भू�सितृ, तृस्य�र्देर, व्य�क्षिम्न तृर्दे,व' त्तिवदिर्देतृ' जगतृ �,
तृक्षिस्म्ञ्जगसितृ ग,ह,ऽन्तृयCक्षिस्म्न्वयसिम्ह क्षिस्थौतृ��। (41.55) to (41.59) 
In that ‘dome of space of the Brahmin’, in that ‘GiriGraama village’, the ‘world of Leelaa and her 
husband’ shine!
There (in ‘that GiriGraama village’) itself, is the capital city of queen Leelaa and the body of Padma
kept decorated inside the dome of the harem.
In that ‘house-space (of Vasishta)’ alone, all these worlds are cognized.
In ‘that world’ inside ‘that house’, we are standing in ‘this world’, ‘here’.

[Or we have to imagine that we are standing there. Even Vasishta’s world is sheer emptiness alone!
All these world-domes are inside the empty expanse of Chit-dome, the awareness state.]

एव' तृ,ष�' म्ण्डप�न�' व्य�म्�व्य�म्8व सिनम्Cलोम् �।
In this manner, the ‘expanse of those domes’ (three worlds) is the taintless ‘non-expanse of Brahman’.

[People of one world do not see the other worlds that exist in the same emptiness. Though the space around you might 
be teeming with people and objects, each world-people are unaware of the other worlds. 
Each group of minds perceives one particular set of sense perceptions only; and cannot know of the ‘other world perceptions’ 
belonging to the senses of other groups of minds.
All these worlds of all the people which are beyond numbers exist in the spaceless timeless awareness state of Brahman.]

तृथौ8व म्ण्डप,ष्वक्षिस्तृ न म्हT न च प�न' न वन�सिन न श8लो(घ� न म्,घ�रिरर्देणCव��।
क, वलो' तृR सिन�श�न्य, त्तिवहरक्षिन्तृ ग�ह, जन�� न पश्यक्षिन्तृ जन� न�त्तिप प�सिथौCव� न च भू�धर��।  
There are no countries or cities in those domes; no forests, no groups of hills; no clouds, no streams,
no oceans. The people move about in just the empty expanse of that house!
Actually they do not see people or kings or mountains.

त्तिवर्दे�रथौ उव�च
Vidooratha spoke

(Vidooratha gets a doubt. What about all the people seen in the world here? Are they his own imaginations or are they 
real and independently existing by their own ‘Vaasanaa fulfilment states’?)

एव' च,�त्कथौ' र्दे,त्तिव म्म्,ह�न&चर� इम्, �'पन्न� आत्म्न� �क्षिन्तृ तृ, दिकम्�त्म्सिन न�ऽथौव�।  
जगत्स्वप्न�थौCव^�सितृ तृस्य स्वप्ननर�र्देय� कथौम्�त्म्सिन �त्य�� स्य&नC व,सितृ म्, वर्दे।
If that is so, Devi, do these followers of mine who live here exist in my own mind or differently? 
If the world shines like a dream, how do the people seen in the dream exist as real? 
Or are they not real?  

श्रा� �रस्वत्य&व�च
Sarasvati spoke

[What is real or unreal? What is ‘many or one’?]

र�जक्षिन्वदिर्देतृव,द्यो,ष& श&द्धब�ध8करूत्तिपष& न दिकक्षिन्चर्दे,तृद्�द्र�प' सिचद्व्य�म्�त्म्�& ज�गतृम् �।  
Raajan! Not a trace of this unreal thing called ‘Jagat’ exists in those who have known the Supreme, 
who are of the form of pure knowledge, who are of the nature of the ‘Conscious emptiness’.
श&द्धब�धत्म्न� भू�सितृ क& तृ� न�म् जगद्भ्रम्�।  (41.60) to (41.65) 
When knowledge alone shines, where exists the delusion of the world?
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रज्ज्व�' �पCभ्रम्, श�न्तृ, प&न� �पCभ्रम्� क& तृ�, अ�^�व, परिरज्ञ�तृ, क& तृ� ��� जगद्भ्रम्,, 
परिरज्ञ�तृ, म्�गजलो, प&नजCलोम्सितृ� क& तृ�, स्वप्नक�लो, परिरज्ञ�तृ, स्व, स्वप्नम्रण' क& तृ�।
If once you know that there is no snake but only a rope, then how can you get again fooled by the idea 
of the snake? 
Once the unreal nature of the world is known, what reality can be attributed to the world?
Once the nature of the mirage is understood, how can you get fooled by the waters of the mirage?
Once you wake up from the dream, how can the death in the dream be real?

स्वस्वप्न, स्वप्नम्�सितृभू�रम्�तृस्य8व ज�यतृ,। (41.66,67)  
The death in the dream-state is like the (false) fear as if, felt by the non-dying one.

ब&द्धस्य श&द्धस्य शरन्नभू�श्रा�� स्वच्छे�वर्दे�तृ�सितृतृतृ�शयस्य
अह' जगच्च,सितृ क& शब्र्देक�थौg न वस्तृ&तृ� ��ऽङ्ग दिह व�सिचक'  तृतृ �। (41.68)   
The one who has ‘awakened to the Truth’ -  is like the ‘beautiful autumn sky that is freed of all the 
clouds’; is pure at heart (freed of all the wants); shines white by the fulfilled state of Aatman, 
and his mind spreads out beyond the ordinary perception level.
Anga (Dear child)! For such a one, all these words ‘I’, ‘Jagat’ etc are just meaningless sounds; 
they do not exist in reality. They are just words used in conversations as denotations for unreal 
appearances. (They are just varied sound-modifications that rise from the throat and are useful only in the day to day 
conversations, and are not real actually.)

[      �ाचारम्भणं वि�कारो नामधेयं मृत्ति'केत्ये� �त्यम् -  शु्रवित
All the sounds as the names that refer to pots jugs etc made of clay are just sound-modifications only; the clay, the 
nameless one alone is the Truth actually.]

[Vidooratha’s question is based on the fact that he thinks that he is a real person in his dream of the world; and all the others 
are his dream-produced characters and so are unreal. Jnapti explains to him, that even he also is an unreal character, and is 
non-existent as any name and form. 
His question is baseless, like a ghost asking whether other ghosts seen by it are really existent. 
The ‘entire Jagat with its countless world-appearances’ is a mass production of sense patterns or agitations only. 
No name and form has any reality.]

 व�ल्म्�दिकरुव�च  
Vaalmiki spoke

इत्य&क्तुंवत्यथौ म्&न( दिर्देव�� जग�म् ��य'तृन�य त्तिवधय,ऽस्तृसिम्न� जग�म्
स्न�तृ&' �भू� क� तृनम्स्करण� जग�म् श्य�म्�@य, रत्तिवकर8श्च �ह�जग�म्॥ 

As the Sage was speaking words profound with knowledge, the day ended; 
the people in the court saluted the Sage and left to attend to their evening duties of bath etc;

 they returned again with the Sun’s rays.


