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 CHAPTER THIRTY EIGHT
MANDAPAAKHYAANAM (27)

QUESTIONS AND ANSWERS (4)

 वसि�ष्ठो�व�च
Vasishta spoke

यदे�तृद्ब्रह्मतृत्त्व� �व�था� �व�दे!व �व�तृ एव �व�शत्ति$ �व��क�र� �व%श्वर� �व�गं� �व�म्�व�सितृ।  (63.01)  
‘That which is the principle of Brahman’, exists in all possible ways, at all times, at all places; 
is omnipotent; takes on all the forms; is the Lord of all (as the essence of all); is everywhere; is all.
[If the sky is the sky, if the moon is the moon, if the tree is the tree, if any object stays as it is without changing into 
something else as in a dream; it is because of the very nature of Brahman-state which is the power that holds the world 
from dissolving off.]

एष त्व�त्म्� �व�शत्ति$त्व�च्च क्वसिचच्चिच्चच्छत्ति$�  प्रकटयसितृ क्वसिचच्छ�च्चि/तृ� क्वसिचज्जडशत्ति$�  क्वसिचदे3ल्ला��� 
क्वसिचच्चित्क� सिच/न किंक� सिचत्प्रकटयसितृ।  (63.02) 
Since ‘this Aatman the essence of all’ is omnipotent, 
sometimes it exhibits the power of consciousness (as a Jeeva); 
sometimes tranquility (Sattva); sometimes the power of inertness (Tamas); sometimes joy (Rajas); 
sometimes some indescribable thing (unaccountable events); 
sometimes nothing (dissolution and deep sleep states).

यत्र यदे� यदे�व��9 यथा� भा�वयसितृ तृत्र तृदे� तृदे�व��9 प्रपश्यसितृ   । (63.03) 
Wherever, whenever, whatever it conceives, there and all, then and all, it perceives that alone.

�व�श$� किं<� य� य!व यथा�दे�सितृ तृथा!व ��।  (63.04)  
As it is all powerful, in whatever way it appears; that alone it is.
[The very grass-piece in front of you is held by this supreme power of Brahman, and maintains its identity till it perishes. 
So it is, with everything you see, hear, smell, taste or touch.
Though the world is a flow of continuous non-stop information-flow of images, sounds, tastes, smells, and touches, 
the information maintains its stability till the end. This is the amazing power of the Chit-state.]

BRAHMAN-STATE AND ITS POWER ARE NOT DIFFERENT

तृदे�च्चि=तृ शत्ति$न��न�रूत्तिपण� �� =वभा�वतृ इम्�@ श$य�ऽयम्�त्म्�सितृ।  (63.05) 
Thus the power is of various types because of its (Brahman state) very nature. 
All these powers are the Self (Aatman) alone.

एव� त्तिवकल्पज�ला� व्यव<�र�थाC धी�म्त्तिE@ परिरकच्चिल्पतृ� ला�क�  नत्व�त्म्सिन त्तिवद्यतृ� भा�दे@।  (63.06)
This network of differences (of different sound-formations) (as Brahman and its power)-
is invented by the wise, for the sake of explaining the Truth to others. 
The Self has no such differentiation (as the power, and the one who has the power).

यथा�सिम्�तृरङ्गंपय��� ��गंर� कटक�ङ्गंदेक� यIर!व�� <�म्न@ अवयव�वयत्तिवन�@ ��त्तिवत्क�ल्पसिनकL किंMतृ� न व�=तृव�। (07) 
It is like the ocean having the waves and wavelets; like the gold shaped like the bracelets, and armlets. 
The superimposed principle of duality namely the parts and its owner, is not real. 

यथा� यच्च�त्यतृ� किं< तृथा!व, तृ/न बा�ह्यतृ� न�/तृरतृश्चै!तृत्�म्3दे�सितृ किं<।  (63.08) 
In whatever way it conceives, that is like that only; that does not rise from the outside or inside.

�व��त्म्त्व�त्�म्�भा��� क्वसिचच्चित्क� सिचत्प्रपश्यसितृ। (63.09)  
As Brahman is the essence of all, it shines equally in all, perceives something somewhere (as the Jeeva).

�व��क�रम्य� ब्रह्म!व�दे� तृतृ�, 
The Brahman alone is spread-out like this as all the forms. 

सिम्थ्य�ज्ञा�नवत्तिE@ शत्ति$शत्ति$म्त्व� अवयव�वयत्तिवरूप� कच्चिल्पतृ� न प�रम्�सिथा�क� ।  (63.10)   
That the ‘powers and its owner as like an object and its parts’ such a theory propounded by those with 
misconceived knowledge is just their own self-made wrong conception, and is not a fact.
 is just an imagination, not true.  
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�M� भावत्व�M� सिचद्यत्��कल्पयत्यसिभासिनत्तिवशसितृ तृ�त्पश्यसितृ �कला� तृत्�द्ब्रह्म!व सिचE�सितृ।  (63.11)   
Whether real or unreal, Chit enters completely into whatever it conceives and perceives all as such. 
That is Brahman alone, which shines as the conscious principle.

य�ऽय� �व�गंतृ� दे�व@ परम्�त्म्� म्<�श्वर@ =वच्छ@ =व�न3भाव�न/दे=वरूप�ऽ/तृ�किंदेवच्चिज�तृ@। (64.01)
This Brahman state is the (only) divinity which is everywhere, is the Lord of all, pure, 
is of the form of one’s own bliss-state, is without an end or beginning.

एतृ=म्�त्परम्�न/दे�च्छ3 द्धसिच/म्�त्ररूत्तिपण@ ज�व@ ��ज�यतृ� पIवC, � सिच��, सिच�तृ� जगंतृ �।  (64.02) 
From this Supreme divinity, which is of the form of pure awareness alone -
Jeeva gets produced at first; he is the Chitta, the mind-factor; 
and from the Chitta, the Jagat appears.

र�म्�व�च
Rama spoke

=व�न3भाIसितृप्रम्�ण�ऽच्चि=म्/ब्रह्मच्चिण ब्रह्मबा��किं<तृ� कथा� ���म्व�प्न�सितृ ज�वक� M!तृवच्चिज�तृ�। (64.03) 
When this Brahman is proved in one’s own experience (as the ‘I and the perceived’), 
and when everything is the expression of this Brahman alone, and is devoid of duality, 
how does the Jeeva-sense comes into being?

वसि�ष्ठो�व�च
Vasishta spoke

BRAHMAN

अ�दे�भा��म्च्छ�त्म्� ब्रह्म�=तृ�< प्रबा��किं<तृ� बा�<च्चिच्चE!रववप3र�न/दे�सिभाधीम्व्ययम् �। (64.04)   
‘Brahman the pure Self’ alone (in each Jeeva shining as Self-awareness) appears as this ‘unreal-state of the  
perception’ and exists extending gigantically like this (Creation-state); is very huge; is of enormous size; 
and is known as ‘Aananda’ - the Bliss Principle. 

तृ=य यत्�म्म्�पIणC श3द्ध� �त्वम्सिचकिंVतृ� तृकिंMदे�म्प्यसिनदे%श्य� तृच्छ�/तृ� परम्� पदेम् �। (64.05)  
‘That state’ which is uniform; complete; pure; real, which cannot be symbolized; which is indefinable 
by even the Knowers -  is the ‘Tranquil Supreme-state’.
JEEVA

तृ=य!व�द्यकिंदेव�श�च्चि/तृ यत्�त्त्व� ��त्तिवदे�त्म्क�  =वभा�व�त्=प/देन� तृ�3 ज�वशब्दे�न कथ्यतृ�। (64.06)  
By its own nature, that ‘essence’ of the nature of ‘consciousness’ - 
which rises from ‘that (Brahman-state described previously) and exists as a disturbance till the quietude 
is attained (Aashaanti), -
is named by the sound-form ‘Jeeva’.

तृत्र�म्�@ परम्�देश% सिचद्व्य�म्/यन3भाव�च्चित्म्क�@ अ��ख्य�@ प्रसितृत्तिबाम्बाच्चि/तृ जगंज्ज�लापर�पर�@। (64.07)  
There in that Supreme mirror of Consciousness, get reflected -
the countless hosts of networks of worlds in the form of experiences, in the Chidaakaasha.
[Experiences flow on without a break, and produce the Jeevas and their countless perceived worlds.]

ब्रह्मण@ =फु3 रण� किंक� सिचद्यदेव�तृ��बा3धी�रिरव दे[प=य�व�प्यव�तृ=य तृ� ज�व� त्तिवत्तिद्ध र�घव। (64.08) 
Understand some indescribable expression of Brahman as the Jeeva; 
similar to what occurs in the windless ocean or the windless lamplight (just the vague quiver of a 
movement seen in them).

श�/तृत्व�पगंम्�ऽच्छ=य म्न�क्��व�देन�त्म्क�  =व�भा�त्तिवक�  यत्=फु3 रण� सिचद्व्य�म्न@ ��ऽङ्गं ज�वक@। (64.09)   
Dear one! That essence of the pure Chit-expanse which comes into being by its very nature, 
like a slight conscious quiver with the quietness disturbed, 
is the minuscule Jeeva-state. 

यथा� व�तृ=य चलान� क� श�न�रुष्णतृ� यथा� श�तृतृ� व� तृ3ष�र=य तृथा� ज�वत्वम्�त्म्न@। (64.10) 
Like movement of the wind, or the heat of the fire or the cool nature of the snow (as not different or 
separated, but as itself), the ‘Jeevatva’ belongs to the ‘Aatman’ (as not different or separated, but as itself).
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सिचद्रूIप=य�त्म्तृत्त्व=य =व�भा�ववशतृ@ =वय� म्न�क्��व�देनसिम्व य�ज्ज�व इसितृ =म्�तृम् �। (64.11) 
The very slight deviation of the awareness (as another one) in the essence of Chit expanse, 
by being not aware of one’s true self, is named as the Jeeva-state. 

तृदे�व घन��त्तिवत्त्य� य�त्य<�तृ�म्न3क्रम्�तृ � वह्/यण3@ =व�/धीन�सिधीक्य�त्=व�� प्रक�शकतृ�सिम्व। (64.12)  
That deviation alone becomes dense (through Vaasanaas) and takes on the form the ‘Aham-state’, 
like the spark of the fire blazing high by the addition of fuel.

यथा� =वतृ�रक�म्�गं% व्य�म्न@ =फु3 रसितृ न�सिलाम्� शI/य=य�प्य=य ज�व=य तृथा�<�भा�वभा�वन�।(64.13) 
When the ‘pupil of the eye’ extends towards the ‘sky expanse’ as the sight, 
its incapability of seeing the faraway-space rises as the (unreal) blueness in the void-space (as a mark 
of its limitation); 
so is the rise of the (unreal) ‘Aham -sense’ in the Jeeva (as a limitation of self-knowledge). 

ज�व�ऽ<�क� सितृम्�दे�� ��कल्पकलाय�द्धय� =वय!तृय� घनतृय� न�सिलाम्�नसिम्व�म्बारम् �। (64.14) 
The Jeeva attains the ‘I’ ness by the fuel of conception, 
based on the superimposition of the body-idea on oneself, 
like the sky attains blueness because of its dense nature.

अ<�भा�व� किं< किंदेक्क�लाव्यवच्छ�दे[ क� तृ�क� सितृ@ =वय� ��कल्पवशतृ� व�तृ=प/दे इव =फु3 रन �, 
��कल्प�/म्3खतृ�� य�तृ=त्व<�क�र�सिभाधी@ च्चि=थातृ@, सिच�� ज�व� म्न� म्�य� प्रक� सितृश्चै�सितृ न�म्सिभा@। (64.15,16)  
The ‘I- ness’ (AhamBhaava) manifesting like the ‘movement in the still wind’, 
with a (physical) form separated through space and time, 
forced by the imagined idea of oneself (as a limited entity with form), 
moves out towards conceptions (based on that limited form),
and stays with the name of ‘Ahamkaara’, 
and is known by the names of ‘Chitta’, ‘Jeeva’, ‘Maayaa ’, ‘Prakrti’ etc.
[Brahmaa as the ‘Totality-Self’ rises as the ‘individual Selves’ and perceives the world made of objects that are co-joined 
as the five subtle elements.]
BRAHMAA

तृत्��कल्प�त्म्क�  च�तृ� भाIतृतृ/म्�त्रकल्पन� क3 वC=तृतृ� व्रजत्य�व ��कल्प�द्य�सितृ पञ्चतृ�म् �। (64.17) 
The ‘mind that is of the nature of conception’ (Brahmaa), 
conceives the subtle elements with their innate principles, 
and slides down towards forming the joint structure of five elements.

तृ/म्�त्रपञ्चक�क�र� सिच�� तृ�ज@कण� भाव�तृ � अज�तृजगंसितृ व्य�च्चिम्न तृ�रक� प�लाव� यथा�।  (64.18) 
The ‘mind now endowed with the principles of the elements’ is a ‘fire spark of energy’ (ready to burst forth 
as a world of perception) -  akin to the sky with very few pale stars where the Jagat has not yet formed (before 
the rise of the day).

तृ�ज@कणत्वम्�दे�� सिच�� तृ/म्�त्रकल्पन�तृ � शन!@ =व=म्�त्परिर=प/दे�द्बी[जम्ङ्क3 रतृ�सिम्व।(64.19) 
The Chitta attains the state of a ‘spark of energy’ through the conceptions of the essences of the elements, 
slowly, by its own vibrations, like the sprouting of the seed.

अ�9 तृ�ज@कण�ऽण्ड�ख्य@ कल्पन�त्कच्चिश्चैदेण्डतृ�� प्रय�त्य/तृ=फु3 रद्ब्रह्म� जलाम्�त्तिपण्डतृ�सिम्व। (64.20) 
Gradually this spark termed as the ‘egg’ (Anda) with the Brahmaa vibrating inside it, 
attains the state of ‘egg-ness’ through imagination, like the water becoming solidified, 
(and the Brahmaanda appears instantly).

कच्चिश्चैद्द्रू�सिगंसितृ दे�<�किंदेकलान�द्य�सितृ दे�<तृ�� भ्रा�च्चि/तृत्व� तृदेतृद्रूIप� गं/धीवhश्चै व�त्प3रम् �
कच्चिश्चैत्=था�वरतृ�म्�सितृ कच्चिश्चैज्जङ्गंम्तृ�म्त्तिप कच्चिश्चैद्य�सितृ खच�य��किंदेरूप� ��कल्पतृ@ =वतृ@। (64.22) 
Sometimes instantly it attains the solidified structure by the conception of body (which is not the real 
self) along with the delusion of body-identity, 
goes to the  city of Gandharvas and other Devas (through meritorious acts), 
and sometimes (through its wicked actions) it becomes plant life, 
sometime the moving beings, and sometimes the birds etc, by its own conceptions.
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�गं��दे�व�किंदेज� दे�<� ज�व@ ��कल्पभा�वन@ क्रम्�ण पदेम्���द्य व!रिरञ्च� क3 रुतृ� जगंतृ �। (64.23)  
The ‘first vibration’ which is the ‘first Jeeva’ made of conceptions, slowly attains the state of Brahmaa 
and creates the Jagat (or rather, exists as the Jagat, as those conceptions).

आत्म्भाIकलान�त्म्��9 यत्��कल्पयसितृ क्षण�तृ � तृत्=वभा�ववश�दे�व ज�तृम्�व प्रपश्यसितृ। (64.24) 
This Brahmaa churning his own mind, perceives whatever he conceives instantly, by his very nature.

सिचत्=वभा�व�त्�म्�य�तृ� ब्रह्मत्व� �व�क�रण� ����तृ9 क�रण� पश्चै�त्कम्� सिनम्��य ��च्चि=थातृम् �। (64.25) 
The Brahmaa-ness which rises by the very nature of the Chit is the cause of everything. 
It later makes ‘Karma’- ‘Action with result’  (the movement with a result) as the cause of the 
‘worldly-existence’.  
KARMA-BOUND JEEVA

सिच�� =वभा�व�त्=फु3 रसितृ सिच�@ फु� न इव�म्भा�@ कम्�सिभाबा�ध्यतृ� पश्चै�च्चिlडण्ड[रसिम्व रज्ज3सिभा@। (64.26) 
The Chitta rises by the very nature of the Chit, 
like the formation of the (dirty) foam on the ocean-waters, which later gets bound by actions, 
like the foam-balls by the ropes (though the water is not bound).

��कल्प@ कलान�बा�ज�, तृदे�त्म्!व किं< ज�वक@, कम्� पश्चै��न�त्य3च्च!रुत्था�य�कम्�तृ@ क्रम्�तृ �। (64.27) 
Conception is the seed of all perceptions. Jeeva is the essence of conception. 
He then gets bound by Karma (result-bound actions).
He gets out of it by practising non-action (by discarding the idea of doership in the actions).
[Since there is no past in reality, the past is imagined only. 
Brahmaa is the huge ladder-like structure made of countless Jeeva-steps (all the probable states of his conceptions, higher 
and lower). 
The ladder seems to go up also; and go down also; never ending; and never reaching anywhere; going round and round, 
up and down without any stop. It goes nowhere; it comes from nowhere, but always exists as the steps that appear to go 
up or come down as per the mind’s conception. 
Each step (Jeeva) always stays with the idea of a previous and next step as its limited existence.
Since Brahmaa is always there as the totality-structure of his Creation, Jeevas seem to get born in an ‘already existing 
Creation with a past’.]

क्र�ड[क� तृ�ङ्क3 र� पIवC ज�व� धी�� =वज�त्तिवतृ� पश्चै�/न�न�त्वम्�य�सितृ पत्र�ङ्क3 रफुलाक्रम्!@। (64.28)  
(Totality) Jeeva holds within himself, the subtle sprouts of the past.
Then that alone increases in diversity as the leaves, sprouts and fruits.
[When a Vaasanaa-field opens up as an experience with its Jeeva-counterpart, it presents the illusion as an already existing 
world, like a picture painted by a talented painter.
If a painting is there of a man walking on a road filled with buildings on both sides; you have to immediately suppose that 
the man has parents already, has a family and home somewhere; the road must belong to a city; the buildings must contain 
people with their own life-stories; the king should be a ruler of the city; and so on. 
In one single picture of man walking on the road, all these ideas of the world stay inbuilt. 
This is how the world we live also stays in our mind, as just the ideas conceived by us.]

अ/य� =व एव य� ज�व� एवम्�व�क� सितृ� गंतृ�@ पIवmत्प/न� जगंसितृ तृ� य�च्चि/तृ भाIतृ�श्रय�� च्चि=थासितृम् �।  (64.29) 
The other limited Jeevas also get the bodies (as born to some parents) in the world that is already there 
as the mind of Brahmaa; and get to depend on other beings.
[Karma is an imagined concept in the ‘non-moving stable state of Reality’.
The quiver can be imagined only. This imagination of the quiver alone is the action of a Jeeva.
Rather, Jeeva is himself his action.
What you think, is what you are; your thoughts appear as the actions in the grosser level.]

=वकम्�सिभा=तृतृ� ज/म्म्�सितृक�रणतृ�� गंतृ!@ प्रय�/त्यIध्व�म्धी=तृ�M�, कम्� सिचत्=प/दे उच्यतृ�। (64.30) 
Goaded by their own actions into a variety of births and deaths, these Jeevas move upwards or downwards 
(through higher and lower births). 
That Karma is known as the vibration of the Chit.
[Since your own action brings about the result, your effort alone acts as the divine principle.
Every thought of yours is a flash of awareness state only. 
Reality alone exists as the thought, action and results.
When Reality is blocked by ignorance, the same vibration exists as the mind.]

सिचत्=प/देन� भावसितृ कम्� तृदे�व दे!व�; 



7

The vibration of the Chit alone is Karma. That alone is the divinity or fate or destiny.

सिच�� तृदे�व भावतृ�< श3भा�श3भा�किंदे;
Mind alone causes auspicious or inauspicious things. 
[Like a limitless game of snakes and ladders, Jeevas keep on going up the ladders and coming down through snake bites, 
because of their own wants and desires prompting them to act good or bad.
The game never ends, because the wants never end. The entire game is a Brahmaa (Totality of all) who never climbs up 
or falls down. He is not Karma-bound. He is just the game-screen.]

तृ=म्�ज्जगंसितृ भा3वन�सिन भावच्चि/तृ पIवC भाIत्व� सिनज�ङ्गंक3 �3म्�सिन तृर�रिरव�द्य�तृ �।  (64.31)   
Therefore in the Jagat, repeatedly the worlds keep appearing, 
like the flowers blooming on the tree again and again.

CHITTA- THE COGNIZING MIND IS THE CAUSE OF WORLDLY EXISTENCE

पर=म्�त्क�रण�दे�व� म्न@ प्रथाम्म्3च्चित्थातृ� म्नन�त्म्कम्�भा�सिगं तृत्=थाम्�व च्चि=थासितृ� गंतृम् �।  (65.01) 
In this manner, mind (the function of processing the sense-information) arose first from the Supreme Cause. 
It is of the nature of thoughts (not in language actually), and experiences everything that is there. 
By that alone, the world keeps extending (through Vaasanaas).
[‘Thought’ is just an agitation (ChittaVritti) that is explained later in language.]
[An object that is seen at anytime, is just made of some particular sense-information only, and exists only when perceived 
directly; and when you see another set of sense-information as another object, the previous object is no more there 
except as a lingering memory.
‘See’, and it is there; ‘turn away’, it is not there.
Every object instantly makes its appearance when you ‘see’ only. And not when you ‘do not see’.]

भा�व�भा�वला�द्दो�ला� तृ�न�यम्वला�क्यतृ� �गं�@ �दे�दे�भा��@ पIव�गं/धी इव�च्छय�। (65.02) 
Swinging between objects that are there and not there (fleeting-sense information that appears as the presence 
and absence of objects), the mind perceives the non-existent world as existent, through the memories of 
the objects like the lingering smell, as prompted by the desires.
[Mind is never satisfied with what is there; but always seeks what is not there. 
It lives in a world made of memories alone; and keeps on imagining more fulfilment of desires, and runs after them like 
a deer chasing the mirage waters.
[Pause in your ceaseless activities and analyze the life you are living for a second, at least.
What is there, turns already into a memory in a single wink of the eye; what is coming is also an idea only (as expectation) 
what is present is not there at all! What are you holding on to as the world?]

न कच्चिश्चैकिंMद्यतृ� भा�दे� M!तृ!क्यकलान�त्म्क@ ब्रह्मज�वम्न�म्�य�कतृ��कम्�जगंद्दो �श�म् �। (65.03) 
There does not exist the difference (division-sense) made of two-ness and one-ness in the ‘perceived 
phenomenon of Jagat’ as -
Brahman, Jeeva, mind, Maayaa, doer of action (Kartr), action bound by results (Karma).
(These are just invented words with meaning, that are used only for explaining the indescribable Reality to the students.)
[Imagine the perception-states that you experience one after another, as the waves that make up the ocean of Chit.  
Chit-Ocean knows no perception-state (wave) as separate from itself; it is the very wave also.
How much does the Ocean extend to and fro? As much as your mind can imagine!]

अप�र�व�रत्तिव=तृ�र��त्तिवत्�सिलालावल्गंन!@ सिचदे�क�ण�व एव�य� =वयम्�त्म्� त्तिवज�म्भातृ�। (65.04) 
This ‘Chit-Ocean’ alone - with the ‘ever-leaping waters of cognition extending from this end to that end’ - 
shines by itself. 

अ�त्यम्=था!य�वश�त्�त्य� ��प्रसितृभा��तृ@ यथा� =वप्न=तृथा� सिच�� जगंत्�दे�दे�त्म्कम् �। (65.05) 
Though unreal and unstable, the Jagat appears as real though unreal, 
like the dream for the the mind which sees the non-existent (dream-)world as existent. 

न �/न��/न ��ज�तृश्चै�तृ�� जगंतृ� भ्राम्@ अथा धी��म्व�य�न�सिम्/द्रूज�लासिम्व�च्चित्थातृ@। (65.06) 
The ‘illusion of the world’ rises in the mind as both real and unreal (for all equally),
like the magical feat deludes many people at the same time and looks the same for all.

दे[घ�@ =वप्न@ च्चि=थासितृ� य�तृ@ ����र�ख्य� म्न�बाला�तृ � अ��यग्देश�न�त्=था�ण�त्तिवव प3�=प्रत्यय� म्3धी�। (65.07) 
Just like by an the imagination power of the mind, the idea of a non-existent man in a pillar becomes 
affirmed, this thing called worldly-existence attains the steady state of a prolonged dream, because of 
the mind’s power. 
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अन�त्म्�ला�कन�च्चिच्च�� सिच�त्व� न�न3श�चसितृ व�तृ�लाकल्पन�द्बी�ला इव ��कच्चिल्पतृ� भाय�।  (65.08) 
By observing only the non-self (unreal sense perceptions) (and believing that only as real), 
the Jeeva does not regret (or try to come out of) the mind-state (and adapts himself to the wretched state of limitation),
like a child is firmly established in the ghost whom he has imagined; and gets adapted to it.
IN CONCLUSION...

अन�ख्य=य =वरूप=य �व��श�सितृगंतृ�त्म्न@, 
Though the Aatman is nameless and formless in essence, and transcends all the wants and wishes, 

च�त्य�/म्3खतृय� सिच��,
by turning towards the perceived, it becomes the Chitta (as an essential counterpart of the perceived);

सिच��ज्ज�वत्वकल्पनम् �,
from this Chitta, the imagined state of Jeeva comes into being;

ज�वत्व�देप्य<�भा�व=त्व<�भा�व�च्च सिच�तृ�, 
from this Jeeva-state again the limited ‘Aham-state’ gets established;
and from this ‘Aham-state’ the mind becomes more constricted in nature; 
(each state helping the other to get stabilized);

सिच�त्व�किंदेच्चि/द्रूय�किंदेत्व� तृतृ� दे�<�किंदेत्तिवभ्राम्�@, 
the ‘mind acting through, and as the body with name and form,’ produces the world-picture through the 
senses, 
and the delusion of the ‘body and the interactions with the world’ start; 

दे�<�किंदेम्�<तृ@ =वगं�नरक9 म्�क्षबा/धीन� बा�ज�ङ्क3 रवदे�रम्भा��रूढे� दे�<कम्�ण�@।  (65.09) to (65.11)
and with the doership (as the limited ‘I’) attached to the actions motivated by desires, 
the imaginations of hell and heaven rise up;  
and the ideas of liberation and bondage also rise up by the connection of the body and action, 
acting like the sprout rising from a seed.
THE UNDIVIDED STATE OF REALITY

M!तृ� यथा� न�च्चि=तृ सिचदे�त्म्ज�वय�=तृथा!व भा�दे�ऽच्चि=तृ न ज�वसिच�य�@,  
As there exists not ‘duality’ between the conscious Self and the Jeeva, 
there exists not the difference between the Jeeva and the Chitta;

यथा!व भा�दे�ऽच्चि=तृ न ज�वसिच�य�=तृथा!व भा�दे�ऽच्चि=तृ न दे�<कम्�ण�@।  (65.12) 
as there exists not the difference between the Jeeva and the Chitta, 
there exists the same way no difference between the body and the action.
SHIVAM ALONE

कम्hव दे�<� नन3 दे�< एव सिच��, 
Action (that is result-oriented) alone is the body; 
the body is indeed the Chitta; 

तृदे�व�<सिम्तृ�< ज�व@, 
that Chitta alone is the  ‘I’, the Jeeva here;

� ज�व एव�श्वरसिचत्� आत्म्� �व�@, 
that Jeeva alone is the Supreme Consciousness (Ishvara); 
that is the true essence of oneself, Aatman; and all.

सिशव=त्व�कपदे�$म्�तृतृ �।  (65.13)  
‘Auspiciousness’ (Shivam) is the one word which explains it all. 


