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वसि�ष्टो�व�च
Vasishta spoke

तृस्मि�म्स्मि��रिरतृटे� ग्रा�म्� तृस्मि�म्�म्ण्डपक�टेर� अ�तृसि#$म्�पतृ%र्दृ$ष्ट्व� तृतृ�तृ� सि�द्धय�त्ति*तृ+, 
अ�म्�क-  वनदे�व�भ्य�- प्र��दे1 क� तृ1 इत्यथ शा��तृदे%1खे� ��हजन� �वव्य�प�रपरस्मि�थतृ�,  
म्ण्डप�क�शा�-ली�न�- ली�ली�म्�ह �र�वतृ� व्य�म्रूप� व्य�म्रूप�- �म्य��;ष्ण�सिम्व स्मि�थतृ�म् �। (27.01,02, 03) 
When those two ‘female Siddhaas’ vanished from sight in ‘that village situated at the mountain base’, 
inside ‘that hollow’ of ‘that Dome (of Brahmin Vasishta’s mind-field)’;
when the people in the house were freed of sorrow thinking that they had been graced by the Goddesses 
of the forest, and returned to attend to their own affairs;
then, Sarasvati, the ‘form of empty expanse’ addressed ‘Leelaa who was made of empty expanse, 
who was silent and lost in the wonder of the dome-expanse’, feeling surprised by her silence.
(Leelaa had an amazing experience; and was lost in the wonder of it all and remained silent.) 

[What happens when two realized people talk to each other?
Though they both were in the state of Brahman, Jnapti was higher in knowledge than Leelaa. 
Two space points talked to each other now.
They had no physical bodies, no sound mechanism of throat; but, yet they talked and understood each other. ‘Sound’ 
after all, is mind-conceived. It does not need any element as a support.]

�-कल्प�वप्नय�य?*�- यत्र �-कथन- सिम्थ1 यथ�ह�थ$क्रिBय�- #�� तृय�1 �� �-कथ� तृथ�।(27.04)  
Where the conversation in the dreams or conceived worlds is purposeful and is heard also between 
two persons, the conversation between the two ladies was similar in kind. 

प�थ्व्य�क्रिदेन�डDप्र�ण�क्रिदेऋतृ�ऽप्य%क्रिदेतृ� तृय�1 �� �-कथन�-त्तिवत्ति�1 �वप्न�-कल्पय�रिरव। (27.05)  
Though bereft of ‘bodies made of elements, nerves and Praanas (winds)’, they could converse as in 
a dream or as in a conceived world.

श्री��र�वत्य%व�च
Sarasvati spoke

ज्ञे�य- ज्ञे�तृम्शा�*�ण र्दृष्टो�र्दृष्टो�थ$�-त्तिवदे1 ईर्दृशा�य- ब्रह्म��� क्रिकम्�यद्वदे प�च्छसि�। (27.06)  
Whatever has to be known has been known completely including the understanding of the ‘perceiver-
perceived phenomenon’ (as nothing but the empty expanse seen through delusion).
This is the truth about Brahman. Tell me what else you want to ask.

ली�ली�व�च
Leelaa spoke

म्�तृ�य भतृ%$जPव�ऽ�+ यत्र र�ज्य- कर�सितृ म्� तृत्र�ह- क्रिक-  न तृR1 र्दृष्टो� र्दृष्टो��म्�ह �%तृ�न क्रिकम् �। (27.07)   
Why was I not seen by them where my dead husband’s Jeeva (as Padma’s new life) is ruling the kingdom? 
How was I seen by my son?

(Why the people inside King Padma’s new life-experience in another life (inside the courtroom) did not see me, when I 
visited them before? Why is my son in this Brahmin Vasishta’s world able to see me?)
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श्री��र�वत्य%व�च
Sarasvati spoke

अभ्य���न त्तिवन� वत्�� तृदे� तृ� द्वRतृसिनश्चय1 न;नम्�तृ- �तृ� न�भ;स्मि�न1शा�*- वरवस्मिण$सिन। (27.08)   
Dear daughter! Being without practice (of realization state of knowledge), the ‘certainty about duality’ had not 
disappeared completely for you at that time, O fair lady!
(You were deluded then. You had no true knowledge of all this.)

अद्वRतृ- य� न य�तृ�ऽ�+ कथम्द्वRतृकम्$सिभ1 य%ज्यतृ�, तृ�प�-�थ�य च्छ�य�ङ्��न%भव1 क% तृ1। (27.09)  
How anyone who has not lost the sense of differentiation through the realization of non-duality, ever act 
without differentiation? How can a man standing under the hot sun experience the coolness of the shade?

ली�ली��म्�सितृ त्तिवन�भ्य��- तृव न��तृ- �तृ�ऽभवत्यदे� भ�व�तृदे� �त्य�-कल्पत्वम्भ;�न तृ�। (27.10)  
As long as the belief ‘I am Leelaa’ had not disappeared through the practice of knowledge, you could not 
acquire the power of making the desired things happen.

अद्या�सि� �त्य�-कल्प� �-प�न� तृ�न म्�- �%तृ1 �-पश्यस्मित्वत्यसिभम्तृ- फसिलीतृ- तृव �%�देरिर।
इदे�न�- तृ�य भतृ%$�त्व- �म्�प- यक्रिदे �च्छसि� तृ��न व्यवह�र�तृ� प;व$वत्�-प्रवतृ$तृ�। (27.12)   
Now you are empowered to make true anything you want (because you are not identified with Leelaa’s character 
as a wife or a mother).  
That is why your wish that your son should see you became fruitful, O beautiful lady!  
Now, (in this state of knowledge), if you go near your husband (the new identity of the dead Padma), then, 
the same type of events can happen as before. (You can also see him and get seen by him also.)

ली�ली�व�च
Leelaa spoke

(Leelaa tries to grasp the wonder of her huge kingdom situated inside the tiny cottage-space of the Brahmin. 
She observes the tiny space inside the cottage and exclaims.)

इहRव म्स्मि�देर�क�शा� पसितृत्तिव$प्र� म्म्�भवतृ � इहRव � म्�तृ� भ;त्व� �-प�न� व�%#�सि#प1। (27.13)   
Here alone in this ‘space of the house’, my Brahmin husband was there!  
Here alone he died and became a king!  

(Here inside this cottage is situated Padma’s world and I lived as his queen here itself).
This is the original Creation where we were united as husband and wife at first.)

इहRव तृ�य �-��र� तृस्मि�म्�भ;म्ण्डली��तृर� र�ज#�न�प%र� तृस्मि�म्�प%र�ध्र्यस्मि�म् व्यवस्मि�थतृ�। (27.14)  
Here alone, ‘inside his world (as the Brahmin)’, ‘in another Creation (as king Padma )’, 
I was his queen residing in the capital city!

(Inside this empty space of the cottage exists a kingdom filled with people; and no one of this world is aware of that 
world at all.)

इहRव��तृ1प%र� तृस्मि�म्�� म्�तृ� म्म् भ;पसितृ1, इहRव��तृ1प%र�क�शा� तृस्मि�म्�न�व प%र� न�प1 �-प�न� व�%#�प�ठे� 
न�न�जनपदे�श्वर1, �व�$ज$वजव�भ�व इहRवRव- व्यवस्मि�थतृ1। (27.16) 
(My harem is inside this empty cottage-space only; and his dead body as Padma is here only!)
The king-husband of mine died inside the harem (of Padma’s world), here alone (inside this tiny ‘cottage 
space’ of Vasishta). Here alone (inside this cottage-space), inside the space of the harem, in a city there 
itself, he became a king ruling the country filled with people (in another life)!
All those things occurred so fast and in such a simple manner ‘here’ alone!
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(In that harem space, he is seeing another kingdom and another world!
Then, that world is also here only in the Vasishta Brahmin’s house-space!)

अस्मि�म्�न�व ��ह�क�शा� �व�$ ब्रह्म�ण्डभ;म्य1 स्मि�थतृ�1 �म्%द्गक�  म्�य� यथ��तृ1 �*$प�त्कर�1। (27.17) 
In this very ‘house-space’, all those worlds (of the Brahmin) stay like heaps of mustard seeds inside 
a casket.

�दे�ऽदे;रम्ह- म्�य� तृद्भतृ%$म्$म् म्ण्डली- क्वसिचत्प�श्व? स्मि�थतृसिम्ह यथ� पश्य�सिम् तृत्क% रु। (27.18) 
I believe that the ‘conceived sphere of my husband’ (Padma’s new world after death) is not far! 
(It is here only, inside this house-space.)
Make it such that I see it nearby!
(Let me see that world also, here itself; so I will be able to enjoy the wonder of it all!)

दे�व्य%व�च
Devi spoke

[Leelaa has yet to understand that there is no ‘here’ or ‘there’ in Brahman-Reality.
Devi controls her excitement of wonder; and makes her analyze her own identity and her husband’s identity also. 
She addresses her as Arundhati, the original identity-name.)

भ;तृली�रु�#सितृ�%तृ� भतृ�$र�तृव �-प्रसितृ त्रय� न�म्�थव�भ;व�बहव1 शातृ�-म्तृ�1। (27.19)  
My daughter Arundhati on Earth!
Your husband at present has become three or may be hundreds or more!

[First, tell me who your husband really is! Which husband do you want to meet?
Now, you have seen the three worlds that your husband has dreamt.
There may be past worlds also where he lays dead and had seen worlds after worlds, being pushed by his Vaasanaas. 
He may have more worlds in the future also accordingly.
In each world he has a different form and different parentage. He may have different wives also. He may have different 
characters also. He may not recognize you also, in those worlds.]

THE FATE OF FIRST TWO HUSBANDS

न�देDय��- त्रय�ण�- तृ% क्रिद्वज�तृ� भ�म्तृ�- �तृ1, र�ज� म्�ल्य��तृर�तृ1 �-स्मि�थतृ�ऽ�तृ1प%र� शाव1। (27.20)    
If we consider only the recent three ones, your Brahmin husband has been cremated already and turned 
to ashes. The king (Padma) remains as a corpse under the garland of flowers, inside the harem. 
(Two are dead already. The third one is more ignorant and has developed more Vaasanaas.)

THE FATE OF THE THIRD ONE

�-��रम्ण्डली� ह्यस्मि�म्��तृ�तृ�य� व�%#�सि#प1, म्ह��-��रजलीसि#- पसितृतृ� भ्रम्म्��तृ1। (27.21) 
The third one is an emperor in another sphere of existence;
he is drowning in the huge ocean of worldly existence through delusion;

भ��कल्ली�लीकलीन�त्तिवकली� म्लीच�तृन1 ज�ड्यजज$रसिचद्व�त्ति�1 �-��र�म्भ�सि#कच्छप1। (27.22) 
his mind which is agitated by the waves of worldly pleasures is tainted; 
his intellect is also shaken by the stagnancy and he is like a tortoise caught in the ocean of Samsaara 
(carried away uncontrollably)!

सिचत्र�स्मिण र�जक�य�$स्मिण क% व$�नप्य�क% ली��य�त्तिप �%प्तः1 स्मि�थतृ� जडतृय� न ज��सितृ$ भवभ्रम्�। (27.23) 
though busy in various affairs of the State, he is asleep through ignorance, and does not wake from 
the delusion of existence;

ईश्वर�ऽहम्ह- भ��� सि�द्ध�ऽह- बलीव�न � �%खे� इत्यनथ$म्ह�रज्ज्व� वसिलीतृ� वशातृ�- �तृ1। (27.24)   
‘I am the Lord, I am successful, I am mighty, and I am happy’; thus he is tied up by the huge deadly 
rope of delusion!
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WHICH ONE WOULD YOU LIKE TO SEE?

तृत्क�य वदे भतृ%$�त्व�- �म्�प- वरवस्मिण$सिन व�त्य� वन��तृर- ��#ली�खे�सिम्व वन��नय�। (27.25) 
So my dear daughter! Tell me which husband you want to be taken to, like the fragrance of sandalwood 
carried by the wind from one forest to another forest (for no purpose)?

अ�य एव क्रिह �-��र1 ��ऽ�य� ब्रह्म�ण्डम्ण्डप1 अ�य� एव तृतृ� वत्�� व्यवह�रपरम्पर�1। (27.26)  
That is an entirely different world; that is another dome of a Brahmaanda! 
The affairs of that world are completely different, hey daughter!

[Intellectually it can be proved that all the worlds of your husband exist inside this cottage space; and you can believe also 
that the moment you enter that cottage-space, you will see your husband immediately. 
It is not that easy. All the worlds exist in great distances far away from each other.]

�-��रम्ण्डली�न�ह तृ�सिन प�श्व? स्मि�थतृ��यत्तिप दे;र- य�जनक�टेDन�- क�टेय�तृ�स्मिष्वह��तृरम् �। (27.27)  
Though all these ‘spheres of worldly existences’ remain close to each other (as if situated in the same point 
in the emptiness of space), the distance between them is millions of Yojanas! 

आक�शाम्�त्रम्�तृ�*�सिम्दे- पश्य प%न1 प%न1 म्�रुम्�देरक�टेDन�- क�टेय�तृ�ष्ववस्मि�थतृ�1। (27.28)  
Observe again that these world-forms are of course made of ‘empty space’ only; but inside them, hosts 
of countless Meru and Mandara Mountains exist.  

[Though everything is empty space only and though everything is made of empty space only, yet al the worlds exist as 
the lands and mountains which are at measurable distances from each other.
In the same logic, Creations also exist at very great distances from each other.
If you are the canvas of space expanse, you can know all the objects at once as the essence of space; but if you want to 
be a part of the picture in the canvas, then you have to walk on the roads depicted on the canvas.
‘A canvas with a picture of the mountain’ is all over the mountain at once; but a man who is a picture in the canvas has 
to ascend the mountain step by step.
If the identity of the limitation is there, then you have to bear with the limitations of space and time also.]

परम्�ण+ परम्�ण+ �व$व��$सिनर�$ली- म्ह�सिचतृ�1 �फ% र�त्यक$ रुच�व त्र�र�णव1। (27.29)   
In each and every subtle atom (of this empty expanse), varieties of countless worlds appear forth, 
without any break, from the Supreme Chit, like dust particles rising up in the sunlight!

म्ह�रम्भ�%रूण्य�वम्त्तिप ब्रह्म�ण्डक�सिन क्रिह तृ%लीय� #�नक�म्�त्रम्त्तिप तृ�सिन भवस्मि�तृ न�। (27.30)  
Though all these Brahmaandas appear to be huge and gigantic, they are just like the ‘tiny seeds of 
the coriander’ in reality (for they stay in the empty expanse of the mind only, as just some information)!

न�न�रत्ना�म्ली�द्या�तृ� वनवद्भ�सितृ खे� यथ� प�थ्व्य�क्रिदेभ;तृरक्रिहतृ� ज�स्मिच्चद्भ�सितृ सिच�तृय�। (27.31)   
The world though is bereft of elements like earth etc, shines through thoughts (conceptions and Vaasanaa-
fields), like the ‘forest filled with various gems’ shines lustrously in the sky (as in imagination only)!

कचसितृ ज्ञेसिप्तःर�व�दे- ज�क्रिदेत्य�क्रिदे न�त्म्सिन नतृ% प�थ्व्य�क्रिदे �-प�न- ���$दे�व�व क्रिकञ्चन। (27.32)  

Only Knowledge (essence as Brahman) (as information processed by the mind) shines in the name of world etc! 
There are no solid worlds made of elements at all!
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यथ� तृरङ्�: �रसि� भ;त्व� भ;त्व� प%नभ$व�स्मित्वसिचत्र�क�रक�ली�ङ्�दे�शा�ज्ञेप्तः�वली- तृथ�। (27.33)  
Just like the waves get formed, get formed, and again get formed, on the surface of the lake, these 
‘various pictures contained in various space and time boundaries’ rise in Jnapti (Knowledge-awareness 
as Brahman) abundantly.

[Each Creation-wave, though very next to each other, though appearing at the very same point of a lake, are the waves 
of varied conceptions of Creations. Each creation is unapproachable and unseen to the other.
Each Creation carries its own ‘time and place calculations’.
That is why, in Brahmin Vasishta’s world it is calculated as eight-days; in Padma’s world as many years.
Each is a different story book of the mind, with its own time and space measures.]

ली�ली�व�च
Leelaa spoke

[Every Jeeva is nothing but a bundle of Vaasanaas, experiencing some, losing some, gaining some.
When the death-like cessation of a particular life-dream occurs, then, the most dominant Vaasanaas, start fructifying in 
another identity of another name and form; as a male or female; or as a human or animal; or as a Deva-world resident or 
a Sage; or inert or conscious.
Actually, who is who…???
Leelaa analyzes her own mind; and sees her own births as various forms in various Creations; or rather understands the 
futile nature of an identity as a Vaasanaa-fulfilment process.]

एवम्�तृज$��म्�तृम्$य� �म्�तृसिम्ह�#%न� म्म्�दे- र�ज�- ज�म् न तृम्� न च ��स्मित्वकम् �। (27.34)  
Indeed it is so! O Mother of the Universe! I remember now! 
This is my birth (as Arundhati) with Raajasic character, neither Saattvic, nor Taamasic!
(I, as Arundhati, was a dutiful wife, serving the family day in and day out; but I had not developed any Saattvic quality 
of Mumukshutva or enquiring nature.)

ब्रह्मण�त्ववतृ�ण�$य� अष्टो+ ज�म्शातृ�सिन म्� न�न�य�न��यतृ�तृ�सिन पश्य�म्�व�#%न� प%न1। (27.35)  
Eight hundred births have been passed in various wombs by me, after descending from the Brahman 
(as a delusory state)! I see them all again. (I gathered up some bad qualities then, and was pushed down to a human level.)

�-��रम्ण्डली� दे�त्तिव कस्मि�म्स्मि�श्चदेभव- प%र� ली�क��तृर�ब्जभ्रम्रD त्तिवद्या�#रवर�ङ्�न�, (27.36)
In the circle of worldly existences, O Goddess, long back I became a Vidyaadharaa woman, a mere bee 
hovering in the lotus of a different world (intent on only the enjoyments of pleasures);
(Then I again landed up in a lower world; but as a queen of serpents).

दे%व�$�न�कली%त्ति*तृ� तृतृ�ऽह- म्�न%*� स्मि�थतृ� �-��रम्ण्डली�ऽ�यस्मि�म्�प�न��श्वरक�सिम्न�, (27.37)
then I was a human lady tainted by wicked Vaasanaas; in the circle of worldly existence, somewhere else 
I became the beloved (female serpent) of the king of Serpents;
(I gathered good Vaasanaas to become a human again, but had not much merits to get a good birth.)

कदेम्बक% �देजम्ब�रकरञ्जवनव�सि�न� पत्र�म्बर#र� श्य�म्� शाबय$हम्थ�भवम् �, (27.38)
then I became a hunter woman, dark hued, dressed with leaves and lived in the forest filled with the 
Kadamba trees, jasmine creepers, Jambeera trees, and bowers of Karanja trees;
(I loved the forest trees and creepers so much; that after death, I ended up as a flower creeper.)

वनव��नय� म्%ग्#� �म्प�न�हम्थ�द्धतृ� �%ली%च्छनयन� पत्रह�तृ� वनत्तिवली�सि�न�, (27.39)
then by the Vaasanaa for the forest, I had a form where clusters of flowers became my eyes, and leaves 
became my hands; 
(Since I had no mind-function to create any havoc, I was just a creeper without any Vaasanaas. 
Since I was liked by the Sages, I took birth as a creeper again in some hermitage grounds.)

प%ण्य�श्रीम्लीतृ� ��ह- म्%सिन�ङ्�पत्तिवत्तित्रतृ� वन�स्मिग्नदेग्#� तृ�यRव क�य�भ;व- म्ह�म्%न�1, (27.40)
I was a creeper in the garden in a sacred hermitage; and became pure by the company of Sages;
then I got burnt by the forest-fire and was born as the daughter of the great Sage;
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अस्त्री�त्वफलीदे�तृ�ण�- कम्$ण�- परिरण�म्तृ1 र�ज�हम्भव- श्री�म्���%र�ष्ट्रे�*% �म्�1शातृम् �, (27.41)
through actions (of valour and manly courage) that result in non-female forms, I became a king endowed 
with all auspicious things in the Suraashtra kingdom for hundred years;
(Again I gave way to wicked Vaasanaas; and took a lower birth.)

तृ�ली�न�- तृलीकच्छ�*% र�जदे%ष्क� तृदे�*तृ1 नक% ली� नवव*�$स्मिण क% ष्टोनष्टो�स्मिङ्�क�भवम् �, (27.42)
having performed many evil deeds as a king, I lived as a mongoose afflicted by leprosy, and had 
deteriorated limbs, while living in the damp regions of a lake;

व*�$�यष्टो+ �%र�ष्ट्रे�*% दे�व� ��त्व- क� तृ- म्य� म्�ह�द्दु%ज$नदे%ष्टो�ज्ञेब�ली��प�लीली�लीय�, (27.43)
then I sported as an evil, wicked, ignorant cowherd boy, and later I experienced cow-ness for eight 
years in the country of Suraashtra, Hey Devi!

त्तिवहङ्ग्य� वRरत्तिव�य�तृ� व��%र� त्तिवत्तिपन�वन+ क्ली�शा�न म्हतृ� स्मिच्छ�न� अ#म्� व��न� इव, (27.44)
I was later a bird caught in the net spread by the enemy (hunter) in the forest grounds, and was torn 
by immense pain like the mean variety of a Vaasanaa;

कस्मिण$क�B�डशाय्य��% त्तिवश्री��तृम्सिलीन� �ह पद्मक% द्मलीक�शा�*% भ%क्तक्रिकञ्जल्कय� रह1, (27.45)
I rested with the bee in the bed of the inner seed of the lotus, secretly consuming the pollen in the 
hollow of the lotus buds;

भ्र��तृम्%�%ङ्�शा�ङ्���% हरिरण्य� ह�रDन�त्रय� वन�थली�*% रम्य��% क्रिकर�तृ�हतृम्म्$य�, (27.46)
I wandered in the tall mountain-peaks and forest-lands, as a deer with pretty eyes, and was killed by 
the forest dwellers with their arrows;

र्दृष्टो- नष्टो��% क्रिदेक्ष्वस्मिब्#कल्ली�लीRरुह्यम्�नय� म्त्�य� अम्ब%कच्छप�च्छ�ड� म्�घम्�ननतृ�डनम् �, (27.47)
in the form of a fish, with the direction-sense lost, I was carried away by the ocean waves, fell on the 
tortoise backs in the shallow waters, was hit on the face by the fisher men, and was wasted away;

प�तृ- चम्$ण्वतृ�तृ�र� ��य�त्य� म्#%र�वन- प%सिली�दे�%रतृ��तृ�*% न�सिलीक� रर���वम् �, 
�र���र��सिली�य� ��त्क�रम्#%र�वर- ��र�1 �%रतृR1 �वRर- ��म्�तृ1श्च�रुरस्मिञ्uतृ1, (27.48, 49)
I was a fisher woman, and singing melodiously I drank the liquor made of coconut waters after the 
passionate unions with my husband, on the banks of Charmanvati River; and like the bee intoxicated by 
the ‘lotus honey’, I entertained well my husband, the chieftain, with the hissing soft sweet noises that 
were unrestrained, when in unions with him;

तृ�ली�तृम्�लीक% ञ्ज�*% तृरली�ननन�त्रय� क्षी�बप्र�क्षीणत्तिवक्षी�भR1 क� तृ- क��तृ�वली�कनम् �, (27.50)
(in another birth), inside the dark bowers of Taalee and Tamaala trees, I who was lost in intoxication, 
gazed at my lover with my eyes fluttering continuously, with my looks unsteady by the consumption 
of liquor;

कनक�य�दे�-दे�ह�%�देरRरङ्�पञ्जरR1 �व�?ऽप्�र�ऽम्ब%स्मिज�य�शा% तृ�त्ति*तृ�1 �%र*ट्पदे�1, 
म्स्मिणक�ञ्चनम्�स्मिणक्यम्%क्त�सिनकरभ;तृली� कल्पद्रु%म्वन� म्�र+ य;न� �ह रतृ- क� तृम् �, (27.51,52)
with my body-cage of limbs oozing out molten gold luster, I as an Apsaraa entertained the Suras, 
like a lotus entertains the bees; and, on the ground spread out with pieces of gold, precious stones, gems 
and pearls in the forest made of Kalpa trees, I enjoyed the company of the young Suras;

कल्ली�ली�क% लीकच्छ��% ली�त्�%च्छलीतृ��% च व�ली�वन�%ह��वब्#�स्मिश्चर- क; म्$तृय� स्मि�थतृम् �, (27.53)
in the moist wet lands near the ocean, inside the bushes of creepers and inside the caves of Velaa forests, 
I lived as a tortoise;

तृर��रतृरङ्���% दे�लीन- �र��सिलीन�- चलीच्छदेपटे�ली�*% र�जहम्�य- म्य� क� तृम् �, (27.54)
I lived as a RajaHamsa (white royal swan) and enjoyed the fluttering bees which sat on my moving 
wings (mistaking it to be the lotus) when I swung across the moving waves of the lake;

शा�ल्म्ली�देलीली�ली�न�म्��दे�लीनदेरिरद्रुतृ�- म्शाक�य म्य�ली�क्य देDन- म्शाकय� �ह स्मि�थतृम् �, (27.55)
then (when I died as a swan) I attained the birth of a mosquito by looking at wretched state of another 
mosquito hanging on to the grass leaf moving in the wind;
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तृर��रतृरङ्���% चञ्चद्वDच्यग्राच%म्बनR1 भ्र��तृ- शाRलीस्रव�तृ�*% जलीवञ्ज%लीली�लीय�, (27.56)
as a water-bird I wandered in the hill-streams kissed by the edge of the ripples in the moving waves;

��#म्�देनम्�दे�रम्स्मि�देर� म्देन�तृ%र�1 प�सितृतृ�1 प�देय�1 प;वy त्तिवद्या�#रक% म्�रक�1, (27.57)
inside the hollow of the house in the Mandaara groves of GandhaMaadana Mountain, the Vidyaadharaa 
princes who approached me passionately were made to fall at my feet;

कzण$कप;$रप;र�*% तृल्प�*% व्य�न�तृ%र� सिचर- त्तिवली%सिलीतृ��म्��दे%त्तिबम्ब�स्मिष्वव शासिशाप्रभ�। (27.58)  
in the beds spread out with camphor fragrance (to cool the heat), I had rolled for long unable to bear 
the separation from my lover, like the moon luster in the moon discs.

य�सिनष्वन�कत्तिव#दे%1खेशातृ�स्मि�वतृ��% भ्र��तृ- म्य��नम्न��नम्न�क% ली�ङ्ग्य� (उ�नम्न � ��नम्न �)
�-��रदेDघ$�रिरतृश्चलीय� लीहय�$ दे%व�$रव�तृहरिरण��रणBम्�ण। (27.59) 
Thus, I wandered in wombs suffering hundreds of pains of various types, afflicted in the mind, by going 
up and down repeatedly as in a balance (through higher and lower births), caught in the ever-moving 
waves of the lengthy river of worldly existence, like the swift antelope runs madly following the wind 
without control.


