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afasaa

Vasishta spoke

AT giaEAéed): I g dodeggdieaaaudeieiyeey
PIAAHTHTIHGHACRAR IcuHTde fAeTefegUererigar=

AT fagdeanides Faded aafda Pool UAREFSTH| (41.03)

As those two goddesses entered, the abode of the King Padma (of previous existence, now as king Vidooratha)
immediately became beautiful with its whole inside filled with white light as if by the rise of two moons,
filled with caressing soft pure winds carrying the fragrance of Mandaara flowers; by their presence,

the inner hall where the king and others were sleeping was now like the Indra’s garden of prosperity;
freed of all ailments and pains; like the forest in bloom in the spring season; like the lotus opening its
petals in the early morning.

aacEvqY: RIfaTeeide: Jgredisat g ISNTETT samd:| (41.04)

Due to the luster emanating from their bodies, like the cool rays oozing from the moon, the King felt
happy as if sprinkled by the nectar drops; and woke up.

HEAGIOHTed T GeATTERIGT FIYSIGY degiadagaiaaliaasd| (41.05)

He saw the two divine damsels seated on two thrones, like two moons rising on the two peaks of Meru
Mountains.

faaufda aRecy @ RAIfATHEaT Fu: saedt aeswida TharerR:| (41.06)

That King pondered for a minute silently and feeling surprised, got up from his bed, like ‘Lord Vishnu
adorned with mace and the discus’ getting out of the ‘Aadishesha’ serpent-bed.

TRAATHATA TTHATCITRIRIFR: JOUTER Sdlched STUTE Ao | (41.07)

Hurriedly adjusting his garments and flower garlands properly, he himself like a carrier of flowers
(servant), brought a handful of flowers from the basket of flowers kept in the worship-altar.

SUYTAVCRREATETT UCHADICTd TEUHaAl HFA! HcdardeAreTd:
ST e RAcTCTEG URITRTH el AeITedRdANAGIauRIaua”| (41.09)

Seated in the ‘lotus posture’ on the bare ground, with bent head, he said; “Salutations hey divine ladies!
You both are the (cooling) moonlight for the faults burning up a person in bad times.
You both are the (blazing) sunlight in dispelling the darkness both inside and outside.”

TARFCAfd ISl Uledl: HgATsSli gl faenfdd: ufi=an: wrRRal (41.10)

After reciting the hymn, he offered the handful of flowers at their feet, like the blossomed tree on
the lake-bank drops its flowers on the two lotuses in the lake.

e HUSTATY I AT dAHE T Hhodd TEIAT] (41.11)

The ‘Supreme Goddess Sarasvati’ willed the minister sleeping next to him to wake up, so that he could

inform Leelaa about the kings’ birth.

[This world of Vidooratha was not an instant dream experience; but he was really existing there as a king, born in the dynasty
of Ikshvaaku and had been living there for many years passing through moment to moment of that life-time.

He had his own memories about his life there. He did not remember anything about his previous life of Padma.

He was a new person with a new identity here. To explain this to Leelaa, Jnapti wills that the minister should wake up and
inform Leelaa bout the king’s ancestors and their names. ]

UGEITEE! Toedl YuiEy HgASIel adl: UGy Hcded faaer quar ad:| (41.12)

He woke up and saw the two divine ladies; saluted them both; offered handful of flowers at their feet;
and came in front of them with his head bent.

3ard &Y, “¢ Uslehtcd HET Gcd: Pal 3¢ S’ Sid Yol H Al arrgAsdd] (41.13)
The Goddess said, ‘Hey King! Who are you, whose son are you, when were you born here?’

Hearing this, the minister spoke.
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THE MINISTER EXPLAINS VIDOORATHA'S ROYAL LINEAGE

“et, FEATARIST HIIRTT TcqL: I AFATH dfee AT Aed AT | (41.14)
FrAfgaagpaedt I Tefaarad: NAlcPeetdl AH areoraIGdEaea:| (41.15)
TEITffeegdea: QAT HeRUTfdNe:, T8 fOARY: QEaeaesd Gl ey,

ae T ey QIeaed Ae’Yy: Go:, T8 HEAY: TIEAET QA ATRY:,
I TISURY: QAEAET Al AHRY:, FTATACTIETET GF: QUITHeIDIA:| (41.18)

“Hey Goddesses, it is by your Grace alone that I am able to speak in the benign presence like yours!
Then please be kind to listen to the birth-history of my Lord!

There existed a king of noble characters, lotus eyed and born in the dynasty of Ikshvaaku, named
Kundaratha who sheltered the Earth under the shade of his mighty arms.

His son was named Bhadraratha, with the face like the moon.

His son was Vishvaratha. His son was Brhadratha. His son was Sindhuratha. His son was Shailaratha.
His son was Kaamaratha. His son was Mahaaratha. His son was Vishnuratha. His son was Nabhoratha.
This, our Lord of wholly taintless form, is his son.

HHAAYRAST: &RIGHIT TegAT: FAely: UIAEARTIQY sfd d:1 (41.19)

The people are filled with nectar as by the moon rising on the milk ocean.

He is named as Vidooratha by the great men of excellent merits.

(The people are already endowed with virtuous characters and are like the waters of the milky ocean. Vidooratha’s birth added
the shine to the ocean by its luster, and they became more virtuous like the milky ocean becoming nectar by the rise of the
moon).

STl AT Gl vl 9 garoR:, g ey acdl IeF ad Id:| (41.20)
UredcAy qUIs ad:uifa aaid:|
He was born of Mother Sumitraa, like another Guha born of Gauri. His father (who was filled with dispassion

towards the worldly life), gave off the kingdom to him when he was ten years old and went away to the forest.
From then onwards he has been ruling the kingdom righteously.

HIATTTHITH il FepelgH Gedl ey el I EITIestel
g gguTden fagyy sfa Ad: 31 FeATAIGT W urdedi aTd:" |

The tree of his merits has fructified today by your arrival, since hundreds of pain filled penance and
austerities cannot bestow the vision of you like this. In this manner, this king is well-known as
Vidooratha. Today by your grace he has attained the most sanctified state”.

gcgeFeal HIEYA quoll AFCAUIITAY U1 Ppd>aiall AdHE TGUHASTA
e [addhd qdaafAfa a3 agedr H{fe ueuel d o1 EIEadT|

Having said these words, as the minister stood there silently; and as the king also remained seated on

the ground in the lotus posture, his hands folded and head bent; ‘O king, remember with discrimination
all that happened in the past birth’; so saying herself, Sarasvati placed her hand on his head.

AT TE TAT AT &TAI G T ggd AraeariicdsHad
AR gdgdledded: Tgfea FEua| (41.21)to (41.26)

Then, the dark delusion in the heart of Padma disappeared, and by the touch of the Goddess, his heart
(mind) opened up fully. He remembered all that happened in his past life as it shone forth.

The e lodcd oelideliidiiead wcdl Uaqaled oiemared [asfFnd 3cdlged
JHATAIGE AT Farofd JaraicAfa- “HaRT g0 ARYATIAT TR JHGA GeAIRE AATYAT”|

Remembering the story of his past life by the grace of Jnapti, where ‘his own body and the entire

kingdom ruled by him’(Aikaraajyam) were left back, and where he had led a happy life with Leelaa;
he felt as if he was drowning in the ocean.




He said to himself, ‘Ah! This worldly existence is pervaded with delusion!

By the Grace of the two Goddesses I have understood everything now!’
(He also understood that he had died as Padma on that night only; but had passed many years as a king here, in this
world, within a single night of his previous life.)

The king spoke

¢ ¢t fonfdieg ard Gadsh FAET A Tdadg S aar auifor wafa:

TIFIABBIAOT T UTUATHAT TAAH dled ArRvd @ TeyuReocs |

O Goddesses, what is this amazing fact that I have been dead only for a day, and already seventy years
have passed for me born here!

I do vividly remember many actions here, I remember my great grandfather, I remember my childhood,
my youth, my friends, and all my relatives and others who lived with me here.

sIfaeara
Jnapti spoke

[The time-factor of three lives is like this:

In the eight days after the death of the Brahmin, King Padma had lived many years and died; and in the very same night
of his death as Padma, he had experienced many years of life as Vidooratha.

That means, all this is happening in the house-space of the Brahmin only, within the eight days after his death.

How can eight days of GiriGraama world equal to many years of Padma, and one night of Padma equal to many years of
Vidooratha?]

TS TAATTHCHTOT: HHAH, dfeHceliblearsdld, dieded A, dieded g,
AT AT T, 3T dET IREIeadcdida-dg fha RYUd, AIRamasiaue

Tes=dHU HUSU:| (41.27) to (41.33)

Raajan! Immediately after the delusion of the swoon of death (as Brahmin Vasishta),

in ‘that very different world” where you had lived in the past (as BrahminVasishta),

in ‘that’ very instant, (of Brahmin Vasishta’s death),

in ‘that very house of the village’ (of BrahminVasishta),

and in ‘this very palace-space’ (of king Padma),

‘this world’ (of king Vidooratha) exists in ‘that very space of the house’ (of king Padma),

inside the ‘house of that Brahmin of GiriGraama’, which is the dome (Mandapa).

[In the GiriGraama village you died; that very instant after the swoon of death in that very house-space, you lived the life
of Padma. In the palace-space of Padma you are now living the life of Vidooratha.

The palace-space of Padma is actually inside the house-space of Brahmin Vasishta.

Brahmin Vasishta’s house space is the ‘dome’ where Padma’s world exists.

Inside Padma’s world is the “Vidooratha-world.’]

[The first half of the verse explains the time factor.

The two worlds of the two kings came into existence at the very instant of Vasishta’s death.
The second half of the verse explains the space factor.

Both the worlds of Padma and Vidooratha are contained within the house-space of Vasishta.]

TEIRIHATHTT Tcdeh T SITge fehel STEIUTagledoiiaed HGUITEI: | (41.34)

In ‘that space’ (of Brahmin Vasishta’s house), this ‘world-house’ (of Vidooratha) exists as a ‘different world’.
You are actually that Jeeva who lived in the Brahmin’s house and worshipped me.

SECHGE: I I}
There itself, his (Brahmin Vasishta’s) world is still there; (That world is still continuing as before.)

dfFA= foher AVSY TEAT T T[EIIedRE HARAVSHA| (41.35)

in that very ‘Mandapa (dome of Creation)’, inside that very house of his, is this ‘sphere of this world’.




dAdE d9 I[E EATARFHAIIH |
In there alone (in the GiriGraama-world) where all these churning processes started, stays ‘this house
of yours’.

d3g Idfl da fAdAemerifasde afasafde Srd caaerRyATdaH|

There alone inside your ‘taintless Mind’ that is taintless like the sky (as Chit-essence), all this delusion

of the life-activities made their appearance.

[All our perceptions of the world are nothing but ideas presented by the brain. There is no way to check out the truth or
untruth of these ideas. We trust our memories and ideas alone, as our reality of the world.

At one instant itself, so many memories can be produced in the mind.

There need not be any passage of time or movement from world to world. ]

JYE ATH A oA dVEAPHol AHA Ve, Td H QA ieTrster:,

STTls AN dTell GRavE, # ar uRenfSaite ard 38 TsAsiAR= a7,

dar effasd Pear, pear TsadAmvss, FAfRATE: ai: renfd ageery,
JATRIARhATAT U UTelId: US:, IId: FAEIS AA auifor gafd:,

56 WA U A GRUIATE:, I§ PcdeArdl IRARAIATEA,

gH ¢l e U AHA, GEAFETE, QAT A UIeoled qddn: EaHHifed,
HAAIATIRDT A TAEHTAVE, & Saddl gdl Heoredd faarad,

galdl papcdIsiEA, ATAISTEA ITTEAT:, AFATH aRFAITH gE@aAra T dad# |,
AT sfedaiaar YREHAT ATFTTRIATRISAT TABIeTTRT|

(This is how you as Vidooratha entertain the ideas and memories of this world).

“This is where I was born; I belong to the Ikshvaaku dynasty; these named so and so are my great great
grandfathers. I was born; I was a small kid of ten years when my father left to become a recluse and
consecrated me on the throne. Then I conquered all the lands around my country and became victorious.
I rule this Earth along with my people and ministers.

As I ruled this country righteously performing sacrifices and rituals as prescribed by the scriptures,
seventy years passed for me!The army of the enemy is attacking me now in the terrible battlefield.

I have fought throughout the day and have come back to my house now as usual.

These two Goddesses have arrived here; I will worship them.

These Goddesses will be pleased by my worship and grant me my wishes.

One of these divine ladies is giving me knowledge of the past-world memories, like the sunlight opening
up the lotus flower. Now I feel fulfilment in life; now all my doubts are cleared; my mind is now
peaceful! I will be completely free now; happiness alone is left back for me.’

In this manner spreads out your delusion in all its grandeur, filled with varieties of ideas, with ourselves
appearing from another world.

AT Pl cd AAAFINT: QU dea gafior § FadAaiedn gfhe,
ThIATIAT AT cTFedl &l JAT Q| (41.36) to (41.47)

At that very instant when you attained the death-state in your previous life (as Padma), at that very
moment itself, this world- appearance rose in your mind, like jumping from a previous whirlpool to

another.
[At the very instance of Vasishta’s death, all the ideas connected to Padma’s life appeared instantly as if really experienced,
and at the very death-instance of Padma, again another set of ideas appeared as the Vidooratha’s world.]

favea adame, Acuareedda 7, adcaa gl IATd: Tadd (T Ra) (41.48)

The river flows very fast; the flow of the mind also is fast.
Like the circular patterns ‘each rising from within in the same point in the water’ overlap each other,
the mind also creates worlds which overlap the previous one.




[Same types of worlds are not always the rule. Any world, any identity, any random world experience can rise up newly
which has no memory impressions of the previous life. In this world however, Padma was experiencing a similar type
of world as the previous one; even his wife here had the image of the previous Leelaa. ]

pered TN T ada|

Sometime there may not be any continuity of the worlds.
different world may rise altogether unconnected to previous existences.

dfeaeaidegd d ufdeagueTasAl (41.49)

In that very instant of death (of Vasishta), these entire world appearances occurred for you!

UdsaleHagy FRgrer: Fufead|

All these unreal network of narratives exist by the light of the ‘Chit-Sun’, the awareness principle.

YT TIAHGIse: HACHRATHH:, YT HehoUldA0) Shael FOT g,
TAT TeTIAIR FSAAVSAIGH, TAT AAAHGH JaTaIdIU,

TAT FTIUTTHENH qAUddeAced, JAT FHAZH TaCel TR deheid,
reddafey orer snfeataawoft| (41.53)

Just like the delusion of hundred years occurs in a moment of dream;

just like the conception of ‘life and again the death’ in imagination;

like the solid walls perceived in the illusory worlds;

like seeing the movement of trees and mountains when travelling by boat;

like the ‘dance of the mountain’ when the elements in it dissolve off;

like the actual experience of slicing of one’s own head in the dream;

all these appearances (of people and objects) extending all around us as the world, is a deep-rooted delusion
only.

TEJAE o SAIsf & FASTA deraa Ygfaaasused e 3ncAfa el (41.54)

Actually you never were born, never died also. You are of the nature of Pure Knowledge.
You exist as your own Tranquil Self. (You are the ‘Brahman reality’ in essence.)

TRIMdTET@e F T Uy fohsue, Gaicahaar Ay yrasacadacaAa,

ATATOIRAIGR 37Telleh 3T AR |

You see all this (as a Jeeva) as it were, yet you do not see it really (as the Brahman).
You shine as the essence of all the beings always in your own Self by your own Self.

You are a generous giver like the ‘MahaaMani’ (wish fulfilling gem)!
(You produce the worlds you desire.)

You shine like the Sun in revealing the worlds.

TEJAE] F HUSTAE, d T HIAG, J IH TRAT JAT, T IQ, 9 T & 9|
But actually there is no country as the pedestal of Earth; and you are not this (Vidooratha’s form)
(or any other form)! The hills here do not exist; nor the villages, nor all these people; not even us.

[Actually we all are standing in the empty space of GiriGraama house only. The sense perceptions of this world are blocking
the sense perceptions of that world; like pictures that are over-written on each other.]



fRamaAsiaTer AusurdRRs i declenddanTsd SaeraTfa HIEas,
dResorafa MeseadRaaafde Budn| (41.55) to (41.59)

In that ‘dome of space of the Brahmin’, in that ‘GiriGraama village’, the ‘world of Leelaa and her
husband’ shine!

There (in ‘that GiriGraama village’) itself, is the capital city of queen Leelaa and the body of Padma
kept decorated inside the dome of the harem.

In that ‘house-space (of Vasishta)’ alone, all these worlds are cognized.

In ‘that world’ inside ‘that house’, we are standing in ‘this world’, ‘here’.

[Or we have to imagine that we are standing there. Even Vasishta’s world is sheer emptiness alone!
All these world-domes are inside the empty expanse of Chit-dome, the awareness state.]

T AN AUSUTAT S AT AT FATera|
In this manner, the ‘expanse of those domes’ (three worlds) is the taintless ‘non-expanse of Brahman’.

[People of one world do not see the other worlds that exist in the same emptiness. Though the space around you might

be teeming with people and objects, each world-people are unaware of the other worlds.

Each group of minds perceives one particular set of sense perceptions only; and cannot know of the ‘other world perceptions’
belonging to the senses of other groups of minds.

All these worlds of all the people which are beyond numbers exist in the spaceless timeless awareness state of Brahman. ]

dda AustsafEa F FE F T udd J garfa F deiter F FuaReviar: |
had a7 ey ORfed ¢ S J wafed S a1y orfdar a 9 R
There are no countries or cities in those domes; no forests, no groups of hills; no clouds, no streams,

no oceans. The people move about in just the empty expanse of that house!
Actually they do not see people or kings or mountains.

faezy sara

Vidooratha spoke

(Vidooratha gets a doubt. What about all the people seen in the world here? Are they his own imaginations or are they
real and independently existing by their own ‘Vaasanaa fulfilment states’?)

Td Idcehd ¢fd ARTIIRT 3H HUee cAA Hied I RhaAreafa Avsyan]

STFatATdagId a8 TIANRIGT: HIACH Fca: T dfd A gl

If that is so, Devi, do these followers of mine who live here exist in my own mind or differently?
If the world shines like a dream, how do the people seen in the dream exist as real?

Or are they not real?

A TEIgArd

Sarasvati spoke

[What is real or unreal? What is ‘many or one’?]

Tolfedicdddy AEardehsty o fhfeaddedgy ecaldAcAy SHrd# |
Raajan! Not a trace of this unreal thing called ‘Jagat’ exists in those who have known the Supreme,
who are of the form of pure knowledge, who are of the nature of the ‘Conscious emptiness’.

YGAIHAT AT Fell ATH SIGHHA: | (41.60) to (41.65)

When knowledge alone shines, where exists the delusion of the world?




{oodl HUHA AMed Ged: HUHHA: Pol:, HGI TR Hd: HAT STIGHA,

RS HIST GASToATd: Pd:, Fatadial TREATT ¥ FAAAITT P |

If once you know that there is no snake but only a rope, then how can you get again fooled by the idea
of the snake?

Once the unreal nature of the world is known, what reality can be attributed to the world?

Once the nature of the mirage is understood, how can you get fooled by the waters of the mirage?
Once you wake up from the dream, how can the death in the dream be real?

TIEICA FICAHAHRATENT SIA| (41.66,67)

The death in the dream-state is like the (false) fear as if, felt by the non-dying one.

& Y& AW AT TITSAGIANAATIIE
37§ STedfd gRreeemdl F aedd: Hisgar fe arfad dd| (41.68)

The one who has ‘awakened to the Truth’ - is like the ‘beautiful autumn sky that is freed of all the
clouds’; is pure at heart (freed of all the wants); shines white by the fulfilled state of Aatman,

and his mind spreads out beyond the ordinary perception level.

Anga (Dear child)! For such a one, all these words ‘I’, ‘Jagat’ etc are just meaningless sounds;

they do not exist in reality. They are just words used in conversations as denotations for unreal

appearances. (They are just varied sound-modifications that rise from the throat and are useful only in the day to day
conversations, and are not real actually.)

(ARl fAeRT e gRichadd a9 - gfd
All the sounds as the names that refer to pots jugs etc made of clay are just sound-modifications only; the clay, the
nameless one alone is the Truth actually.]

[Vidooratha’s question is based on the fact that he thinks that he is a real person in his dream of the world; and all the others
are his dream-produced characters and so are unreal. Jnapti explains to him, that even he also is an unreal character, and is
non-existent as any name and form.

His question is baseless, like a ghost asking whether other ghosts seen by it are really existent.

The ‘entire Jagat with its countless world-appearances’ is a mass production of sense patterns or agitations only.

No name and form has any reality.]

dTedfehedTd
Vaalmiki spoke

Scghacay HaAl f&aal SmH IRbaAT [AudsEd i SomH

A FHT PAAHEDIUN ST ATATET IqepyT Fererona ||

As the Sage was speaking words profound with knowledge, the day ended;
the people in the court saluted the Sage and left to attend to their evening duties of bath etc;
they returned again with the Sun’s rays.




