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 CHAPTER FIFTEEN
MANDAPAAKHYAANAM (4)

WHICH WORLD IS REAL, WHICH ONE IS UNREAL?

ली�ली�वा�च
Leelaa spoke

WHICH WORLD IS REAL, THIS OR THAT?

अनु�कम्प्यस्य नु� दे�वा� भजन्त्य�द्वे�गम्��म्�#। त्वाय%वा& किकली सग�)दे* स्था�त्तिपतृ� स्थिस्थातितृरु�म्�। (18.09) 
Hey Devi, the noble ones never are annoyed at a person who deserves compassion.
By you alone, these Creations exist within their own boundaries.

तृकिदेदे& यत्प�र# प्रह्वा� प�च्छा�तिम् परम्�श्वरिर, तृद्ब्रू7कि8 त्वात्क� तृ� नु7नु& सफली� म्�ऽस्त्वानु�ग्र8#। (18.10) 
Therefore hey Parameshvari, I place this question before you with all humbleness.
Please answer me. May your grace immediately become fruitful to me!
CHIT IS THE MIRROR THAT REFLECTS ALL THE WORLDS

अस्य�देर्शो= जगन्नु�म्नु# खा�देप्यति?कतिनुम्)ली# यस्य य�जनुक�टीAनु�& क�टीय�ऽवायवा� म्नु�क�। (18.11) 
‘Distances of tens of millions of tens of millions of Yojanas’ (that are immeasurable) form just a very 
minuscule part, for ‘That one’ (Chit), which is the ‘mirror purer than the sky’ mirroring the thing 
called the ‘Jagat’. (One Yojana is approximately the distance of eight to nine miles.) 
CHIT-STATE

तिनु#स&ति?तृवाच�ज्य�तितृर्घ)नु� म्�दे�स�र्शो�तृली# अच�त्यतिचकिदेतितृ ख्य�तृ� नु�म्नु� तिनुतिभ)त्ति�रग्रतृ#। (18.12) 
‘That’ which is unattainable to the words (description), (and is without any division of any sort), 
which is the dense-form of light (of Knowledge), which is soft (formless), and cool (removes the heat 
of all sufferings), which is without boundaries yet is the foremost in all the dealings of the world (as the 
essence of all the Jeevas , is known as the ‘Chit’ which cannot be perceived by the senses.  
(That alone contains these two worlds also.)
MY EXPERIENCE OF THESE TWO DIFFERENT WORLDS

किदेक्क�लीकलीनु�क�र्शोप्रक�र्शोतिनुयतितृक्रम्�# यत्रे�म्� प्रतितृत्तिHम्Hस्थिन्तृ पर�& परिरणतितृ& गतृ�#। (18.13) 
The ‘fixed rules’ of various phenomena like space and time and the revealed objects in the space that are 
reflected in this (Chit) mirror, have attained the ‘extreme ends of changes’ (and are completely different as 
regard to the two worlds).
(My husband died only today, and already is living as a young man in the other world; the very same people of this world 
are there also. And his Jeeva is still here only, as ordained by you.)

त्तित्रेजगत्प्रतितृत्तिHम्Hश्री�H)कि8रन्तृश्च स&स्थिस्थातृ�,
The wonder of this reflection of the Tri-world exists both inside and outside (here and there). 
(That world  of my young husband exists inside this world, and yet exists outside of this, as an independent tri-world 
phenomenon.)

तृत्रे वा% क� त्तित्रेम्� क� स्य�त्क�स* वा� स्य�देक� त्तित्रेम्�। (18.14)  
Here, which one is illusory (mind-made) and which one is truly existent as real? 
(That world of my young husband exists inside this harem-boundary only; yet seems to be outside of it, as a separate universe 
by itself. Which one is real of the two?)
(  क� वि�म -  क� त्यो� वि�र्मिम�त!- factitious, fictitious, feigned as opposed to  अक� वि�म - natural, unfeigned, in-artificial)

श्री� दे�व्य�वा�च
Devi spoke

अक� त्तित्रेम्त्वा& सग)स्य कLदृर्शो& वादे स�न्देरिर कLदृर्शो& क� त्तित्रेम्त्वा& स्य�द्यथा�वात्कथाय�तितृ म्�। (18.15)  
Hey beautiful lady! Tell me what you mean by a non-artificial (real) Creation. 
Tell me what exactly artificiality (not-real) is!

ली�ली�वा�च
Leelaa spoke

यथा�8तिम्8 तितृष्ठा�तिम् त्वा& च दे�त्तिवा स्थिस्थातृ�स्थिम्Hक�  अस�वाक� त्तित्रेम्# सग) इतितृ दे�वा�तिर्शो वा�द्म्य8म् �। (18.16)  
Hey Devi Ambike! I am staying here and you are also present here. 
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(We both are real; and this is a real experience.) 
(Therefore) ‘This’ (the world where I belong), hey Deveshi, I understand to be not the illusory one.

यत्रे�?�नु� स भतृ�) म्� स्थिस्थातृ# सग)# स क� त्तित्रेम्# अ8& म्न्य� यतृ# र्शो7न्य� दे�र्शोक�ली�द्यप7रक#। (18.17)   
That Creation where my husband exists (now, after death), that one I believe is the illusory one, 
as it is just the empty void (Shoonya) and the space-time phenomenon is incomplete. 
(It is inside the space of the harem, here only; and so it cannot really exist. It must be made of the empty void only.)

श्री� दे�व्य�वा�च
Devi spoke

[Let us analyze as to how that world that you call the illusory was produced.
Since it is there as an experienced world, it should have a cause for it. So, where did it come from?
If you say that ‘that unreal world’ has risen out of ‘this real world’, then it is not possible, because the cause and effect 
do not carry the same essence.
A clay-pot cannot come out of anything else other than clay; so also, the ‘unreal world’ cannot rise out of the ‘real world’.]

क� त्तित्रेम्�ऽक� त्तित्रेम्�त्सग�)न्नु कदे�चनु ज�यतृ�,  
‘Illusory unreal one’ cannot ever come out of the ‘non-illusory real one’. 

नुकि8 क�रणतृ# क�य)म्�दे�त्यसदृर्शो& क्वातिचतृ �। (18.18)  
The effect is never different from the cause.  (Unreal cannot come out of the real.)

ली�ली�वा�च
Leelaa spoke

दृश्यतृ� क�रण�त्क�यS स�त्तिवालीक्षणम्&त्तिHक� , 
Ambike! (What you say is improper.)  The effect can be seen as different from its cause.  
(Both the clay and the pot are different, yet the hardened pot comes out of the wet-clay only).

अम्ब्वा�दे�तृ�म्र्शोक्ता� म्�द्घटीस्तृज्जस्तृदे�स्पदेम् �। (18.19)   
(For example) The clay is unable to hold the water, but the pot made out of it can do so.

श्री� दे�व्य�वा�च
Devi spoke

(If  your husband’s world is like some pot coming out of clay, as a different one, then tell me where are the concomitant 
causes for such a Creation. What are the concomitant causes that produced that world of your husband?
If that world is made of the five elements, then where did they rise from?)

स&पद्यतृ� कि8 यत्क�यS क�रण%# स8क�रिरतिभ# म्�ख्यक�रणवा%तिचत्र्य& किक& तिच�त्रे�वाली�क्यतृ�। (18.20)  
When the effect is caused by many concomitant causes, the main cause may somewhat look different 
(as in the case of the pot which needs a potter, wheel, water, heat etc).
(If ‘that world’ is just a part of ‘this world made of these elements’, then how was ‘that world’ caused as a different one  
made of different set of elements?)

वादे तृद्भतृ�सग)स्य किक&  प�थ्व्य�किदेषु� क�रण& तृद्भ7म्ण्डलीतृ� भ7तितृज�)तृ� तृत्रे वार�नुनु�। (18.21)  
Tell me hey pretty faced girl, what caused the elements like earth etc in your husband’s world, 
where the Creation has occurred there? 
(If ‘this world’ has alone changed into ‘that world’ like the clay changing into a pot, then why ‘this world’ is still here? 
If ‘that world’ alone has caused ‘that world’ like the clay, then why ‘this world’ is still here as before?)

स्म्�तृ�स्तृतृ � उड्डAय क� तृ# स्य�किदे8 भ7तृली&, 
If ‘this world’ has gone off flying from here to exist there, then how can this world exist still?

स8क�रAस्थिण क�नु�वा क�रण�न्यत्रे क�रण�। (18. 22)  
Therefore, what are the concomitant causes accompanying the main cause?
(Where is the Creator, the tools, purpose, plan, etc?)  
(Even if the concomitant causes are missing, we can still say that, ‘that world’ is caused by ‘this world’, because of the 
sameness found in both. The sameness rises as a continuation of the Vaasanaas, and the actions of the previous-existence.)

क�रण�नु�म्भ�वा�ऽत्तिप य�दे�तितृ स8क�रिरतृ� तृत्प7वा)क�रण�न्नु�न्यत्सवा_ण�त्यनु�भ7यतृ�। (18.23)  
Even in the absence of such (concomitant) causes, the sameness is due to the previous cause only. 
It is a matter of everyone’s experience (that the cause and effect carry the same qualities).
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ली�ली�वा�च
Leelaa spoke

स्म्�तितृ# स� दे�त्तिवा म्द्भतृ�)स्तृथा� स्फ�रत्वाम्�गतृ�, स्म्�तितृस्तृत्क�रण& वा�ति` सग=ऽयतिम्तितृ तिनुश्चय#। (18.24)  
My husband’s residual memories must have extended and spread-out like that, Devi! 
I understand ‘memory (remembrance)’ alone as the cause of that Creation, for sure.

 श्री� दे�व्य�वा�च
Devi spoke

स्म्�तितृर�क�र्शोरूप� च, यथा� तृज्जस्तृथा%वा,
Dear girl, memory is just some abstract space (emptiness) and whatever comes out of it, is that alone 
(emptiness only).

तृ� भतृ�)# सग=ऽनु�भ7तृ�ऽत्तिप स व्य�म्%वा तृथा�Hली�। (18.25)  
Dear one!The world of your husband though experienced as real, is just the ‘empty expanse’ only.

ली�ली�वा�च
Leelaa spoke

स्म्�त्य�क�र्शोम्य# सग= यथा� भतृ�)म्)म्�किदेतृ# तृथा%वा�म्म्8& म्न्य�, स सग=ऽत्रे तिनुदेर्शो)नुम् �। (18.26)  
Just as my husband’s world has risen as the ‘expanse of memory’, this also must be like that, I believe! 
That Creation proves this fact. 

श्री� दे�व्य�वा�च
Devi spoke

(If that world is an outcome of memory, then this world also should be an outcome of some memory only, as you reasoned 
it out, and therefore is just the empty expanse, and cannot be real, as you had rightly mentioned before.)

एवाम्�तृदेसत्सग= भतृ�)स्तृ%भ�)तितृ भ�स�र# तृथा%वा�यतिम्8�भ�तितृ पश्य�म्य�तृदे8& स�तृ�। (18.27)   
It is indeed so! The ‘unreal world of your husband’ shines as real because of those memories.
Similar is the case with ‘his one’. I indeed see it like that only, dear daughter.

ली�ली�वा�च
Leelaa spoke

यथा� पत्य�रम्7तृ=ऽस्म्�त्सग�)त्सग= भ्रम्�त्म्क: ज�तृस्तृथा� कथाय म्� जगद्भ्रम्तिनुवा��य�। (18.28)   
Explain to me as to, how from my husband’s formless self (Jeeva-state), ‘that Creation of a deluded 
nature’ was produced from this Creation, so as to clear my delusion about the Jagat.

 श्री� दे�व्य�वा�च
Devi spoke

(First, let me explain as to how this world of yours is also an outcome of some memory-residue of a previous Creation only. 
Listen to that story of your previous life now.)

प्र�क� स्म्�तृ�भ्र�)स्थिन्तृम्�त्रे�त्म्� सग=यम्�किदेतृ� यथा� स्वाप्नुभ्रम्�त्म्क� भ�तितृ तृथा�दे& कथ्यतृ� र्शो�ण�। (18.29)  
As to how ‘this Creation (Leelaa’s world)’ that has arisen as the ‘mere essence of the previous memory’ 
(of another Creation), shines as the ‘delusory world of dreams (after the death-experience)’ (there itself) (of another 
Creation), I will explain, listen.  


