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  वसि�ष्टो�व�च
Vasishta spoke

DOME OF VIDOORATHA-WORLD

LEELAA AND JNAPTI RETURN TO LEELAA’S WORLD
[Even after their long journey across the space (as space-forms), and the wanderings in GiriGraama, no time-span had passed 
in this world of Leelaa. Leelaa’s body was sitting motionless absorbed in contemplation next to the king Padma’s dead body 
as before; and no time had passed at all after that moment of contemplation-practice of Leelaa.
This world-time of Leelaa was not disturbed by that world-time of Arundhati.]

एवम्�कलयन्त्य� तृ� सि�र्ग�त्य जर्गतृ� सि�ज�तृ � अन्तृ"प#र$ ददृशतृ#: झटि+त्य�व त्तिवसि�र्ग�तृ� 
स्थि-.तृप#ष्पभर�प1ण�म्हा�र�जम्हा�शव$ शवप�र्श्वो4पत्तिवष्टो�न्तृस्थि5�ल�ल�शर6रक$   
घ�र�त्ति8तृय�ल्प�ल्पम्हा�सि�द्रा�ज��क# ल$ धू1पचन्द�कप1�रक# ङ्क# म्�म्�दम्न्.रम् �। (31.03)    
Thus conversing happily with each other, they both came out of their world (of Arundhati), and ‘saw’ - 
the harem as if they had left it just an instant back; the undecayed dead body of the great king covered 
with flowers; the body of Leelaa sitting next to the dead body, absorbed in contemplation; all the people 
fast asleep because of the dark dense night; the mixed fragrance of incense sticks, sandalwood, camphor, 
saffron spread all over the hall.

LEELAA WANTS TO VISIT THE NEXT WORLD OF KING PADMA

तृम्�ल�क्य�पर$ भतृ#�" �$��र$ र्गन्तृ#म्�दृतृ� पप�तृ ल�ल� �$कल्पद�हा���8?व 
तृन्�भ" त्तिवव�श भतृ#�" �$कल्प�$��र$ टिक$ सिचद�तृतृम् �।  
Having seen the dead body of this husband (Padma), Leelaa was eager to visit the other world of her 
husband; and, with her conceived body that was made of space, she immediately descended down
into that sky of the other world; she entered the world that had been conceived by her husband, 
which lay spread out just a little in front of her (in the empty space of the harem bedroom).

AGAIN AS THE SPACE-FORM SHE JOURNEYS ACROSS THE SPACE

�$��र�वरण$ सिभत्व�, सिभत्व� ब्रह्मा�ण्डकप�र$, प्र�प ��धूE तृय� द�व्य�, 
प#�र�वरण�स्थिन्वतृ$ ब्रह्मा�ण्डम्ण्डप$ -फा�रम् �। 
By breaking through many layers of worlds again and again of the ‘great cosmic hollow’, she along 
with the Goddess, entered again a ‘cosmic dome’ spread out in front of her with many more layers.

[The other world of Padma was more Vaasanaa-bound and based on ignorance only; and so the space was like a moist 
mire (of worldly thoughts) covered by the clouds (of desires).]

तृ$ प्रत्तिवश्य तृ.� जव�त्ददश� भतृ#�" �$कल्पजर्गज्ज$बा�लपल्वल$ 
सि�म्हा6व श?लक# हार$ तृम्� जलदपस्थिङ्कलम् �। (31.07) 
Like a female lion entering a dark cave, she quickly entered inside (that Creation), and saw the deep mire 
of the conceived world of her husband, the dark turbid mire of turbulent clouds.

द�व्य� त्तिवत्तिवशतृ#-तृ�� व्य�म् व्य�म्�स्थित्म्क�  जर्गत्ब्रह्मा�ण्ड�ऽन्तृय�.� पक्व$ म्�द#त्तिबाल्व$ त्तिपप�सिलक� । (31.08)  
The two ladies, with forms made of the empty space, entered that (next) world made of empty space 
that was inside the Brahmaanda, like two ants entering the soft ripe Bilva fruit (with ease).

तृ8 ल�क�न्तृर�ण्यद्रा6�न्तृरिरक्षम्तृ�त्य तृ� प्र�प#भ1�तृल$ श?लम्ण्डल�$भ�सिधू�$क# ल$  
म्�रुण�ल$क� तृ$ जम्बा1द्वी6प$ �वदल�दर$ र्गत्व�. भ�रतृ� वर्षेR ल�ल���.-य म्ण्डलम् �। (31.10)  
Then the two Goddesses crossed over other worlds, mountains and skies of that universe; and descended 
down to the sphere of Earth filled with hills and oceans. 



4

They then entered the sphere of Leelaa’s husband in BhaarataVarsha, inside the Jamboo Dveepa 
that was with nine divisions and was adorned by Meru Mountain.

(It was another copy of the same world as Padma’s.
All the three worlds had their own Bharata Varsha, Jamboo Dveepa and the Meru Mountain, in all completeness.)

ANOTHER STORY OF ANOTHER KING WAS GOING ON THERE
[When Leelaa had visited that world a few minutes back, the king named Vidooratha was just the crown prince aged sixteen; 
however in this next visit of Leelaa, he is already some seventy years old and is in the midst of a battle with an enemy king 
named Sindhu. It was the same night of Padma’s death in Leelaa’ world; but here, many years had passed already. 
Leelaa had no more apprehension connected to any life-story of any world of her husband. 
Her mind was now full of curiosity about the wonders of the perceived worlds; and she just saw everything from the witness 
state only. She just wanted to understand the mystery of Creation with the help of Jnapti.]

BATTLE-SCENE

एतृस्थि-म्न्�न्तृर� तृस्थि-म्न्म्ण्डल� म्स्थिण्डतृ�व�� चक्रे� ऽव-कन्द�$ कस्थि5त्��म्न्तृ�टिद्राक्तभ1सिम्प"। (31.11) 
Meanwhile, in that circle of Creation, the adornment of Earth, some subordinate King (Sindhu) desiring 
to expand his land had made an attack (on Vidooratha’s kingdom). 
तृ�� �$ग्रा�म्�$रम्भ� प्र�क्ष�.E �म्#प�र्गतृ?" 8?ल�क्यभ1तृ?-तृद्व्य�म् बाभ1व�त्यन्तृ�$क+म् �। (31.12) 
The sky above was highly crowded by the residents of the three worlds who had assembled there 
to observe the proceedings of the battle.
अशस्थिङ्कतृ�र्गतृ� तृ�� द�व्य� ददृशतृ#��भ" �भ5रर्गण�क्रे�न्तृम्$बा#द?रिरव म्�सिलतृ$ 
सि�द्धच�रणर्गन्धूव�र्गणत्तिवद्या�धूर�स्थिन्वतृम् �। (31.13,14) 
The two goddesses, entertaining no anxiety or apprehension, saw the sky crowded with various types 
of sky-dwellers, as if adorned by the clouds, and also filled with groups of Siddhas, celestial singers, 
Gandharvas and Vidyaadharas.

(Vasishta next describes in detail the battle scene to Rama who shows interest in the proceedings of the battle. 
The verses from 14 to 36 that describe the battle and weaponry of those times, are not included here.)

(32.01) to (32.28) is one single sentence 

LEELAA OBSERVES THE BATTLE-SCENE FROM THE SKY

अ. व�रवर�त्कण्ठ��त्यदप्�रसि� स्थि-.तृ� ल�ल�वल�कय�म्�� व्य�स्थिम्� त्तिवद्या�स्थिन्वतृ�व�� (32.01)  
Even as the dancing divine damsels waited eagerly for the bravest soldier (who may die at any moment and 
thus gain merit), Leelaa along with Jnapti remained in the sky and observed the proceedings of the battle;
-वर�ष्ट्रम्ण्डल� भतृ��प�सिलतृ� बालम्�सिलतृ� 
‘in that country that was ruled by her husband (Padma’s next incarnation) and garlanded by armies’; 
कस्थि-म्स्थिन्5टिद्वीतृतृ�रण्य� टिद्वीतृ�य�क�शभ�र्षेण� (32.02)
at some huge forest-land, terrifying like the appearance of another sky (of armies);
����टिद्वीतृयम्क्ष#ब्धू$ ��म्य�स्थिब्धूटिद्वीतृय�पम्$ म्हा�र$भघ�$ म्�$ स्थि-.तृ$ र�जद्वीय�स्थिन्वतृम् �, (32.03)

य#द्ध�ज्ज$ �#�न्�द्धसिम्द्धम्स्थि]�सिम्व�द्भु#तृ$ प1व�प्रहा�र�$प�तृप्र�क्ष�क्ष#ब्धू�स्थिक्षलस्थिक्षतृम् � (32.04) 
where, ‘two highly agitated armies’ stood as if the calm ocean had become two-fold; densely packed for 
the great event of war; with the two angry kings facing each other in the centre of the field; ready to battle; 
well prepared; awe-inspiring like the kindled fire; the eyes of all the soldiers looking so alert and tense 
in watching who would strike first;

(Verses from 05 to 24, that describe the terrifying armies are not included here.)

अ��ककल्पकल्प�ग्रा�व�न्दसिम्व �$स्थि-.तृ$ प्रलय�सि�ल�$क्ष#ब्धूम्�क�ण�वसिम्व�स्थित्.तृम् � (32.25) 
looking as if it was a crowd of dissolution clouds gathered together (for the destruction of the world); 
terrifying like the dissolution winds; looking like a newly arisen huge ocean; 
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�द्यास्थिश्_न्�$ म्हा�म्�र�" पक्षद्वीयसिम्व -फा# रतृ � क्ष#ब्धूम्�रुतृसि�धू1�तृसिम्व कज्जलपव�तृम् � (32.26) 
looking like the two wings of Meru Mountain cut off at that moment (with all the shining weapons);
looking like a mountain of dark ink that was shaken by a heavy storm (with all its huge elephants);
प�तृ�लक# हार�त्क्ष#ब्धूम्न्धूक�रसिम्व�स्थित्.तृ$ ल�क�ल�कसिम्व�न्म्���त्यल�लल��+म् � (32.27) 
it was like the darkness which had rose out of the hollow of the nether world;
it was as if the entire mountain of Lokaaloka was dancing madly with its borders on the move;
आल�लक# न्तृलम्#�ल�सि�परर्श्वोधू�$श#श्य�म्�यम्��टिदव��तृपव�रिरप1र?" 
एक�ण�व$ भ#व�क�शसिम्व�सिचर�ण कतृ#E �म्#द्यातृम्र्ग�धूम्�न्तृप1र?"। (32.28)   
with the ‘moving clouds’ of all types of weapons Kuntala, Musala, sword, axe etc (that were flashing 
like lightning and) darkening the day as if wanting to quickly make the world into a ‘single deep ocean 
with floods of blood’.

र�म्�व�च
Rama spoke

भर्गवन्य#द्धम्�तृन्म्� �म्���� म्��]वद श्रु#सितृर�ह्ला�द्यातृ� श्रु�तृ#य�-म्�द�तृ�सिभरुत्तिक्तसिभ"। (33.01)    
Bhagavan! Tell me briefly what happened in the battle field. 
My ears long to hear such descriptions of the battle.

वसि�ष्टो�व�च
Vasishta spoke

अ. तृ8?व तृ� द�व्य� �$ग्रा�म्$ तृम्व�स्थिक्षतृ#$ त्तिवम्��� कस्थिल्पतृ� क�न्तृ� रुद्ध� रुरुहातृ#" स्थि-.र�। (33.02)  
Those two divine ladies intending to watch the battle, ascended a ‘beautiful air-vehicle stationed at 
the sky’, created by their will.
एतृस्थि-म्न्�न्तृर� तृ8 ल�ल�श" प्रसितृपक्षतृ" तृम्#त्��ढु#म्शक्त" �$म्#खव्यसितृकर� रण�  
प्रलय�ण�वकल्ल�ल इव�त्पत्य�द्भुय� भ+� जहा� ����त्तिवव सिशल�$ भ+-य�रसि� म्#द्गरम् �। (33.04)  
Leelaa’s husband (Vidooratha) meanwhile unable to face the onslaught of the enemies in the battle-field, 
rose up like the dissolution waters and hit with his mace, the enemy soldier who was trying to attack him, 
like hitting at the surface of a rock.
अ. प्रव��" प्र�भ$ प्रलय�ण�वर$हा�� ���य�" शस्त्र�म्प�तृ" टिकरन्��लत्तिवद्या#तृ"। (33.05)   
Then, like the speedy waters of dissolution, weapons started getting hurled between both the armies 
with great violence, shedding lightning-like fires.

(Verses from 06 to 20 are not included here.)
(RANDOM SAMPLE VERSES)

पतृत्�म्दम्�तृङ्र्गक$ त्तिपतृ�वhल#ठद्राय", (21)
the violent intoxicated elephants fell on the ground shaking the Earth, making the waters (of rivers and oceans)
everywhere roll hither and thither;
यन्8प�र्षे�णचक्रे�घद1रत्तिवद्रा#तृख�चर", (25)
the sky-dwellers ran away in panic from the hosts of wheels and rocks hurled by the machines;
द1र�ड्ड6�कचत्खड्र्गखण्डतृ�रटिकतृ�म्बार", (27)
the sky was filled with stars as if, by the shining metal pieces flying from the ‘dashing swords’ thrown 
far into the sky;
वज्रम्#त्तिष्टोसि�स्थिष्पष्टोत्तिपष्टो�द्भु+�ङ्क+", (39)
the armours of the soldiers were powdered by the hard punches of diamond like fists;
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��र�चवर्षे�वरव�रिरदव�रप1रम्��भ्र�$भ्रम्����कबान्धूबाहाl
कल्प�न्तृक�ल इव व�र्गत्तिववतृ�म्��म्�तृङ्र्गश?लवसिलतृ� रण�म्भ्रम्�ऽभ1तृ �। (33.47)  
the ‘headless bodies’ danced like the ‘highly excited peacocks’ due to the mad onrushing clouds 
namely the ‘crowds of brave soldiers’ raining profusely the sharp metallic arrows; mountains of 
elephants were rushing speedily encircling the place like the arrival of the ‘Dissolution Time’.  
Thus was the grandeur of the War!  
{  नाराचाः -  नरान् आचमवित – sips the blood out of humans}

[Sage Vasishta describes to Rama in detail, the battle that took place between the two armies, making Rama feel interested in 
warfare and weapons, so that he will get the desire to master all the weapons under the guidance of Sage Vishvaamitra in the 
future. Those verses are not included here.]

(Verses from - Chapter 34 (the comments of the audience at the battle), Chapter 35 ( the fierce battle that took place), 
Chapter 36, and 37 (the names of the cities that were part of the battle) are not included here.)

टिकयद�ख्य�यतृ एतृस्थिज्जह्वा�सि�चय?" टिकल�लम्�क# सिलतृ" 
व��#टिकरत्तिप वण�सियतृ#$ � �म्.4 रणवर$ र�म्। (37.59)  
Rama, how much can it be described here? Even Vaasuki (the Lord of the serpent clan) with his two thousand 
tongues is not capable of describing the great battle.

SUN SETS AFTER A FULL DAY OF BATTLE

एव�म्त्य�क# ल� य#द्ध� ��-फा�+भय�$क# ल�, (01) ख�ण�व� प1रिरतृ� हा�सितृव�न्दम्न्द�टिक��र्गण?", (04)

अष्टोभ�र्गदश�श�र्षेप्रतृ�पम्धू#र�क� सितृ शस्त्रघ�तृहातृ� व�र इव�हा-तृ�#तृ�$ यय�। (38.06)
(Sun falls down like a wounded soldier, losing all his vigour.)
In such a dreadful war filled with sounds of soldiers clashing together, even as the ocean of the sky got 
filled with Ganges Rivers of hosts of weapons (acting like huge waves), the Sun (in the form of the day) fell down 
like a brave man hit by the weapon, (and appearing red as if covered by blood), his heat (vigour) lessened, and 
his form appeared beautiful (like an wounded soldier) because of the loss of the eight parts (limbs) of the day.

(The soldiers were also exhausted after a heavy battle.)

श्रु�न्तृ�र्श्वो�भ�" प्रभ]��5 हा�सितृ�$घ�तृद6प्तय" टिदव��� �म्$ ���� यय#म्�न्दप्रतृ�पतृ�म् �। (38.07)
With the horses and elephants exhausted, with the luster of the clashing weapons shattered, the valour 
of the armies diminished along with the daylight.
अ. ����टिद��.�भ्य�$ त्तिवच�य� �हाम्स्थिन्8सिभ" द1तृ�" पर-पर$ व��� य#द्ध$ �$टिqयतृ�सिम्सितृ। (38.08)
Then the chief of the armies consulted with each other along with the ministers; and messengers were sent 
to both sides that the war should be withdrawn.
तृ8 श्रुम्वश�न्म्न्दयन्8शस्त्रपर�क्रेम्?" रण�$हारण$ क�ल� �वrर�व�रर6क� तृम् �। (38.09)
Being tired and worn out, and unable to maintain the same vigour in wielding weapons anymore, both 
the armies agreed to stop the battle at that time.
तृतृ� म्हा�र.��#ङ्र्गक� तृ#प्र�न्तृक� तृ�-पद$ बालय�र�रुहा�हा?क एक� य�धू� ध्रु#व� य.�। 
�tऽश#क$  भ्र�म्य�म्�� �व�टिदङ्]म्ण्डल� सि�तृ$ श्य�म्�व द6घ�श#द्ध�$श#$ य#द्दं$ �$टिqयतृ�सिम्सितृ। (38.10,11)
In each side of the army, a soldier climbed up to the highest part of the pillar in the huge chariot, 
like the star Dhruva (making himself visible to all and hoisting a flag). 
Each of them waved a cloth (flag) of white colour, in all the directions, that shone like a moon at night 
time; signalling the battle to be withdrawn.
तृतृ� द#न्द#भय� ��द#" प्रसितृध्वसि�तृटिदङ्]म्#ख�" म्हा�प्रलय�$श�न्तृ� प#ष्कर�वतृ�क� इव। (38.12)
Then the large kettle-drums resonated echoing in all directions, like the whirlpools in a lake after 
the dissolution was over with.
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शर�टिदहा�सितृ�रिरतृ� त्तिव-तृ�णR र्गर्ग�� स्थि-.तृ� प्रव���" �#खम्�र्गन्तृ#$ �र�" �रिरतृ� य.�। (38.13)
The ‘river of weapons’ made of arrows etc, started to fall down unobstructed in the stretching sky, 
like the rivers falling into the lake with ease.
य�धूद�द्रा#�म्�$च�र-तृ�#तृ�म्�यय� श�?" भ1कम्प�न्तृ� व�-पन्द इव�भ्र�न्तृ इव�ण�व"। (38.14)
The movement of the armies among soldiers decreased slowly, like shaking of the forest stops slowly 
at the end of the earthquake, or like the ocean remains still when the clouds are gone (in autumn).
त्तिवसि�र्ग�न्तृ#$ प्रवव�तृ� रण�द. बालद्वीय$ व�रिरप1र5तृ#टिद�क्ष# प्रलय?क�ण�व�टिदव। (38.15)
The two armies prepared themselves to get out of that war-field, like the floods from the ‘dissolution-
ocean’ receding from the four directions.

(Verses from 16 to 58  that describe the gory scenes of the battle-field are not included here.)

अ. व�र इव�रक्त" क�ल���-तृसिम्तृ� रत्तिव" अस्त्रतृ�ज" परिरम्ल��प्रतृ�प� अब्धू� �म्#स्थिwझतृ"। (39.01) 
Then as the time passed, the Sun went down like a brave soldier covered in red (as if by blood).
With his face lit by the onslaught of weapons (as the brightness of the evening-sun) and his vigour (shine) 
on the decrease, he got hurled into the ocean.

(Verses from 02 to 30  that describe the gory scenes of the battle-field at night, where the ghosts and spirits wander 
in search of the rotting flesh are not included here.)

THE KING ALSO RETURNS HOME

एव$ सि�श�चर�च�रसिचरघ�र� रण�ङ्र्गण� अहा��व ज��च�र� स्थि-.तृ� य�म्�वर�टिहातृ�
हा-तृहा�य�तृम्"त्तिपण्ड-फा# +क# ड्य� सि�श�र्ग�हा� ल�भ�च्_द�च्चलचतृ� भ1तृ�ङ्घ� प्रवल्र्गसितृ
सि�"शब्द� ध्व�न्तृ�$च�र� सि�द्रा�रुद्धकक# ब्र्गण� ल�ल�पसितृरुद�र�त्म्� टिक$ सिचस्थित्खन्�म्�� इव   
प्र�तृ"क�यE त्तिवच�य��श# म्स्थिन्8सिभम्�न्8क�त्तिवद?" द6घ�चन्द्रा�म्�क�र� शय�� टिहाम्श�तृल�   
चन्द्रा�दरसि�भ� च�रुर्ग�हा� सिशसिशरक�+र� सि�द्रा�$ म्#हा1तृ�म्र्गम्न्म्#टिद्रातृ�क्षणप#ष्कर"। (40.01) to (40.05)   
In the ‘battlefield which looked highly terrifying’-  because the ‘night-walkers namely the spirits and 
vampires’ who were like the ‘messengers of Yama’ were moving all around like the ‘people wandering 
in the day-time busy in their affairs’;
 inside the ‘house of darkness’ which was so dense as if it could be caught by the hand and was like 
a solid wall; the ‘crowds of ghosts’ were jumping around, chasing each other with their hairs flying, 
greedy for the flesh pieces;
 even as all the beings in all the directions were stopped from moving in darkness because of the sleep;
in the silent night, (back in the city, after the battle of the first day), Leelaa’s husband of noble character, slightly 
depressed as it were (by the undefeatable strength of the enemy army), discussed the morning plans with his 
ministers who had expertise in good counselling, and lay down to sleep on the ‘bed’ ‘which was shaped 
like the half moon, which was cool like the snow, which was white like the moon’s inner side, which 
was placed in the beautiful room which was cool inside’; and his lotus eyes slowly closed in deep sleep.

अ. तृ� लल�� व्य�म् तृत्परिरत्यज्य तृद्ग�हा$ रन्ध्रु?त्तिव�त्तिवशतृ#व��तृल�ख�ऽब्जम्#क# ल$ य.�। (40.06)  
Then those two ladies left the skies and entered the room through (atom-like) holes like two (thin) 
wind-streaks entering the closed lotus bud.
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र�म्�व�च
Rama spoke

टिकयन्म्�8सिम्द$ -.1ल$ शर6र$ व�स्थि]वद�$वर रन्ध्रु�ण तृन्तृ#तृ�#�� क.म्�र्श्वो�त्तिवशत्प्रभ�। (40.07)   
O Best among orators! How did this gross body of a ‘four-hand span of size’ manage to go through 
the hole with a string-like body?

वसि�ष्टो�व�च
Vasishta spoke

आसिधूभ�सितृकद�हा�ऽहासिम्सितृ य-य म्सितृभ्रम्" तृ-य���वण#रन्ध्रु�ण र्गन्तृ#$ शक्��सितृ ���घ। (40.08) 
He, who has the delusion in the mind that ‘I am the physical gross body’, cannot enter through the 
subtle atomic holes ever, Rama!
[You cannot think at this present moment that ‘you are a mind-body’ (as intellectually conceived) and pass through a 
solid object; because you are habituated by the mind till now, to believe in the solidness of the objects, including your 
own physical body. This belief cannot be removed in an instant.
As long as the conception of the body is there in the awareness of that particular mind, the body will obey the rules of 
the Creator and will remain impenetrable to other solid bodies.]

र�सिधूतृ�ऽहाम्����सितृ � म्�म्य8�सितृ य-य धू�" अ�#भ1तृ��#भवतृ� भवतृ�त्य�#भ1यतृ�। (40.09)  
‘I am blocked by this’; ‘I cannot pass through this’; he whose intellect has had experiences as such, 
expects the same and experiences the same. [Leelaa and Jnapti had no idea of the gross body at all.]

य����#भ1तृ$ प1व��धूE र्गच्_�म्�सितृ � तृस्थित्क्रेय" क.$ भवसितृ प5�धूE र्गम्��न्म्#खच�तृ�"। (40.10)  
He, (on the other hand), who has the experience in the first half part that ‘I can go (through subtle holes)’ 
(because of his identity with only the Aativaahika body), and is naturally ready to go through subtle holes, 
ever act as if the gross objects prove as hindrances to his movement? 
(Because he is habituated to Aativaahika existence only, and is not aware of the physical body at all except as another object 
of information. Leelaa on the other hand, had removed the identity with physical body when she had contemplated under the 
guidance of Jnapti.  She was identified now with the division-less space, like a wave identified with the division-less Ocean.
She was not aware of any solidity at all as some blockage against her movement.)
                                                                                                                             
�टिहा व�य1�ध्व�म्�य�सितृ ��धू� र्गच्_सितृ प�वक" य� य.?व प्रव��� सिचत्�� तृ.?व प्रसितृत्तिष्टोतृ�। (40.11)  
Water cannot flow up; fire cannot burn downwards. (These are the rules fixed by the Creator.)
In whatever way the Chit has been acting, it will be established that way only (for that Creation).

_�य�य�म्#पत्तिवष्टो-य क# तृ-तृ�प��#भ1तृय" य-य �$व�द��ऽन्य�ऽ.�" क� �सिचन्���#भ1यतृ�। (40.12)   
How can one experience heat when sitting under the shade? Nobody can experience a different thing 
when perceiving one particular thing.  (When you are under the shade, you cannot expect heat as the experience.)

य.� �$त्तिव�.� सिच�$, �� तृ.�वस्थि-.सितृ$ र्गतृ� परम्�ण प्रयत्ने�� ��यतृ�ऽन्यदश�$ प#�"। (40.13)     
Whatsoever the perception, so functions the mind; whatsoever the mind understands, so stays the 
established belief system! (Brains here are hardwired to see solidity in objects.)
Extreme effort is needed to change it into another experience.

�पrकप्रत्यय� रज्ज्व�म्�प�प्रत्यय� बाल�स्थित्नेवतृ�तृ�ऽन्य.� त्व�र्षे सितृष्ठत्य�व य.�स्थि-.तृ"। (40.14)      
The belief in the existence of a snake in the rope is converted to a ‘non-snake idea’ forcefully 
(with the thorough faultless vision of the snake’s non-existence); otherwise the belief continues to exist as it is. 
(Snake has to be completely non-existent, even as an idea, if you want to see the rope as it is.)
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[What the mind understands, that alone is the perceived world; and the actions also go in the same way, based on 
the mind-structure.]

य.� �$त्तिव�.� सिच�$, य.� सिच�$ तृ.�टिहातृ$, बा�ल$ प्रत्यत्तिप �$सि�द्धम्�तृत्क� ���#भ1तृव�� �। (40.15)    
As per the understanding, so the mind; as is the mind so the desired act.
This is a well affirmed experience from a child to a Siddha.

[How does Leelaa pass through the solid objects? Leelaa is made of space-form. 
Space is a penetrable thing for all.
Her imagined form as a goddess dressed in flowers is just an imagination only; not real. 
The forms of Jnapti and Leelaa are visible to each other as a part of amusement only; and not real. 
As the space-forms, they can be any space-point at will, like the Ocean can be at any wave-point at anytime, as it is.]

य" प#�" -वप्��$कल्पप#रुर्षे" प्रसितृम्�क� सितृ" आक�शम्�8क�क�र" � क.$ क� � र�ध्यतृ�। (40.16)   
However, if again one is just a person in imagination that is reflected in the mind with the ‘form 
made of emptiness alone, how and by what can he be stopped?  

[The Vaasanaa for a physical body produces the idea of a physical body that is needed for the sake of desire-fulfilment. 
Body is another object perceived by the senses only; and is as unreal as any other sense-perceived object.]

सिच�म्�8$ शर6र$ तृ# �व�-य?व टिहा �व�तृ" त्तिवद्यातृ�, व�द��च्च?तृत्क्वसिचद�तृ�व हृद्गतृ�तृ �। (40.17)   
Everywhere everyone has only the body made of mind (ideas, beliefs, desires, etc); because of the 
understanding arising in the heart (of the need for a physical body), it rises only as a vague perception.

[Every experience is packed with the body as a part of experience. At every experience, a body rises as a fresh sense-
perception and vanishes after the experience is over with.]

य.�सिभम्तृम्�व�-य भवत्य-तृम्य�दयम् �। 
As per one’s wish (rising from the Chit-state tainted by ignorance), the pattern of the gross body rises and 
disappears (like any other object of perception).

[Mind-body made of Vaasanaas produces the idea of a physical body.]

आटिद�र्गR -वभ�व�त्.$ प5�द्वी?तृ?क्यक�रणम् �। (40.18)   
In the beginning, it (body idea with a beginning)) arose because of the ignorance, naturally, (as a part of Vaasanaa 
fulfilment). Later the (ascertained) belief in ‘duality’ (I as the body, and the world) made the oneness of both 
(and the identity of the physical body as a ‘permanent- I’, rises as a certainty).

[Chit alone exists as the mind and the physical world also, like the Ocean alone exists as the water and the waves.
‘That’ alone is ‘seen’ as ‘This’, because of the absence of Vichaara. Mirror alone exists as the Reflection also.]

सिच��क�श$ सिचद�क�शम्�क�श$ च तृ�तृ�यक$  त्तिवद्ध्य�तृत्8यम्�क$  त्वत्तिव��भ�व��वश�तृ �। (40.19)    
Chitta-expanse, Chit-expanse and the element-expanse, all these three Aakaashas are one and the same;
but exist as different principles because of the idea of difference.

[What you perceive is the expanded state of your mind only; like the conception of a sculptor becomes the statue outside. 
Whatever you believe, whatever you understand, that alone appears as the world for you alone, as your private experience.]

एतृस्थिच्च�शर6रत्व$ त्तिवत्तिद्ध �व�र्गतृ�दय$ य.� �$व�द��च्_त्व�द्या.��$व�द��दयम् �। (40.20)  
Know this principle of ‘Mind-body’ alone as appearing as everything, as per the perceived scene that 
one desires (being Vaasanaa-bound), and as per the understanding one has (based on his ignorance level).

EVERY OBJECT YOU SEE IS YOUR MIND-EXPANSION ONLY
[Whatever the mind thinks or agitates as, the world appears that way.
All that you see, smell, taste, hear, or touch is the mind acting that way.
If the mind did not produce these perceptions, there will not be any world at all.]
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व�सितृ 8�र�ण्वन्तृसि|�यतृ� र्गर्ग��दर�, 
(The Mind-body alone) resides in the dust particles floating in the sunlight; 
ल�यतृ�ऽङ्क# रक�श�र्षे# र��भवसितृ पल्लव�, 
smells the hollow of the sky; sleeps in the tiny openings in the sprouts; exists as the moisture in the leaf;
उल्ल�त्य$बा#व�सिचत्व� प्र��त्यसितृ सिशल�दर�, 
jumps about in the waves of the waters; dances inside the rocks; 
प्रवर्षे�त्य$बा#द� भ1त्व� सिशल�भ1य�वसितृष्ठतृ�, 
pours down as clouds; stays still a rock;
य.�च्_म्$बार� य�सितृ जठर�ऽत्तिप च भ1भ�तृ�$,  
moves in the sky or the hollows of the mountain as it wills;
अ�न्तृर�क�शवप#धू���ऽ. परम्�ण#तृ�$, 
it has the form of the endless space; or exists as the tiniest atom;
भवत्यटिद्राधू�र�धू�र� बाद्धप�ठ� �भ" सिशर�" द�हा-य�न्तृबा�टिहारत्तिप दधूद्घ�तृ�1रुहाम् �, 
becomes the mountain (a solid body as oneself) supporting the land (namely the the perception-field); 
is firmly rooted (with feet); holds the sky as the head (has the direction-sense); holds the veins inside 
the body (as the body-based ‘I’) and the dense hairs outside the body (separating oneself as the ‘I’ and the ‘Jagat’)
(like the mountain stands firm on the ground with the sky above, is covered all over by streams like the veins, and the forests 
as the body-hairs).
भवत्य�क�शम्�धू�� क�+6" पद्मज�द्म��$ अ�न्य�" -व�त्म्��ऽम्भ�सिधूर�वतृ�रच�� इव। (40.21) to (40.25)   
holds the entire space (as just an idea); supports millions of abodes of the ‘Lotus-borns’ (as the 
delusion-states) within itself continuously (that rise one over the other, non-stop), like the circular 
patterns appearing on the ocean-surface without a break.

[The awareness is pure and without any want. It is complete in itself. It is empty of all perceptions.
When the perturbation of a Creation occurs in the form of the Aakaashaja principle as if, then all the ‘potential states of 
Reality’ come into existence as experiences. The experiences are inbuilt with Jeeva-experiencers. 
Experiences produce the experiencer state, and not the other way.
A delusion of the past and future events rises with an ‘I’ sense, thus connecting all experiences as rising from the actions that 
are performed with the want of results.]

अ�#टिद्वी]�प्रबा�धू�ऽ�� �र्ग��द� सिच�द�हाक" आक�श�त्म्� म्हा�न्भ1त्व� व�त्ति� प्रक� तृतृ�$ तृतृ"। (40.26)  
The ‘Unperturbed Understanding’ (Chit) which is devoid of any past occurrence, becomes the huge 
Brahmaanda with the elements of Aakaasha etc, as a form of Chitta (the cognizing capability), and 
understands the wide-spread Creation-state with a beginning and an end (with the ideas of past, present and the 
future).

अ�त्यम्�व व�रिरत्व$ बा#द्ध्य�द�तृ�व तृ�.� वन्ध्य�प#8�ऽयम्-तृ�सितृ य.� -वप्�� भ्रम्� �र"। (40.27)    
The waters in the mirage are unreal, but arise because of misunderstanding in the intellect; like 
a man getting deluded in the dream thinking that he is the son of a barren woman.
(So absurd is the belief in the reality of the world!)

र�म्�व�च
Rama spoke

टिक$  सिच�म्�तृद्भुवसितृ टिक$  व� भवसितृ �� क.$ क.म्�व � �द्रा1प$ ��न्यद्भुवसितृ व�क्षण�तृ �। (40.28)  
How does the ‘Chitta’ become all this, and how can it be made to become none of this?
How is it real and how can it be understood as unreal? 
How does it not become something else by just seeing?
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वसि�ष्टो�व�च
Vasishta spoke

[Each mind is differently made and differs from the other minds in the level of ignorance or knowledge.
All minds have different belief-systems, different self-formed philosophies, self-made morals that differ, belief or non-belief 
in different deities, attachment or aversion towards particular objects or persons, different needs, different levels of anxieties, 
and all sorts of delusions and illusions of different varieties.
Even an ordinary tree looks different for different people and different species of lives.]

EACH MIND SEES A SEPARATE WORLD AS PER ITS IDEAS AND BELIEFS AND VAASANAAS

प्रत्य�कम्�व यस्थिच्च�$ तृद�व$रूपशत्तिक्तक$  प�.क्प्रत्य�कम्#टिदतृ" प्रसितृसिच�$ जर्गद्भ्रम्"। (40.29)    
The Mind (Chitta) which is different for everyone is endowed with the power to create images (suited to 
its mind-level). Every Mind is different from the other, and rises separately as the particular delusion of 
the world-scenario.

PRIVATE DISSOLUTIONS AND COSMIC DISSOLUTIONS

क्षणकल्पजर्गत्�ङ्र्ग�: �म्#द्यास्थिन्तृ र्गलस्थिन्तृ च सि�म्�र्षे�त्क-यसिचत्कल्प�त्क-यसिचच्च क्रेम्$ श�ण#। (40.30)   
The hosts of worlds arise at every second by the conception of some one person; and melt away by 
the conception of some other person. I will explain to you how it happens, listen.
(Worlds are private mind-construes; they dissolve and rise as private experiences only.)

DEATH IS THE DISSOLUTION-STATE OF THE WORLD FOR THAT MIND

म्रण�टिदम्य� म्1च्_�� प्रत्य�क� ���#भ1यतृ� य?र्षे� तृ�$ त्तिवत्तिद्ध �#म्तृ� म्हा�प्रलयय�सिम्��म् �। (40.31)  
Hey wise one! Know the ‘death swoon’ which is experienced by everyone separately, as the night of 
great dissolution. (When a person dies, his world dissolves off along with his death.)

तृदन्तृ� तृ�#तृ� �र्गE �व� एव प�.क� प�.क� �हाज-वप्��$कल्प�न्�$भ्रम्�चल��त्यवतृ �। (40.32)  
In such a dissolution, the conceived world of everyone disappears separately, like the dance of 
the mountain imagined in one’s own dreaming-mind ceases to exist when the dream is over.
(Each one carries a world as his perceived field; and that world meets its dissolution when he dies.
It is similar to the dissolving off of the private dream worlds when waking into another plane of mind.)

म्हा� प्रलयर�त्र्यन्तृ� सिचर�द�त्म्म्��वप#" य.�द$ तृ�#तृ� तृद्वीत्प्रत्य�क$  म्�त्य�न्तृरम् �। (40.33)  
After the great night of dissolution, after a long time the ‘totality Mind-form of all’ namely (Hiranyagarbha) 
Brahmaa disappears; so also every mind disappears after death separately.

[Brahmaa is the totality mind of all Jeevas. He is the huge dream-world made of mini-dream worlds of Jeevas. 
His dream of Creation after a Kalpa dissolves off at his will; and he also melts off into Para Brahman. 
Similarly when a person dies, his dream-world also dissolves off, along with him.
A Jeeva is just a Vaasanaa-fulfilling process. It has no identity. Name and form are temporary labels one has to own, 
for avoiding confusion in the society. 
When death occurs, the physical body imagined by the mind stops functioning.
Mind imagines another world as another Vaasanaa fulfilment process.
Each death is a dissolution state of the world for that particular mind.

When you meet the death, the brain which wrote the world picture for you stops its functioning; and you see nothing of the 
world you were used to. Every object and every person vanishes off for you, along with the cessation of the brain functions. 
You reach a blank sleep state, where your very identity of the past life is completely erased off. 
The mind then experiences another world with another name and form, of whatever age, at the very next moment, in that 
very space; and seeks to fulfil its Vaasanaas.
This is what happened with Vasishta Brahmin and King Padma.
This process goes on repeating without end, as long as Vaasanaas are not destroyed completely.]
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र�म्�व�च
Rama spoke

म्�तृ�र�न्तृर$ �र्ग4 य.� -म्�त्य��#भ1यतृ� सिचर��.��#भवसितृ ��तृ� त्तिवर्श्वोम्क�रणम् �। (40.34) 
After the death, the Creation is experienced again due to the memory factor and the experience continues 
for a long time. Therefore the world is not without a cause?

[The past memories become the cause of similar experiences in the next world; similar to Padma having the same type of 
kingdom in his next world also. 
Hiranyagarbha also must carry memories as the cause of the next Creation. Is it not so? Do Creations get repeated?]

 वसि�ष्टो�व�च
Vasishta spoke

म्हासितृ प्रलय� र�म् �वR हारिरहार�दय" त्तिवद�हाम्#क्ततृ�$ य�स्थिन्तृ -म्�तृ�" क इव �$भव"। (40.35)   
At the time of the great dissolution Rama (of Brahmaa), Devas like Vishnu, Shiva and others attain 
‘liberation bereft of the body’; so how can the memory be possible at all?

अ-म्द�टिद" प्रबा#द्ध�त्म्� टिकल�वश्य$ त्तिवम्#च्यतृ� क.$ भवन्तृ# �� म्#क्त� त्तिवद�हा�" पद्मज�दय"। (40.36) 
Even enlightened ones like us become liberated; no doubt about that. 
How not then the Lotus-born and others attain liberation?

[Trinities including Brahmaa are always in the knowledge state. They give no importance or validity to the ‘world narratives 
of their lives’. They never carry any memory; since they know the meaninglessness of the mind-made stories. 
Therefore no memory is left back for a knower like Brahmaa.]

अन्य� त्वत्तिप च य� ज�व�-तृ�र्षे�$ म्रणजन्म्�# -म्�सितृ" क�रणतृ�म्�सितृ म्�क्ष�भ�ववश�टिदहा। (40.37)  
But in the case of others who are ordinary Jeevas, memory becomes the cause in their ‘birth and death 
occurrences’, as no liberation-state rises for them. 

[For the Jeevas bound by ignorance, the memories of the past life lead to similar experiences.
For example, the memory of the royal life continues in Brahmin Vasishta to become a king again and again.
But both lives are not similar also; because he is a different person with different Vaasanaas in both lives.
Most dominant Vaasanaas and memories accompany him as the cause of his next-world experiences.
Till he attains knowledge as his state of existence, he will continue to see the worlds, getting prompted by the Vaasanaas 
and getting pushed by the result of Karma.]

SAANKHYA OF VASISHTA

 (A briefing of the ‘terminologies’ used in the next few verses. Vasishta gives his own meanings to these words)

{In Saamkhya philosophy-
Prakrti means that which is primary and that which precedes what is made.
It comes from - Pra - (before) and - Kr- (to make)
It is the single root of the universe. It is called ‘Pradhaana’ or the chief, because all the effects are founded on it and it is 
the root of the universe and of all the objects.
Pradhaana or Prakrti is eternal, all-pervading, and immovable.
It is one. It has no cause, but is the cause of all effects. 
Prakrti is independent and uncaused, while the products are caused and dependent. 
Prakrti depends only on the activity of its own constituent Gunas (metaphysical properties).
Prakrti is destitute of intelligence. It is like a string of three strands. The three Gunas form the three strands. 
Prakrti is mere dead matter which is equipped with certain potentialities due to the Gunas.
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This Creation, from intellect down to the elements, is brought about by the modifications of Prakrti. 
Having observed the effects, the cause (Prakrti) is inferred. 
It is imperceptible from its subtlety. It must, therefore, be inferred from its effects.}
 
(Vasishta changes the meaning of these terms to continue his DrshtiSrshtiVaada; that the world arises newly and dissolves off 
at every mind-agitation as per the mind-state (purity of intellectual level) of a Jeeva.)

PRADHAANA IS THE ‘CHANGE-STATE OF A JEEVA FROM ONE IDENTITY TO ANOTHER’

[Jeeva is a term that refers to the ‘I’ as the ‘form-identity’ along with the ‘surrounding world-perception’ based on that 
‘form-identity’. It changes from one perception to another with the illusion of death as a change-point.
The dead body is inert and motionless; and the eyes are closed. They will not open again and see this world. 
However the mind does not close its eyes; it is open to another world-experience.
This is the ‘chief cause’ which leads to another Creation-experience.]

ज�व� टिहा म्�सितृम्1च्_��न्तृ� यदन्तृ" प्र�स्थिन्म्र्षेस्थिन्�व अ�#स्थिन्म्त्तिर्षेतृ एव�-तृ� तृत्प्रधू��म्#द�हृतृम् �। (40.38) 
तृद्व्य�म्प्रक� सितृ" प्र�क्त� तृदव्यक्त$  जड�जड$।    
The Jeeva at the end of the death-swoon is with his eyes open as it were inside; but remains with 
closed eyes outside; that is called the ‘Pradhaana’ (the Primordial matter). It is of the nature of space 
(empty and non-material); unmanifest (ready to burst forth); inert and non-inert. 
[This state is inert because it is not a conscious controlled state; non-inert because it is made of awareness only. 
This is the process of memory and non-memory which causes the world-existence.
The past identity and the life events are completely forgotten; but some dormant Vaasanaas, knowledge, and beliefs, remain 
as the package to be carried over in another form and name, as another life-existence.
And such a life-existence can vary from a worm to a Deva identity.]

�$-म्�तृ�र-म्�तृ�5?व क्रेम् एर्षे भव�दय�। (40.39) 
This is the process of the ‘rise of the Creation and its dissolution’, as regards to the rise of Bhava (worldly 
existence).

INSTANTANEOUS NEW WORLD-DREAM AFTER THE DEATH

[When the new ‘I’ (as a body-identity) rises with its dormant Vaasanaas and memories, then a (new) world filled with t
he objects made of elements (suited to the Vaasanaa-dominance), the past and future already inbuilt, with all the causal factors 
intact, rises out of the nothingness.]

बा�धू�न्म्#खत्व� टिहा म्हा�त्प्रबा#द्ध$ यद� भव��द� तृन्म्�8टिदक्क�लटिक्रेय� भ1तृ�द्या#द�सितृ ख�तृ �। (40.40)
When the ‘Mahat principle’ wakes up (in the form of Ahamkaara), then the elements, their effects, 
the time and directions arise from the empty expanse. 
तृद�व�च्_1 �म्�बा#द्ध$ भवतृ�स्थिन्द्रायपwचक$  तृद�व बा#द्ध्यतृ� द�हा" � एर्षे�ऽ-य�सितृव�टिहाक"। (40.41)
(आ उच्_1 �म् �)
Then the five senses open up (swell up) slightly with their subtle nature of understanding.
The Aativaahika body alone wakes up in another dream and experiences the sense-objects.
[Mind rising as the five sense experiences, reveals a solid world. 
Mind itself creates the senses with their sense objects, suited to that life.
With the dormant Vaasanaas and memories as the seeds, it instantly presents a physical body (of any age) connected to 
a new world of experience. 
The Aativaahika body which is a collection of desires and memories and is also at some knowledge level of spirituality, 
along with the results of actions done in the previous life with the idea of doership, produces a body suitable to it. 
The body need not always be human also; it can also be of any lower species or even the inert state of objects, based on 
the denseness of the Vaasanaas.
A man who has developed a desire for liberation will also continue his spiritual journey with a suitable perceived-world, 
if he dies before he reaches his goal of realization before death – says Gita.]

सिचरक�लप्रत्ययतृ" कल्प��परिरप�वर" आसिधूभ�सितृकतृ�बा�धूम्�धू�� च?र्षे बा�लवतृ �। (40.42)  
By a long held assertion, and expanding well by the ascertained belief and imagination, the mind 
conceives a physical body like a child experiencing a ghost.



14

[The belief that the physical body alone is the identity of a person, together with the attachment and love one has for 
the physical body, rises as another Vaasanaa fulfilment, like a boy who imagines a ghost will really see a ghost, even 
if it is his own imagination.]
 

तृतृ� टिदक्क�लकल��-तृद�धू�रतृय� स्थि-.तृ�" उद्यान्त्य�#टिदतृ� एव व�य�" -पन्दटिक्रेय� इव। (40.43)  
‘Place/Time conceptions’ (providing suitable experiences as per the dominance of Vaasanaas) exist 
by the support of the belief in the physical body, and keep rising like the movements of the wind, 
though they are not real.
[A physical body has to exist in some particular time and place frame, be it a worm or a Deva. The world should be 
sensed by all the senses. The mind has to always see it as the same, till another phase of death- experience occurs. 
The parentage should be there; past memories of the life should be there; relatives and friends should be there. 
All these instantly rise up within a space/time frame with a physical body of any age depending on the most dominant 
Vaasanaa. Like the ‘still wind’ moves, the mind-body which is made of emptiness vibrates with the extension of a 
physical image as its identity.]

व�त्तिद्धसिम्त्.म्य$ य�तृ� म्#धू?व भ#व�भ्रम्" -वप्��ङ्र्ग���ङ्र्ग�म्-त्व�#भ1तृ�ऽप्य�न्म्य"। (40.44)   
In this manner, the delusion of the world increases wastefully (for no purpose), like the company 
of the lady in the dream, which though experienced as real is actually unreal.
[Why is the world there? Who created it?
Such questions are meaningless; since the world appearance that you experience is a picture produced by the Vaasanaa-
filled mind, instantly, and without any superior purpose or as any great design of any Supremacy. 
Each mind sees a world-experience of its own like a private dream experienced when asleep; real as an experience only; 
but unreal as any solid Creation.]

य8?व सि�यतृ� जन्तृ#" पश्यत्य�श# तृद�व �" तृ8?व भ#व��भ�र्गसिम्म्सिम्त्.सिम्व स्थि-.तृम् �। (40.45)    
Wherever the creature dies he sees the same type of world again, there itself, existing from a long 
time as it were, and as if already occupied by people and objects.
[The entire world of a particular Jeeva (as the house it lives in, the city where that house is, the roads of that city, 
the buildings around, the plants and trees, the animals and people) exists in the emptiness of its mind only. 
What the mind sees as the measures of place end time becomes the place of death of the body also, like seeing one’s death
in a dream at some location; that place is actually nowhere but only within the mind-expansion. 
When a dying faint occurs, the mind again deletes the particular body picture, and instantly remakes another one in 
another world-experience as per the denseness of the Vaasanaas, retains some dominant memories of the previous life, 
and continues another life-dream.]

DREAM SO PERFECT AND SO COMPLETE

[What is a Jeeva actually? 
Jeeva is just a chain of experiences experienced by a mind within itself as if outside; similar to a dream experience!
Dream experience is unstable, meaningless, and random; but the world experience of a Jeeva experienced within the 
mind, looks like a full-fledged complete Creation with beginning and end which already existed before he took birth 
inside it.]

व्य�म्?व��#भवत्यच्_म्हा$ जर्गटिदसितृ भ्रम्$ व्य�म्रूप$ व्य�म्रूप� ज�व� ज�तृ इव�त्म्व�� � 
The Jeeva who is just a ‘form of emptiness’ (just a collection of Vaasanaas and ideas) experiences lucidly 
the ‘delusion of - I and the world - which is emptiness’, in the emptiness itself, as if endowed with 
a separate identity;
�#रप��श?ल�क� तृ�र�सि�कर�#न्दर$ जर�म्रणव?क्लव्यव्य�सिधू�$क+क�+र$  
the world he sees is beautiful with heaven, hills, the sun and collection of stars; the hollow dark-hole 
filled with sufferings of old age, death and diseases; 
-वभ�व�भ�व�$रम्भ-.1ल�1क्ष्म्चर�चर$ ��ब्ध्यद्र्य#वh�द6श�हा�र�त्ति8कल्पक्षणक्षय$  
everyone striving hard for one’s own needs and removing what is not liked ; filled with the moving and 
non moving, subtle and gross objects; endowed with oceans, mountains, lands, rivers and their respective 
lords (seas), nights and days, Kalpa and moment and their destruction;
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अहा$ ज�तृ�ऽम्#�� त्तिप8� टिकल�8�त्य�प्तसि�5य$ इय$ म्�तृ� धू�सिम्द$ म्म्�त्य#टिदतृव���$
filled with ascertained beliefs-‘I am born from this father’ ‘this is my mother’ ‘this wealth is mine’- 
and developing  Vaasanaas accordingly as connected to them; 
�#क� तृ$ द#ष्क� तृ$ च�द$ म्म्�सितृ क� तृकल्प�$ बा�ल�ऽभ1वम्हा$ त्वद्या य#व�सितृ त्तिवल�द्ध्धू�टिद। (40.46) to (40.50)   
imagining -‘this is good action’ ‘this is bad action’ ‘this is mine’ ‘I was a child’ ‘now I am young’, 
and thus feeling merry inside.

WORLD-FOREST

प्रत्य�कम्�वम्#टिदतृ" �$��रव�खण्डक" तृ�र�क# �#सिम्तृ� ��लम्�घचwचलपल्लव"
चरन्�रम्�र्ग���क" �#र��#रत्तिवहाङ्र्गम्" आल�कक��#म्रज�" श्य�म्�र्गहा�क# wजक" 
अस्थिब्धूप#ष्करिरण�प1ण4 म्�व��द्याचलल�ष्टोक" सिच�प#ष्करबा�ज�न्तृसि��ल����#भव�ङ्क# र"। (40.51)  to (40.53)   
In this manner, in each and every one (of the deluded Jeeva-state), a piece of the ‘world-forest’ rises 
separately with stars as the flowers, and the floating dark clouds as the leaves; the men moving about 
as the herds of animals; the birds floating above as Suras and Asuras; the days appearing like the pollen 
of flowers; the nights appearing like the dense dark bowers; filled with the ponds of oceans; covered 
by the rocks like Meru; the sprouts of life-experience concealed within the seed of the mind-lotus.
य8?र्षे सि�यतृ� ज�व-तृ8?व$ पश्यसितृ क्षण�त्प्रत्य�कम्#टिदतृ�ष्व�व$ जर्गत्खण्ड�र्षे# भ1रिरश"। (40.54)
Wherever the Jeeva dies (as per the location presented by the mind), there itself it sees at the very next instant, 
all this in the separately risen pieces of world (of many other minds, who are living their own dreams of life in their 
minds).

WHO CAN COUNT THE WORLDS THAT KEEP ON APPEARING AND DISAPPEARING AT EACH MIND-AGITATION?

क�+य� ब्रह्मारुद्रा�न्द्राम्रुटिद्वीष्ण#त्तिवव-वतृ�$ सिर्गय�स्थिब्धूम्ण्डलद्वी6पल�क�न्तृरदृश�$ र्गतृ�"। (40.55)
Millions and billions of Brahmaas, Vishnus, Rudras, Indras, Maruts, and Vivasvaans, appear in various 
mind-worlds filled with the mountains, oceans and islands.

[Each world a mind sees is inbuilt with the Tri-world and its Devas, oceans, mountains and lands.
All these rise up with the mind and dissolve off with the mind.]

य�तृ� य�-यस्थिन्तृ य�न्त्य�तृ� दृष्टोय� �ष्टोरूत्तिपण�" य� ब्रह्माण्य#पबा�$हा�ढ्य�-तृ�" क�  र्गणसियतृ#$ क्षम्�"। (40.56) 
The worlds that are perceived are already dissolving off at every moment; they have gone, will go 
and are going off. Who can keep count of those countless manifestations happening in Brahman?

[At every moment what you are seeing is dissolving off to become just memories. Nothing is stable. Change is the only 
changeless thing in this world. Worlds rising and dissolving as Vaasanaa-fields are countless.]

एव$ क# ड्यम्य$ त्तिवर्श्वो$ ��-त्य�व म्���दृतृ�, म्��� चलम्�व�न्तृ-तृटिदद���$ त्तिवच�रय। (40.57) 
Therefore, there exists not, any solid world except in one’s own thinking (as memories and ideas).
In this thinking process, vibration (agitation) alone occurs inside; analyze this yourself!
[The world you see at every moment is actually just the very few objects derived as sense-information. Rest of the world is 
present for you as memories and ideas only. All these memories and ideas make you believe in a solid world extending far 
and near. What are these ideas or the thinking process that goes on in you? It is just an agitation within.
Is world just an agitation? Analyze.]

यद�व तृस्थिच्चद�क�श$ तृद�व म्��$ -म्�तृ$, यद�व च सिचद�क�श$ तृद�व परम्$ पदम् �। (40.58) 
What exists is Chidaakaasha! ‘That’ alone is the ‘thinking’! 
That which is Chidaakaasha is the Supreme state.
[Agitation is that something which you are aware of as Chit.  This awareness alone stays as the agitations also; it alone is 
the world.  This ‘power of seeing the world as an experience’ is the Chit-expanse, the awareness expanse.]
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यद�व�म्बा# � आवतृ4 �त्व-य�वतृ� व-तृ# �� �, द्राष्टो?व�-तृ� दृश्यसिम्व दृश्य$ �त्वस्थि-तृ व-तृ# �तृ �। (40.59)   
Water alone is the circular pattern (seen on its surface); circular pattern is not an object (that is different from 
the water). The ‘Seer’ alone exists as the ‘Seen’; the ‘Seen’ is not the actual reality.
[Like the circular patterns seen on the waters, the Jagat-pattern is seen in the Chit-expanse.
Water is not different from its patterns; Jagat is not different from Chit.
Chit expanse is pure awareness which exists as the awareness of the world.
Chit alone sees different worlds through different minds as it were.
Chit alone exists as all the perceived worlds of all the minds.]

सिचद्व्य�म्��ऽभ1तृ�भसि� कच�$ यन्म्ण�रिरव तृज्जर्गद्भु�त्तिव������त्व$ र्श्वोभ्रसिम्व�म्बार�। (40.60)   
The ‘glitter of the empty expanse of Chit’ in the ‘non-existing space made of elements’ which keeps on 
producing variety of names and forms, is similar to the variety of objects produced in the hollow of 
the sky by the magical gem of a sorcerer.

 म्द्बु#द्ध�.4 जर्गच्_ब्द� त्तिवद्यातृ� परम्�म्�तृ$ त्वद्बु#द्ध�.�-तृ# ��-त्य�व त्वम्हा$शब्द� क�यसितृ। (40.61)   
The word ‘Jagat’ exists in my vision as the Supreme nectar (Chit-state as the existence-awareness without any 
‘I’ness); it does not exist at all like what you understand it as (as a solid reality); for, even the one who keeps 
making the sounds of ‘I’ and ‘you’ - also is the Supreme Chit alone (in my vision) (and not a separate Jeeva).

तृ-म्�ल्ल�ल��र-वत्य�व�क�शवप#र्षे� स्थि-.तृ� �व�र्ग� परम्�त्म्�च्_� �व�8�प्रसितृघ�ऽ�घ�  
य8 य8 म्हा�व्य�स्थिम्� य.� क�म्$ य.�स्थिप्�तृ$ उदय$ क# रुतृ-तृ�� तृद्ग�हा�ऽस्थि-तृ र्गसितृ-तृय�"। (40.63)   
Therefore, as Leelaa and Sarasvati are of taintless nature, as they are the ‘forms made of empty expanse’ 
only, as they can move everywhere in the ‘Supremely pure expanse’ without meeting any obstacle; 
they rise up in all those places wherever they feel like and, entertain a desire to go in the Supreme ‘space of
Chidaakaasha’. That is how they were able to enter the king’s room.

[Leelaa and Jnapti were now made of Aakaasha itself. Worlds were their limbs as it were. 
Just like you can move just a tip of the finger, even if the whole body is yours, these two can exist as any space-form and 
look at it easily.
There is no coming are going for them anywhere. They were all the ‘wheres’ anywhere.
Like a canvas can see even a tiny dot in the painting drawn on it, they could also see the inside of the king’s room instantly, 
just by will.]

�व�8 �$भवसितृ सिचद्गर्ग�$ तृद8 �द्वी�द�$ कल�म्�म्��$ त्तिव��रिर  
तृच्च�सितृव�टिहाकसिम्हा�हा#रक# ड्यम्�व द�हा$ क.$ क इव तृ$ वद टिक$  रुणत्तिद्ध। (40.64)  
The Chidaakaasha is everywhere. 
That alone extends out as the Mind and perceives.
That alone is the Aativaahika. The body is not solid at all. 
So how, what and which can block what? Tell me!

[Chidaakaasha alone exists as the material Aakaasha which stays as all the objects of the perceived. 
It is the awareness which is aware of all the places and objects. 
When it is aware of objects it goes by the name of mind.  Mind is nothing but the Aativaahika body mentioned previously. 
This Aativaahika is just emptiness of thoughts, like the movement of the wind. 
So what can block what?]
 


